Kedves ‘Reménység Számadói’!

Remélem, e heti anyaggyűjtésemmel is hozzájárulhatok a vasárnapi, bennetek élő reménységről való számadásotokhoz! ;‑)

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

8וסוף דבר היו כלכם לב אחד בעלי חמלה אהבי האחים רחמנים ומתקבלים על הבריות׃ 9אל תשלמו רעה תחת רעה או חרפה תחת חרפה כי אם תברכו מדעתכם כי לזאת נקראתם למען תירשו את הברכה׃ 10כי האיש החפץ חיים אהב ימים לראות טוב יצר לשונו מרע ושפתיו מדבר מרמה׃ 11יסור מרע ויעשה טוב יבשק שלום וירדפהו׃ 12כי עיני יהוה אל צדיקים ואזניו אל שועתם ופני יהוה בעשי רע׃ 13ומי ירע לכם אם תקנאו לעשות הטוב׃ 14אבל אשריכם גם אם תענו למען הצדקה אך מוראם לא תיראו ולא תעריצו׃ 15את יהוה אלהים אתו תקדישו בלבבכם והיו נכנים תמיד להשיב דבר בענוה וביראה לכל שאל אתכם חשבון התוחלת אשר בקרבכם׃

LXX/Greek New Testament:

1Pe 3.8

To; de; tevlo" pavnte" oJmovfrone", sumpaqeiÖ", filavdelfoi, eujvsplagcnoi, tapeinovfrone",

1Pe 3.9

mh; ajpodidovnte" kako;n ajnti; kakouÖ hj; loidorivan ajnti; loidoriva", toujnantivon de; eujlogouÖnte", oJvti eij" touÖto  ejklhvqhte iJvna eujlogivan klhronomhvshte.

1Pe 3.10

oJ ga;r qevlwn zwh;n ajgapaÖn  kai; ijdeiÖn hJmevra" ajgaqa;" pausavtw th;n glwÖssan ajpo; kakouÖ kai; ceivlh touÖ mh; lalhÖsai dovlon,

1Pe 3.11

ejkklinavtw de; ajpo; kakouÖ kai; poihsavtw ajgaqovn, zhthsavtw eijrhvnhn kai; diwxavtw aujthvn.

1Pe 3.12

oJvti ojfqalmoi; kurivou ejpi; dikaivou"  kai; wjÖta aujtouÖ eij" devhsin aujtwÖn, provswpon de; kurivou ejpi; poiouÖnta" kakav.

1Pe 3.13

Kai; tiv" oJ kakwvswn uJmaÖ" eja;n touÖ ajgaqouÖ zhlwtai;  gevnhsqe_

1Pe 3.14

ajll! eij kai; pavscoite dia; dikaiosuvnhn, makavrioi. to;n de;  fovbon aujtwÖn mh; fobhqhÖte mhde; taracqhÖte,

1Pe 3.15

kuvrion de; to;n Cristo;n aJgiavsate ejn taiÖ" kardivai"  uJmwÖn, eJvtoimoi ajei; pro;" ajpologivan panti; twÖ aijtouÖnti uJmaÖ" lovgon peri; thÖ" ejn uJmiÖn ejlpivdo",

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

8το δε τελος παντες ομοφρονες συμπαθεις φιλαδελφοι ευσπλαγχνοι ταπεινοφρονες 9μη αποδιδοντες κακον αντι κακου η λοιδοριαν αντι λοιδοριας τουναντιον δε ευλογουντες οτι εις τουτο εκληθητε ινα ευλογιαν κληρονομησητε 10ο γαρ θελων ζωην αγαπαν και ιδειν ημερας αγαθας παυσατω την γλωσσαν απο κακου και χειλη του μη λαλησαι δολον 11εκκλινατω δε απο κακου και ποιησατω αγαθον ζητησατω ειρηνην και διωξατω αυτην 12οτι οφθαλμοι κυριου επι δικαιους και ωτα αυτου εις δεησιν αυτων προσωπον δε κυριου επι ποιουντας κακα 13και τις ο κακωσων υμας εαν του αγαθου ζηλωται γενησθε 14αλλ ει και πασχοιτε δια δικαιοσυνην μακαριοι τον δε φοβον αυτων μη φοβηθητε μηδε ταραχθητε 15κυριον δε τον χριστον αγιασατε εν ταις καρδιαις υμων ετοιμοι αει προς απολογιαν παντι τω αιτουντι υμας λογον περι της εν υμιν ελπιδος αλλα μετα πραυτητος και φοβου

[UMGreek] Unaccented Modern Greek Text:

8Τελευταιον δε, γινεσθε παντες ομοφρονες, συμπαθεις, φιλαδελφοι, ευσπλαγχνοι, φιλοφρονες, 9μη αποδιδοντες κακον αντι κακου η λοιδοριαν αντι λοιδοριας, αλλα το εναντιον ευλογουντες, επειδη εξευρετε οτι εις τουτο προσεκληθητε, δια να κληρονομησητε ευλογιαν. 10Διοτι Οστις θελει να αγαπα την ζωην και ιδη ημερας αγαθας ας παυση την γλωσσαν αυτου απο κακου και τα χειλη αυτου απο του να λαλωσι δολον, 11ας εκκλινη απο κακου και ας πραξη αγαθον, ας ζητηση ειρηνην και ας ακολουθηση αυτην 12διοτι οι οφθαλμοι του Κυριου ειναι επι τους δικαιους και τα ωτα αυτου εις την δεησιν αυτων, το δε προσωπον του Κυριου ειναι κατα των πραττοντων κακα. 13Και τις θελει σας κακοποιησει, εαν γεινητε μιμηται του αγαθου; 14Αλλ  εαν και πασχητε δια την δικαιοσυνην, εισθε μακαριοι  τον δε φοβον αυτων μη φοβηθητε μηδε ταραχθητε, 15αλλα αγιασατε Κυριον τον Θεον εν ταις καρδιαις υμων, και εστε παντοτε ετοιμοι εις απολογιαν μετα πραοτητος και φοβου προς παντα τον ζητουντα απο σας λογον περι της ελπιδος της εν υμιν,

[Vulgate] Latin Vulgate:

 8in fine autem omnes unianimes conpatientes fraternitatis amatores misericordes humiles 9non reddentes malum pro malo vel maledictum pro maledicto sed e contrario benedicentes quia in hoc vocati estis ut benedictionem hereditate possideatis 10qui enim vult vitam diligere et videre dies bonos coerceat linguam suam a malo et labia eius ne loquantur dolum 11declinet autem a malo et faciat bonum inquirat pacem et persequatur eam 12quia oculi Domini super iustos et aures eius in preces eorum vultus autem Domini super facientes mala 13et quis est qui vobis noceat si boni aemulatores fueritis 14sed et si quid patimini propter iustitiam beati timorem autem eorum ne timueritis et non conturbemini 15Dominum autem Christum sanctificate in cordibus vestris parati semper ad satisfactionem omni poscenti vos rationem de ea quae in vobis est spe

Magyar Bibliatársulat Újfordítású Bibliája:

1Pt. 3,8

Végül pedig legyetek mindnyájan egyetértők, együttérzők, testvérszeretők, könyörületesek, alázatosak.

1Pt. 3,9

Ne fizessetek a gonoszért gonosszal, vagy a gyalázkodásért gyalázkodással, hanem ellenkezőleg: mondjatok áldást, hiszen arra hívattatok el, hogy áldást örököljetek.

1Pt. 3,10

Mert aki szeretne örülni az életnek, és jó napokat látni, óvja nyelvét a gonosztól, és ajkait, hogy ne szóljanak álnokságot; [Zsolt 34,13-17]

1Pt. 3,11

forduljon el a gonosztól, és cselekedjék jót, keresse és kövesse a békességet;

1Pt. 3,12

mert az Úr szeme az igazakon van, és füle az ő könyörgésükre figyel, az Úr arca pedig a gonoszt cselekvők ellen fordul.

1Pt. 3,13

De ki az, aki bántalmaz titeket, ha buzgón igyekeztek a jóra?

1Pt. 3,14

De még ha szenvednétek is az igazságért, akkor is boldogok vagytok; a fenyegetésüktől pedig ne ijedjetek meg, se meg ne rettenjetek. [Mt 5,10;  Ézs 8,12-13]

1Pt. 3,15

Ellenben az Urat, a Krisztust tartsátok szentnek szívetekben, és legyetek készen mindenkor számot adni mindenkinek, aki számon kéri tőletek a bennetek élő reménységet.

Protestáns revideált újfordítás saját variánsa:

Károli:

1 Pét. 3,8

Végezetre mindnyájan legyetek egyértelműek, rokonérzelműek, atyafiszeretők, irgalmasak, kegyesek: [Fil. 3,16.  Kol. 3,12.]

1 Pét. 3,9

Nem fizetvén gonoszszal a gonoszért, avagy szidalommal a szidalomért; sőt ellenkezőleg áldást mondván, tudva, hogy arra hivattatok el, hogy áldást örököljetek, [rész 2,15. 23.  Róm. 12,17.  Mát. 5,44. 6,14. 15.  Gal. 3,14.]

1 Pét. 3,10

Mert a ki akarja az életet szeretni, jó napokat látni, tiltsa meg nyelvét a gonosztól, és ajkait, hogy ne szóljanak álnokságot: [Zsolt. 34,13. 14. 15.  Péld. 21,23.  Jak. 1,13. 19. 4,11.]

1 Pét. 3,11

Forduljon el a gonosztól, és cselekedjék jót; keresse a békességet, és kövesse azt. [1 Thess. 5,15.  Zsid. 12,14.  1 Tim. 6,11.  Zsolt. 34,16. 17.]

1 Pét. 3,12

Mert az Úr szemei az igazakon vannak, és az ő fülei azoknak könyörgésein; az Úr orczája pedig a gonoszt cselekvőkön.

1 Pét. 3,13

És kicsoda az, a ki bántalmaz titeket, ha a jónak követői lesztek? [Róm. 8,28. 33.  3 Ján. 1,11.]

1 Pét. 3,14

De ha szenvedtek is az igazságért, boldogok vagytok, azoktól való félelemből pedig ne féljetek, se zavarba ne essetek; [rész 2,20. 4,14.  Ésa. 8,12. 51,7.]

1 Pét. 3,15

Az Úr Istent pedig szenteljétek meg a ti szívetekben. Mindig készek legyetek megfelelni mindenkinek, a ki számot kér tőletek a bennetek levő reménységről, szelídséggel és félelemmel: [Ésa. 8,13.  Kol. 4,6.  Fil. 2,12.]

Szent István Társulati Biblia:

1Pét 3,8

Végül mindnyájan legyetek egyetértők, együttérzők, testvériesek, irgalmasok, alázatosak.

1Pét 3,9

Ne fizessetek a rosszért rosszal, se a szidalomért szidalommal. Mondjatok inkább áldást, mert arra kaptatok meghívást, hogy az áldás legyen az örökségetek.

1Pét 3,10

Mert aki az életnek örülni szeretne, és jó napokat látni, az óvja nyelvét a rossztól, ajkát a hamis szótól.

1Pét 3,11

Forduljon el a gonosztól, tegye a jót, keresse a békét, járjon utána.

1Pét 3,12

Mert az Úr szeme az igazakon, hallja imádságukat, s a tekintete a gonosztevő ellen fordul.

Krisztus példája

1Pét 3,13

Ki árthat nektek, ha buzgók vagytok a jóban?

1Pét 3,14

De még ha szenvedtek is az igazságosságért, boldogok vagytok. Ne féljetek fenyegetéseiktől és ne engedjétek, hogy megzavarjanak benneteket!

1Pét 3,15

Urunkat, Krisztust szentül tiszteljétek szívetekben, legyetek mindig készen rá, hogy mindenkinek megfeleljetek, aki csak kérdezi, mi az alapja reményeteknek.

Káldi Biblia:

1 Pét 3,8

Végre pedig legyetek mindnyájan egyakaratúak, szánakodók, az atyafiság szeretői, irgalmasok, szerények, alázatosak;

1 Pét 3,9

nem fizetvén roszszal a roszért, sem szidalommal a szidalomért; hanem inkább áldást mondván; mert arra vagytok hivatva, hogy az áldást örökségűl birjátok. *

1 Pét 3,10

Mert a ki az életet szereti, és jó napokat akar látni, tartóztassa meg nyelvét a gonosztól, és ajkai ne szóljanak álnokságot.

1 Pét 3,11

Távozzék a gonosztól, és cselekedjék jót; keresse a békét, és kövesse azt; *

1 Pét 3,12

mert az Úr szemei az igazakon, és fülei azok könyörgésein; az Úr orczája pedig a gonosztevőkön van.

1 Pét 3,13

És ki árthat nektek, ha a jónak követői lesztek?

1 Pét 3,14

De ha valamit szenvedtek is az igazságért, boldogok vagytok. A félelem pedig azoktól el ne rémítsen, és meg ne háborodjatok; [Máté 5,10.]

1 Pét 3,15

csak az Úr Krisztust szenteljétek sziveitekben, * készek lévén mindenkor megfelelni mindennek, ki okát kérdi a bennetek való reménységnek; **

Káldi Neovulgáta Biblia:

1 Pét 3,8

Végül pedig legyetek mindnyájan egyetértők, együttérzők, szeressétek a testvériséget, legyetek irgalmasok, alázatosak!

1 Pét 3,9

Ne viszonozzátok a rosszat rosszal, sem a szidalmat szidalommal, inkább mondjatok áldást; hisz arra vagytok hivatva, hogy áldás legyen az örökrészetek.

1 Pét 3,10

»Mert aki az életet szeretni akarja,

és jó napokat szeretne látni,

fékezze nyelvét a rossztól,

és szája ne szóljon álnokságot.

1 Pét 3,11

Forduljon el a gonosztól, és tegyen jót;

keresse a békét, és kövesse azt.

1 Pét 3,12

Mert az Úr szemei az igazakon nyugszanak,

és fülei hallgatnak könyörgéseikre;

de az Úr tekintete haragos a gonosztevők felé« [Zsolt 34,13-17;].

1 Pét 3,13

Ki árthat nektek, ha a jónak buzgó követői lesztek?

1 Pét 3,14

De ha szenvedtek is az igazságért, boldogok vagytok. Az ettől való rettegés ne félemlítsen meg, és meg ne zavarodjatok,

1 Pét 3,15

hanem őrizzétek szentül szívetekben az Úr Krisztust [Iz 8,12k;]. Mindenkor legyetek készen arra, hogy válaszolni tudjatok mindenkinek, aki a bennetek lévő reménység okát kérdezi tőletek.

Aranyos Biblia:

1 Pét. 3.8

Továbbá mindnyájan legyetek [Róm. 15:5.] egyesek, egymásnak nyomorúságán egyaránt bánkodók, atyafiúi szeretettel felékesíttettek, irgalmasok, kegyelmesek.

1 Pét. 3.9

Nem fizetvén [Mát. 5:39.] gonoszszal a’gonoszért, vagy szidalommal a’szidalomért, hanem inkább jót mondván, úgymint kik tudjátok hogy erre hivattattatok, hogy az áldást örökség szerint elvegyétek.

1 Pét. 3.10

Mert a’ [Sólt. 34:13–17.] ki akarja az életet szeretni, és akar jó napokat látni, tíltsa-meg az ö nyelvét a’gonosztól, és az ö ajakait hogy ne szóljanak álnokságot.

1 Pét. 3.11

Távozzék-el a’gonosztól, és tselekedjen jót; keresse a békességet, és kövesse azt.

1 Pét. 3.12

Mert az URnak szemei vagynak az igazakon, és az ö fülei azoknak könyörgéseken; az URnak pedig ortzája azok ellen a’kik gonoszt tselekednek.

1 Pét. 3.13

Es kitsoda háborgat titeket, ha a’ jónak követöi lésztek?

1 Pét. 3.14

Hogyha pedig az [Mát. 5:10. Al. 4:14.] igasságért szenvedtekis bóldogok léßtek: azoktól való féltetekben pedig meg ne félemljetek, és meg ne háborodjatok.

1 Pét. 3.15

Hanem az UR Istent [Esa. 8:13.] szenteljétek a’ti sziveitekben. Legyetek pedig mindenkor készek megfelelni nagy alázatossággal és betsülettel, azoknak a’kik számot akarnak venni a’ ti bennetek való reménységröl.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

 8 Endlich aber seid allesamt gleichgesinnet, mitleidig, brüderlich, barmherzig, freundlich. 9 Vergeltet nicht Böses mit Bösem oder Scheltwort mit Scheltwort, sondern dagegen segnet und wisset, daß ihr dazu berufen seid, daß ihr den Segen erbet. 10 Denn wer leben will und gute Tage sehen, der schweige seine Zunge, daß sie nichts Böses rede, und seine Lippen, daß sie nicht trügen; 11 er wende sich vom Bösen und tue Gutes; er suche Frieden und jage ihm nach 12 Denn die Augen des HERRN sehen auf die Gerechten und seine Ohren auf ihr Gebet; das Angesicht aber des HERRN siehet auf die, so Böses tun. 13 Und wer ist, der euch schaden könnte, so ihr dem Guten nachkommet? 14 Und ob ihr auch leidet um Gerechtigkeit willen, so seid ihr doch selig. Fürchtet euch aber vor ihrem Trotzen nicht und erschrecket nicht! 15 Heiliget aber Gott den HERRN in euren Herzen. Seid aber allezeit bereit zur Verantwortung jedermann, der Grund fordert der Hoffnung, die in euch ist,

[KJV] King James Version (1769) with Strong Numbers and Morphology:

8Finally, be ye all of one mind, having compassion one of another, love as brethren, be pitiful, be courteous: 9Not rendering evil for evil, or railing for railing: but contrariwise blessing; knowing that ye are thereunto called, that ye should inherit a blessing. 10For he that will love life, and see good days, let him refrain his tongue from evil, and his lips that they speak no guile: 11Let him eschew evil, and do good; let him seek peace, and ensue it. 12For the eyes of the Lord are over the righteous, and his ears are open unto their prayers: but the face of the Lord is against them that do evil.

 13And who is he that will harm you, if ye be followers of that which is good? 14But and if ye suffer for righteousness' sake, happy are ye: and be not afraid of their terror, neither be troubled; 15But sanctify the Lord God in your hearts: and be ready always to give an answer to every man that asketh you a reason of the hope that is in you with meekness and fear:

[LITV] Green’s Literal Translation:

8And, finally, be all of one mind, sympathetic, loving the brothers, tenderhearted, friendly, 9not giving back evil for evil, or reviling against reviling; but, on the contrary, give blessing; knowing that you were called to this in order that you might inherit blessing. 10"For the one desiring to love life, and to see good days, let him restrain his tongue from evil, even his lips not to speak guile. 11Let him turn aside from evil, and let him do good. Let him seek peace, and pursue it; 12because the eyes of the Lord are on the righteous, and His ears open to their prayer. But the face of the Lord is against any doing evil things." LXX-Psa. 33:13-17; MT-Psa. 34:12-16 13And who is the one harming you if you become imitators of the good? 14But if you truly suffer because of righteousness, blessed are you . "But do not fear their fear, nor be troubled. 15But sanctify" Isa. 8:12, 13 the Lord God in your hearts, and always be ready to give an answer to everyone asking you a reason concerning the hope in you, with meekness and fear,

[Swe1917] Swedish Bible (1917):

8Varen slutligen alla endräktiga, medlidsamma, kärleksfulla mot bröderna, barmhärtiga, ödmjuka.Luk.6,36. Rom. 12,16 f. 15,5. 9Vedergällen icke ont med ont, icke smädelse med smädelse, utan tvärtom välsignen; därtill ären I ju ock kallade, att I skolen få välsignelse till arvedel.3 Mos. 19,18. Ords. 20,22. Matt. 5,38 f. 25,34. 1 Kor. 6,7.1 Tess. 5,15. 10Ty
 »den som vill älska livet
 och se goda dagar,
 han avhålle sin tunga från det som är ont
 och sina läppar från att tala svek;Ps. 34,13 f. Jak. 1,26. 11
 han vände sig bort ifrån det som
 är ont, och göre vad gott är,
 han söke friden, och trakte därefterJes 1,16 f. Hebr. 12,14. 3 Joh. v. 11. 12
 Ty Herrens ögon äro vända till de rättfärdiga,
 och hans öron till deras bön.
 Men Herrens ansikte är emot dem som göra det onda».
 13Och vem är den som kan göra eder något ont, om I nitälsken för det som är gott? 14Skullen I än få lida för rättfärdighets skull, så ären I dock saliga. »Hysen ingen fruktan för dem, och låten eder icke förskräckas;Jes. 8,12 f. 51,12. Jer. 1,8. Matt. 5,10. 10,28.1 Petr. 2,19 f. 4,14 f. 15nej, Herren, Kristus, skolen I hålla helig i edra hjärtan.» Och I skolen alltid vara redo att svara var och en som av eder begär skäl för det hopp som är i eder, dock med saktmod och i fruktanPs. 119,46. Apg. 4,8 f. 1 Petr. 1,13.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és à→à csere):

1 P 3,8

Enfin, vous tous, en esprit d'union, dans la compassion, l'amour fraternel, la miséricorde, l'esprit d'humilité,

1 P 3,9

ne rendez pas mal pour mal, insulte pour insulte. Bénissez, au contraire, car c'est à cela que vous avez été appelés, afin d'hériter la bénédiction.

1 P 3,10

Qui veut, en effet, aimer la vie et voir des jours heureux doit garder sa langue du mal et ses lèvres des paroles fourbes,

1 P 3,11

s'éloigner du mal et faire le bien, chercher la paix et la poursuivre.

1 P 3,12

Car le Seigneur a les yeux sur les justes et tend l'oreille à leur prière, mais le Seigneur tourne sa face contre ceux qui font le mal.

1 P 3,13

Et qui vous ferait du mal, si vous devenez zélés pour le bien?

1 P 3,14

Heureux d'ailleurs quand vous souffririez pour la justice! N'ayez d'eux aucune crainte et ne soyez pas troublés.

1 P 3,15

Au contraire, sanctifiez dans vos coeurs le Seigneur Christ, toujours pręts à la défense contre quiconque vous demande raison de l'espérance qui est en vous.

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

1. Péter 3:8:

Pitiful; merciful. 

1. Péter 3:11:

Eschew evil; turn altogether away from it. 

1. Péter 3:15:

Sanctify the Lord God, &c.& that is, praise and honor him. 

[Barnes] Barnes’s New Testament Notes:

1. Péter 3:8:

Verse 8. Finally. As the last direction, or as general counsel in reference to your conduct in all the relations of life. The apostle had specified most of the important relations which Christians sustain, (1Pet 2:13-25, 3:1-7;) and he now gives a general direction in regard to their conduct in all those relations. 

Be ye all of one mind. Rom 12:16. The word here used (ομοφρων) does not elsewhere occur in the New Testament. It means, of the same mind; like-minded; and the object is to secure harmony in their views and feelings. Having compassion one of another. Sympathizing, (συμπαθεις;) entering into one another's feelings, and evincing a regard for each other's welfare. Rom 12:15. Comp. 1Cor 12:26, Jn 11:35. The Greek word here used does not elsewhere occur in the New Testament. It describes that state of mind which exists when we enter into the feelings of others as if they were our own, as the different parts of the body are affected by that which affects one. 1Cor 12:26. 

Love as brethren. Marg., loving to the; i.e., the brethren. The Greek word (φιλαδελφος) does not elsewhere occur in the New Testament. It means loving one's brethren; that is, loving each other as Christian brethren.--Rob. Lex. Thus it enforces the duty so often enjoined in the New Testament, that of love to Christians as brethren of the same family. Rom 12:10. Comp. Heb 13:1, Jn 13:34. 

Be pitiful. The word here used (ευσπλαγχνος) occurs nowhere else in the New Testament, except in Eph 4:32, where it is rendered tender-hearted. See Notes on that verse. 

Be courteous. This word also (φιλοφρων) occurs nowhere else in the New Testament. It means friendly-minded, kind, courteous. Later editions of the New Testament, instead of this, read (ταπεινοφρονες) of a lowly or humble mind. See Hahn. The sense is not materially varied. In the one word, the idea of friendliness is the one that prevails; in the other, that of humility. Christianity requires both of these virtues, and either word enforces an important injunction. The authority is in favour of the latter reading; and though Christianity requires that we should be courteous and gentlemanly in our treatment of others, this text can hardly be relied on as a proof-text of that point. 

(a) "one mind" Rom 12:16 (1) "of another" "loving to the" (b) "love" 1Jn 3:18 

1. Péter 3:9:

Verse 9. Not rendering evil for evil. Mt 5:39 Mt 5:44; Rom 12:17. 

Or railing for railing. 1Timm 6:4. Comp. Mk 15:29, Lk 23:39. 

But contrariwise blessing. In a spirit contrary to this. Mt 5:44. 

Knowing that ye are thereunto called, that ye should inherit a blessing. "Knowing that you were called to be Christians in order that you should obtain a blessing infinite and eternal in the heavens. Expecting such a blessing yourselves, you should be ready to scatter blessings on all others. You should be ready to bear all their reproaches, and even to wish them well. The hope of eternal life should make your minds calm; and the prospect that you are to be so exalted in heaven should fill your hearts with benignity and love." There is nothing which is better fitted to cause our hearts to overflow with benignity, to make us ready to forgave all others when they forgive us, than the hope of salvation. Cherishing such a hope ourselves, we cannot but wish that all others may share it, and this will lead us to wish for them every blessing. A man who has a hope of heaven should abound in every virtue, and show that he is a sincere well-wisher of the race. Why should one who expects soon to be in heaven harbour malice in his bosom? Why should he wish to injure a fellow-worm? How can he? 

(c) "rendering evil for evil" Mt 5:44, Eph 4:32. 

1. Péter 3:10:

Verse 10. For he that will love life. Or., "He willing, (θελων,) or that wills to love life." It implies that there is some positive desire to live; some active wish that life should be prolonged. This whole passage 1Pet 3:10-12 is taken, with some slight variations, from Ps 34:12-16. In the Psalm this expression is, "What man is he that desireth life, and loveth many days, that he may see good?" The sense is substantially the same. It is implied here that it is right to love life, and to desire many days. The desire of this is referred to by the psalmist and by the apostle, without any expression of disapprobation, and the way is shown by which length of days may be secured. Life is a blessing; a precious gift of God. We are taught so to regard it by the instinctive feelings of our nature; for we are so made as to love it, and to dread its extinction. Though we should be prepared to resign it when God commands, yet there are important reasons why we should desire to live. Among them are the following: 

(1.) Because, as already intimated, life, as such, is to be regarded as a blessing. We instinctively shrink back from death, as one of the greatest evils; we shudder at the thought of annihilation. It is not wrong to love that, in proper degree, which, by our very nature, we are prompted to love; and we are but acting out one of the universal laws which our Creator has impressed on us, when, with proper submission to his will, we seek to lengthen out our days as far as possible. 

(2.) That we may see the works of God, and survey the wonders of his hand on earth. The world is full of wonders, evincing the wisdom and goodness of the Deity; and the longest life, nay, many such lives as are allotted to us here, could be well employed in studying his works and ways. 

(3.) That we may make preparation for eternity. Man may, indeed, make preparation in a very brief period; but the longest life is not too much to examine and settle the question whether we have a well-founded hope of heaven. If man had nothing else to do, the longest life could be well employed in inquiries that grow out of the question whether we are fitted for the world to come. In the possibility, too, of being deceived, and in view of the awful consequences that will result from deception, it is desirable that length of days should be given us that we may bring the subject to the severest test, and so determine it, that we may go sure to the changeless world. 

(4.) That we may do good to others. We may, indeed, do good in another world; but there are ways of doing good which are probably confined to this. What good we may do hereafter to the inhabitants of distant worlds, or what ministrations, in company with angels, or without them, we may exercise towards the friends of God on earth after we leave it, we do not know; but there are certain things which we are morally certain we shall not be permitted to do in the future world. We shall not 

(a.) personally labour for the salvation of sinners, by conversation and other direct efforts; 

(b.) we shall not illustrate the influence of religion by example in sustaining us in trials, subduing and controlling our passions, and making us dead to the world; 

(c.) we shall not be permitted to pray for our impenitent friends and kindred, as we may now; 

(d.) we shall not have the opportunity of contributing of our substance for the spread of the gospel, or of going personally to preach the gospel to the perishing; 

(e.) we shall not be employed in instructing the ignorant, in advocating the cause of the oppressed and the wronged, in seeking to remove the fetters from the slave, in dispensing mercy to the insane, or in visiting the prisoner in his lonely cell; 

(f.) we shall not have it in our power to address a kind word to an impenitent child, or seek to guide him in paths of truth, purity, and salvation. What we can do personally and directly for the salvation of others is to be done in this world; and, considering how much there is to be done, and how useful life may be on the earth, it is an object which we should desire, that our days may be lengthened out, and should use all proper means that it may be done. While we should ever be ready and willing to depart when God calls us to go; while we should not wish to linger on these mortal shores beyond the time when we may be useful to others, yet, as long as he permits us to live, we should regard life as a blessing, and should pray that, if it be his will, we may not be cut down in the midst of our way. "Love not thy life, nor hate; but what thou livest
Live well; here long, or short, permit to heaven."
Paradise Lost.
And see good days. In the Psalm (Ps 34:12) this is, "and loveth many days, that he may see good." The quotation by Peter throughout the passage is taken from the Septuagint, excepting that there is a change of the person from the second to the third: in the psalm, e.g., "refrain thy tongue from evil," etc.; in the quotation, "let him refrain his tongue from evil," etc. "Good days" are prosperous days; happy days; days of usefulness; days in which we may be respected and loved. Let him refrain his tongue from evil. The general meaning of all that is said here is, "let him lead an upright and pious life; doing evil to no one, but seeking the good of all men." To refrain the tongue from evil, is to avoid all slander, falsehood, obscenity, and profaneness, and to abstain from uttering erroneous and false opinions. Comp. Jas 1:26, 3:2. 

And his lips that they speak no guile. No deceit; nothing that will lead others astray. The words should be an exact representation of the truth, Rosenmuller quotes a passage from the Hebrew book Musar, which may be not an inappropriate illustration of this: "A certain Assyrian wandering through the city, cried and said, 'Who will receive the elixir of life?' The daughter of Rabbi Jodus heard him, and went and told her father. 'Call him in,' said he. When he came in, Rabbi Jannei said to him, 'What is that elixir of life which thou art selling?' He said to him, 'Is it not written, What man is he that desireth life, and loveth days that he may see good? Keep thy tongue from evil, and thy lips that they speak no guile. Lo, this is the elixir of life which is in the mouth of a man!'" 

(d) "he that will love" Ps 34:12 

1. Péter 3:11:

Verse 11. Let him eschew evil. Let him avoid all evil. Comp. Job 1:1. 

And do good. In any and every way; by endeavouring to promote the happiness of all. Comp. Gal 6:10. 

Let him seek peace, and ensue it. Follow it; that is, practise it. Mt 5:9; Rom 12:18. The meaning is, that a peaceful spirit will contribute to length of days. 

(1.) A peaceful spirit--a calm, serene, and equal temper of mind--is favourable to health, avoiding those corroding and distracting passions which do so much to wear out the physical energies of the frame; and 

(2.) such a spirit will preserve us from those contentions and strifes to which so many owe their death. Let any one reflect on the numbers that are killed in duels, in battles, and in brawls, and he will have no difficulty in seeing how a peaceful spirit will contribute to length of days. 

(*) "eschew" "avoid" 

1. Péter 3:12:

Verse 12. For the eyes of the Lord are over the righteous. That is, he is their Protector. His eyes are indeed on all men, but the language here is that which describes continual guardianship and care. 

And his ears are open unto their prayers. He hears their prayers. As he is a hearer of prayer, they are at liberty to go to him at all times, and to pour out their desires before him. This passage is taken from Ps 34:15, and it is designed to show the reason why a life of piety will contribute to length of days. 

But the face of the Lord is against them that do evil. Marg., upon. The sense of the passage, however, is against. The Lord sets his face against them: an expression denoting disapprobation, and a determination to punish them. His face is not mild and benignant towards them, as-it is towards the righteous. The general sentiment in these verses (1Pet 3:10-12) is, that while length of days is desirable, it is to be secured by virtue and religion, or that virtue and religion will contribute to it. This is not to be understood as affirming that all who are righteous will enjoy long life, for we know that the righteous are often cut down in the midst of their way; and that in, fire, and flood, and war, and the pestilence, the righteous and the wicked often perish together. But still there is a sense in which it is true that a life of virtue and religion will contribute to length of days, and that the law is so general as to be a basis of @calculation in reference to the future. 

I. Religion and virtue contribute to those things which are favourable to length of days, which are conducive to health and to a vigorous constitution. Among those things are the following, 

(a.) a calm, peaceful, and contented mind--avoiding the wear and tear of the raging passions of lusts, avarice, and ambition; 

(b.) temperance in eating and drinking--always favourable to length of days; 

(c.) industry-- ne of the essential means, as a general rule, of promoting long life; 

(d.) prudence and economy--avoiding the extravagances by which many shorten their days; and 

(e.) a conscientious and careful regard of life itself. Religion makes men feel that life is a blessing, and that it should not be thrown away. Just in proportion as a man is under the influence of religion, does he regard life as of importance, and does he become careful in preserving it. Strange and paradoxical as it may seem, the want of religion often makes men reckless of life, and ready to throw it away for any trifling cause. Religion shows a man what great issues depend on life, and makes him, therefore, desirous of living to secure his own salvation and the salvation of all others. 

II. Multitudes lose their lives who would have preserved them ff they had been under the influence of religion. To see this, we have only to reflect 

(a.) on the millions who are cut off in war as the result of ambition, and the want of religion; 

(b.) on the countless hosts cut down in middle life, or in youth, by intemperance, who would have been saved by religion; 

(c.) on the numbers who are the victims of raging passions, and who are cut off by the diseases which gluttony and licentiousness engender; 

(d.) on the multitude who fall in duels, all of whom would have been saved by religion; 

(e.) on the numbers who, as the result of disappointment in business or in love, close their own lives, who would have been enabled to bear up under their troubles if they had had religion; and 

(f.) on the numbers who are cut off from the earth as the punishment of their crimes, all of whom would have continued to live if they had had true religion. 

III. God protects the righteous. He does it by saving them from those vices by which the lives of so many are shortened; and often, we have no reason to doubt, in answer to their prayers, when, but for those prayers, they would have fallen into crimes that would have consigned them to an early grave, or encountered dangers from which they would have had no means of escape. No one can doubt that in fact those who are truly religious are saved from the sins which consign millions to the tomb; nor is there any less reason to doubt that a protecting shield is often thrown before the children of God when in danger. Comp. Ps 91. 

(1) "against" "upon" 

1. Péter 3:13:

Verse 13. And who is he that will harm you, if ye be followers of that which is good? This question is meant to imply, that as a general thing they need apprehend no evil if they lead an upright and benevolent life. The idea is, that God would in general protect them, though the next verse shows that the apostle did not mean to teach that there would be absolute security, for it is implied there that they might be called to suffer for righteousness' sake. While it is true that the Saviour was persecuted by wicked men, though his life was wholly spent in doing good; while it is true that the apostles were put to death, though following his example; and while it is true that good men have often suffered persecution, though labouring only to do good, still it is true as a general thing that a life of integrity and benevolence conduces to safety, even in a wicked world. Men who are upright and pure; who live to do good to others; who are characteristically benevolent; and who are imitators of God--are those who usually pass life in most tranquillity and security, and are often safe when nothing else would give security but confidence in their integrity. A man of a holy and pure life may, under the protection of God, rely on that character to carry him safely through the world, and to bring him at last to an honoured grave. Or should he be calumniated when living, and his sun set under a cloud, still his name will be vindicated, and justice will ultimately be done to him when he is dead. The world ultimately judges right respecting character, and renders "honour to whom honour is due." Comp. Ps 37:3-6. 

(a) "who is he" Prov 16:7, Rom 8:28 

1. Péter 3:14:

Verse 14. But and if ye suffer for righteousness' sake. Implying that though, in general, a holy character would constitute safety, yet that there was a possibility that they might suffer persecution. Comp. Mt 5:10 2Ti 3:12. 

Happy are ye. Perhaps alluding to what the Saviour says in Mt 5:10: "Blessed are they which are persecuted for righteousness' sake." On the meaning of the word happy or blessed, Mt 5:3. The meaning here is, not that they would find positive enjoyment in persecution on account of righteousness, but that they were to regard it as a blessed condition; that is, as a condition that might be favourable to salvation; and they were not therefore, on the whole, to regard it as an evil. 

And be not afraid of their terror. Of anything which they can do to cause terror. There is evidently an allusion here to Isa 8:12,13: "Neither fear ye their fear, nor be afraid. Sanctify the Lord of hosts himself; and let him be your fear, and let him be your dread." Isa 8:12, seq. Comp. Isa 51:12, Mt 10:28. 

Neither be troubled. With apprehension of danger. Compare Jn 14:1. If we are true Christians, we have really no reason to be alarmed in view of anything that can happen to us. God is our protector, and he is abundantly able to vanquish all our foes; to uphold us in all our trials; to conduct us through the valley of death, and to bring us to heaven. "All things are yours; whether Paul, or Apollos, or Cephas, or the world, or life, or death, or things present or things to come," 1Cor 3:21,22. 

(a) "be not afraid" Isa 8:12,13, 51:12 

1. Péter 3:15:

Verse 15. But sanctify the Lord God in your hearts. In Isa 8:13 this is, "sanctify the Lord of hosts himself;" that is, in that connexion, regard him as your Protector, and be afraid of him, and not of what man can do. The sense in the passage before us is, "In your hearts, or in the affections of the soul, regard the Lord God as holy, and act towards him with that confidence which a proper respect for one so great and so holy demands. In the midst of dangers, be not intimidated; dread not what man can do, but evince proper reliance on a holy God, and flee to him with the confidence which is due to one so glorious." This contains, however, a more general direction, applicable to Christians at all times. It is, that in our hearts we are to esteem God as a holy being, and in all our deportment to act towards him as such. The object of Peter in quoting the passage from Isaiah, was to lull the fears of those whom he addressed, and preserve them from any alarms in view of the persecutions to which they might be-exposed; the trials which would be brought upon them by men. Thus, in entire accordance with the sentiment as employed by Isaiah, he says, "Be not afraid of their terror, neither be troubled; but sanctify the Lord God in your hearts." That is, "in order to keep the mind calm in trials, sanctify the Lord in your hearts; regard him as your holy God and Saviour; make him your refuge. This will allay all your fears, and secure you from all that you dread." The sentiment of the passage then is, that the sanctifying of the Lord God in our hearts, or proper confidence in him as a holy and righteous God, will deliver us from fear. As this is a very important sentiment for Christians, it may be proper, in order to a just exposition of the passage, to dwell a moment on it. 

I. What is meant by our-sanctifying the Lord God? It cannot mean to make him holy, for he is perfectly holy, whatever may be our estimate of him; and our views of him evidently can make no change in his character. The meaning therefore must be, that we should regard him as holy in our estimate of him, or in the feelings which we have towards him. This may include the following things: 

(1.) To esteem or regard him as a holy being, in contradistinction from all those feelings which rise up in the heart against him--the feelings of complaining and murmuring under his dispensations, as if he were severe and harsh; the feelings of dissatisfaction with his government, as if it were partial and unequal; the feelings of rebellion, as if his claims were unfounded or unjust. 

(2.) To desire that he may be regarded by others as holy, in accordance with the petition in the Lord's prayer, (Mt 6:9,) "hallowed be thy name;" that is, "let thy name be esteemed to be holy everywhere;" a feeling in opposition to that which is regardless of the honour which he may receive in the world. When we esteem a friend, we desire that all due respect should be shown him by others; we wish that all who know him should have the same views that we have; we are sensitive to his honour, just in proportion as we love him. 

(3.) To act towards him as holy, that is, to obey his laws, and acquiesce in all his requirements, as if they were just and good. This implies, 

(a.) that we are to speak of him as holy, in opposition to the language of disrespect and irreverence so common among mankind; 

(b.) that we are to flee to him in trouble, in contradistinction from withholding our hearts from him, and flying to other sources of consolation and support. 

II. What is it to do this in the heart? Sanctify the Lord God in your hearts;" that is, in contradistinction from a mere external service. This may imply the following things: 

(1.) In contradistinction from a mere intellectual assent to the proposition that he is holy. Many admit the doctrine that God is holy into their creeds, who never suffer the sentiment to find its way to the heart. All is right on this subject in the articles of their faith; all in their hearts may be murmuring and complaining. In their creeds he is spoken of as just and good; in their hearts they regard him as partial and unjust, as severe and stern, as unamiable and cruel. 

(2.) In contradistinction from a mere outward form of devotion, in our prayers, and in our hymns, we, of course, "ascribe holiness to our Maker." But how much of this is the mere language of form! How little does the heart accompany it! And even in the most solemn and sublime ascriptions of praise, how often are the feelings of the heart entirely at variance with what is expressed by the lips? What would more justly offend us, than for a professed friend to approach us with the language of friendship, when every feeling of his heart belied his expressions, and we knew that his honeyed words were false and hollow! 

III. Such a sanctifying of the Lord in our hearts will save us from fear. We dread danger, we dread sickness, we dread death, we dread the eternal world. We are alarmed when our affairs are tending to bankruptcy; we are alarmed when a friend is sick and ready to die; we are alarmed if our country is invaded by a foe, and the enemy already approaches our dwelling. The sentiment in the passage before us is, that if we sanctify the Lord God with proper affections, we shall be delivered from these alarms, and the mind will be calm. 

(1.) The fear of the Lord, as Leighton (in loc.) expresses it, "as greatest, overtops and nullifies all lesser fears: the heart possessed with this fear hath no room for the other." It is an absorbing emotion; making everything else comparatively of no importance. If we fear God, we have nothing else to fear. The highest emotion which there can be in the soul is the fear of God; and when that exists, the soul will be calm amidst all that might tend otherwise to disturb it. "What time I am afraid," says David, "I will trust in thee," Ps 56:3. "We are not careful," said Daniel and his friends, "to answer thee, O king. Our God can deliver us; but if not, we will not worship the image," Dan 3:16. 

(2.) If we sanctify the Lord God in our hearts, there will be a belief that he will do all things well, and the mind will be calm. However dark his dispensations may be, we shall be assured that everything is ordered aright. In a storm at sea, a child may be calm when he feels that his father is at the helm, and assures him that there is no danger. In a battle, the mind of a soldier may be calm, if he has confidence in his commander, and he assures him that all is safe. So in anything, if we have the assurance that the best thing is done that can be, that the issues will all be right, the mind will be calm. But in this respect the highest confidence that can exist, is that which is reposed in God. 

(3.) There will be the assurance that all is safe. "Though I walk," says David, "through the valley of the shadow of death, I will fear no evil, for thou art with me," Ps 23:4. "The Lord is my light and my salvation; whom shall I fear? The Lord is the strength of my life; of whom shall I be afraid?" Ps 27:1. "God is our refuge and strength, a very present help in trouble: therefore will not we fear, though the earth be removed, and though the mountains be carried into the midst of the sea; though the waters thereof roar and be troubled, though the mountains shake with the swelling thereof," Ps 46:1-3. Let us ever then regard the Lord as holy, just, and good. Let us flee to him in all the trials of the present life, and in the hour of death repose on his arm. Every other source of trust will fail; and whatever else may be our reliance, when the hour of anguish approaches, that reliance will fail, and that which we dreaded will overwhelm us. Nor riches, nor honours, nor earthly friends, can save us from those alarms, or be a security for our souls when "the rains descend, and the floods come, and the winds blow" upon us. 

And be ready always. That is, 

(a.) be always able to do it; have such reasons for the hope that is in you that they can be stated; or, have good and substantial reasons; and 

(b.) be willing to state those reasons on all proper occasions. No man ought to entertain opinions for which a good reason cannot be given; and every man ought to be willing to state the grounds of his hope on all proper occasions. A Christian should have such intelligent views of the truth of his religion, and such constant evidence in his own heart and life that he is a child of God,as to be able at any time to satisfy a candid inquirer that the Bible is a revelation from heaven, and that it is proper for him to cherish the hope of salvation. 

To give an answer. Greek, An apology, (απολογιαν.) This word formerly did not mean, as the word apology does now, an excuse for anything that is done as if it were wrong, but a defence of anything. We apply the word now to denote something written or said in extenuation of what appears to others to be wrong, or what might be construed as wrong--as when we make an apology to others for not fulfilling an engagement, or for some conduct which might be construed as designed neglect. The word originally, however, referred rather to that which was thought not to be true, than that which might be construed as wrong; and the defence or "apology" which Christians were to make of their religion, was not on the supposition that others would regard it as wrong, but in order to show them that it was true. The word here used is rendered defence, Acts 22:1, Php 1:7,17; answer, Acts 25:16, 1Cor 9:3, 2Ti 4:16, 1Pet 3:15; and clearing of yourselves in 2Cor 7:11. We are not to hold ourselves ready to make an apology for our religion as if it were a wrong thing to be a Christian; but we are always to be ready to give reasons for regarding it as true. 

To every man that asketh you. Any one has a right respectfully to ask another on what grounds he regards his religion as true; for every man has a common interest in religion, and in knowing what is the truth on the subject. If any man, therefore, asks us candidly and respectfully by what reasons we have been led to embrace the gospel, and on what grounds we regard it as true, we are under obligation to state those grounds in the best manner that we are able. We should regard it not as an impertinent intrusion into our private affairs, but as an opportunity of doing good to others, and to honour the Master whom we serve. Nay, we should hold ourselves in readiness to state the grounds of our faith and hope, whatever may be the motive of the inquirer, and in whatever manner the request may be made. Those who were persecuted for their religion, were under obligation to make as good a defence of it as they could, and to state to their persecutors the "reason" of the hope which they entertained. And so now, if a man attacks our religion; if he ridicules us for being Christians; if he tauntingly asks us what reason we have for believing the truth of the Bible, it is better to tell him in a kind manner, and to meet his taunt with a kind and strong argument, than to become angry, or to turn away with contempt. The best way to disarm him, is to show him that by embracing religion we are not fools in understanding; and, by a kind temper, to convince him that the influence of religion over us when we are abused and insulted, is a "reason" why we should love our religion, and why he should too. 

A reason of the hope that is in you. Gr, "an account," (λογον.) That is, you are to state on what ground you cherish that hope. This refers to the whole ground of our hope, and includes evidently two things: 

(1.) The reason why we regard Christianity as true, or as furnishing a ground of hope for men; and, 

(2.) the reason which we have ourselves for cherishing a hope of heaven, or the experimental and practical views which we have of religion, which constitute a just ground of hope. It is not improbable that the former of these was more directly in the eye of the apostle than the latter, though both seem to be implied in the direction to state the reasons which ought to satisfy others that it is proper for us to cherish the hope of heaven. The first part of this duty--that we are to state the reasons why we regard the system of religion which we have embraced as true--implies, that we should be acquainted with the evidences of the truth of Christianity, and be able to state them to others. Christianity is founded on evidence; and though it cannot be supposed that every Christian will be able to understand all that is involved in what are called the evidences of Christianity, or to meet all the objections of the enemies of the gospel; yet every man who becomes a Christian should have such intelligent views of religion, and of the evidences of the truth of the Bible, that he can show to others that the religion which he has embraced has claims to their attention, or that it is not a mere matter of education, of tradition, or of feeling. It should also be an object with every Christian to increase his acquaintance with the evidences of the truth of religion, not only for his own stability and comfort in the faith, but that he may be able to defend religion if attacked, or to guide others if they are desirous of knowing what is truth. The second part of this duty, that we state the reasons which we have for cherishing the hope of heaven as a personal matter, implies 

(a.) that there should be, in fact, a well-founded hope of heaven; that is, that we have evidence that we are true Christians, since it is impossible to give a "reason" of the hope that is in us unless there are reasons for it; 

(b.) that we be able to state in a clear and intelligent manner what constitutes evidence of piety, or what should be reasonably regarded as such; and 

(c.) that we be ever ready to state these reasons. A Christian should always be willing to converse about his religion. He should have such a deep conviction of its truth, of its importance, and of his personal interest in it; he should have a hope so firm, so cheering, so sustaining, that he will be always prepared to converse on the prospect of heaven, and to endeavour to lead others to walk in the path to life. 

With meekness. With modesty; without any spirit of ostentation; with gentleness of manner. This seems to be added on the supposition that they sometimes might be rudely assailed; that the questions might be proposed in a spirit of cavil; that it might be done in a taunting or insulting manner. Even though this should be done, they were not to fall into a passion, to manifest resentment, or to retort in an angry and revengeful manner; but, in a calm and gentle spirit, they were to state the reasons of their faith and hope, and leave the matter there. 

And fear. Marg., reverence. The sense seems to be, "in the fear of God; with a serious and reverent spirit; as in the presence of Him who sees and hears all things." It evidently does not mean with the fear or dread of those who propose the question, but with that serious and reverent frame of mind which is produced by a deep impression of the importance of the subject, and a conscious sense of the presence of God. It follows, from the injunction of the apostle here, 

(1.) that every professing Christian should have clear and intelligent views of his own personal interest in religion, or such evidences of piety that they can be stated to others, and that they can be made satisfactory to other minds; 

(2.) that every Christian, however humble his rank, or however unlettered he may be, may become a valuable defender of the truth of Christianity; 

(3.) that we should esteem it a privilege to bear our testimony to the truth and value of religion, and to stand up as the advocates of truth in the world. Though we may be rudely assailed, it is an honour to speak in defence of religion; though we are persecuted and reviled, it is a privilege to be permitted in anyway to show our fellow-men that there is such a thing as true religion, and that man may cherish the hope of heaven. 

(b) "ready always" Ps 119:46 (c) "fear" "reverence" 

[Clarke] Adam Clarke’s Commentary on the Bible:

1. Péter 3:8:

 Verse 8. Be ye all of one mind] Unity, both in the family and
in the Church, being essentially necessary to peace and salvation.
See on Ro 12:16; 15:5.

Having compassion] συμπαθεις. Being sympathetic; feeling for
each other; bearing each other's burdens.

Love as brethren] φιλαδελφοι. Be lovers of the brethren.

Pitiful] ευσπλαγχνοι. Tender-hearted; let your bowels yearn
over the distressed and afflicted.

Courteous] φιλοφρονες. Be friendly-minded; acquire and
cultivate a friendly disposition. But instead of this word,
ταπεινοφρονες, be humble-minded, is the reading of ABC, more
than twenty others, with the Syriac, Arabic of Erpen, Coptic,
Armenian, Slavonic, and some of the fathers. This is probably the
true reading, and Griesbach has admitted it into the text.
 

1. Péter 3:9:

 Verse 9. Not rendering evil for evil] Purposing, saying,
doing nothing but good; and invariably returning good for evil.

Ye are thereunto called] This is your calling-your business in
life, to do good, and to do good for evil, and to implore God's
blessing even on your worst enemies. And this is not only your
duty, but your interest; for in so doing you shall obtain God's
blessing, even life for evermore.
 

1. Péter 3:10:

 Verse 10. For he that will love life] This is a quotation
from Ps 34:12-16, as it stands in the Septuagint; only the aorist
of the imperative is changed from the second into the third
person, 
as he is here directed. 1. He must refrain from evil-speaking,
lying, and slandering. 2. He must avoid flattery and fair
speeches, which cover hypocritical or wicked intentions. 3. He
must avoid evil, keep going away εκκλινατω, from evil. 4. He
must do good; he must walk in the way of righteousness. 5. He
must live peaceably with all men; seek peace where it has been
lost; restore it where it has been broken; and pursue it where it
seems to be flying away. He who lives thus must live happy in
himself. And as excess in action and passion always tends to the
shortening of life, and nothing preys on the constitution more
than disorderly passions, he must live not only happiest but
longest who avoids them. It is an edifying story that is told in
the book Mussar, chap. 1., quoted by Rosenmuller: "A certain
person, travelling through the city, continued to call out, Who
wants the elixir of life? The daughter of Rabbi Joda heard him,
and told her father. He said, Call the man in. When he came in,
the rabbi said, What is that elixir of life thou sellest? He
answered, Is it not written, What man is he that loveth life, and
desireth to see good days, let him refrain his tongue from evil,
and his lips from speaking guile? This is the elixir of life, and
is found in the mouth of man."
 

1. Péter 3:12:

 Verse 12. The eyes of the Lord are over the righteous] That
is, He is continually under God's notice and his care; God
continually watches for him and watches over him, and he is under
his constant protection.

And his ears are open unto their prayers] The original is very
emphatic: The eyes of the Lord are upon the righteous, and his
ears to their prayers. The righteous man ever attracts the Divine
notice, and wherever he is, there is the ear of God; for, as every
righteous man is a man of prayer, wherever he prays, there is the
ear of God, into which the prayer, as soon as formed, enters.

But the face of the Lord] Far from his eye being upon them, or
his ear open to their requests, (for prayer they have none,) his
face, his approbation, his providence and blessing, are
turned away from them; and he only looks upon them to abhor them,
and to turn the arm of his justice against them.
 

1. Péter 3:13:

 Verse 13. Who is he that will harm you] Is it possible that a
man can be wretched who has God for his friend? "All the devices
which the devil or wicked men work against such must be brought to
naught, and by the providence of his goodness be dispersed."

If ye be followers, If
ye be imitators of the good One, i.e. of God. οαγαθος, the
good One, is one of God's prime epithets, see Mt 19:17, and Satan
is distinguished by the reverse, οπονηρος, the EVIL one,
Mt 13:19, where see the notes.
Instead of μιμηται, followers, or rather imitators, ζηλωται,
zealous of what is good, is the reading of ABC, fifteen others,
both the Syriac, Erpen's Arabic, the Coptic, AEthiopic, Armenian
and Vulgate, with some of the fathers. This is a very probable
reading, and Griesbach has placed it in the margin as a candidate
for the place of that in the text.
 

1. Péter 3:14:

 Verse 14. But and if ye suffer] God may permit you to be
tried and persecuted for righteousness' sake, but this cannot
essentially harm you; he will press even this into your service,
and make it work for your good.

Happy are ye] This seems to refer to Mt 5:10, 
Blessed or happy, are ye when men persecute you, 
happiness to suffer for Christ; and it is a happiness, because if
a man were not holy and righteous the world would not persecute
him, so he is happy in the very cause of his sufferings.

Be not afraid of their terror] τονδεφοβοναυτωνμηφοβηθητε.
Fear not their fear; see Isa 8:12.
Sometimes fear is put for the object of a man's religious worship;
see Ge 31:42; Pr 1:26,
and the place in Isaiah just quoted. The exhortation may mean,
Fear not their gods, they can do you no hurt; and supposing that
they curse you by them, yet be not troubled; "He who fears God
need have no other fear."
 

1. Péter 3:15:

 Verse 15. But sanctify the Lord God in your hearts] To
sanctify God may signify to offer him the praises due to his
grace, but as to sanctify literally signifies to make holy, it is
impossible that God should be thus sanctified. We have often
already seen that αγιαζω signifies to separate from earth, that
is, from any common use or purpose, that the thing or person
thus separated may be devoted to a sacred use. Perhaps we should
understand Peter's words thus: Entertain just notions of God; of
his nature, power, will, justice, goodness, and truth. Do not
conceive of him as being actuated by such passions as men;
separate him in your hearts from every thing earthly, human,
fickle, rigidly severe, or capriciously merciful. Consider that
he can neither be like man, feel like man, nor act like man.
Ascribe no human passions to him, for this would desecrate not
sanctify him. Do not confine him in your conceptions to place,
space, vacuity, heaven, or earth; endeavour to think worthily of
the immensity and eternity of his nature, of his omniscience,
omnipresence, and omnipotence. Avoid the error of the heathens,
who bound even their Dii Majores, their greatest gods, by fate, as
many well-meaning Christians do the true God by decrees; conceive
of him as infinitely free to act or not act, as he pleases.
Consider the goodness of his nature; for goodness, in every
possible state of perfection and infinitude, belongs to him.
Ascribe no malevolence to him; nor any work, purpose, or decree,
that implies it: this is not only a human passion, but a passion
of fallen man. Do not suppose that he can do evil, or that he can
destroy when he might save; that he ever did, or ever can, hate
any of those whom he made in his own image and in his own
likeness, so as by a positive decree to doom them, unborn, to
everlasting perdition, or, what is of the same import, pass them
by without affording them the means of salvation, and consequently
rendering it impossible for them to be saved. Thus endeavour to
conceive of him; and, by so doing, you separate him from all that
is imperfect, human, evil, capricious, changeable, and unkind.
Ever remember that he has wisdom without error, power, without
limits, truth without falsity, love without hatred, holiness
without evil, and justice without rigour or severity on the one
hand, or capricious tenderness on the other. In a word, that he
neither can be, say, purpose, or do, any thing that is not
infinitely just, holy, wise, true, and gracious; that he hates
nothing that he has made; and has so loved the world, the whole
human race, as to give his only-begotten Son to die for them, that
they might not perish, but have everlasting life. Thus sanctify
the Lord God in your hearts, and you will ever be ready to give a
reason of the hope that is in you to every serious and candid
inquirer after truth. Most religious systems and creeds are
incapable of rational explanation, because founded on some
misconception of the Divine nature.

"They set at odds heaven's jarring attributes,
And with one excellence another wound."

The system of humanizing God, and making him, by our unjust
conceptions of him, to act as ourselves would in certain
circumstances, has been the bane of both religion and piety; and
on this ground infidels have laughed us to scorn. It is high time
that we should no longer know God after the flesh; for even if we
have known Jesus Christ after the flesh, we are to know him so no
more.

What I have written above is not against any particular creed
of religious people, it is against any or all to whom it may
justly apply, it may even be against some portions of my own; for
even in this respect I am obliged daily to labour to sanctify the
Lord God in my heart, to abstract him from every thing earthly and
human, and apprehend him as far as possible in his own essential
nature and attributes through the light of his Spirit and the
medium of his own revelation. To act thus requires no common
effort of soul: and just apprehensions of this kind are not
acquired without much prayer, much self-reflection, much time, and
much of the grace and mercy of God.

Instead of τονθεον, GOD, ABC, four others, both the Syriac,
Erpen's Arabic, the Coptic, Vulgate, and Armenian, with Clement
and Fulgentius, read τονχριστον, CHRIST. Sanctify Christ in your
hearts. This reading is at least equal to the other in the
authorities by which it is supported; but which was written by St.
Peter we know not.

A reason of the hope] An account of your hope of the
resurrection of the dead and eternal life in God's glory. This
was the great object of their hope, as Christ was the grand object
of their faith.

The word απολογια, which we translate answer, signifies a
defence; from this we have our word apology, which did not
originally signify an excuse for an act, but a defence of that
act. The defences of Christianity by the primitive fathers are
called apologies. See Clarke on Ac 21:1.

With meekness and fear] Several excellent MSS. add the word
αλλα, but, here, and it improves the sense considerably: Be
ready always to give an answer to every man that asketh you a
reason of the hope that is in you, BUT with meekness and fear. Do
not permit your readiness to answer, nor the confidence you have
in the goodness of your cause, to lead you to answer pertly or
superciliously to any person; defend the truth with all possible
gentleness and fear, lest while you are doing it you should forget
his presence whose cause you support, or say any thing unbecoming
the dignity and holiness of the religion which you have espoused,
or inconsistent with that heavenly temper which the Spirit of your
indwelling Lord must infallibly produce.
 

[DTN] Darby Translation Notes:

1. Péter 3:12:

3:12  evil. (a-28)  See Ps. 34.12-16. 

1. Péter 3:13:

3:13  good? (b-15)  Or 'him that is good.' 

1. Péter 3:15:

3:15  hearts, (c-9)  See Isa. 8.12-13.  of (d-28)  Or 'a reason for,' logos, as ch. 4.5; it includes both  ideas. In Matt. 12.36 it is 'account,' but in Acts 19.40 'a  reason for,' as elsewhere. 

[Family] Family Bible Notes:

1. Péter 3:10:

10-12. Quoted from Ps 34:12-16. 

1. Péter 3:11:

Eschew; avoid.
Ensue; follow, practise. 

1. Péter 3:12:

Over the righteous; for their protection and benefit.
Against them; he disapproves and will punish them. 

1. Péter 3:13:

Will harm you; the general effect of a righteous life is to deter men from harming us. Even should wicked men persecute us for righteousness' sake, God will overrule this for our good, as Peter immediately shows. 

1. Péter 3:14:

Happy; Mt 5:10.
Of their terror; of any evil which they threaten. This, and the first clause of the next verse, are taken from Isa 8:12,13. 

1. Péter 3:15:

Sanctify the Lord God; treat him as God, trust in him to protect you and do for you what you need.
To give an answer; state the reasons why you believe the gospel, and hope to be saved by it. 

[Geneva] Geneva Bible Translation Notes:

1. Péter 3:8:

10 Finally, [be ye] all of one mind, having compassion one of another, love as brethren, [be] pitiful, [be] courteous:
(10) He turns to common exhortations, and commends harmony and whatever things pertain to the maintenance of peace and mutual love. 

1. Péter 3:9:

11 Not rendering evil for evil, or railing for railing: but contrariwise blessing; 12 knowing that ye are thereunto called, that ye should inherit a blessing.
(11) We must not only not recompense injury for injury, but we must also recompense them with benefits. (12) An argument taken by comparison: Seeing that we ourselves are unworthy of so great bountifulness, than forgive one another's faults? And from this verse to the end of the chapter, 1Pe 3:9-22, there is a digression, to exhort us valiantly to bear afflictions. 

1. Péter 3:10:

13 For he that will love life, and h see good days, let him refrain his tongue from evil, and his lips that they speak no guile:
(13) A secret objection: But this our patience shall be nothing else but an inciting and hardening of the wicked in their wickedness, to make them set upon us more boldly and destroy us. Indeed (faith the apostle by the words of David) to live without doing harm, and to follow after peace when it flies away, is the way to that happy and quiet peace. If so be any man be afflicted for doing justly, the Lord marks all things, and will in his time deliver the godly, who cry to him, and will destroy the wicked. (h) Lead a blessed and happy life. 

1. Péter 3:12:

For the eyes of the Lord [are] over the righteous, and his ears [are open] unto their prayers: but the i face of the Lord [is] against them that do evil.
(i) This word "face" after the manner of the Hebrews, is taken for "anger". 

1. Péter 3:13:

14 And who [is] he that will harm you, if ye be followers of that which is good?
(14) The second argument: when the wicked are provoked, they are more wayward: therefore they must instead be won by good deeds. If they cannot be gained by that means also, yet nonetheless we shall be blessed if we suffer for righteousness sake. 

1. Péter 3:14:

But and if ye suffer for righteousness' sake, happy [are ye]: 15 and be not afraid of their k terror, neither be troubled;
(15) A most certain counsel in afflictions, be they never so terrible, to be of a steady mind and to stand fast. But how shall we attain to it? If we sanctify God in our minds and hearts, that is to say, if we rest upon him as one that is almighty that loves mankind, that is good and true indeed. (k) Be not dismayed as they are. 

1. Péter 3:15:

But l sanctify the Lord God in your hearts: 16 and [be] ready always to [give] an answer to every man that asketh you a reason of the hope that is in you with meekness and fear:
(l) Give him all prayers and glory, and hang only on him.
(16) He will have us, when we are afflicted for righteousness sake, to be careful not for redeeming of our life, either with denying or renouncing the truth, or with like violence, or any such means: but rather to give an account of our faith boldly, and yet with a meek spirit, and full of godly reverence, that the enemies may not have anything justly to object, but may rather be ashamed of themselves. 

[JFB] Jamieson Fausset Brown Bible Commentary:

1. Péter 3:8:

8. General summary of relative duty, after having detailed particular duties from 1Pe 2:18. 
of one mind—as to the faith. 
having compassion one of another—Greek, "sympathizing" in the joy and sorrow of others. 
love as brethren—Greek, "loving the brethren." 
pitiful—towards the afflicted. 
courteous—genuine Christian politeness; not the tinsel of the world's politeness; stamped with unfeigned love on one side, and humility on the other. But the oldest manuscripts read, "humble-minded." It is slightly different from "humble," in that it marks a conscious effort to be truly humble.  

1. Péter 3:9:

9. evil—in deed. 
railing—in word. 
blessing—your revilers; participle, not a noun after "rendering." 
knowing that—The oldest manuscripts read merely, "because." 
are—Greek, "were called." 
inherit a blessing—not only passive, but also active; receiving spiritual blessing from God by faith, and in your turn blessing others from love [GERHARD in ALFORD]. "It is not in order to inherit a blessing that we must bless, but because our portion is blessing." No railing can injure you (1Pe 3:13). Imitate God who "blesses" you. The first fruits of His blessing for eternity are enjoyed by the righteous even now (1Pe 3:10) [BENGEL]. 

1. Péter 3:10:

10. will love—Greek, "wishes to love." He who loves life (present and eternal), and desires to continue to do so, not involving himself in troubles which will make this life a burden, and cause him to forfeit eternal life. Peter confirms his exhortation, 1Pe 3:9, by Ps 34:12-16. 
refrain—curb, literally, "cause to cease"; implying that our natural inclination and custom is to speak evil. "Men commonly think that they would be exposed to the wantonness of their enemies if they did not strenuously vindicate their rights. But the Spirit promises a life of blessedness to none but those who are gentle and patient of evils" [CALVIN]. 
evil . . . guile—First he warns against sins of the tongue, evil-speaking, and deceitful, double-tongued speaking; next, against acts of injury to one's neighbor. 

1. Péter 3:11:

11. In oldest manuscripts, Greek, "Moreover (besides his words, in acts), let him." 
eschew—"turn from." 
ensue—pursue as a thing hard to attain, and that flees from one in this troublesome world. 

1. Péter 3:12:

12. Ground of the promised present and eternal life of blessedness to the meek (1Pe 3:10). The Lord's eyes are ever over them for good. 
ears . . . unto their prayers— (1Jo 5:14, 15). 
face . . . against—The eyes imply favorable regard; the face of the Lord upon (not as English Version, "against") them that do evil, implies that He narrowly observes them, so as not to let them really and lastingly hurt His people (compare 1Pe 3:13). 

1. Péter 3:13:

13. who . . . will harm you—This fearless confidence in God's protection from harm, Christ, the Head, in His sufferings realized; so His members. 
if ye be—Greek, "if ye have become." 
followers—The oldest manuscripts read "emulous," "zealous of" (Tit 2:14). 
good—The contrast in Greek is, "Who will do you evil, if ye be zealous of good?" 

1. Péter 3:14:

14. But and if—"But if even." "The promises of this life extend only so far as it is expedient for us that they should be fulfilled" [CALVIN]. So he proceeds to state the exceptions to the promise (1Pe 3:10), and how the truly wise will behave in such exceptional cases. "If ye should suffer"; if it should so happen; "suffer," a milder word than harm. 
for righteousness—"not the suffering, but the cause for which one suffers, makes the martyr" [AUGUSTINE]. 
happy—Not even can suffering take away your blessedness, but rather promotes it. 
and—Greek, "but." Do not impair your blessing (1Pe 3:9) by fearing man's terror in your times of adversity. Literally, "Be not terrified with their terror," that is, with that which they try to strike into you, and which strikes themselves when in adversity. This verse and 1Pe 3:15 is quoted from Isa 8:12, 13. God alone is to be feared; he that fears God has none else to fear. 
neither be troubled—the threat of the law, Le 26:36; De 28:65, 66; in contrast to which the Gospel gives the believer a heart assured of God's favor, and therefore unruffled, amidst all adversities. Not only be not afraid, but be not even agitated.  

1. Péter 3:15:

15. sanctify—hallow; honor as holy, enshrining Him in your hearts. So in the Lord's Prayer, Mt 6:9. God's holiness is thus glorified in our hearts as the dwelling-place of His Spirit. 
the Lord God—The oldest manuscripts read "Christ." Translate, "Sanctify Christ as Lord." 
and—Greek, "but," or "moreover." Besides this inward sanctification of God in the heart, be also ready always to give, &c. 
answer—an apologetic answer defending your faith. 
to every man that asketh you—The last words limit the universality of the "always"; not to a roller, but to everyone among the heathen who inquires honestly. 
a reason—a reasonable account. This refutes Rome's dogma, "I believe it, because the Church believes it." Credulity is believing without evidence; faith is believing on evidence. There is no repose for reason itself but in faith. This verse does not impose an obligation to bring forward a learned proof and logical defense of revelation. But as believers deny themselves, crucify the world, and brave persecution, they must be buoyed up by some strong "hope"; men of the world, having no such hope themselves, are moved by curiosity to ask the secret of this hope; the believer must be ready to give an experimental account "how this hope arose in him, what it contains, and on what it rests" [STEIGER]. 
with—The oldest manuscripts read, "but with." Be ready, but with "meekness." Not pertly and arrogantly. 
meekness— (1Pe 3:4). The most effective way; not self-sufficient impetuosity. 
fear—due respect towards man, and reverence towards God, remembering His cause does not need man's hot temper to uphold it. 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

1. Péter 3:8:

 Duties towards Friends and Enemies. A. D. 66. 

      8 Finally, be ye all of one mind, having compassion one of another, love as brethren, be pitiful, be courteous:   9 Not rendering evil for evil, or railing for railing: but contrariwise blessing; knowing that ye are thereunto called, that ye should inherit a blessing.   10 For he that will love life, and see good days, let him refrain his tongue from evil, and his lips that they speak no guile:   11 Let him eschew evil, and do good; let him seek peace, and ensue it.   12 For the eyes of the Lord are over the righteous, and his ears are open unto their prayers: but the face of the Lord is against them that do evil.   13 And who is he that will harm you, if ye be followers of that which is good?   14 But and if ye suffer for righteousness' sake, happy are ye: and be not afraid of their terror, neither be troubled;   15 But sanctify the Lord God in your hearts: and be ready always to give an answer to every man that asketh you a reason of the hope that is in you with meekness and fear: 

      The apostle here passes from special to more general exhortations. 

      I. He teaches us how Christians and friends should treat one another. He advises Christians to be all of one mind, to be unanimous in the belief of the same faith, and the practice of the same duties of religion; and, whereas the Christians at that time were many of them in a suffering condition, he charges them to have compassion one of another, to love as brethren, to pity those who were in distress, and to be courteous to all. Hence learn, 1. Christians should endeavour to be all of one mind in the great points of faith, in real affection, and in Christian practice; they should be like-minded one to another, according to Christ Jesus (Rom. xv. 5), not according to man's pleasure, but God's word. 2. Though Christians cannot be exactly of the same mind, yet they should have compassion one for another, and love as brethren; they ought not to persecute or hate one another, but love one another with more than common affection; they should love as brethren. 3. Christianity requires pity to the distressed, and civility to all. He must be a flagrant sinner, or a vile apostate, who is not a proper object of civil courtesy, 1 Cor. v. 11; 2 John 10, 11. 

      II. He instructs us how to behave towards enemies. The apostle knew that Christians would be hated and evil-entreated of all men for Christ's sake; therefore, 

      1. He warns them not to return evil for evil, nor railing for railing; but, on the contrary, "when they rail at you, do you bless them; when they give you evil words, do you give them good ones; for Christ has both by his word and example called you to bless those that curse you, and has settled a blessing on you as your everlasting inheritance, though you were unworthy." To bear evils patiently, and to bless your enemies, is the way to obtain this blessing of God. Learn, (1.) To render evil for evil, or railing for railing, is a sinful unchristian practice; the magistrate may punish evil-doers, and private men may seek a legal remedy when they are wronged; but private revenge by duelling, scolding, or secret mischief, is forbidden Prov. xx. 22; Luke vi. 27; Rom. xii. 17; 1 Thess. v. 15. To rail is to revile another in bitter, fierce, and reproachful terms; but for ministers to rebuke sharply, and to preach earnestly against the sins of the times, is not railing; all the prophets and apostles practised it, Isa. lvi. 10; Zeph. iii. 3; Acts xx. 29. (2.) The laws of Christ oblige us to return blessing for railing. Matt. v. 44, "Love your enemies, bless those that curse you, do good to those that hate you, and pray for those that persecute you. You must not justify them in their sin, but you must do for your enemies all that justice requires or charity commands." We must pity, pray for, and love those who rail at us. (3.) A Christian's calling, as it invests him with glorious privileges, so it obliges him to difficult duties. (4.) All the true servants of God shall infallibly inherit a blessing; they have it already in a great degree, but the full possession of it is reserved to another state and world. 

      2. He gives an excellent prescription for a comfortable happy life in this quarrelsome ill-natured world (v. 10): it is quoted from Ps. xxxiv. 12-14. "If you earnestly desire that your life should be long, and your days peaceable and prosperous, keep your tongue from reviling, evil-speaking, and slandering, and your lips from lying, deceit, and dissimulation. Avoid doing any real damage or hurt to your neighbour, but be ever ready to do good, and to overcome evil with good; seek peace with all men, and pursue it, though it retire from you. This will be the best way to dispose people to speak well of you, and live peaceably with you." Learn, (1.) Good people under the Old and new Testament were obliged to the same moral duties; to refrain the tongue from evil, and the lips from guile, was a duty in David's time as well as now. (2.) It is lawful to consider temporal advantages as motives and encouragements to religion. (3.) The practice of religion, particularly the right government of the tongue, is the best way to make this life comfortable and prosperous; a sincere, inoffensive, discreet tongue, is a singular means to pass us peaceably and comfortably through the world. (4.) The avoiding of evil, and doing of good, is the way to contentment and happiness both here and hereafter. (5.) It is the duty of Christians not only to embrace peace when it is offered, but to seek and pursue it when it is denied: peace with societies, as well as peace with particular persons, in opposition to division and contention, is what is here intended. 

      3. He shows that Christians need not fear that such patient inoffensive behaviour as is prescribed will invite and encourage the cruelty of their enemies, for God will thereby be engaged on their side: For the eyes of the Lord are over the righteous (v. 12); he takes special notice of them, exercises a providential constant government over them, and bears a special respect and affection to them. His ears are open to their prayers; so that if any injuries be offered to them they have this remedy, they may complain of it to their heavenly Father, whose ears are always attentive to the prayers of his servants in their distresses, and who will certainly aid them against their unrighteous enemies. But the face of the Lord is against those that do evil; his anger, and displeasure, and revenge, will pursue them; for he is more an enemy to wicked persecutors than men are. Observe, (1.) We must not in all cases adhere to the express words of scripture, but study the sense and meaning of them, otherwise we shall be led into blasphemous errors and absurdities: we must not imagine that God hath eyes, and ears, and face, though these are the express words of the scripture. (2.) God hath a special care and paternal affection towards all his righteous people. (3.) God doth always hear the prayers of the faithful, John iv. 31; 1 John v. 14; Heb. iv. 16. (4.) Though God is infinitely good, yet he abhors impenitent sinners, and will pour out his wrath upon those that do evil. He will do himself right, and do all the world justice; and his goodness is no obstruction to his doing so. 

      4. This patient humble behaviour of Christians is further recommended and urged from two considerations:-- (1.) This will be the best and surest way to prevent suffering; for who is he that will harm you? v. 13. This, I suppose, is spoken of Christians in an ordinary condition, not in the heat of persecution. "Ordinarily, there will be but few so diabolical and impious as to harm those who live so innocently and usefully as you do." (2.) This is the way to improve sufferings. "If you be followers of that which is good, and yet suffer, this is suffering for righteousness; sake (v. 14), and will be your glory and your happiness, as it entitles you to the blessing promised by Christ" (Matt. v. 10); therefore, [1.] "You need not be afraid of any thing they can do to strike you with terror, neither be much troubled nor concerned about the rage or force of your enemies." Learn, First, to follow always that which is good is the best course we can take to keep out of harm's way. Secondly, To suffer for righteousness sake is the honour and happiness of a Christian; to suffer for the cause of truth, a good conscience, or any part of a Christian's duty, is a great honour; the delight of it is greater than the torment, the honour more than the disgrace, and the gain much greater than the loss. Thirdly, Christians have no reason to be afraid of the threats or rage of any of their enemies. "Your enemies are God's enemies, his face is against them, his power is above them, they are the objects of his curse, and can do nothing to you but by his permission; therefore trouble not yourselves about them." [2.] Instead of terrifying yourselves with the fear of men, be sure to sanctify the Lord God in your hearts (v. 15); let him be your fear, and let him be your dread, Isa. viii. 12, 13. Fear not those that can only kill the body, but fear him that can destroy body and soul, Luke xii. 4, 5. We sanctify the Lord God in our hearts when we with sincerity and fervency adore him, when our thoughts of him are awful and reverend, when we rely upon his power, trust to his faithfulness, submit to his wisdom, imitate his holiness, and give him the glory due to his most illustrious perfections. We sanctify God before others when our deportment is such as invites and encourages others to glorify and honour him; both are required, Lev. x. 3. "When this principle is laid deeply into your hearts, the next thing, as to men, is to be always ready, that is, able and willing, to give an answer, or make an apology or defence, of the faith you profess, and that to every man that asketh a reason of your hope, what sort of hope you have, or which you suffer such hardships in the world." Learn, First, An awful sense of the divine perfections is the best antidote against the fear of sufferings; did we fear God more, we should certainly fear men less. Secondly, The hope and faith of a Christian are defensible against all the world. There may be a good reason given for religion; it is not a fancy but a rational scheme revealed from heaven, suited to all the necessities of miserable sinners, and centering entirely in the glory of God through Jesus Christ. Thirdly, Every Christian is bound to answer and apologize for the hope that is in him. Christians should have a reason ready for their Christianity, that it may appear they are not actuated either by folly or fancy. This defence may be necessary more than once or twice, so that Christians should be always prepared to make it, either to the magistrate, if he demand it, or to any inquisitive Christian, who desires to know it for his information or improvement. Fourthly, These confessions of our faith ought to be made with meekness and fear; apologies for our religion ought to be made with modesty and meekness, in the fear of God, with jealousy over ourselves, and reverence to our superiors. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

1. Péter 3:8:

8-13 Though Christians cannot always be exactly of the same mind, yet they should have compassion one of another, and love as brethren. If any man desires to live comfortably on earth, or to possess eternal life in heaven, he must bridle his tongue from wicked, abusive, or deceitful words. He must forsake and keep far from evil actions, do all the good he can, and seek peace with all men. For God, all-wise and every where present, watches over the righteous, and takes care of them. None could or should harm those who copied the example of Christ, who is perfect goodness, and did good to others as his followers. 

[PNT] The People’s New Testament:

1. Péter 3:8:

 [Be] pitiful. Towards all the afflicted. [Be] courteous. "Humbleminded" (Revised Version). Not haughty. 

1. Péter 3:9:

Not rendering evil for evil . . . but contrariwise blessing. Peter enjoins good deeds for evil, and blessing for reviling, because any other course would be inconsistent with the Christian calling.
Knowing that ye are thereunto called, that ye should inherit a blessing. Called to a heritage of blessing they must live lives of blessing, for "as a man soweth so also shall he reap" (Ga 6:7). 

1. Péter 3:10:

Let him refrain his tongue from evil. If you desire to inherit blessing, you must abstain from evil. The conditions are stated by the Psalmist, Ps 34:13-17, from which 1Pe 3:10-13 are quoted. 

1. Péter 3:12:

The eyes of the Lord [are] over the righteous. He ceases not to regard his righteous servants.
His ears [are open] unto their prayers. He not only sees, but hears when they cry to him.
But the face of the Lord [is] against them that do evil. Is turned in displeasure upon evil doers. 

1. Péter 3:13:

Who [is] he that will harm you? If you are zealous for good who can inflict real harm upon you? God is with you. 

1. Péter 3:14:

If ye suffer for righteousness' sake. Ye may be called to suffer for Christ. That is the lot of Christians, but instead of calling this an evil, happy [are ye]. See Mt 5:10. Great is the reward. It is only sowing in tears to reap in joy.
Be not afraid of their terror. "Fear not with their fear" (Revised Version). With the fear of the wicked when danger comes, neither be troubled because you are persecuted. 

1. Péter 3:15:

But sanctify the Lord God in your hearts. "But sanctify in your hearts Christ as Lord" (Revised Version). Let Christ be honored and reverenced. Fear not man but the Lord.
And [be] ready always to [give] an answer. To confess Christ as the ground of your hope.
With meekness and fear. The answer to adversaries is to be made, not with arrogance and indignation, but modestly, meekly, reverentially. 

[RWP] Robertson’s Word Pictures:

1. Péter 3:8:

Finally  (το τελος). Adverbial accusative. Conclusion, not of the Epistle, but only of the addresses to various classes. No verb (εστε imperative, be) here.

Likeminded  (ομοφρονες). Old compound (ομοσ, φρην), here only in N.T.

Compassionate  (συμπαθεις). Old adjective (συν, πασχω), in N.T. only here and Ro 12:15. Our "sympathetic" in original sense.

Loving as brethren  (φιλαδελφο). Old compound (φιλοσ, αδελφος), here only in N.T.

Tender-hearted  (ευσπλαγχνο). Late and rare compound (ευ and σπλαγχνον), in Hippocrates, Apocrypha, in N.T. only here and Eph 4:32.

Humble minded  (ταπεινοφρονες). Late compound (ταπεινοσ, φρην), in Plutarch, Pr 29:23, here only in N.T. 

1. Péter 3:9:

Not rendering evil for evil  (μη αποδιδοντες κακον αντ κακου). Μη and the present active participle of αποδιδωμ, to give back. The same phrase in Ro 12:17 and the same idea in 1Th 5:15. Peter may have obtained it from Paul or both from Pr 17:13; 20:22, "an approximation to Christ's repeal of the λεξ ταλιονις (Mt 5:38ff.) which Plato first opposed among the Greeks" (Hart). Common use of αντ for exchange.

Reviling for reviling  (λοιδοριαν αντ λοιδοριας). Allusion to 2:23 (Christ's own example).

But contrariwise blessing  (τουναντιον δε ευλογουντες). Adverbial accusative and crasis (το εναντιον) of the neuter article and the adjective εναντιος (εν, αντιος, opposite, Mt 14:24), "on the contrary." For ευλογουντες (present active participle of ευλογεω) see Lu 6:28; Ro 12:14 (imperative ευλογειτε).

For hereunto were ye called  (οτ εις τουτο εκληθητε). See 2:21 for this verb and use of εις τουτο (pointing to the preceding argument).

That ye should inherit a blessing  (ινα ευλογιαν κληρονομησητε). Purpose clause with ινα and the first aorist active subjunctive of κληρονομεω, a plain reference to Esau, who wanted "to inherit the blessing" (Heb 12:17) after he had sold his birthright. Christians are the new Israel (both Gentiles and Jews) and are the spiritual descendants of Isaac (Ga 4:22ff.). 

1. Péter 3:10:

For  (γαρ). Reason for the entire exhortation in verses 8,9 and introducing in verses 10-12 a quotation from Ps 34:13-17 with some slight changes.

Would love life  (θελων ζωην αγαπαιν). "Wishing to love life." This present life. The LXX expressions are obscure Hebraisms. The LXX has αγαπων (participle present active of αγαπαω, not the infinitive αγαπαιν.

Let him refrain  (παυσατω). Third person singular first aorist active imperative of παυω to make stop, whereas the LXX has παυσον (second person singular).

His tongue  (την γλωσσαν). See Jas 3:1-12.

That they speak no guile  (του μη λαλησα δολον). Purpose clause with genitive article του (negative μη) and the first aorist active infinitive of λαλεω. But it can also be explained as the ablative case with the redundant negative μη after a verb of hindering (παυσατω) like Lu 4:42. See Robertson, Grammar, p. 1061. "Let him refrain his lips from speaking guile." 

1. Péter 3:11:

Let him turn away  (εκκλινατω). First aorist active imperative third person singular of εκκλινω, where the LXX has εκκλινον (second person singular). Old verb, in N.T. only here, Ro 3:12; 16:17. Peter adapted the passage all through to his own construction and use. So as to ποιησατω (let him do) for ποιησον (do thou), ζητησατω (let him seek) for ζητησον (do thou seek), διωξατω (let him pursue) for διωξον (do thou pursue), all first aorist active imperatives (of ποιεω, ζητεω, διωκω). See Heb 12:14 for "pursuing peace." If men only did! 

1. Péter 3:12:

Upon  (επ). In the case of righteous (δικαιους, in the O.T. sense like δικαιον Λοτ in 2Pe 2:7) for their good, but in the case of men "that do evil" (επ ποιουντας κακα, "upon men doing evil things") "the face of the Lord" (προσωπον κυριου) is not for their good, επ here approaching "against" in idea. 

1. Péter 3:13:

That will harm you  (ο κακωσων υμας). Future active articular participle of κακοω, old verb (from κακος, bad) as in Ac 7:6,19. Any real hurt, either that wishes to harm you or that can harm. See the words in Isa 50:9.

If ye be  (εαν γενησθε). Rather, "if ye become" (condition of third class with εαν and second aorist middle subjunctive of γινομα).

Zealous of that which is good  (του αγαθου ζηλωτα). "Zealots for the good" (objective genitive after ζηλωτα (zealots, not zealous), old word from ζηλοω (1Co 12:12). 

1. Péter 3:14:

But and if ye should suffer  (αλλ' ε κα πασχοιτε). "But if ye should also (or even) suffer." Condition of the fourth class with ε and the optative (undetermined with less likelihood), a rare condition in the vernacular Koine, since the optative was a dying mode. If matters, in spite of the prophetic note of victory in verse 13, should come to actual suffering "for righteousness' sake" (δια δικαιοσυνην) as in Mt 5:10 (ενεκεν, not δια), then "blessed" (μακαριο, the very word of Jesus there which see, a word meaning "happy," not ευλογητο) "are ye" (not in the Greek). If the conclusion were expressed regularly, it would be ειητε αν (ye would be), not εστε (ye are). It is interesting to note the third-class condition in verse 13 just before the fourth-class one in verse 14.

Fear not their fear  (τον φοβον αυτων μη φοβηθητε). Prohibition with μη and the first aorist (ingressive) passive subjunctive of φοβεομα, to fear, and the cognate accusative φοβον (fear, terror). "Do not fear their threats" (Bigg). Quotation from Isa 8:12f.

Neither be troubled  (μηδε ταραξθητε). Prohibition with μηδε and the first aorist (ingressive) subjunctive of ταρασσω, to disturb (Mt 2:6; Joh 12:27). Part of the same quotation. Cf. 3:6. 

1. Péter 3:15:

Sanctify  (αγιασατε). First aorist active imperative of αγιαζω. This instead of being afraid.

Christ as Lord  (κυριον τον Χριστον). Τον Χριστον, direct object with article and κυριον predicate accusative (without article). This is the correct text, not τον θεον of the Textus Receptus. An adaptation to Christ of Isa 8:13.

Being ready always  (ετοιμο αε). No participle in the Greek, old adjective (Tit 3:1).

To give answer  (προς απολογιαν). "For an apology," the old sense of απολογια, an answer back, a defence (not excuse), as in Ac 22:1, from απολογεομα to defend (not to apologize).

A reason concerning the hope that is in you  (λογον περ της εν υμιν ελπιδος). Original sense of λογον (accusative of the thing with αιτουντ with υμας, accusative of the person) "concerning the in you hope." Ready with a spoken defence of the inward hope. This attitude calls for an intelligent grasp of the hope and skill in presenting it. In Athens every citizen was expected to be able to join in the discussion of state affairs.

Yet with meekness and fear  (αλλα μετα πραυτητος κα φοβου). Of God (2:18; 3:2,4), not of man. 

[Rieger] Carl Heinrich Riegers Kommentar:

1. Péter 3:8:

Text: 1.Petrus 3,8-12 

Er zeigt, wie der gute Wandel besonders auch durch friedsames Betragen gegen Jedermann zu f੖und die innere Kraft dazu durch sorgf䬴iges Bez䨭en der Zunge zu bewahren sei. 

Wie sonst unsere sogenannte Haustafel von den besondern Pflichten auf das Amt f矪ermann und gegen alle Menschen fortr쎓so verf䨲t auch hier der Apostel. Die meiste Veranlassung zur Lieblosigkeit, Unwillen, Argwohn, ܢelreden entsteht aus der Menschen ungleichem Sinn und aus der hartn䣫igen, eigenliebigen Behauptung seines Sinns gegen des Andern Art. Wenn aber Jeder unter Brechung und Einschr䮫ung seines Sinnes des Andern Sinn und der Gleichheit mit demselben entgegengeht, so kommt man am dritten Ort zum Frieden halten zusammen. Aller Unterschied im Sinn, Einsichten, Neigungen, und Absichten, ist nicht aufzuheben: aber daߠder Unterschied den Frieden nicht unterbricht, das kann verhﶒerden durch das schon 1. Petr. 1:22 angepriesene Keuschmachen seiner Seele im Gehorsam der Wahrheit zu ungef䲢ter Bruderliebe. So bald ein Mensch nur vom Wohlgefallen an sich selbst, von Erhebung 綊ndere los wird, und anf䮧t, in seinen Sinn und in das Bestehen auf demselben, um des besorgenden Miߢrauchs willen ein Miߴrauen zu setzenߠso f䬬t es ihm schon nimmer schwer, des Andern Sinn n䨥r zu kommen. Kurz man muߠaus dem, worin man unterschieden ist, nicht so viel machen, sondern sich mehr dessen freuen und rՖ worin man gewiߠeinig ist, z. B. um der Gnade des Lebens V.7, in der Hoffnung der Herrlichkeit, 1. Petr. 1:3. Man vergleiche auch Eph. 4:1; 1. Kor. 8:8. Durch Mitleiden stellt man sich in des Andern Stelle, und wei߬ wie es ihm zu Mut ist. Von dieser Seite her hat GOtt schon um das Herz der sonst der H䲴igkeit beschuldigten Israeliten gegriffen Du weiߴ um der Fremdlinge Herz, dieweil Du auch Fremdling gewesen bist, 2. Mo. 23:9. Wenn das Herz durch diese erst p莒ch aufgeschlossen wird, so gewinnen auch die 試n Eingang. Man wird einander auch dem innern Grund der Wiedergeburt nach offenbarൺdas zeugt Bruderliebe, brﶊchen Sinn. Aufgeschlossenes Herz schlieߴ auch die Hand zur ܢung der Barmherzigkeit auf. An der Barmherzigkeit aber ist es das Annehmnlichste, wenn es mit Lust geschieht, und also Freudigkeit Alles begleitet. Ja oft mit dieser allein ke man schon einen Bedr䮧ten erquicken. Freilich bekommt man es in der Welt auch mit solchen zu tun, die Scheltwort und anderes Bausteilend da hat man sich auf diesem Wege des Mrs durch das Wort der Lippen GOttes vor Menschenwerk zu bewahren, Ps. 17:4 besondere Ursache. Alles Bemﵺsich des zu erduldenden Unrechts zu erwehren, l䵦t auf Menschenwerk hinaus. Beim Wort der Lippen JEsu wird man sich allemal besser befinden. Jedes Willf䨲igsein gegen meinen Widersacher, jedes Vorbeilassen einer scheinbaren Gelegenheit zur Selbsthilfe bringt ein neues Siegel 綊ich, daߠmein Beruf und Erw䨬ung fest stehe, daߠich ein Kind sei des Vaters im Himmel, der auch gªst 綊ie Undankbaren und Boshaftigenﱅmir mein Erbe im Himmel aufbehalten sei, und auch ich zu demselben unbefleckt bewahret werde, daߠmir des Andern Schelten und B zuf뵺icht nur an diesem k纒en Erbe nichts Schm䬥rn k, sondern daߠmir GOtt gar oft mit Wohltun vergelte des Andern Fluchen, 2. Sa. 16:12. Man beredet sich leichtlich: man wolle leben und gute Tage sehen; aber ehe der Mensch ein durch GOttes Ruf gefaߴes und gesammeltes Herz bekommt, so zerster in der n䣨sten Stunde durch ein widriges Bezeugen dasjenige wieder, was er in der einen Stunde wollte. Ein befestigtes Wollen erw䣨st aus der Wurzel der Gottesfurcht. Die Zunge das kleine Glied, aber unruhige ܢel, darin sich das Herz am schnellsten ergieߴ, hat schon viele Vors䴺e veranlaߴ : ich will mich hﵺdaߠich nicht s籦 mit meiner Zunge Ps. 39:1, aber fast eben so viele auch zu Schanden gemacht, weil man ihm nicht das rechte Schloߠangelegt hat. Wer sich fruchtbarlich vom B wenden will, muߠsich vom Nachdenken 綊as erlittene Bwenden, sonst wird er dadurch immer entz籗 daߠer auch die Zunge nicht bez䨭en kann. Die Zeit zum Gutestun ist ohnehin kurz. Schade, wer durch Verdruߠund Rachbegier etwas davon verliert. Durch Suchen und Nachjagen ist oft noch mch Friede zu erhalten, den widerw䲴iges Bezeugen zu vertreiben schien. Aufmerksamkeit auf die nahe Gegenwart des HErrn, auf seine Augenleitung, auf seine Bereitwilligkeit, uns zu h, erleichtert Vieles. Auch ist der starke Eifer des HErrn wider das Bund wider die B Warnung genug, daߠman nicht n habe, sich selbst zu helfenspruch genug, daߠdes HErrn Angesicht unsere Hilfe sein werdeߠwelches Angesicht uns aber auch schrecklich w籖sobald wir uns auf den Grund und Boden der B verlocken lieߥn. 

1. Péter 3:13:

Text: 1.Petrus 3,13-17 

Er spricht ihnen einen tapfern Mut ein, besonders zum Bekenntnis der Hoffnung, die in ihnen ist, und zur Erduldung der Leiden und L䳴erungen, so deswegen auf sie fallen. 

Wenn man an etwas scheut, so muߠman einen Menschen nur recht nahe dazu hinf੖ damit man sieht, man habe nicht Ursache dazu. So tut auch die mutige Frage : wer ist, der euch Schaden ke ? Betrachtet es nur auch recht, ein Vorteil, den die Schrift rs braucht. Was sollte mir Fleisch tun ? Ps. 56:3. Was kn mir die Menschen tun ? V.12. u. Ps. 118:6. Was kann dir die falsche Zunge tun? Ps. 120:3. Nun denkt man freilich, wenn es schon nicht bleibenden Schaden tut, so ist es doch Tr譆anlegen. Wenn es aber nur um der Gerechtigkeit willen ist so wird es allemal wohl belohnt werden, weil Recht doch Recht bleibt. Matth. 5:10 ist es die letzte unter den acht Seligpreisungen: Selig sind, die um Gerechtigkeit willen verfolgt werden. Denn alle vorigen Seligkeiten ken wieder verscherzt werden wenn man zum Leiden verdrossen w䲥. Wer Wahrheit und Gerechtigkeit wieder zu verlassen im Stande ist, so bald es dar綊u leiden gibt, in solchem hat die Liebe dazu gewiߠkeine tiefe Wurzeln. Die einem Menschen Furcht einjagen wollen, sind oft selbst davon eingenommen, und werden am meisten davon regiert, wie aus Luk. 13:31 zu ersehen ist. Daher des Apostels Wort nach der Grundsprache sehr treffend ist: wie sie sich f筣n, f筣t euch nicht. Wahre Gro߭ut gehmit zur Erneurung in das Bild GOttesr kliche Geist, der sich nicht gleich 綊l un綋ndliche Schwierigkeiten vorstellt, wird einem von Christus gegeben. Die unbillige und sch䤬iche Furcht aber muߠdurch eine rechtm䟩ge ausgetrieben werden, und diese heiߴ der Apostel hier: den HErrrn heiligen in seinem Herzen Jes. 8:12 , Denn der HErr wird geheiliget, wenn er in der Furcht, Liebe und Vertrauen unsers Herzens das gilt, was ihm nach seiner Allmacht, Weisheit und G﵂b઒Menschenfurcht verteilt das Herz in vielerlei Absichten, daߠman auf einen Notfall seine Kraft nirgends beisammen hat. Heiligung GOttes im Herzen umg豗die Lenden, daߠman allezeit bereit ist. Verantwortung heiߴ sonst Bekenntnis seines Namens vor MenschenߠFreudigkeit, wobei man sich seiner Worte nicht sch䭴. Paulus heiߴ es den Geist des Glaubens haben, und daraus reden. Petrus w䨬t ein Wort, darin Untersuchung und Pr赺 die man bei sich selbst vornimmt, Erkenntnis und ܢerzeugung, in deren man steht, Bekenntnis und Verteidigung, die er gegen Andere ablegt, zusammenflieߴ. Herzens Festigkeit durch Gnade ist dem Menschen auch nur um sein selbst willen ht ner, wenn er auch sein Herz zur Gen뵃illen ke, so ist ihm auch um Anderer willen n, daߠer etwas habe zu antworten dem, der ihn schilt. Grund fordern kann zwar von Freunden und Feinden geschehen, mit Recht oder Gewalt eingerichtet werden, auf Unterricht und Besserung, oder aber auf Gef䨲ung und Verfolgung angesehen sein. Also hat der Geist des Glaubens ein weites Feld vor sich, darauf er sich 䵟ern kann. Mit der Religion l䵦t es nicht auf einen Meinungskram hinaus, den der Eine so, der Andere anders haben ke, auch nicht auf angenommene Manieren, darin sich einer von dem andern unterscheidete, sondern eine Hoffnung zu deren man wiedergeboren ist, 1. Petr. 1:3, und die uns st䲫t, GOtt als Den zu fassen, der denen, die Ihn suchen, ein Vergelter ist. Hoffnung verbindet Zeit und Ewigkeit, dieses und das zuk纒e Leben so, daߠdie Wahrheit des Evangeliums, die den Grund meiner Hoffnung abgibt, mich 綊as Vergangene trt, mich im Gegenw䲴igen leitet, und auf das Zuk纒e mein Haupt aufrichtet. Davon l䟴 sich Grund geben, nicht mit einer aus B쁗 erlernten oder hergelesenen Antwort, sondern als von einem Recht und Beilage, wof硶n ganzes Herz eingenommen ist, und die ich wie mein kostbarstes Eigentum verteidigeﱾ mit Sanftmªit und Furcht. Kurz vorher hieߠes: F筣t euch nicht. Aber so muߠsich die Wahrheit GOttes immer wenden, um der Schwachheit unsers Herzens willen, das immer den Irrweg willߠdem man also gegen seine Menschenfurcht sagen muߺ F筣t euch nicht ﱖman aber auch gegen seine Versuchungen zur Bitterkeit und Vermessenheit sagen muߺ Mit Sanftmªit und Furcht. Religionshaߠist eine bittere Wurzelߠaus derselben erw䣨st keine Wahrheit noch Bekenntnis derselben. Weisheit von oben ist gelinde steht in billigem Miߴrauen gegen sich selbst, und in schuldigem Mitleiden gegen des Andern Versuchungen. Selbst beim guten Gewissen muߠman doch bedenken, daߠman nicht sein eigener Richter ist. Oben 1. Petr. 2:12, ist der Hoffnungs=Blick gezeigt worden, daߠMancher, der den guten Wandel geschm䨥t hat, noch eines Bessern 綋ugt werden k. Wer sich aber nicht 綋ugen lassen will, der schreibe es sich selbst zu, wenn er zu Schanden wird. An Exempeln solcher die um ܢeltat willen leiden, fehlt es auch in der Welt nieܠund an solchen kann ein Christ immer lernen, wie Christi Kreuz, oder um Wohltat willen leiden, so viel leichter sei, als sich solche Schande und Schaden zuziehen, womit die S籖nsgemein lohnt. 

[Spurious] Tischendorf’s Spurious Passages of the GNT:

1. Péter 3:8:

courteous (should read "humble") 

[Wesley] John Wesley’s Notes on the Bible:

1. Péter 3:8:

Finally - This part of the epistle reaches to 1Peter 4:11. The apostle seems to have added the rest afterwards. Sympathizing - Rejoicing and sorrowing together. Love all believers as brethren. Be pitiful - Toward the afflicted. Be courteous - To all men. Courtesy is such a behaviour toward equals and inferiors as shows respect mixed with love. 

1. Péter 3:9:

Ye are called to inherit a blessing - Therefore their railing cannot hurt you; and, by blessing them, you imitate God, who blesses you. 

1. Péter 3:10:

For he that desireth to love life, and to see good days - That would make life amiable and desirable. Psalm 34:12,  

1. Péter 3:11:

Let him seek - To live peaceably with all men. And pursue it - Even when it seems to flee from him. 

1. Péter 3:12:

The eyes of the Lord are over the righteous - For good. Anger appears in the whole face; love, chiefly in the eyes. 

1. Péter 3:13:

Who is he that will harm you - None can. 

1. Péter 3:14:

But if ye should suffer - This is no harm to you, but a good. Fear ye not their fear - The very words of the Septuagint, Isaiah 8:12,13. Let not that fear be in you which the wicked feel. 

1. Péter 3:15:

But sanctify the Lord God in your hearts - Have an holy fear, and a full trust in his wise providence. The hope - Of eternal life. With meekness - For anger would hurt your cause as well as your soul. And fear - A filial fear of offending God, and a jealousy over yourselves, lest ye speak amiss. 

Sálóm-Eiréné-Pax, Üdv:

                       \\\\\\/////
                       /  _   _  \
                      (| (.) (.) |)
 ___________________.oOOo__( )__oOOo.___________________
|                                                       |
|                Tommyca - Szakács Tamás                |
|                 az A-T&T  páros tagja                 |
|                                                       |
|         Felsőpetényi Evangélikus Egyházközség         |
|        2611 Felsőpetény,  Ságvári Endre u. 12.        |
|                   (35) 360-037   (Lelkészi Hivatal)   |
|                   (30) 426-5583  (T)                  |
|                                                       |
|                  tommyca@freemail.hu                  |
|              http://www.extra.hu/Tommyca              |
|___________________.oooO_______________________________|
                    (   )        Oooo.
                     \ (         (   )
                      \_)         ) /
                                 (_/

�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





