Kedves ‘Sóhajtók és Sóvárgók’!

Most felsóhajthattok, mert amire a megváltás ‘hirdetési segédanyagaként’ vártatok, végre itt van! ;‑)

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

18כי אחשב אשר ענויי הזמן הזה אינם שקולים כנגד הכבוד העתיד להגלות עלינו׃ 19כי הבריאה תערג ועיניה תלויות להתגלות בני אלהים׃ 20כי נכבשה הבריאה להבל לא מרצונה כי אם למען הכבש אתה אלי תקוה׃ 21אשר הבריאה גם היא תשחרר מעבדות הכליון אל חרות כבוד בני האלהים׃ 22כי ידענו אשר הבריאה כלה יחד תאנח ותחיל עד הנה׃ 23ולא זאת בלבד כי גם אנחנו אף אם יש לנו בכורי הרוח נאנח בנפשנו ונחכה למשפט הבנים פדות גויתנו׃

LXX/Greek New Testament:

Ro 8.18

Logivzomai ga;r oJvti oujk ajvxia ta; paqhvmata touÖ nuÖn  kairouÖ pro;" th;n mevllousan dovxan ajpokalufqhÖnai eij"  hJmaÖ".

Ro 8.19

hJ ga;r ajpokaradokiva thÖ" ktivsew" th;n ajpokavluyin twÖn  uiJwÖn touÖ qeouÖ ajpekdevcetai:

Ro 8.20

thÖ ga;r mataiovthti hJ ktivsi" uJpetavgh, oujc eJkouÖsa ajlla; dia; to;n uJpotavxanta, ejf! eJlpivdi

Ro 8.21

oJvti kai; aujth; hJ ktivsi" ejleuqerwqhvsetai ajpo; thÖ"  douleiva" thÖ" fqoraÖ" eij" th;n ejleuqerivan thÖ" dovxh" twÖn tevknwn touÖ qeouÖ.

Ro 8.22

oijvdamen ga;r oJvti paÖsa hJ ktivsi" sustenavzei kai; sunwdivnei ajvcri touÖ nuÖn:

Ro 8.23

ouj movnon dev, ajlla; kai; aujtoi; th;n ajparch;n touÖ  pneuvmato" ejvconte" hJmeiÖ" kai; aujtoi; ejn eJautoiÖ"  stenavzomen uiJoqesivan ajpekdecovmenoi, th;n ajpoluvtrwsin touÖ swvmato" hJmwÖn.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

18λογιζομαι γαρ οτι ουκ αξια τα παθηματα του νυν καιρου προς την μελλουσαν δοξαν αποκαλυφθηναι εις ημας 19η γαρ αποκαραδοκια της κτισεως την αποκαλυψιν των υιων του θεου απεκδεχεται 20τη γαρ ματαιοτητι η κτισις υπεταγη ουχ εκουσα αλλα δια τον υποταξαντα εφ ελπιδι 21οτι και αυτη η κτισις ελευθερωθησεται απο της δουλειας της φθορας εις την ελευθεριαν της δοξης των τεκνων του θεου 22οιδαμεν γαρ οτι πασα η κτισις συστεναζει και συνωδινει αχρι του νυν 23ου μονον δε αλλα και αυτοι την απαρχην του πνευματος εχοντες  [ημεις]

 ημεις και αυτοι εν εαυτοις στεναζομεν υιοθεσιαν απεκδεχομενοι την απολυτρωσιν του σωματος ημων

[UMGreek] Unaccented Modern Greek Text:

18Επειδη φρονω οτι τα παθηματα του παροντος καιρου δεν ειναι αξια να συγκριθωσι με την δοξαν την μελλουσαν να αποκαλυφθη εις ημας. 19Διοτι η μεγαλη προσδοκια της κτισεως προσμενει την φανερωσιν των υιων του Θεου. 20Επειδη η κτισις υπεταχθη εις την ματαιοτητα, ουχι εκουσιως, αλλα δια τον υποταξαντα αυτην, 21επ  ελπιδι οτι και αυτη η κτισις θελει ελευθερωθη απο της δουλειας της φθορας και μεταβη εις την ελευθεριαν της δοξης των τεκνων του Θεου. 22Επειδη εξευρομεν οτι πασα η κτισις συστεναζει και συναγωνια εως του νυν 23και ουχι μονον αυτη, αλλα και αυτοι οιτινες εχομεν την απαρχην του Πνευματος, και ημεις αυτοι στεναζομεν εν εαυτοις περιμενοντες την υιοθεσιαν, την απολυτρωσιν του σωματος ημων.

[Vulgate] Latin Vulgate:

18existimo enim quod non sunt condignae passiones huius temporis ad futuram gloriam quae revelabitur in nobis 19nam expectatio creaturae revelationem filiorum Dei expectat 20vanitati enim creatura subiecta est non volens sed propter eum qui subiecit in spem 21quia et ipsa creatura liberabitur a servitute corruptionis in libertatem gloriae filiorum Dei 22scimus enim quod omnis creatura ingemescit et parturit usque adhuc 23non solum autem illa sed et nos ipsi primitias Spiritus habentes et ipsi intra nos gemimus adoptionem filiorum expectantes redemptionem corporis nostri

Magyar Bibliatársulat Újfordítású Bibliája:

Róm. 8,18

Mert azt tartom, hogy a jelen szenvedései nem hasonlíthatók ahhoz a dicsőséghez, amely láthatóvá lesz rajtunk. [ 2Kor 4,17;  1Jn 3,2]

Róm. 8,19

Mert a teremtett világ sóvárogva várja az Isten fiainak megjelenését.

Róm. 8,20

A teremtett világ ugyanis a hiábavalóságnak vettetett alá, nem önszántából, hanem az által, aki alávetette, mégpedig azzal a reménységgel, [1Móz 3,17-19]

Róm. 8,21

hogy a teremtett világ maga is meg fog szabadulni a romlandóság szolgaságából Isten gyermekeinek dicsőséges szabadságára.

Róm. 8,22

Hiszen tudjuk, hogy az egész teremtett világ együtt sóhajtozik és együtt vajúdik mind ez ideig.

Róm. 8,23

De nem csak ez a világ, hanem még azok is, akik a Lélek első zsengéjét kapták, mi magunk is sóhajtozunk magunkban, várva a fiúságra, testünk megváltására. [2Kor 5,2-4 ]

Protestáns revideált újfordítás saját variánsa:

Károli:

Róm. 8,18

Mert azt tartom, hogy a miket most szenvedünk, nem [2 Kor. 4,17.] hasonlíthatók ahhoz a dicsőséghez, mely nékünk megjelentetik.

Róm. 8,19

Mert a teremtett világ sóvárogva várja az Isten fiainak [1 Ján. 3,2.] megjelenését.

Róm. 8,20

Mert a teremtett világ hiábavalóság alá vettetett, nem [1 Móz. 3,17. 18.] önként, hanem azért, a ki az alá vetette.

Róm. 8,21

Azzal a reménységgel, hogy maga a teremtett világ is megszabadul a rothadandóság [Luk. 21,28.] rabságától az Isten fiai dicsőségének szabadságára.

Róm. 8,22

Mert tudjuk, hogy az egész teremtett világ egyetemben fohászkodik és nyög mind idáig.

Róm. 8,23

Nemcsak ez pedig, hanem magok a Lélek zsengéjének birtokosai, mi magunk is fohászkodunk magunkban, várván a fiúságot, a mi testünknek [2 Kor. 5,2-4.] megváltását.

Szent István Társulati Biblia:

Róm 8,18

De ennek az életnek a szenvedései véleményem szerint nem mérhetők az eljövendő dicsőséghez, amely majd megnyilvánul rajtunk.

A keresztény remény bizonyossága

Róm 8,19

Maga a természet sóvárogva várja Isten fiainak megnyilvánulását.

Róm 8,20

A természet ugyanis mulandóságnak van alávetve, nem mert akarja, hanem amiatt, aki abban a reményben vetette alá,

Róm 8,21

hogy a mulandóság szolgai állapotából majd felszabadul az Isten fiainak dicsőséges szabadságára.

Róm 8,22

Tudjuk ugyanis, hogy az egész természet (együtt) sóhajtozik és vajúdik mindmáig.

Róm 8,23

De nemcsak az, hanem mi magunk is, akik bensőnkben hordozzuk a Lélek zsengéjét, sóhajtozunk, és várjuk a fogadott fiúságot, testünk megváltását.

Káldi Biblia:

Róm 8,18

Mert * azt állítom, ** hogy nem méltók a jelen idei szenvedések a jövendő dicsőségre, mely bennünk ki fog jelentetni. ***

Róm 8,19

Mert * a teremtménynek várakozása ** az Isten fiainak kijelentését várja. ***

Róm 8,20

Mivel minden teremtmény mulandóságnak van alávetve, * nem önként, hanem a miatt, ki őt remény fejében alávetette; **

Róm 8,21

mert maga a teremtmény is fel fog szabadíttatni a romlás szolgaságából az Isten fiai dicsőségének szabadságára. *

Róm 8,22

Tudjuk ugyanis, hogy minden teremtmény fohászkodik és vajudik mindeddiglen. *

Róm 8,23

Nem csak az pedig, hanem mi magunk is, kik a lélek zsengéit bírjuk, mi is fohászkodunk magunkban, Isten fiaivá fogadtatásunkat várván és testünk váltságát. *

Káldi Neovulgáta Biblia:

Róm 8,18

Azt tartom ugyanis, hogy mindaz, amit most szenvedünk, nem mérhető össze a jövendő dicsőséggel, amely meg fog nyilvánulni rajtunk.

Róm 8,19

Mert a teremtett világ sóvárogva várja, hogy Isten fiai megnyilvánuljanak.

Róm 8,20

Hiszen a teremtett világ hiábavalóságnak van alávetve, nem önként, hanem az által, aki alávetette a reménység ajándékozásával.

Róm 8,21

Mert a teremtett világ is felszabadul majd a romlottság szolgaságából Isten fiai dicsőségének szabadságára.

Róm 8,22

Tudjuk ugyanis, hogy minden teremtmény együtt sóhajtozik és vajúdik mindaddig.

Róm 8,23

De nemcsak azok, hanem mi is, akik magunkban hordjuk a Lélek zsengéit: mi magunk is sóhajtozunk bensőnkben, s várjuk a fogadott fiúságot, testünk megváltását.

Aranyos Biblia:

Róm. 8.18

Mert azt mondom bizonnyal, hogy a’mellyeket mostan szenvedünk, nem hasonlítandók a’ditsöséghez, melly nékünk megjelentetik.

Róm. 8.19

Mert a’teremtett állatokis nagy szorgalmatossággal várják az Isten fiainak ditsöségeknek megjelenését.

Róm. 8.20

Mert a’ teremtett állatok hijába-való és elmulandó állapat alá vettettek: nem akaratjok szerint, hanem azért, a’ ki azokat ez hijába-valóság alá vetette.

Róm. 8.21

Illy reménység alatt, hogy azok a’teremtett állatokis megszabadúlnak a’rothadandóságnak rabságától, az Isten fiainak ditsöséges szabadúlásoknak napján.

Róm. 8.22

Mert jól tudjuk, hogy minden teremtett állatok egyetembe fohászkodnak, és együtt mind ez ideig mintegy szüléshez kéßülvén keseregnek.

Róm. 8.23

Nem tsak azok pedig, hanem miis kik a’Léleknek sengéjét vöttük, mi magunk, mondom, magunkban fohászkodunk, a’fiúságot várván, tudniillik a’mi testünknek tellyes [Luk. 21:28.] váltságát.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

18 Denn ich halte es dafür, daß dieser Zeit Leiden der HERRLIchkeit nicht wert sei, die an uns soll offenbaret werden. 19 Denn das ängstliche Harren der Kreatur wartet auf die Offenbarung der Kinder Gottes, 20 sintemal die Kreatur unterworfen ist der Eitelkeit ohne ihren Willen, sondern um deswillen, der sie unterworfen hat auf Hoffnung. 21 Denn auch die Kreatur frei werden wird von dem Dienst des vergänglichen Wesens zu der herrlichen Freiheit der Kinder Gottes. 22 Denn wir wissen, daß alle Kreatur sehnet sich mit uns und ängstet sich noch immerdar. 23 Nicht allein aber sie, sondern auch wir selbst, die wir haben des Geistes Erstlinge, sehnen uns auch bei uns selbst nach der Kindschaft und warten auf unsers Leibes Erlösung.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

 18For I reckon that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed in us. 19For the earnest expectation of the creature waiteth for the manifestation of the sons of God. 20For the creature was made subject to vanity, not willingly, but by reason of him who hath subjected the same in hope, 21Because the creature itself also shall be delivered from the bondage of corruption into the glorious liberty of the children of God. 22For we know that the whole creation groaneth and travaileth in pain together until now. 23And not only they, but ourselves also, which have the firstfruits of the Spirit, even we ourselves groan within ourselves, waiting for the adoption, to wit, the redemption of our body.

[LITV] Green’s Literal Translation:

18For I calculate that the sufferings of the present time are not worthy to compare to the coming glory to be revealed in us. 19For the earnest expectation of the creation eagerly awaits the revelation of the sons of God. 20For the creation was not willingly subjected to vanity, but through Him subjecting it , on hope; 21that also the creation will be freed from the slavery of corruption to the freedom of the glory of the children of God. 22For we know that all the creation groans together and travails together until now. 23And not only so , but also we ourselves having the firstfruit of the Spirit, also we ourselves groan within ourselves, eagerly expecting adoption, the redemption of our body;

[Swe1917] Swedish Bible (1917):

 18Ty jag håller före att denna tidens lidanden intet betyda, i jämförelse med den härlighet som kommer att uppenbaras på oss. 19Ty skapelsens trängtan sträcker sig efter Guds barns uppenbarelse. 20Skapelsen har ju blivit lagd under förgängligheten, icke av eget val, utan för dens skull, som lade den därunder; dock så, att en förhoppning skulle finnas, 21att också skapelsen en gång skall bliva frigjord ifrån sin träldom under förgängelsen och komma till den frihet som tillhör Guds barns härlighet.
 22Vi veta ju att ännu i denna stund hela skapelsen samfällt suckar och våndas. 23Och icke den allenast; också vi själva, som hava fått Anden såsom förstlingsgåva, också vi sucka inom oss och bida efter barnaskapet, vår kropps förlossning.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Rm 8,18

J'estime en effet que les souffrances du temps présent ne sont pas à comparer à la gloire qui doit se révéler en nous.

Rm 8,19

Car la création en attente aspire à la révélation des fils de Dieu:

Rm 8,20

si elle fut assujettie à la vanité, -- non qu'elle l'eűt voulu, mais à cause de celui qui l'y a soumise, -- c'est avec l'espérance

Rm 8,21

d'ętre elle aussi libérée de la servitude de la corruption pour entrer dans la liberté de la gloire des enfants de Dieu.

Rm 8,22

Nous le savons en effet, toute la création jusqu'à ce jour gémit en travail d'enfantement.

Rm 8,23

Et non pas elle seule: nous-męmes qui possédons les prémices de l'Esprit, nous gémissons nous aussi intérieurement dans l'attente de la rédemption de notre corps.

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Róma 8:19:

The creature; the creation. This word, and the whole passage depending upon it, (19-22,) have been the subject of much discussion. Although there is still great difference of opinion in respect to the details, yet the prevailing sentiment would seem to be, that the general intent of the passage is to represent the whole creation groaning under the ills which sin has introduced, and looking forward in anxious expectation of a better state of things to come.--Manifestation of the sons of God; recognition and establishment of the heirs mentioned in v. 17, in their inheritance. 

Róma 8:20:

To vanity; to sin and its consequences.--In hope; in hope of deliverance to come, as described in the following verse. 

Róma 8:22:

The whole creation groaneth. All nature struggles under the burden of suffering and sill. 

Róma 8:23:

Of the Spirit; the Holy Spirit, poured out upon the disciples after the ascension of the Savior.--Waiting for the adoption; looking forward to the time when we shall realize the adoption referred to in v. 15. 

[Barnes] Barnes’s New Testament Notes:

Róma 8:18:

Verse 18. For I reckon. I think; I judge. This verse commences a new division of the subject, which is continued to Rom 8:25. Its design is to show the power of the gospel in sustaining the soul in trials: a very important and material part of the scheme. This had been partially noticed before, (Rom 5:3-5) but its full power to support the sold in the prospect of a glorious immortality had not been fully discussed. This topic seems here to have been suggested by what is said of adoption. The mind of the apostle instantly adverted to the effects or benefits of that adoption; and one of the most material of those benefits was the sustaining grace which the gospel imparted in the midst of afflictions. It should be borne in mind, that the early Christians were comparatively few and feeble, and exposed to many trials, and that this topic would be often, therefore, introduced into the discussions about theft privileges and condition. 

The sufferings. The afflictions; the persecutions, sicknesses, etc. The expression evidently includes not only the peculiar trials of Christians at that time, but all that believers are ever called to endure. 

Of this present time. Probably the apostle had particular reference to the various calamities then endured. But the expression is equally applicable to afflictions of all times and in all places. 

Are not worthy to be compared. Are nothing in comparison; the one is far more than an equivalent in compensation for the other. 

With the glory. The happiness; the honour in heaven. 

Which shall be revealed in us. That shall be disclosed to us; or of which we shall be the partakers in heaven. The usual representation of heaven is that of glory, splendour, magnificence, or light. Comp. Rev 21:10,23,24, 22:5. 

By this, therefore, Christians may be sustained. Their sufferings may seem great; but they should remember that they are nothing in comparison with future glory. They are nothing in degree. For these are light compared with that "eternal weight of glory" which they shall "work out," 2Cor 4:17. They are nothing in duration. For these sufferings are but for a moment; but the glory shall be eternal. These will soon pass away; but that glory shall never become dim or diminished, it will increase and expand for ever and ever. 

In us. Unto us, (ειςημας). 

Róma 8:19:

Verse 19. For the earnest expectation. (αποκαραδοκια). This word occurs only here and in Php 1:20, "According to my earnest expectation and my hope," etc. It properly denotes a state of earnest desire to see any object when the head is thrust forward; an intense anxiety; an ardent wish; and is thus well employed to denote the intense interest with which a Christian looks to his future inheritance. 

Of the creature. (τηςκτισεως). Perhaps there is not a passage in the New Testament that has been deemed more difficult of interpretation than this, (Rom 8:19-23) and after all the labours bestowed on it by critics, still there is no explanation proposed which is perfectly satisfactory, or in which commentators concur. The object here will be to give what appears to the writer the true meaning, without attempting to controvert the opinions of critics. The main design of the passage is to show the sustaining power of the gospel in the midst of trials, by the prospect of the future deliverance and inheritance of the sons of God. This scope of the passage is to guide us in the interpretation. The following are, I suppose, the leading points in the illustration: 

(1.) The word creature refers to the renewed nature of the Christian, or to the Christian as renewed. 

(2.) He is waiting for his future glory; i. e. desirous of obtaining the full development of the honours that await him as the child of God, Rom 8:19. 

(3.) He is subjected to a state of trial and vanity, affording comparatively little comfort and much disquietude. 

(4.) This is not in accordance with the desire of his heart, "not willingly," but is the wise appointment of God, Rom 8:20. 

(5.) In this state there is the hope of deliverance into glorious liberty, Rom 8:21. 

(6.) This condition of things does not exist merely in regard to the Christian, but is the common condition of the world. It all groans, and is in trial, as much as the Christian. lie, therefore, should not deem his condition as peculiarly trying. It is the common lot of all things here, Rom 8:22. But 

(7.) Christians only have the prospect of deliverance. To them is held out the hope of final rescue, and of an eternal inheritance beyond all these sufferings. They wait, therefore, for the full benefits of the adoption; the complete recovery even of the body from the effects of sin, and the toils and trials of this life; and thus they are sustained by hope, which is the argument which the apostle has in view, Rom 8:23,24. With this view of the general score of the passage, we may examine the particular phrases. 

Of the creature. The word here rendered creature--(κτισεως) occurs in the New Testament nineteen times, and is used in the following senses: 

(1.) Creation; the act of creating, Rom 1:20: 

(2.) The creature; that which is created or formed; the universe, Mk 10:6, 13:19, 2Pet 3:4, Rom 1:25, 8:39. 

(3.) The rational creation; man as a rational being; the world of mankind, Mk 16:15, Col 1:23, 1Pet 2:13. 

(4.) Perhaps the church, the new creation of God, taken collectively, Col 1:15, Rev 3:14. 

(5.) The Christian, the new creation, regarded individually; the work of the Holy Spirit on the renewed heart; the new man. ---After all the attention which I can give to this passage, I regard this to be the meaning here, for the following reasons, viz.: 

(1.) Because this alone seems to me to suit the connexion, and to make sense in the argument. If the word refers, as has been supposed by different interpreters, either to angels, or to the bodies of men, or to the material creation, or to the rational creation--to men, or mankind--it is difficult to see what connexion either would have with the argument. The apostle is discoursing of the benefits of the gospel to Christians in time of trial; and the bearing of the argument requires us to understand this illustration of them, unless we are compelled not to understand it thus by the proper laws of interpreting words. 

(2.) The word creature is used in a similar sense by the same apostle. Thus, 2Cor 5:17, "If any man be in Christ, he is a new creature," (καινηκτισις). Gal 6:15, "For in Christ Jesus neither circumcision availeth anything, nor uncircumcision, but a new creature." 

(3.) The verb create is thus used. Thus, Eph 2:10, "For we are his workmanship, created in Christ Jesus unto good works." Rom 8:15, "Having abolished in his flesh the enmity--for to make in himself of twain one new man:" Greek, "That he might create (κτιση) the two into one new man; Ro 4:24. "The new man, which is created in righteousness," etc. 

(4.) Nothing was more natural than for the sacred writers thus to speak of a Christian as a new creation, a new creature. The great power of God involved in his conversion, and the strong resemblance between the creation and imparting spiritual life, led naturally to this use of the language. 

(5.) Language similar to this occurs in the Old Testament, and it was natural to transfer it to the New. The Jewish people were represented as made or created by God for his service;and the phrase, therefore, might come to designate those who were thus formed by him to his service. De 32:6, "Hath he not made thee, and established thee?" Isa 43:7, "Every one that is called by my name: for I have created him for my glory, I have formed him; yea, I have made him." @Ro 8:21, "This people have I formed for myself." From all which reasons, it seems to me that the expression here is used to denote Christians, renewed men. Its meaning, however, is varied in Rom 8:22. 

Waiteth for. Expects; is not in a state of possession, but is looking for it with interest. 

The manifestation of the sons of God. The full development of the benefits of the sons of God; the time when they shall be acknowledged, and received into the full privileges of sons. Here Christians have some evidence of their adoption. But they are in a world of sin; they are exposed to trials; they are subject to many calamities; and though they have evidence here that they are the sons of God, yet they wait for that period when they shall be fully delivered from all these trials, and be admitted to the enjoyment of all the privileges of the children of the Most High. The time when this shall take place will be at the day of judgment, when they shall be fully acknowledged, in the presence of an assembled universe, as his children. All Christians are represented as in this posture of waiting for the full possession of their privileges as the children of God. 1Cor 1:7, "Waiting for the coming of our Lord Jesus Christ." 2Thes 3:5, Gal 5:5, "for we through the Spirit wait for the hope of righteousness by faith." 1Thes 1:10. 

Róma 8:20:

Verse 20. For the creature. The renewed creature; the Christian mind. This is given as a reason for its aspiring to the full privileges of adoption; that the present state is not one of choice, or one which is preferred, but one to which it has been subjected for wise reasons by God. 

Subject to vanity. The word "subject to" means placed in such a state; subjected to it by the appointment of another, as a soldier has his rank and place assigned him in an army. The word vanity here (ματαιοτητι) is descriptive of the present condition of the Christian, as frail and dying; as exposed to trials, temptations, and cares; as in the midst of conflicts, and of a world which may be emphatically pronounced vanity. More or less, the Christian is brought under this influence; his joys are marred; his peace is discomposed; his affections wander; his life is a life of vanity and vexation. 

Not willingly. Not voluntarily. It is not a matter of choice. It is not that which is congenial to his renewed nature. That would aspire to perfect holiness and peace. But this subjection is one that is contrary to it, and from which he desires to be delivered. This describes substantially the same condition as Rom 7:15-24. 

But by reason. By him, (δια). It is the appointment of God, who has chosen to place his people in this condition; and who for wise purposes retains them in it. 

Who hath subjected the same. Who has appointed his people to this condition. It is his wise arrangement. Here we may observe, 

(1.) that the instinctive feelings of Christians lead them to desire a purer and a happier world, Php 1:23. 

(2.) That it is not what they desire, to be subjected to the toils of this life, and to the temptations and vanities of this world. They sigh for deliverance. 

(3.) Their lot in Life; their being subjected to this state of vanity, is the arrangement of God. Why it is, he has not seen fit to inform us fully. He might have taken his people at once to heaven as soon as they are converted. But though we know not all the reasons why they are continued here in this state of vanity, we can see some of them. (a) Christians are subjected to this state to do good to
their fellow-sinners. They remain on earth for this
purpose; and this should be their leading aim.

(b) By their remaining here, the power of the gospel is shown
in overcoming their sin; in meeting their temptations; in
sustaining them in trial; and in thus furnishing living
evidence to the world of the power and excellency of
that gospel. This could not be attained if they were
removed at once to heaven.

(c) It furnishes occasion for some interesting exhibitions
of character--for hope, and faith, and love, and for
increasing and progressive excellence.

(d) It is a proper training for heaven. It brings out the
Christian character, and fits it for the skies. There may
be inestimable advantages, all of which we may not see, in
subjecting the Christian to a process of training in
overcoming his sins, and in producing confidence in
God, before he is admitted to his state of final rest.

(e) It is fit and proper that he should engage here in the
service of Him who has redeemed him. He has been ransomed
by the blood of Christ, and God has the highest claim on him
in all the conflicts and toils, in all the labours and
services, to which he may be subjected in this life.
In hope. Rom 5:4. Hope has reference to the future; and in this state of the Christian, he sighs for deliverance, and expects it. 

Róma 8:21:

Verse 21. Because. This is the ground of his hope, and this sustains him now. It is the purpose of God that deliverance shall be granted, and this supports the Christian amidst the trials to which he is subjected here. The hope is, that this same renewed man shah be delivered from all the toils, and cares, and sins of this state. 

The creature itself. The very soul that is renewed; the ransomed man without essential change. It will be the same being, though purified; the same man, possessed of the same body and soul, though freed from all the corruptions of humanity, and elevated above all the degradations of the present condition. The idea is everywhere presented, that the identical person shall be admitted to heaven without essential change, 1Cor 15:35-38,42-44. That this is the hope of all Christians, see 2Pet 3:13. 

From the bondage of corruption. This does not differ materially from "vanity," Rom 8:20. It implies that this state is not a willing state, or not a condition of choice, but is one of bondage or servitude, (see Rom 7:15-24) and that it is a corrupt, imperfect, perishing condition. It is one that leads to sin, and temptation, and conflict, and anxiety. It is a condition often which destroys the peace, mars the happiness, dims the hope, enfeebles the faith, and weakens the love of Christians;and this is called the bondage of corruption. It is also one in which temporal death has dominion, and in the bondage of which believers as well as unbelievers shall be held. Yet from all this bondage the children of God shall be delivered. 

The glorious liberty. Greek, The freedom of the glory of the children of God. This is, 

(1.) liberty. It is freedom from the bondage under which the Christian groans. It will be freedom from sin; from corruption; from evil desires; from calamity; from death. The highest freedom in the universe is that which is enjoyed in heaven, where the redeemed are under the sovereignty and government of their King, but where they do that, and that only, which they desire. All is slavery but the service of God; all is bondage but that law which accords with the supreme wish of the soul, and where commands accord with the perfect desires of the heart. 

(2.) This is glorious liberty. It is encompassed with majesty; attended with honour; crowned with splendour. The heavenly world is often described as a state of glory. Rom 2:10. 

Of the children of God. That the children of God shall enjoy. 

(e) "Because the creature" 2Pet 3:13 

Róma 8:22:

Verse 22. For we know.The sentiment of this verse is designed as an illustration of what had just been said. 

That the whole creation. Margin, "every creature." This expression has been commonly understood as meaning the same as "the creature" in Rom 8:20,21. But I understand it as having a different signification; and as being used in the natural and usual signification of the word creature, or creation. It refers, as I suppose, to the whole animate creation; to all living beings; to the state of all created things here, as in a condition of pain and disorder, and groaning and death. Everything which we see; every creature which lives, is thus subjected to a state of servitude, pain, vanity, and death. The reasons for supposing that this is the true interpretation are, 

(1.) That the apostle expressly speaks of "the whole creation," of every creature, qualifying the phrase by the expression "we know," as if he was drawing an illustration from a well-understood, universal fact. 

(2.) This interpretation makes consistent sense, and makes the verse have a direct bearing on the argument. It is just an argument from analogy, he had (Rom 8:20,21) said that the condition of a Christian was one of bondage and servitude. It was an imperfect, humiliating state; one attended with pain, sorrow, and death. This might be regarded as a melancholy description; and the question might arise, why was not the Christian at once delivered from this? The answer is in this verse. It is just the condition of everything. It is the manifest principle on which God governs the world. The whole creation is in just this condition; and we are not to be surprised, therefore, if it is the condition of the believer. It is a part of the universal system of things; it accords with everything we see; and we are not to be surprised that the church exists on the same principle of administration-- in a state of bondage, imperfection, sorrow, and sighing for deliverance. 

Groaneth. Greek, Groans together. All is united in a condition of sorrow. The expression denotes mutual and universal grief. It is one wide and loud lamentation, in which a dying world unites; and in which it has united "until now." 

And travaileth in pain together. This expression properly denotes the extreme pain of parturition. It also denotes any intense agony, or extreme suffering; and it means here that the condition of all things has been that of intense, united, and continued suffering; in other words, that we are in a world of misery and death. This has been united; all have partaken of it: it has been intense; all endure much: it has been unremitted; every age has experienced the repetition of the same thing. 

Until now. Till the time when the apostle wrote. It is equally true of the time since he wrote. It has been the characteristic of every age. It is remarkable that the apostle does not here say of "the whole creation," that it had any hope of deliverance; an additional consideration that shows that the interpretation above suggested is correct, Rom 8:20,21,23. Of the sighing and suffering universe he says nothing with respect to its future state. He does not say that the suffering brutal creation shall be compensated, or shall be restored or raised up. He simply adverts to the fact that it suffers, as an illustration that the condition of the Christian is not singular and peculiar. The Scriptures say nothing of the future condition of the brutal creation. 

(1) "the whole creation" or, "every creature" 

Róma 8:23:

Verse 23. And not only they. Not only the creation in general. 

But ourselves also. Christians. 

Which have the first-fruits of the Spirit. The word used (απαρχην) denotes, properly, the first-fruits of the harvest; the portion that was first collected and consecrated to God as an offering of gratitude, De 26:2, Ex 23:9, Nu 18:12. Hence the word means that which is first in order of time. Here it means, as I suppose, that the Christians of whom Paul was speaking had partaken of the first influences of the Spirit, or had been among the first partakers of his influences in converting sinners. The Spirit had been sent down to attend the preaching of the gospel, and they were among the first who had partaken of those influences. Some, however, have understood the word to mean a pledge, or earnest, or foretaste of joys to come. This idea has been attached to the word because the first-fruits of the harvest were a pledge of the harvest, an evidence that it was ripe, etc. But the word does not seem to be used in this sense in the New Testament. The only places where it occurs are the following: Rom 8:23, 11:16; Rom 16:5, 1Cor 15:20,23, 16:15, Jas 1:18, Rev 14:4. 

Groan within ourselves. We sigh for deliverance. The expression denotes strong internal desire; the deep anguish of spirit when the heart is oppressed with anguish, and earnestly wishes for succour. 

Waiting for the adoption. Waiting for the full blessings of the adoption. Christians are adopted when they are converted, (Rom 8:15) but they have not been yet admitted to the full privileges of their adoption into the family of God. Their adoption when they are converted is secret, and may at the time be unknown to the world. The fulness of the adoption, their complete admission to the privileges of the sons of God, shall be in the day of judgment, in the presence of the universe, and amidst the glories of the final con- summation of all things. This adoption is not different from the first, but is the completion of the act of grace when a sinner is received into the family of God. 

The redemption of the body. The complete recovery of the body from death and corruption. The particular and striking act of the adoption in the day of judgment will be the raising up of the body from the grave, and rendering it immortal and eternally blessed. The particular effects of the adoption in this world are on the soul. The completion of it on the last day will be seen particularly in the body; and thus the entire man shall be admitted into the favour of God, and restored from all his sins and all the evil consequences of the fall. The apostle here speaks the language of every Christian. The Christian has joys which the world does not know; but he has also sorrows; he sighs over his corruption; he is in the midst of calamity; he is going to the grave; and he looks forward to that complete deliverance, and to that elevated state, when, in the presence of an assembled universe, he shall be acknowledged as a child of God. This elevated privilege gives to Christianity its high value; and the hope of being acknowledged in the presence of the universe as the child of God--the hope of the poorest and the humblest believer--is of infinitely more value than the prospect of the most princely inheritance, or of the brightest crown that a monarch ever wore. 

(b) "first fruits of the Spirit" Eph 1:14 (c) "groan within ourselves" 2Cor 5:2,4 (d) "redemption of our body" Lk 21:28 

[Clarke] Adam Clarke’s Commentary on the Bible:

Róma 8:18:

 Verse 18. For I reckon that the sufferings, 
that is to be revealed be the enjoyment of God himself, (see
above,) then the sufferings of this life, which, when compared
with eternity, are but as for a moment, are not worthy to be put
in competition with this glory which shall be revealed in us.
This case is perfectly clear.
 

Róma 8:19:

 Verse 19. For the earnest expectation of the creature] There
is considerable difficulty in this and the four following verses:
and the difficulty lies chiefly in the meaning of the word
ηκτισις, which we translate the creature, and creation. Some
think that by it the brute creation is meant; others apply it to
the Jewish people; others to the godly; others to the Gentiles;
others to the good angels; and others to the fallen spirits, both
angelic and human. Dissertations without end have been written on
it; and it does not appear that the Christian world are come to
any general agreement on the subject. Dr. Lightfoot's mode of
explanation appears to me to be the best, on the whole. "There
is," says he, "a twofold key hanging at this place, which may
unlock the whole, and make the sense plain and easy.

1. The first is the phrase, πασαηκτισις, which we render the
whole creation, Ro 8:22, and with which we meet twice elsewhere
in the New Testament. Mr 16:15:
Preach the Gospel, πασητηκτισει, to every creature; and
Col 1:23:
The Gospel was preached, ενπασητηκτισει, to every creature.
Now it is sufficiently apparent what is meant by πασακτισις in
both these places, viz. all nations, or the heathen world. For
that which in St. Mark is, preach the Gospel to every creature,
is, in St. Matthew, go and teach, πανταταεθνη, all nations.
And this very phrase in this place lays claim to that very
interpretation. And the Hebrew col habberioth, which
answers to the Greek πασαηκτισις, every creature, is applied by
the Jews to the Gentiles, and that by way of opposition to Israel.

2. The second key is the word ματαιοτητι, Ro 8:20, which is
not unfitly rendered vanity; but then this vanity is improperly
applied to the vanishing, dying, changing state of the creation.
For ματαιοτης, vanity, does not so much denote the vanishing
condition of the outward state, as it does the inward vanity or
emptiness of the mind. So the apostle, speaking of the Gentiles
concerning whom he speaks here, tells us εματαιωθησαν, They became
vain in their imaginations, Ro 1:21; and again,
The Gentiles walk ενματαιοτητι, in the vanity of their mind,
Eph 4:17; so also,
The Lord knoweth the thoughts of the wise, οτιεισιματαιοι, that
they are vain, 1Co 3:20. To all which let me add this farther
observation, that throughout this whole place the apostle seems to
allude to the bondage of the Israelites in Egypt, and their
deliverance from it; with a comparison made betwixt the Jewish and
the Gentile Church. When God would deliver Israel from his
bondage, he challenges him for his Son, and his first-born,
Ex 4:22.
And in like manner the Gentiles earnestly expect and wait for such
a kind of manifestation of the sons of God, within and among
themselves. The Romans, to whom the apostle writes, knew well how
many predictions and promises it had pleased God to publish by his
prophets, concerning gathering together and adopting sons to
himself among the Gentiles; the manifestation of which sons the
whole Gentile world with a neck as it were stretched out, as the
word αποκαραδοκια implies, (απο, from, and καρα, the head,
and δοκαω, to expect,) doth now wait for." See the observations
at the end of this chapter.
 

Róma 8:20:

 Verse 20. For the creature was made subject to vanity] The
Gentile world were subject to vanity of mind; but how? not
willingly, but by reason of him who hath subjected the same. May
we not say, it became vain willingly, but was made subject to
vanity unwillingly? For, let us recur to the origin of Gentilism,
the confusion of languages, by reason of the attempt to build the
tower of Babel; and though there are some passages in the gloss of
the Targumists upon this matter that are sufficiently ridiculous,
yet as to their scope and design they are worthy of notice. "They
said, Go to, let us build us a city and a tower, and let its head
reach unto the top of heaven; and let us make a house of worship
in the top of it; and let us put a sword in his hand that he may
wage war for us against our enemies, before we be scattered abroad
upon the face of the whole earth." It is an ancient tradition
among the Jews, that this tower was built on an idolatrous
account. The confusion of tongues, by which true religion was
lost in the world, is a proof that the builders of this tower
sinned against God in the highest degree. They were inclined to
vanity, i.e. idolatry, WILLINGLY; but they were subjected to
vanity UNWILLINGLY; for this proceeded from the just indignation
and vengeance of God. From this time the world lay under
heathenism till the bringing in of the Gospel, upwards of 2000
years after. See Lightfoot.
 

Róma 8:21:

 Verse 21. Because the creature] This and the preceding verse
should be thus connected: in hope THAT (οτι) the creature itself
also shall be delivered. The word φθορα denotes, very frequently,
sinful corruption. So, 2Pe 1:4:
Corruption through lust, τηςενεπιθυμιαφθορας. 2Co 11:3:
Lest your minds should be corrupted. 1Co 15:33:
Evil communications corrupt good manners. The sense, therefore,
of the apostle in this place seems to be: the Gentile world shall,
in time, be delivered from the bondage of their sinful corruption,
i.e. the bondage of their lusts and vile affections; and be
brought into such a noble liberty as the sons of God enjoy.
 

Róma 8:22:

 Verse 22. The whole creation groaneth and travaileth] If it
be inquired how the Gentile world groaned and travailed in pain;
let them who explain this of the fabric of the material world,
tell us how that groans and travails? They must needs own it to
be a borrowed and allusive phrase: but in the sense above given,
the very literal construction may be admitted.
 

Róma 8:23:

 Verse 23. And not only they, but ourselves also] Neither the
Gentiles only, but we Jews also, (however we belong to a nation
envious of the heathen,) to whom God hath granted the first fruits
of the Spirit; we sigh among ourselves for their sakes, waiting
for the adoption; that is, the redemption of our mystical body,
whereof the Gentiles make a very great part. Lightfoot's works.
vol. ii. p. 359 and 707.

The scope and design of St. Paul in these verses may be thus
summed up:-The apostle shows that the whole creation is in a
suffering state, into which it has been brought by the
disobedience of one man, Adam; therefore, it was made subject to
vanity-pain, sickness, and death; not willingly, for mankind had
no part in that transgression which "brought death into the world
and all our wo;" but God subjected the whole, purposing to afford
them a deliverance and infusing into every heart a hope that a
more auspicious era should take place; and it is through the
influence of this hope, which every man possesses, that the
present ills are so patiently borne, because all are expecting
better days. The great deliverer is the Messiah, and the Gospel
days the auspicious era which God intended to bring forward. They
who believe in Christ with a heart unto righteousness are freed
from the bondage of their sinful corruption, and brought into the
glorious liberty of the sons of God; and they look forward with
joyous expectation, waiting for the general resurrection, when
their bodies also shall be redeemed from corruption, and the whole
man, body and soul, be adopted into the family of heaven ABOVE,
as their souls had been previously adopted into the family of
faith BELOW. And although it may be said that the redemption
provided by the Gospel can not be an object of hope to those who
have never heard of it; yet, as every man has hope, and this hope
is inspired by God for this very purpose; that it may be the means
of supporting them in the ills of life, and God, in inspiring it,
had respect to the glorious state of Christianity, therefore it is
this state, in effect, that the whole creation are longing for. So
Jesus Christ is said, by the Prophet Haggai, Hag 2:7, to be
the desire of all nations; and yet not one of the nations of the
earth had, at that time, heard of him. And thus, as Dr. Whitby
has very properly remarked, "desire and expectation are ascribed
to creatures, in reference to things they want, and which tend to
their advantage; notwithstanding they explicitly know nothing of
them."
 

[DTN] Darby Translation Notes:

Róma 8:18:

8:18  revealed (b-23)  Or 'the glory about to be revealed.' but the sense is most  nearly given in the text. See Gal. 3.23 and 1Cor. 3.22. The  emphasis is on 'coming,' in contrast with 'this present time.' 

Róma 8:19:

8:19  anxious (c-3)  Or 'constant,' as Phil. 1.20. 

Róma 8:21:

8:21  glory (d-20)  'Glorious liberty,' as in A.V., does not give the sense. The  creature has no part in the liberty of grace; but it will have  in that which glory gives. 

Róma 8:22:

8:22  creation (e-7)  'Creation' is the same in Greek as 'creature' in vers. 19-21;  but the Greek for 'whole' gives it a concrete and not an  abstract character, i.e. 'creation.' 

Róma 8:23:

8:23  groan (f-19)  As Mark 7.34.  adoption, (g-23)  See Note, ver. 15. 

[Family] Family Bible Notes:

Róma 8:18:

The sufferings of this present time; those which Christians endure in this world.
Not worthy to be compared; are very small, as nothing in comparison.
Glory--revealed in us; Eph 3:16-19; Col 3:4; 2Th 1:10; 1Jo 3:2. All sacrifices which men make to obey God, and all trials which they are called to endure, are light and momentary, compared with the blessings which he will bestow upon them in heaven. 

Róma 8:19:

The creature; the creation. In this and the three following verses the word rendered creature and creation is the same in the original Greek. It seems to denote the whole of this lower creation as brought under God's curse, and made subject to suffering and abuse in connection with the fall of man. Compare Ge 3:16-19.
The manifestation of the sons of God; when they shall be seen and publicly acknowledge as his children, and take full possession of their inheritance as heirs of God, and joint-heirs with Christ. 

Róma 8:20:

Vanity; suffering and abuse.
Not willingly; not by their own choice.
Him who hath subjected the same; God, by his wise and righteous constitution of things.
In hope; of deliverance from the evil endured. 

Róma 8:21:

The bondage of corruption; the bondage which consists in a corruptible state, with all the suffering belonging to such a state.
The glorious liberty of the children of God; literally, "the liberty of the glory of the children of God;" that is, the liberty from corruption and suffering which the creation shall receive when the sons of God are manifested in glory. Verse Ro 8:19. 

Róma 8:22:

The whole creation; every part of creation which, without its own choice, has been subjected to evils, or is perverted and abused through the sins of men.
Groaneth and travaileth in pain; experienceth and manifesteth deep distress under the evils which sin has caused. The sufferings which sin brings upon others, as well as on those who commit it, strikingly show its malignity, and should lead all to abhor and forsake it, and to look unto Jesus that they may be delivered from its power, and become the instruments of good to all who may feel their influence. 

Róma 8:23:

Not only they; the creatures which unwillingly suffer, or are perverted and abused through the sins of men.
But ourselves also; true Christians, who are born of the Spirit, and have the foretastes of heaven.
Groan within ourselves; under the evils which sin still occasions us.
Waiting for the adoption; when body and soul, freed from all evils, shall be reunited, and be perfect in holiness and bliss. 

[Geneva] Geneva Bible Translation Notes:

Róma 8:18:

20 For I t reckon that the sufferings of this present time [are] not worthy [to be compared] with the glory which shall be revealed in us.
(20) Thirdly, that this glory which we look for surpasses a thousand times the misery of our afflictions. (t) All being well considered, I gather. 

Róma 8:19:

21 For the earnest expectation of the u creature waiteth for the manifestation of the sons of God.
(21) Fourthly, he plainly teaches us that we will certainly be renewed from that confusion and horrible deformation of the whole world, which cannot be continual, as it was not this way at the beginning: but as it had a beginning by the sin of man, for whom it was made by the ordinance of God, so will it at length be restored with the elect. (u) All this world. 

Róma 8:20:

For the creature was made subject to x vanity, not y willingly, but by reason z of him who hath subjected [the same] in a hope,
(x) Is subject to a vanishing and disappearing state. (y) Not by their natural inclination. (z) That they should obey the Creator's commandment, whom it pleased to show by their sickly state, how greatly he was displeased with man. (a) God would not make the world subject to be cursed forever because of the sin of man, but gave it hope that it would be restored. 

Róma 8:21:

Because the creature itself also shall be delivered from the b bondage of corruption into the glorious liberty of the children of God.
(b) From the corruption which they are now subject to, they will be delivered and changed into the blessed state of incorruption, which will be revealed when the sons of God will be advanced to glory. 

Róma 8:22:

For we know that the whole creation groaneth and c travaileth in pain together until now.
(c) By this word is meant not only exceeding sorrow, but also the fruit that follows from it. 

Róma 8:23:

22 And not only [they], but ourselves also, which have the firstfruits of the Spirit, even we ourselves groan within d ourselves, waiting for the adoption, [to wit], e the redemption of our body.
(22) Fifthly, if the rest of the world looks for a restoring, groaning as it were for it and that not in vain, let us also sigh, indeed, let us be more certainly persuaded of our redemption to come, for we already have the first fruits of the Spirit. (d) Even from the bottom of our hearts. (e) The last restoring, which will be the accomplishment of our adoption. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Róma 8:18:

18. For I reckon that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed in us—that is, "True, we must suffer with Christ, if we would partake of His glory; but what of that? For if such sufferings are set over against the coming glory, they sink into insignificance." 

Róma 8:19:

19-22. For, &c.—"The apostle, fired with the thought of the future glory of the saints, pours forth this splendid passage, in which he represents the whole creation groaning under its present degradation, and looking and longing for the revelation of this glory as the end and consummation of its existence" [HODGE]. 
the earnest expectation—(compare Php 1:20). 
of the creature—rather, "the creation." 
waiteth for the manifestation—"is waiting for the revelation" 
of the sons of God—that is, "for the redemption of their bodies" from the grave (Ro 8:23), which will reveal their sonship, now hidden (compare Lu 20:36; Re 21:7). 

Róma 8:20:

20. For the creature—"the creation." 
was made subject to vanity, not willingly—that is, through no natural principle of decay. The apostle, personifying creation, represents it as only submitting to the vanity with which it was smitten, on man's account, in obedience to that superior power which had mysteriously linked its destinies with man's. And so he adds 
but by reason of him who hath subjected the same —"who subjected it." 
in hope—or "in hope that." 

Róma 8:21:

21. Because the creature itself also—"even the creation itself." 
shall be delivered from the bondage of corruption—its bondage to the principle of decay. 
into the glorious liberty—rather, "the liberty of the glory." 
of the children of God—that is, the creation itself shall, in a glorious sense, be delivered into that freedom from debility and decay in which the children of God, when raised up in glory, shall expatiate: into this freedom from corruptibility the creation itself shall, in a glorious sense, be delivered (So CALVIN, BEZA, BENGEL, THOLUCK, OLSHAUSEN, DE WETTE, MEYER, PHILIPPI, HODGE, ALFORD, &c.). 

Róma 8:22:

22. For we know that the whole creation groaneth and travaileth in pain together until now—If for man's sake alone the earth was cursed, it cannot surprise us that it should share in his recovery. And if so, to represent it as sympathizing with man's miseries, and as looking forward to his complete redemption as the period of its own emancipation from its present sin-blighted condition, is a beautiful thought, and in harmony with the general teaching of Scripture on the subject. (See on 2Pe 3:13). 

Róma 8:23:

23. And not only they, but ourselves also—or "not only [so], but even we ourselves"—that is, besides the inanimate creation. 
which have the first-fruits of the Spirit—or, "the Spirit as the first-fruits" of our full redemption (compare 2Co 1:22), moulding the heart to a heavenly frame and attempering it to its future element. 
even we ourselves—though we have so much of heaven already within us. 
groan within ourselves—under this "body of sin and death," and under the manifold "vanity and vexation of spirit" that are written upon every object and every pursuit and every enjoyment under the sun. 
waiting for the—manifestation of our 
adoption, to wit, the redemption of our body—from the grave: "not (be it observed) the deliverance of ourselves from the body, but the redemption of the body itself from the grave" [BENGEL]. 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Róma 8:18:

 The Believer's Privileges. A. D. 58. 

      17 And if children, then heirs; heirs of God, and joint-heirs with Christ; if so be that we suffer with him, that we may be also glorified together.   18 For I reckon that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed in us.   19 For the earnest expectation of the creature waiteth for the manifestation of the sons of God.   20 For the creature was made subject to vanity, not willingly, but by reason of him who hath subjected the same in hope,   21 Because the creature itself also shall be delivered from the bondage of corruption into the glorious liberty of the children of God.   22 For we know that the whole creation groaneth and travaileth in pain together until now.   23 And not only they, but ourselves also, which have the firstfruits of the Spirit, even we ourselves groan within ourselves, waiting for the adoption, to wit, the redemption of our body.   24 For we are saved by hope: but hope that is seen is not hope: for what a man seeth, why doth he yet hope for?   25 But if we hope for that we see not, then do we with patience wait for it. 

      In these words the apostle describes a fourth illustrious branch of the happiness of believers, namely, a title to the future glory. This is fitly annexed to our sonship; for as the adoption of sons entitles us to that glory, so the disposition of sons fits and prepares us for it. If children, then heirs, v. 17. In earthly inheritances this rule does not hold, only the first-born are heirs; but the church is a church of first-born, for they are all heirs. Heaven is an inheritance that all the saints are heirs to. They do not come to it as purchasers by any merit or procurement of their own; but as heirs, purely by the act of God; for God makes heirs. The saints are heirs though in this world they are heirs under age; see Gal. iv. 1, 2. Their present state is a state of education and preparation for the inheritance. How comfortable should this be to all the children of God, how little soever they have in possession, that, being heirs, they have enough in reversion! But the honour and happiness of an heir lie in the value and worth of that which he is heir to: we read of those that inherit the wind; and therefore we have here an abstract of the premises. 1. Heirs of God. The Lord himself is the portion of the saints' inheritance (Ps. xvi. 5), a goodly heritage, v. 6. The saints are spiritual priests, that have the Lord for their inheritance, Num. xviii. 20. The vision of God and the fruition of God make up the inheritance the saints are heirs to. God himself will be with them, and will be their God, Rev. xxi. 3. 2. Joint-heirs with Christ. Christ, as Mediator, is said to be the heir of all things (Heb. i. 2), and true believers, by virtue of their union with him, shall inherit all things, Rev. xxi. 7. Those that now partake of the Spirit of Christ, as his brethren, shall, as his brethren, partake of his glory (John xvii. 24), shall sit down with him upon his throne, Rev. iii. 21. Lord, what is man, that thou shouldst thus magnify him! Now this future glory is further spoken of as the reward of present sufferings and as the accomplishment of present hopes. 

      I. As the reward of the saints' present sufferings; and it is a rich reward: If so be that we suffer with him (v. 17), or forasmuch as we suffer with him. The state of the church in this world always is, but was then especially, an afflicted state; to be a Christian was certainly to be a sufferer. Now, to comfort them in reference to those sufferings, he tells them that they suffered with Christ--for his sake, for his honour, and for the testimony of a good conscience, and should be glorified with him. Those that suffered with David in his persecuted state were advanced by him and with him when he came to the crown; see 2 Tim. ii. 12. See the gains of suffering for Christ; though we may be losers for him, we shall not, we cannot, be losers by him in the end. This the gospel is filled with the assurances of. Now, that suffering saints may have strong supports and consolations from their hopes of heaven, he holds the balance (v. 18), in a comparison between the two, which is observable. 1. In one scale he puts the sufferings of this present time. The sufferings of the saints are but sufferings of this present time, strike no deeper than the things of time, last no longer than the present time (2 Cor. iv. 17), light affliction, and but for a moment. So that on the sufferings he writes tekel, weighed in the balance and found light. 2. In the other scale he puts the glory, and finds that a weight, an exceeding and eternal weight: Glory that shall be revealed. In our present state we come short, not only in the enjoyment, but in the knowledge of that glory (1 Cor. ii. 9; 1 John iii. 2): it shall be revealed. It surpasses all that we have yet seen and known: present vouchsafements are sweet and precious, very precious, very sweet; but there is something to come, something behind the curtain, that will outshine all. Shall be revealed in us; not only revealed to us, to be seen, but revealed in us, to be enjoyed. The kingdom of God is within you, and will be so to eternity. 3. He concludes the sufferings not worthy to be compared with the glory--ouk axia pros ten doxan. They cannot merit that glory; and, if suffering for Christ will not merit, much less will doing. They should not at all deter and frighten us from the diligent and earnest pursuit of that glory. The sufferings are small and short, and concern the body only; but the glory is rich and great, and concerns the soul, and is eternal. This he reckons. I reckon--logizomai. It is not a rash and sudden determination, but the product of a very serious and deliberate consideration. He had reasoned the case within himself, weighed the arguments on both sides, and thus at last resolves the point. O how vastly different is the sentence of the word from the sentiment of the world concerning the sufferings of this present time! I reckon, as an arithmetician that is balancing an account. He first sums up what is disbursed for Christ in the sufferings of this present time, and finds they come to very little; he then sums up what is secured to us by Christ in the glory that shall be revealed, and this he finds to be an infinite sum, transcending all conception, the disbursement abundantly made up and the losses infinitely countervailed. And who would be afraid then to suffer for Christ, who as he is before-hand with us in suffering, so he will not be behind-hand with us in recompence? Now Paul was as competent a judge of this point as ever any mere man was. He could reckon not by art only, but by experience; for he knew both. He knew what the sufferings of this present time were; see 2 Cor. xi. 23-28. He knew what the glory of heaven is; see 2 Cor. xii. 3, 4. And, upon the view of both, he gives this judgment here. There is nothing like a believing view of the glory which shall be revealed to support and bear up the spirit under all the sufferings of this present time. The reproach of Christ appears riches to those who have respect to the recompence of reward, Heb. xi. 26. 

      II. As the accomplishment of the saints' present hopes and expectations, v. 19, &c. As the saints are suffering for it, so they are waiting for it. Heaven is therefore sure& for God by his Spirit would not raise and encourage those hopes only to defeat and disappoint them. He will establish that word unto his servants on which he has caused them to hope (Ps. cxix. 49), and heaven is therefore sweet; for, if hope deferred makes the heart sick, surely when the desire comes it will be a tree of life, Prov. xiii. 12. Now he observes an expectation of this glory, 

      1. In the creatures v. 19-22. That must needs be a great, a transcendent glory, which all the creatures are so earnestly expecting and longing for. This observation in these verses has some difficulty in it, which puzzles interpreters a little; and the more because it is a remark not made in any other scripture, with which it might be compared. By the creature here we understand, not as some do the Gentile world, and their expectation of Christ and the gospel, which is an exposition very foreign and forced, but the whole frame of nature, especially that of this lower world--the whole creation, the compages of inanimate and sensible creatures, which, because of their harmony and mutual dependence, and because they all constitute and make up one world, are spoken of in the singular number as the creature. The sense of the apostle in these four verses we may take in the following observations:-- (1.) That there is a present vanity to which the creature, by reason of the sin of man, is made subject, v. 20. When man sinned, the ground was cursed for man's sake, and with it all the creatures (especially of this lower world, where our acquaintance lies) became subject to that curse, became mutable and mortal. Under the bondage of corruption, v. 21. There is an impurity, deformity, and infirmity, which the creature has contracted by the fall of man: the creation is sullied and stained, much of the beauty of the world gone. There is an enmity of one creature to another; they are all subject to continual alteration and decay of the individuals, liable to the strokes of God's judgments upon man. When the world was drowned, and almost all the creatures in it, surely then it was subject to vanity indeed. The whole species of creatures is designed for, and is hastening to, a total dissolution by fire. And it is not the least part of their vanity and bondage that they are used, or abused rather, by men as instruments of sin. The creatures are often abused to the dishonour of their Creator, the hurt of his children, or the service of his enemies. When the creatures are made the food and fuel of our lusts, they are subject to vanity, they are captivated by the law of sin. And this not willingly, not of their own choice. All the creatures desire their own perfection and consummation; when they are made instruments of sin it is not willingly. Or, They are thus captivated, not for any sin of their own, which they had committed, but for man's sin: By reason of him who hath subjected the same. Adam did it meritoriously; the creatures being delivered to him, when he by sin delivered himself he delivered them likewise into the bondage of corruption. God did it judicially; he passed a sentence upon the creatures for the sin of man, by which they became subject. And this yoke (poor creatures) they bear in hope that it will not be so always. Ep elpidi hoti kai, &c.--in hope that the creature itself; so many Greek copies join the words. We have reason to pity the poor creatures that for our sin have become subject to vanity. (2.) That the creatures groan and travail in pain together under this vanity and corruption, v. 22. It is a figurative expression. Sin is a burden to the whole creation; the sin of the Jews, in crucifying Christ, set the earth a quaking under them. The idols were a burden to the weary beast, Isa. xlvi. 1. There is a general outcry of the whole creation against the sin of man: the stone crieth out of the wall (Hab. ii. 11), the land cries, Job xxxi. 38. (3.) That the creature, that is now thus burdened, shall, at the time of the restitution of all things, be delivered from this bondage into the glorious liberty of the children of God (v. 21)-- they shall no more be subject to vanity and corruption, and the other fruits of the curse; but, on the contrary, this lower world shall be renewed: when there will be new heavens there will be a new earth (2 Pet. iii. 13; Rev. xxi. 1); and there shall be a glory conferred upon all the creatures, which shall be (in the proportion of their natures) as suitable and as great an advancement as the glory of the children of God shall be to them. The fire at the last day shall be a refining, not a destroying annihilating fire. What becomes of the souls of brutes, that go downwards, none can tell. But it should seem by the scripture that there will be some kind of restoration of them. And if it be objected, What use will they be of to glorified saints? we may suppose them of as much use as they were to Adam in innocency; and if it be only to illustrate the wisdom, power, and goodness of their Creator, that is enough. Compare with this Ps. xcvi. 10-13; xcviii. 7-9. Let the heavens rejoice before the Lord, for he cometh. (4.) That the creature doth therefore earnestly expect and wait for the manifestation of the children of God, v. 19. Observe, At the second coming of Christ there will be a manifestation of the children of God. Now the saints are God's hidden ones, the wheat seems lost in a heap of chaff; but then they shall be manifested. It does not yet appear what we shall be (1 John iii. 2), but then the glory shall be revealed. The children of God shall appear in their own colours. And this redemption of the creature is reserved till then; for, as it was with man and for man that they fell under the curse, so with man and for man they shall be delivered. All the curse and filth that now adhere to the creature shall be done away then when those that have suffered with Christ upon earth shall reign with him upon the earth. This the whole creation looks and longs for; and it may serve as a reason why now a good man should be merciful to his beast. 

      2. In the saints, who are new creatures, v. 23-25. Observe, (1.) The grounds of this expectation in the saints. It is our having received the first-fruits of the Spirit, which both quickens our desires and encourages our hopes, and both ways raises our expectations. The first-fruits did both sanctify and ensure the lump. Grace is the first-fruits of glory, it is glory begun. We, having received such clusters in this wilderness, cannot but long for the full vintage in the heavenly Canaan. Not only they--not only the creatures which are not capable of such a happiness as the first-fruits of the Spirit, but even we, who have such present rich receivings, cannot but long for something more and greater. In having the first-fruits of the Spirit we have that which is very precious, but we have not all we would have. We groan within ourselves, which denotes the strength and secrecy of these desires; not making a loud noise, as the hypocrites howling upon the bed for corn and wine, but with silent groans, which pierce heaven soonest of all. Or, We groan among ourselves. It is the unanimous vote, the joint desire, of the whole church, all agree in this: Come, Lord Jesus, come quickly. The groaning denotes a very earnest and importunate desire, the soul pained with the delay. Present receivings and comforts are consistent with a great many groans; not as the pangs of one dying, but as the throes of a woman in travail--groans that are symptoms of life, not of death. (2.) The object of this expectation. What is it we are thus desiring and waiting for? What would we have? The adoption, to wit, the redemption of our body. Though the soul be the principal part of the man, yet the Lord has declared himself for the body also, and has provided a great deal of honour and happiness for the body. The resurrection is here called the redemption of the body. It shall then be rescued from the power of death and the grave, and the bondage of corruption; and, though a vile body, yet it shall be refined and beautified, and made like that glorious body of Christ, Phil. iii. 21; 1 Cor. xv. 42. This is called the adoption. [1.] It is the adoption manifested before all the world, angels and men. Now are we the sons of God, but it does not yet appear, the honour is now clouded; but then God will publicly own all his children. The deed of adoption, which is now written, signed, and sealed, will then be recognized, proclaimed, and published. As Christ was, so the saints will be, declared to be the sons of God with power, by the resurrection from the dead, ch. i. 4. It will then be put past dispute. [2.] It is the adoption perfected and completed. The children of God have bodies as well as souls; and, till those bodies are brought into the glorious liberty of the children of God, the adoption is not perfect. But then it will be complete, when the Captain of our salvation shall bring the many sons to glory, Heb. ii. 10. This is that which we expect, in hope of which our flesh rests, Ps. xvi. 9, 10. All the days of our appointed time we are waiting, till this change shall come, when he shall call, and we shall answer, and he will have a desire to the work of his hands, Job xiv. 14, 15. (3.) The agreeableness of this to our present state, v. 24, 25. Our happiness is not in present possession: We are saved by hope. In this, as in other things, God hath made our present state a state of trial and probation--that our reward is out of sight. Those that will deal with God must deal upon trust. It is acknowledged that one of the principal graces of a Christian is hope (1 Cor. xiii. 13), which necessarily implies a good thing to come, which is the object of that hope. Faith respects the promise, hope the thing promised. Faith is the evidence, hope the expectation, of things not seen. Faith is the mother of hope. We do with patience wait. In hoping for this glory we have need of patience, to bear the sufferings we meet with in the way to it and the delays of it. Our way is rough and long; but he that shall come will come, and will not tarry; and therefore, though he seem to tarry, it becomes us to wait for him. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Róma 8:18:

18-25 The sufferings of the saints strike no deeper than the things of time, last no longer than the present time, are light afflictions, and but for a moment. How vastly different are the sentence of the word and the sentiment of the world, concerning the sufferings of this present time! Indeed the whole creation seems to wait with earnest expectation for the period when the children of God shall be manifested in the glory prepared for them. There is an impurity, deformity, and infirmity, which has come upon the creature by the fall of man. There is an enmity of one creature to another. And they are used, or abused rather, by men as instruments of sin. Yet this deplorable state of the creation is in hope. God will deliver it from thus being held in bondage to man's depravity. The miseries of the human race, through their own and each other's wickedness, declare that the world is not always to continue as it is. Our having received the first-fruits of the Spirit, quickens our desires, encourages our hopes, and raises our expectations. Sin has been, and is, the guilty cause of all the suffering that exists in the creation of God. It has brought on the woes of earth; it has kindled the flames of hell. As to man, not a tear has been shed, not a groan has been uttered, not a pang has been felt, in body or mind, that has not come from sin. This is not all; sin is to be looked at as it affects the glory of God. Of this how fearfully regardless are the bulk of mankind! Believers have been brought into a state of safety; but their comfort consists rather in hope than in enjoyment. From this hope they cannot be turned by the vain expectation of finding satisfaction in the things of time and sense. We need patience, our way is rough and long; but He that shall come, will come, though he seems to tarry. 

[PNT] The People’s New Testament:

Róma 8:18:

The sufferings of this present time. The Christian of our time has little conception of the sufferings of the ancient saints, counted as outcasts, despised, persecuted, slain. See Ro 8:36 2Co 11:23-28. Yet Paul counted these as nothing in view of the hope of eternal glory.
The glory which shall be revealed in us. In the saints when they shall have received the inheritance which God bestows in Christ. The comforts of the saint in the midst of suffering are now given: (1) The hope of glory for which all creation, ruined by the Fall, is looking. (2) The present help of the Spirit. (3) The overruling providence of God. 

Róma 8:19:

The earnest expectation of the creature. "Creature" is rendered "creation" in the Revised Version, and this rendering is approved by all the best critics. Chrysostom says, ``Paul personifies the world, just as the prophets do when they make the floods to clap their hands.'' The whole world is represented earnestly looking forward to the manifestation of the sons of God, to that day of future glory when the sons of God will have reached their high estate and be revealed as his children. It is a fine, poetic figure, a grand conception. 

Róma 8:20:

For the creature was made subject to vanity. "The creation" (Revised Version) was subjected to vanity; i.e., became empty; lost its original significance. The Greek word "mataiotes", rendered "vanity", means "to seek without finding". God placed "the creation" under man's dominion, and when man fell the whole was subject to vanity by God.
In hope. A hope was left to creation in its fallen estate. A promise of final redemption was made to fallen man (Ge 3:15), and the creation is represented as sharing that hope. 

Róma 8:21:

Because the creature itself also shall be delivered. The Revised Version reads, "The creation was subjected . . . in hope that the creation itself also", etc. Though "subjected to vanity" (Ro 8:20), it still retained the hope of final deliverance.
From the bondage of corruption. Decay and death.
Into the glorious liberty. The Revised Version says, "The liberty of the glory". The present state is "bondage to corruption". The hope is deliverance from the bondage into "the liberty of the glory". In the day of the revelation of that glory, "all things shall become new" (Re 21:1,5). 

Róma 8:22:

For we know that the whole creation groaneth, etc. The world is in travail, groaning for deliverance. That it is in travail is certain; there is unrest and crying for deliverance everywhere. It may not understand its trouble, nor even what it wants, but the meaning is that it is fallen, its wishes frustrated, and it is sighing for deliverance. These groans and sorrows are a prophecy of a time of deliverance when there shall be "new heavens, and a new earth, wherein dwelleth righteousness" (2Pe 3:13). 

Róma 8:23:

Not only [they], but ourselves also. Not only does the world groan, but Christians, though they have the firstfruits of the Spirit, a pledge of a rich and full harvest, groan. There is an eager longing for the fuller enjoyment promised.
Waiting for the adoption. We are already adopted children, but rather in expectation that in realization. We have not received the inheritance, the full "revealing of the sons of God" (Ro 8:19, Revised Version).
The redemption of our body. When the full adoption comes, we will not have these poor, frail, dying bodies, subject to weakness, sinfulness and decay, but spiritual bodies. "For in this we do groan, earnestly desiring to be clothed upon with our house which is from heaven" (2Co 5:2). 

[RWP] Robertson’s Word Pictures:

Róma 8:18:

To us-ward  (εις ημας). We shall be included in the radiance of the coming glory which will put in the shadow the present sufferings. Precisely the same idiom here with μελλουσαν δοξαν (aorist passive infinitive of αποκαλυφθηνα) occurs in Ga 3:23 with μελλουσαν πιστιν, which see. 

Róma 8:19:

The earnest expectation of creation  (η αποκαραδοκια της κτισεως). This substantive has so far been found nowhere save here and Php 1:20, though the verb αποκαραδοκεω is common in Polybius and Plutarch. Milligan (Vocabulary) thinks that Paul may have made the substantive from the verb. It is a double compound (απο, off from, καρα, head, δοκεω, Ionic verb, to watch), hence to watch eagerly with outstretched head.

Waiteth for  (απεκδεχετα). See on 1Co 1:7; Ga 5:5 for this rare word (possibly formed by Paul, Milligan). "To wait it out" (Thayer).

The revealing of the sons of God  (την αποκαλυψιν των υιων του θεου). Cf. 1Jo 3:2; 2Th 2:8; Col 3:4. This mystical sympathy of physical nature with the work of grace is beyond the comprehension of most of us. But who can disprove it? 

Róma 8:20:

Was subjected  (υπεταγη). Second aorist passive indicative of υπατασσω (cf. verse 7).

To vanity  (τη ματαιοτητ). Dative case. Rare and late word, common in LXX. From ματαιος, empty, vain. Eph 4:17; 2Pe 2:18.

Not of its own will  (ουχ εκουσα). Common adjective, in N.T. only here and 1Co 9:27. It was due to the effect of man's sin.

But by reason of him  (αλλα δια τον). Because of God.

In hope that  (εφ' ελπιδ οτ). Note the form ελπιδ rather than the usual ελπιδ and so εφ'. Hοτ can be causal "because" instead of declarative "that." 

Róma 8:21:

The creation itself  (αυτη η κτισις). It is the hope of creation, not of the Creator. Nature "possesses in the feeling of her unmerited suffering a sort of presentiment of her future deliverance" (Godet). 

Róma 8:22:

Groaneth and travaileth in pain  (συνστεναζε κα συνωδινε). Two more compounds with συν. Both rare and both here alone in N.T. Nature is pictured in the pangs of childbirth. 

Róma 8:23:

The first fruits  (την απαρχην). Old and common metaphor.

Of the Spirit  (του πνευματος). The genitive of apposition. The Holy Spirit came on the great Pentecost and his blessings continue as seen in the "gifts" in 1Co 12-14, in the moral and spiritual gifts of Ga 5:22f. And greater ones are to come (1Co 15:44ff.).

Even we ourselves  (κα αυτο). He repeats for emphasis. We have our "groaning" (στεναζομεν) as well as nature.

Waiting for  (απεκδεχομενο). The same verb used of nature in verse 19.

Our adoption  (υιοθεσιαν). Our full "adoption" (see verse 15), "the redemption of our body" (την απολυτρωσιν του σωματος ημων). That is to come also. Then we shall have complete redemption of both soul and body. 

[Rieger] Carl Heinrich Riegers Kommentar:

Róma 8:18:

Text: Römer 8,18-27 

Diesen vollst䮤igen Christen = Staat (Reichsgrundsatz), durch das Mitleiden zur Herrlichkeit bew䨲t zu werden, f઒un der Apostel umst䮤licher aus, und zeigt, wie die ganze Kreatur mitleide und mit auf die Herrlichkeit warte (V. 18-23), der Stand des Glaubens und Hoffens, der uns hier angewiesen ist, es nicht anders mit sich bringe, als daߠwir im Gegenw䲴igen nicht festen Fuߠfassen, sondern auf das Unsichtbare sehen m쭖(V. 24- 25), und oft Umst䮤e kommen, wo wir unsern Sinn in keine ausgedr쎒Bitten bringen, sondern uns auf die vor GOtt aufgedeckte Verpflichtung zum Kreuzes =Sinn verlassen m쭖 nach welcher unsere unausgesprochenen Seufzer zu verstehen seien (V. 26-27). 

Eine dunkle Vorempfindung hat ein Jeder davon, daߠdiese Leben in keine Vergleichung komme mit dem zuk纒en und ewigen. Aber dieser Eindruck wird eben gar bald wieder von den L챖unserer Natur, und von der Verdrossenheit zum Leiden verschlungen. Erst der Glaube, und der dabei aufgerichtete Kreuzes =Sinn oder Verpflichtung zum Mitdulden bringt es darin zur Festigkeit, daߠalles zeitliche leicht, und mit dem Ewigen in keinen Wert zu setzen sei. In aller Kreatur finden sich Spuren von einem - dem Geburts =Schmerze 䨮lichen Warten oder Bemﵺuf einen Zweck, der aber immer durch dazwischen kommende andere Umst䮤e unterbrochen und vereitelt wird. Die Kreatur bringt immer eines aus dem anderen hervor, und ist in einem BemﵺAber es wird eben nie etwas Unverwesliches und Unverg䮧liches daraus. Der um der S籖illen eingedrungene Fluch unterbricht Alles wieder, und zieht es in Not und Untergang, und das oft desto schneller, je mehr der Menschen Miߢrauch dazu kommt. Das geht mit der Kreatur ohne ihren Willen vor, oder darin geht es nicht nach der ersten Absicht Dessen, der ihr durch seinen Willen das Wesen gegeben, und dabei auch einen Eindruck von ihrer Bestimmung beigebracht hat. Doch ist jetzt ein Rat und eine weitergehende Absicht Dessen darunter, der sie auf Hoffnung unterworfen hat. Diese Absicht GOttes n䭬ich und die darauf sich gr籖e Hoffnung der Kreatur geht dahin, daߠsie von diesem Umlauf der immer gesch䦴igen und eben so bald wieder vereitelten Bemൺn frei werden wird, und an der Offenbarung der Kinder GOttes und ihrer Herrlichkeit auch Anteil bekommen, ja selbst auch ein St썃m herrlichen Erbe derselben ausmachen wird. W챖s ein Mensch schon nicht just so von sich selbst, oder ke es nicht so ausdr썖 so kann er doch, wenn es ihm das Wort GOttes so verspricht, bald beipflichten, und bei Stille und Nachdenken 綊en Tod der Eitelkeit in der Welt, bald merken, wie das nicht das Einzige und Letzte sein kann, was sich GOtt mit seiner Kreatur vorgenommen hat୾ern wie das Herz und Ohr Dessen, der sich aller seiner Werke erbarmt, und auf den Aller Augen warten, das Sehnen derselben nicht so verschmachten lassen wird, sondern ihm (dem Sehnen) ein erw譎es Ziel gesetzt haben wird. Von dem Geist GOttes ist in seiner Art der ganze Welt = Kreis voll, und es ist so wenig unw籦zu sagen, daߠder Geist GOttes sein Gesch䦴 unter dem Seufzen der Kreatur habe, als daߠes die Schrift GOtt zum Ruhm rechnet, daߠalles Fleisch zu Ihm komme, und Er das Rufen der jungen Raben h Aber freilich machen die Erstlinge des Geistes oder der - den Kindern GOttes, dem Erstling der Kreatur, geschenkte kindliche Geist, einen groߥn Unterschied zwischen der Kreaturen Seufzern, und zwischen der Braut ihrem in des Geistes Kraft gesprochenem: Komm ! (Offb. 22, 17), wo kein Tod mehr sein wird, und unsere 試n Kindschafts =Rechte in volles Licht gesetzt sein werden. Unter dieses Geistes Gnade, Treiben, Gesch䦴, Trngen sind wir freilich seliger so, daߠdabei immer noch Vieles zu hoffen 試bleibt. Bei der Hoffnung ist ein erwartetes Gut und hinl䮧liche Versicherung davon䠡ber der Verzug geht doch nicht ohne Leiden und Herzens = Be䮧stigungen ab. Wo nun die Empfindung unter dem Leiden und das Grauen vor dem Leiden, mit der Zuversicht 綊as Zuk纒e, in ein merkliches Ringen kommt, da entsteht die Schwachheit daraus, in welcher man nicht wei߬ was man beten soll. Das tr絀rcheinanderlaufen mehrerer Gedanken, mit Ungewiߨeit, auf welchem man bleiben, welchem man zuerst aussprechen soll (Joh. 12, 27). Der zum Leiden willige Geist und das mit Grauen vor dem Leiden behaftete Fleisch stoߥn so zusammen, wie bei dem Leiden unseres Heilands am ֬berg֠und wir wissen noch weniger, was dem Vater zu tun mch ist, und wie weit wir im Beten gehen d繖 Da tut der Geist 綊nseren Begriff hinaus das Beste, und hilft allen unseren Sorgen und Zweifeln ab mit Seufzern, darin nicht alles ausgesprochen werden darf, sondern darin mehr als in einer in Ausdruck gebrachten Rede neben einander herlaufen kann. Un d was uns daran unaussprechlich ist, das benimmt ihrem Wert vor GOtt gar nichts, daߠdieser vielmehr an des Herzens Grunde seine Lust ersieht, darin wir dem Gichen den Vorzug so weit 綊as menschliche geben, und uns als Kreuz = Heilige, als wunderbar gef઒heilige zum Niedrigsten bequemen, und doch zugleich 綊er Hoffnung des Herrlichsten halten. 

[Wesley] John Wesley’s Notes on the Bible:

Róma 8:18:

For I reckon - This verse gives the reason why he but now mentioned sufferings and glory. When that glory "shall be revealed in us," then the sons of God will be revealed also. 

Róma 8:19:

For the earnest expectation - The word denotes a lively hope of something drawing near, and a vehement longing after it. Of the creation - Of all visible creatures, believers excepted, who are spoken of apart; each kind, according as it is capable. All these have been sufferers through sin; and to all these (the finally impenitent excepted) shall refreshment redound from the glory of the children of God. Upright heathens are by no means to be excluded from this earnest expectation: nay, perhaps something of it may at some times be found even in the vainest of men; who (although in the hurry of life they mistake vanity for liberty, and partly stifle. partly dissemble, their groans, yet) in their sober, quiet, sleepless, afflicted hours, pour forth many sighs in the ear of God. 

Róma 8:20:

The creation was made subject to vanity - Abuse, misery, and corruption. By him who subjected it - Namely, God, Gen 3:17, 5:29. Adam only made it liable to the sentence which God pronounced; yet not without hope. 

Róma 8:21:

The creation itself shall be delivered - Destruction is not deliverance: therefore whatsoever is destroyed, or ceases to be, is not delivered at all. Will, then, any part of the creation be destroyed? Into the glorious liberty - The excellent state wherein they were created. 

Róma 8:22:

For the whole creation groaneth together - With joint groans, as it were with one voice. And travaileth - Literally, is in the pains of childbirth, to be delivered of the burden of the curse. Until now - To this very hour; and so on till the time of deliverance. 

Róma 8:23:

And even we, who have the first - fruits of the Spirit - That is, the Spirit, who is the first - fruits of our inheritance. The adoption - Persons who had been privately adopted among the Romans were often brought forth into the forum, and there publicly owned as their sons by those who adopted them. So at the general resurrection, when the body itself is redeemed from death, the sons of God shall be publicly owned by him in the great assembly of men and angels. The redemption of our body - From corruption to glory and immortality. 
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