Kedves ‘Zsoldosok’!

Józsué hitvallása biztasson e vasárnapi alapigénk kapcsán: „De ha nem tetszik nektek, hogy az Urat szolgáljátok, válasszátok ki még ma, hogy kit akartok szolgálni: akár azokat az isteneket, akiket atyáitok szolgáltak a folyamon túl, akár az emóriak isteneit, akiknek a földjén laktok. De én és az én házam népe az Urat szolgáljuk!” (Józs 24,15.)

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

19כדרך בני אדם אני מדבר מפני רפיון בשרכם כי כאשר לפנים הכינותם את אבריכם לעבודת החטאה והרשע להרשיע כן עתה הכינו את אבריכם לעבודת הצדקה להתקדש׃ 20כי בעת היותכם עבדי החטא חפשים הייתם מן הצדקה׃ 21ומה אפוא הפרי שהיה לכם אז מן המעשים אשר עתה תבשו מהם כי אחריתם המות׃ 22אכן עתה בהיותכם משחררים מידי החטא ומשעבדים לאלהים יש לכם פריכם לקדשה ואחריתו חיי עולם׃ 23כי שכר החטא הוא המות ומתנת חסד אלהים היא חיי העולם במשיח ישוע אדנינו׃ 

LXX/Greek New Testament:

Ro 6.19

ajnqrwvpinon levgw dia; th;n ajsqevneian thÖ" sarko;" uJmwÖn.  wJvsper ga;r paresthvsate ta; mevlh uJmwÖn douÖla thÖ ajkaqarsiva kai; thÖ ajnomiva eij" th;n ajnomivan, ouJvtw"  nuÖn parasthvsate ta; mevlh uJmwÖn douÖla thÖ dikaiosuvnh eij" aJgiasmovn.

Ro 6.20

oJvte ga;r douÖloi hjÖte thÖ" aJmartiva", ejleuvqeroi hjÖte thÖ dikaiosuvnh.

Ro 6.21

tivna oujÖn karpo;n eijvcete tovte ejf! oiJÖ" nuÖn ejpaiscuvnesqe_ to; ga;r tevlo" ejkeivnwn qavnato".

Ro 6.22

nuni; dev, ejleuqerwqevnte" ajpo; thÖ" aJmartiva" doulwqevnte" de; twÖ qewÖ, ejvcete to;n karpo;n uJmwÖn eij" aJgiasmovn, to; de; tevlo" zwh;n aijwvnion.

Ro 6.23

ta; ga;r ojywvnia thÖ" aJmartiva" qavnato", to; de; cavrisma touÖ qeouÖ zwh; aijwvnio" ejn CristwÖ jIhsouÖ twÖ kurivw  hJmwÖn.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

19ανθρωπινον λεγω δια την ασθενειαν της σαρκος υμων ωσπερ γαρ παρεστησατε τα μελη υμων δουλα τη ακαθαρσια και τη ανομια  εις την ανομιαν

 ουτως νυν παραστησατε τα μελη υμων δουλα τη δικαιοσυνη εις αγιασμον 20οτε γαρ δουλοι ητε της αμαρτιας ελευθεροι ητε τη δικαιοσυνη 21τινα ουν καρπον ειχετε τοτε εφ οις νυν επαισχυνεσθε το γαρ τελος εκεινων θανατος 22νυνι δε ελευθερωθεντες απο της αμαρτιας δουλωθεντες δε τω θεω εχετε τον καρπον υμων εις αγιασμον το δε τελος ζωην αιωνιον 23τα γαρ οψωνια της αμαρτιας θανατος το δε χαρισμα του θεου ζωη αιωνιος εν χριστω ιησου τω κυριω ημων 

[UMGreek] Unaccented Modern Greek Text:

19ανθρωπινως λεγω δια την ασθενειαν της σαρκος σας. Διοτι καθως παρεστησατε τα μελη σας δουλα εις την ακαθαρσιαν και εις την ανομιαν προς την ανομιαν, ουτω τωρα παραστησατε τα μελη σας δουλα εις την δικαιοσυνην προς αγιασμον. 20Διοτι οτε υπηρχετε δουλοι της αμαρτιας, υπηρχετε ελευθεροι απο της δικαιοσυνης. 21Τινα λοιπον καρπον ειχετε τοτε εξ εκεινων των εργων, δια τα οποια τωρα αισχυνεσθε; διοτι το τελος εκεινων ειναι θανατος. 22Αλλα τωρα ελευθερωθεντες απο της αμαρτιας και δουλωθεντες εις τον Θεον, εχετε τον καρπον σας εις αγιασμον, το δε τελος ζωην αιωνιον. 23Διοτι ο μισθος της αμαρτιας ειναι θανατος, το δε χαρισμα του Θεου ζωη αιωνιος δια Ιησου Χριστου του Κυριου ημων.

[Vulgate] Latin Vulgate:

19humanum dico propter infirmitatem carnis vestrae sicut enim exhibuistis membra vestra servire inmunditiae et iniquitati ad iniquitatem ita nunc exhibete membra vestra servire iustitiae in sanctificationem 20cum enim servi essetis peccati liberi fuistis iustitiae 21quem ergo fructum habuistis tunc in quibus nunc erubescitis nam finis illorum mors est 22nunc vero liberati a peccato servi autem facti Deo habetis fructum vestrum in sanctificationem finem vero vitam aeternam 23stipendia enim peccati mors gratia autem Dei vita aeterna in Christo Iesu Domino nostro

Magyar Bibliatársulat Újfordítású Bibliája:

Róm. 6,19

Emberi módon beszélek, mivel erőtlenek vagytok. Ahogyan tehát átadtátok tagjaitokat a tisztátalanságnak és a törvénytelenségnek a törvénytelenség szolgálatára, úgy most adjátok át tagjaitokat az igazság szolgálatára, hogy szentek legyetek.

Róm. 6,20

Mert amikor szolgái voltatok a bűnnek, szabadok voltatok az igazságtól.

Róm. 6,21

De milyen gyümölcsöt termett ez akkor nektek? Bizony, most szégyenkeztek miatta, mert ennek vége a halál!

Róm. 6,22

Most azonban, miután a bűntől megszabadultatok, és az Isten szolgái lettetek, már ez meghozta nektek gyümölcsét, a szent életet, amelynek vége az örök élet.

Róm. 6,23

Mert a bűn zsoldja a halál, az Isten kegyelmi ajándéka pedig az örök élet Krisztus Jézusban, a mi Urunkban. [1Móz 2,17;  Gal 6,7-9 ]

Protestáns revideált újfordítás saját variánsa:

Károli:

Róm. 6,19

Emberi módon szólok a ti testeteknek erőtlensége miatt. Mert a miképen oda szántátok a ti tagjaitokat a tisztátalanságnak és a hamisságnak szolgáiul a hamisságra: [1 Pét. 4,3.] azonképen szánjátok oda most a ti tagjaitokat szolgáiul az igazságnak a megszenteltetésre.

Róm. 6,20

Mert mikor a bűn szolgái valátok, az igazságtól szabadok valátok.

Róm. 6,21

Micsoda gyümölcsét vettétek azért akkor azoknak, a miket most szégyenletek? mert azoknak a [rész 5,12.] vége halál.

Róm. 6,22

Most pedig, minekutána felszabadultatok a bűn alól, szolgáivá lettetek pedig az Istennek: megvan a gyümölcsötök a megszenteltetésre, a vége pedig örök élet.

Róm. 6,23

Mert a bűn zsoldja halál; [1 Móz. 2,17.] az Isten kegyelmi ajándéka pedig örök élet a mi Urunk Krisztus Jézusban.

Szent István Társulati Biblia:

Róm 6,19

Földies gyarlóságok miatt emberi módon szólok. Ahogy tagjaitokat a tisztátalanság és gonoszság szolgálatában a bűnre adtátok, adjátok most tagjaitokat az igazság szolgálatára, a megszentelődésre.

Róm 6,20

Míg ugyanis a bűnnek szolgáltatok, az igazsággal szemben szabadok voltatok.

Róm 6,21

Mi hasznotok volt akkor abból, ami miatt most szégyenkeztek? Hiszen annak vége a halál.

Róm 6,22

Most azonban felszabadultatok a bűn alól, és Isten szolgái lettetek. Gyümölcsötök a megszentelődés, célotok az örök élet.

Róm 6,23

Mert a bűn zsoldja a halál, Isten kegyelmi ajándéka azonban az örök élet Jézus Krisztusban, a mi Urunkban.

Káldi Biblia:

Róm 6,19

Emberi módon szólok a ti testetek erőtlensége miatt: * Hogy a mint tagjaitokat a tisztátalanság és gonoszság szolgálatába adtátok gonoszságra, úgy adjátok most tagjaitokat az igazság szolgálatába megszentelésre.

Róm 6,20

Mert midőn a bűnnek szolgáltatok, szabadok voltatok * ugyan az igazságtól;

Róm 6,21

de micsoda hasznotok volt akkor azokból, miket most szégyenletek? Mert azok vége halál. *

Róm 6,22

Most pedig megszabadúlván a bűntől, és Isten szolgái lévén, hasznotok vagyon a megszenteltetésre, minek vége örök élet.

Róm 6,23

Mert a bűn zsoldja a halál; * Isten malasztja pedig az örök élet a mi Urunk Jézus Krisztusban. **

Káldi Neovulgáta Biblia:

Róm 6,19

Emberi módon fejezem ki magam testetek gyarlósága miatt. Ahogyan ugyanis egykor átadtátok tagjaitokat a tisztátalanság és a gonoszság szolgálatában a gonoszságra, úgy adjátok most az igazság szolgálatára a megszentelődés végett.

Róm 6,20

Mert amíg a bűn szolgái voltatok, szabadok voltatok ugyan az igazsággal szemben,

Róm 6,21

de milyen gyümölcsét kaptátok akkor ennek? Most szégyenkeztek miattuk, mert halál a végük.

Róm 6,22

Most azonban, miután felszabadultatok a bűn alól, s Isten szolgái lettetek, megvan a gyümölcsötök a megszentelődésre, aminek a vége az örök élet.

Róm 6,23

Mert a bűn zsoldja a halál, Isten kegyelme azonban az örök élet Krisztus Jézusban, a mi Urunkban.

Aranyos Biblia:

Róm. 6.19

Emberi mód szerint szólok, a’ti testeteknek erötlensége szerint: Azért a’miképen adtátok a’ti tagaitokat szolgákúl a’tisztátalanságnak és hamisságnak a’hamisságra: akképen adjátok most a tagaitokat szolgákúl az igazságra a’ szent életre.

Róm. 6.20

Mert mikoron szolgái vólnátok a’ bünnek, az igazságtól szabadosok valátok.

Róm. 6.21

Mitsoda hasznot vöttetek azért akkor azokból, a’ mellyeket mostan szégyenletek? mert azoknak végek halál.

Róm. 6.22

Mostan pedig minekutánna megszabadúltatok a’ büntöl, és Isten szolgáivá löttetek, annak gyümöltsét vöttétek a’szent-életet, mellynek vége örök élet.

Róm. 6.23

Mert a’bünnek sóldja a’halál; az Istennek pedig ajándéka az örök élet a’ mi Urunk Jésus Christusban.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

19 Ich muß menschlich davon reden um der Schwachheit willen eures Fleisches. Gleichwie ihr eure Glieder begeben habt zu Dienste der Unreinigkeit und von einer Ungerechtigkeit zu der andern, also begebet nun auch eure Glieder zu Dienste der Gerechtigkeit, daß sie heilig werden. 20 Denn da ihr der Sünde Knechte waret, da waret ihr frei von der Gerechtigkeit. 21 Was hattet ihr nun zu der Zeit für Frucht? Welcher ihr euch jetzt schämet; denn das Ende derselbigen ist der Tod. 22 Nun ihr aber seid von der Sünde frei und Gottes Knechte worden, habt ihr eure Frucht, daß ihr heilig werdet, das Ende aber das ewige Leben. 23 Denn der Tod ist der Sünde Sold; aber die Gabe Gottes ist das ewige Leben in Christo Jesu, unserm HERRN.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

19I speak after the manner of men because of the infirmity of your flesh: for as ye have yielded your members servants to uncleanness and to iniquity unto iniquity; even so now yield your members servants to righteousness unto holiness. 20For when ye were the servants of sin, ye were free from righteousness. 21What fruit had ye then in those things whereof ye are now ashamed? for the end of those things is death. 22But now being made free from sin, and become servants to God, ye have your fruit unto holiness, and the end everlasting life. 23For the wages of sin is death; but the gift of God is eternal life through Jesus Christ our Lord.

[LITV] Green’s Literal Translation:

19I speak as a man on account of the weakness of your flesh. For as you presented your members as slaves to uncleanness and to lawless act unto lawless act, so now yield your members as slaves to righteousness unto sanctification. 20For when you were slaves of sin, you were free as to righteousness. 21Therefore what fruit did you have then in the things over which you are now ashamed? For the end of those things is death. 22But now being set free from sin, and being enslaved to God, you have your fruit unto sanctification, and the end everlasting life. 23For the wages of sin is death, but the free gift of God is everlasting life in Christ Jesus our Lord.

[Swe1917] Swedish Bible (1917):

19om jag nu får tala på människosätt, för eder köttsliga svaghets skull. Ja, likasom I förr ställden edra lemmar i orenhetens och orättfärdighetens tjänst, till orättfärdighet, så mån I nu ställa edra lemmar i rättfärdighetens tjänst, till helgelse. 20Medan I voren syndens tjänare, voren I ju fria ifrån rättfärdighetens tjänst; 21men vilken frukt skördaden I då därav? Jo, det som I nu blygens för; änden på sådant är ju döden. 22Men nu, då I haven gjorts fria ifrån synden och blivit Guds tjänare, nu skörden I frukten av detta: I varden helgade; och änden bliver att I undfån evigt liv. 23Ty den lön som synden giver är döden, men den gåva som Gud av nåd giver är evigt liv, i Kristus Jesus, vår Herre.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Rm 6,19

J'emploie une comparaison humaine en raison de votre faiblesse naturelle. -- Car si vous avez jadis offert vos membres comme esclaves à l'impureté et au désordre de manière à vous désordonner, offrez-les de męme aujourd'hui à la justice pour sanctifier.

Rm 6,20

Quand vous étiez esclaves du péché, vous étiez libres à l'égard de la justice.

Rm 6,21

Quel fruit recueilliez-vous alors d'actions dont aujourd'hui vous rougissez? Car leur aboutissement, c'est la mort.

Rm 6,22

Mais aujourd'hui, libérés du péché et asservis à Dieu, vous fructifiez pour la sainteté, et l'aboutissement, c'est la vie éternelle.

Rm 6,23

Car le salaire du péché, c'est la mort; mais le don gratuit de Dieu, c'est la vie éternelle dans le Christ Jésus notre Seigneur.

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Róma 6:19:

After the manner of men; as usual among men; that is, plainly, and with illustrations drawn from common life. 

[Barnes] Barnes’s New Testament Notes:

Róma 6:19:

Verse 19. I speak after the manner of men. I speak as men usually speak; or I draw an illustration from common life, in order to make myself better understood. 

Because of the infirmity of your flesh. The word infirmity means weakness, feebleness; and is opposed to rigour and strength. The word flesh is used often to denote the corrupt passions of men; but it may refer here to their intellect, or understanding: "because of your imperfection of spiritual knowledge; or incapacity to discern arguments and illustrations that would be more strictly spiritual in their character." This dimness or feebleness had been caused by long indulgence in sinful passions, and by the blinding influence which such passions have on the mind. The sense here is, "I use an illustration drawn from common affairs, from the well-known relations of master and slave, because you will better see the force of such an illustration with which you have been familiar, than you would one that would be more abstract, and more strictly spiritual." It is a kind of apology for drawing an illustration from the relation of master and slave. 

For as ye have yielded. Rom 6:13. 

Servants to uncleanness. Have been in bondage to impurity. The word uncleanness here refers to impurity of life in any form; to the degraded passions that were common among the heathen. See Rom 1. 

And to iniquity. Transgression of law. 

Unto iniquity. For the purpose of committing iniquity. It implies that they had done it in an excessive degree. It is web for Christians to be reminded of their former lives, to awaken repentance, to excite gratitude, to produce humility and a firmer purpose to live to the honour of God. This is the use which the apostle here makes of it. 

Unto holiness. In order to practise holiness. Let the surrender of your members to holiness be as sincere and as unqualified as the surrender was to sin. This is all that is required of Christians. Before conversion they were wholly given to sin; after conversion they should be wholly given to God. If all Christians would employ the same energies in advancing the kingdom of God that they have in promoting the kingdom of Satan, the church would rise with dignity and grandeur, and every continent and island would soon feel the movement. No requirement is more reasonable than this; and it should be a source of lamentation and mourning with Christians that it is not so; that they have employed so mighty energies in the cause of Satan, and do so little in the service of God. This argument for energy in the divine life the apostle proceeds further to illustrate, by comparing the rewards obtained in the two kinds of servitude, that of the world and of God. 

Róma 6:20:

Verse 20. Ye were free from righteousness. That is, in your former state, you were not at all under the influence of righteousness. You were entirely devoted to sin; a strong expression of total depravity. It settles the question; and proves that they had no native goodness. The argument which is implied here, rather than expressed, is, that now they ought to be equally free from sin, since they had become released from their former bondage, and had become the servants of another master. 

(b) "servants of sin" Rom 6:16 (1) "from" or, "to" 

Róma 6:21:

Verse 21. What fruit had ye then, etc. What reward, or what advantage. This is an argument drawn from the experience of Christians respecting the indulgence of sinful passions. The question discussed throughout this chapter is, whether the gospel plan of justification by faith leads to indulgence in sin? The argument here is drawn from the past experience which Christians have had in the ways of transgression. They have tried it; they know its effects; they have tasted its bitterness; they have reaped its fruits. It is implied here, that having once experienced these effects, and knowing the tendency of sin, they will not indulge in it now. Comp. Rom 7:5. 

Whereof ye are now ashamed. Having seen their nature and tendency, you are now ashamed of them. Comp. Rom 6:1, Eph 5:12, "For it is a shame to speak of those things which are done of them in secret." 2Cor 4:2, Jude 1:13, Php 3:19. 

For the end. The tendency--the result. Those things lead to death. 

Is death. Rom 6:22. 

(c) "fruit" Rom 7:5 (d) "the end of those" Jas 1:15 

Róma 6:22:

Verse 22. But now. Under the Christian plan of justification. 

Being made free from sin. Being delivered from its dominion, and from bondage; in the same manner as before conversion they were free from righteousness, Rom 6:20. 

Ye have your fruit unto holiness. The fruit or result is holiness. This service produces holiness, as the other did sin. It is implied here, though not expressly affirmed, that in this service, which leads to holiness, they received important benefits, as in the service of sin they had experienced many evils. 

And the end. The final result--the ultimate consequence will be. At present this service produces holiness; hereafter it will terminate in everlasting life. By this consideration the apostle states the tendency of the plan of justification, and urges on them the duty of striving after holiness. 

Everlasting life. Jn 3:36. This stands in contrast with the word death in Ro 6:21, and shows its meaning. One is just as long in duration as the other; and if the one is limited, the other is. If those who obey shall be blessed with life for ever, those who disobey will be cursed with death for ever. Never was there an antithesis more manifest and more clear. And there could not be a stronger proof than the word death, in Rom 6:21, refers not to temporal death, but to eternal punishment. For what force would there be in the argument on the supposition that temporal death only is meant? The argument would stand thus, "The end of those sins is to produce temporal death; the end of holiness is to produce eternal life!" Will not temporal death be inflicted, it would be immediately asked, at any rate? Are Christians exempt from it? And do not men suffer this, whether they become Christians or not? How, then, could this be an argument bearing on the tenor of the apostle's reasoning? But admit the fair and obvious construction of the passage to be the true one, and it becomes plain. They were pursuing a course tending to everlasting ruin; they are now in a path that shall terminate in eternal life. By this weighty consideration, therefore, they are urged to be holy. 

Róma 6:23:

Verse 23. For the wages of sin. The word here translated wages (οψωνια)--properly denotes what is purchased to be eaten with bread, as fish, flesh, vegetables, etc., (Schleusner) and thence it means the pay of the Roman soldier, because formerly it was the custom to pay the soldier in these things. It means hence that which a man earns or deserves; that which is his proper pay, or what he merits. As applied to sin, it means that death is what sin deserves; that which will be its proper reward. Death is thus called the wages of sin, not because it is an arbitrary, undeserved appointment, but 

(1.) because it is its proper desert. Not a pain will be inflicted on the sinner which he does not deserve. Not a sinner will die who ought not to die. Sinners even in hell will be treated just as they deserve to be treated; and there is not to man a more fearful and terrible consideration than this. No man can conceive a more dreadful doom than for himself to be treated for ever just as he deserves to be. But 

(2.) this is the wages of sin, because, like the pay of the soldier, it is just what was threatened. Eze 18:4, "The soul that sinneth, it shall die." God will not inflict anything more than was threatened, and therefore it is just. 

Is death. This stands opposed here to eternal life, and proves that one is just as enduring as the other. 

But the gift of God. Not the wages of man; not that which is due to him; but the mere gift and mercy of God. The apostle is careful to distinguish, and to specify that this is not what man deserves, but that which is gratuitously conferred on him. Rom 6:15. 

Eternal life. The same words which in Rom 6:22 are rendered "everlasting life." The phrase is opposed to death; and proves incontestably that means eternal death. We may remark, therefore, 

(1.) that the one will be as long as the other. 

(2.) As there is no doubt about the duration of life, so there can be none about the duration of death. The one will be rich, blessed, everlasting; the other sad, gloomy, lingering, awful, eternal. 

(3.) If the sinner is lost, he will deserve to die. He will have his reward, He will suffer only what shall be the just due of sin. He will not be a martyr in the cause of injured innocence. He will not have the compassion of the universe in his favour. He will have no one to take his part against God. He will suffer just as much, and just as long, as he ought to suffer. He will suffer as the culprit pines in the dungeon, or as the murderer dies on the gibbet, because this is the proper reward of sin. 

(4.) They who are saved will be raised to heaven, not because they merit it, but by the rich and sovereign grace of God. All their salvation will be ascribed to him; and they will celebrate his mercy and grace for ever. 

(5.) It becomes us, therefore, to flee from the wrath to come. No man is so foolish and so wicked as he who is willing to reap the proper wages of sin. None so blessed as he who has part in the mercy of God, and who lays hold on eternal life. 

[Clarke] Adam Clarke’s Commentary on the Bible:

Róma 6:19:

 Verse 19. I speak after the manner of men] This phrase is
often used by the Greek writers to signify what was easy to be
comprehended; what was ad captum vulgi, level with common
understandings, delivered in a popular style; what was different
from the high flights of the poets, and the studied sublime
obscurity of the philosophers.

Because of the infirmity of your flesh] As if he had said: I
make use of metaphors and figures connected with well-known
natural things; with your trades and situation in life; because of
your inexperience in heavenly things, of which ye are only just
beginning to know the nature and the names.

Servants to uncleanness, 
how deeply immersed in and enslaved by sin these Gentiles were
before their conversion to Christianity. Several of the
particulars are given in the first chapter of this epistle.
 

Róma 6:20:

 Verse 20. Ye were free from righteousness.] These two
servitudes are incompatible; if we cannot serve God and Mammon,
surely we cannot serve Christ and Satan. We must be either
sinners or saints; God's servants or the devil's slaves. It
cannot be as a good mistaken man has endeavoured to sing:-

"To good and evil equal bent,
I'm both a devil and a saint."

I know not whether it be possible to paint the utter prevalence
of sin in stronger colours than the apostle does here, by saying
they were FREE from righteousness. It seems tantamount to that
expression in Genesis, Ge 6:5, where, speaking of the total
degeneracy of the human race, the writer says, Every imagination
of the thoughts of his heart was only evil continually. They were
all corrupt; they were altogether abominable: there was none that
did good; no, not one.
 

Róma 6:21:

 Verse 21. What fruit had ye then in those things] God designs
that every man shall reap benefit by his service. What benefit
have ye derived from the service of sin?

Whereof ye are now ashamed?] Ye blush to remember your former
life. It was scandalous to yourselves, injurious to others, and
highly provoking to God.

The end of those things is death.] Whatever sin may promise of
pleasure or advantage, the end to which it necessarily tends is
the destruction of body and soul.
 

Róma 6:22:

 Verse 22. But now being made free from sin] As being free
from righteousness is the finished character of a sinner, so
being made free from sin is the finished character of a genuine
Christian.

And become servants to God] They were transferred from the
service of one master to that of another: they were freed from the
slavery of sin, and engaged in the service of God.

Fruit unto holiness] Holiness of heart was the principle; and
righteousness of life the fruit.
 

Róma 6:23:

 Verse 23. For the wages of sin is death] The second death,
everlasting perdition. Every sinner earns this by long, sore, and
painful service. O! what pains do men take to get to hell! Early
and late they toil at sin; and would not Divine justice be in
their debt, if it did not pay them their due wages?

But the gift of God is eternal life] A man may MERIT hell, but
he cannot MERIT heaven. The apostle does not say that the wages
of righteousness is eternal life: no, but that this eternal life,
even to the righteous, is τοχαρισματουθεου, THE gracious GIFT
of GOD. And even this gracious gift comes through Jesus Christ
our Lord. He alone has procured it; and it is given to all those
who find redemption in his blood. A sinner goes to hell because
he deserves it; a righteous man goes to heaven because Christ has
died for him, and communicated that grace by which his sin is
pardoned and his soul made holy. The word οψωνια, which we here
render wages, signified the daily pay of a Roman soldier. So
every sinner has a daily pay, and this pay is death; he has misery
because he sins. Sin constitutes hell; the sinner has a hell in
his own bosom; all is confusion and disorder where God does not
reign: every indulgence of sinful passions increases the disorder,
and consequently the misery of a sinner. If men were as much in
earnest to get their souls saved as they are to prepare them for
perdition, heaven would be highly peopled, and devils would be
their own companions. And will not the living lay this to heart?

1. IN the preceding chapter we see the connection that subsists
between the doctrines of the Gospel and the practice of
Christianity. A doctrine is a teaching, instruction, or
information concerning some truth that is to be believed, as
essential to our salvation. But all teaching that comes from God,
necessarily leads to him. That Christ died for our sins and rose
again for our justification, is a glorious doctrine of the Gospel.
But this is of no use to him who does not die to sin, rise in the
likeness of his resurrection, and walk in newness of life: this is
the use that should be made of the doctrine. Every doctrine has
its use, and the use of it consists in the practice founded on it.
We hear there is a free pardon-we go to God and receive it; we
hear that we may be made holy-we apply for the sanctifying Spirit;
we hear there is a heaven of glory, into which the righteous alone
shall enter-we watch and pray, believe, love, and obey, in order
that, when he doth appear, we may be found of him in peace,
without spot and blameless. Those are the doctrines; these are
the uses or practice founded on those doctrines.

2. It is strange that there should be found a person believing
the whole Gospel system, and yet living in sin! SALVATION FROM
SIN is the long-continued sound, as it is the spirit and design,
of the Gospel. Our Christian name, our baptismal covenant, our
profession of faith in Christ, and avowed belief in his word, all
call us to this: can it be said that we have any louder calls than
these? Our self-interest, as it respects the happiness of a godly
life, and the glories of eternal blessedness; the pains and
wretchedness of a life of sin, leading to the worm that never dies
and the fire that is not quenched; second most powerfully the
above calls. Reader, lay these things to heart, and: answer this
question to God; How shall I escape, if I neglect so great
salvation? And then, as thy conscience shall answer, let thy mind
and thy hands begin to act.
 

[DTN] Darby Translation Notes:

Róma 6:19:

6:19  bondage (a-21)  The word translated 'in bondage' is an adjective, expressing  the state of slavery, 'enslaved.'  yield (b-31)  See Note h, ver. 13.  holiness. (c-39)  Hagiasmos. See Note i at ch. 1.4. 

Róma 6:22:

6:22  holiness, (c-20)  Hagiasmos. See Note i at ch. 1.4. 

[Family] Family Bible Notes:

Róma 6:19:

After the manner of men; as much as to say, In calling you the servants of righteousness, I do not mean that you are not truly free, but I use an illustration drawn from a relation with which you are familiar.
Because of the infirmity of your flesh; your dulness, on account of your remaining carnality, in rightly apprehending divine truth.
As ye have yielded your members; as they had heretofore employed them in the practice of sin, they should hereafter employ them in the practice of holiness. Familiar illustrations drawn by ministers from the common concerns of life with which their hearers are acquainted, are among the best modes of giving them clear conceptions of divine truth, and making a right impression upon their hearts. 

Róma 6:20:

When ye were the servants of sin; were wholly devoted to it.
Free from righteousness; not in any way under its control--a most miserable freedom, as the apostle proceeds to show. 

Róma 6:21:

What fruit had ye; in that shameful, wicked course. Did it do you any good?
The end of those things; their tendency, and the result to which when continued they lead.
Is death; temporal, spiritual, eternal. 

Róma 6:22:

Free from sin; its condemning and reigning power.
Servants to God; devoted to him.
Fruit unto holiness; its results are increasing holiness, and of course increasing usefulness and happiness.
Everlasting life; holiness, and happiness, which shall be perfect and eternal. 

Róma 6:23:

The wages of sin; its just desert.
Is death; endless sinning and suffering.
Eternal life; perfect, endless holiness and bliss. The future misery of the wicked is their just desert; and the future happiness of the righteous is the gracious gift of God, through the merits of Jesus Christ. 

[Geneva] Geneva Bible Translation Notes:

Róma 6:20:

For when ye were the servants of sin, ye were t free from righteousness.
(t) Righteousness had no rule over you. 

Róma 6:21:

10 What fruit had ye then in those things whereof ye are now ashamed? for the u end of those things [is] death.
(10) An exhortation to the study of righteousness and hatred of sin, the contrary results of both being set down before us. (u) The reward or payment. 

Róma 6:23:

11 For the wages of sin [is] death; but the gift of God [is] eternal life through Jesus Christ our Lord.
(11) Death is the punishment due to sin, but we are sanctified freely, to everlasting life. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Róma 6:19:

19. I speak after the manner of men—descending, for illustration, to the level of common affairs. 
because of the infirmity of your flesh—the weakness of your spiritual apprehension. 
for as ye have yielded—"as ye yielded," the thing being viewed as now past. 
your members servants to Uncleanness and to Iniquity unto—the practice of 
iniquity; even so now yield your members servants to Righteousness unto holiness—rather, "unto (the attainment of) sanctification," as the same word is rendered in 2Th 2:13; 1Co 1:30; 1Pe 1:2: —that is, "Looking back upon the heartiness with which ye served Sin, and the lengths ye went to be stimulated now to like zeal and like exuberance in the service of a better Master." 

Róma 6:20:

20. For when ye were the servants—"were servants" 
of Sin, ye were free from—rather, "in respect of" 
Righteousness—Difficulties have been made about this clause where none exist. The import of it seems clearly to be this:—"Since no servant can serve two masters, much less where their interests come into deadly collision, and each demands the whole man, so, while ye were in the service of Sin ye were in no proper sense the servants of Righteousness, and never did it one act of real service: whatever might be your conviction of the claims of Righteousness, your real services were all and always given to Sin: Thus had ye full proof of the nature and advantages of Sin's service." The searching question with which this is followed up, shows that this is the meaning. 

Róma 6:21:

21. What fruit had ye then in those things whereof ye are now ashamed? for the end of those things is death—What permanent advantage, and what abiding satisfaction, have those things yielded? The apostle answers his own question:—"Abiding satisfaction, did I ask? They have left only a sense of 'shame.' Permanent advantage? 'The end of them is death.'" By saying they were "now ashamed," he makes it plain that he is not referring to that disgust at themselves, and remorse of conscience by which those who are the most helplessly "sold under sin" are often stung to the quick; but that ingenuous feeling of self-reproach, which pierces and weighs down the children of God, as they think of the dishonor which their past life did to His name, the ingratitude it displayed, the violence it did to their own conscience, its deadening and degrading effects, and the death—"the second death"—to which it was dragging them down, when mere Grace arrested them. (On the sense of "death" here, see on Ro 5:12-21, Note 3, and Ro 6:16: see also Re 21:8 —The change proposed in the pointing of this verse: "What fruit had ye then? things whereof ye are now ashamed" [LUTHER, THOLUCK, DE WETTE, PHILIPPI, ALFORD, &c.], seems unnatural and uncalled for. The ordinary pointing has at least powerful support [CHRYSOSTOM, CALVIN, BEZA, GROTIUS, BENGEL, STUART, FRITZSCHE]). 

Róma 6:22:

22. But now—as if to get away from such a subject were unspeakable relief. 
being made free from Sin, and become servants to God—in the absolute sense intended throughout all this passage. 
ye have—not "ought to have," but "do have," in point of fact. 
your fruit unto holiness—"sanctification," as in Ro 6:19; meaning that permanently holy state and character which is built up out of the whole "fruits of righteousness," which believers successively bring forth. They "have their fruit" unto this, that is, all going towards this blessed result. 
and the end everlasting life—as the final state of the justified believer; the beatific experience not only of complete exemption from the fall with all its effects, but of the perfect life of acceptance with God, and conformity to His likeness, of unveiled access to Him, and ineffable fellowship with Him through all duration. 

Róma 6:23:

23. For the wages of sin is death; but the gift of God is eternal life through—"in" 
Jesus Christ our Lord—This concluding verse—as pointed as it is brief—contains the marrow, the most fine gold, of the Gospel. As the laborer is worthy of his hire, and feels it to be his due—his own of right—so is death the due of sin, the wages the sinner has well wrought for, his own. But "eternal life" is in no sense or degree the wages of our righteousness; we do nothing whatever to earn or become entitled to it, and never can: it is therefore, in the most absolute sense, "THE GIFT OF GOD." Grace reigns in the bestowal of it in every case, and that "in Jesus Christ our Lord," as the righteous Channel of it. In view of this, who that hath tasted that the Lord is gracious can refrain from saying, "Unto Him that loved us, and washed us from our sins in His own blood, and hath made us kings and priests unto God and His Father, to Him be glory and dominion for ever and ever. Amen!" (Re 1:5, 6). 

Note, (1) As the most effectual refutation of the oft-repeated calumny, that the doctrine of Salvation by grace encourages to continue in sin, is the holy life of those who profess it, let such ever feel that the highest service they can render to that Grace which is all their hope, is to "yield themselves unto God, as those that are alive from the dead, and their members instruments of righteousness unto God" (Ro 6:12, 13). By so doing they will "put to silence the ignorance of foolish men," secure their own peace, carry out the end of their calling, and give substantial glory to Him that loved them. (2) The fundamental principle of Gospel obedience is as original as it is divinely rational; that "we are set free from the law in order to keep it, and are brought graciously under servitude to the law in order to be free" (Ro 6:14, 15, 18). So long as we know no principle of obedience but the terrors of the law, which condemns all the breakers of it, and knows nothing whatever of grace, either to pardon the guilty or to purify the stained, we are shut up under a moral impossibility of genuine and acceptable obedience: whereas when Grace lifts us out of this state, and through union to a righteous Surety, brings us into a state of conscious reconciliation, and loving surrender of heart to a God of salvation, we immediately feel the glorious liberty to be holy, and the assurance that "Sin shall not have dominion over us" is as sweet to our renewed tastes and aspirations as the ground of it is felt to be firm, "because we are not under the Law, but under Grace." (3) As this most momentous of all transitions in the history of a man is wholly of God's free grace, the change should never be thought, spoken, or written of but with lively thanksgiving to Him who so loved us (Ro 6:17). (4) Christians, in the service of God, should emulate their former selves in the zeal and steadiness with which they served sin, and the length to which they went in it (Ro 6:19). (5) To stimulate this holy rivalry, let us often "look back to the rock whence we were hewn, the hole of the pit whence we were digged," in search of the enduring advantages and permanent satisfactions which the service of Sin yielded; and when we find to our "shame" only gall and wormwood, let us follow a godless life to its proper "end," until, finding ourselves in the territories of "death," we are fain to hasten back to survey the service of Righteousness, that new Master of all believers, and find Him leading us sweetly into abiding "holiness," and landing us at length in "everlasting life" (Ro 6:20-22). (6) Death and life are before all men who hear the Gospel: the one, the natural issue and proper reward of sin; the other, the absolutely free "GIFT OF GOD" to sinners, "in Jesus Christ our Lord." And as the one is the conscious sense of the hopeless loss of all blissful existence, so the other is the conscious possession and enjoyment of all that constitutes a rational creature's highest "life" for evermore (Ro 6:23). Ye that read or hear these words, "I call heaven and earth to record this day against you, that I have set before you life and death, blessing and cursing, therefore choose life, that both thou and thy seed may live!" (De 30:19). 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Róma 6:19:

 On Sanctification. A. D. 58. 

      1 What shall we say then? Shall we continue in sin, that grace may abound?   2 God forbid. How shall we, that are dead to sin, live any longer therein?   3 Know ye not, that so many of us as were baptized into Jesus Christ were baptized into his death?   4 Therefore we are buried with him by baptism into death: that like as Christ was raised up from the dead by the glory of the Father, even so we also should walk in newness of life.   5 For if we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection:   6 Knowing this, that our old man is crucified with him, that the body of sin might be destroyed, that henceforth we should not serve sin.   7 For he that is dead is freed from sin.   8 Now if we be dead with Christ, we believe that we shall also live with him:   9 Knowing that Christ being raised from the dead dieth no more; death hath no more dominion over him.   10 For in that he died, he died unto sin once: but in that he liveth, he liveth unto God.   11 Likewise reckon ye also yourselves to be dead indeed unto sin, but alive unto God through Jesus Christ our Lord.   12 Let not sin therefore reign in your mortal body, that ye should obey it in the lusts thereof.   13 Neither yield ye your members as instruments of unrighteousness unto sin: but yield yourselves unto God, as those that are alive from the dead, and your members as instruments of righteousness unto God.   14 For sin shall not have dominion over you: for ye are not under the law, but under grace.   15 What then? shall we sin, because we are not under the law, but under grace? God forbid.   16 Know ye not, that to whom ye yield yourselves servants to obey, his servants ye are to whom ye obey; whether of sin unto death, or of obedience unto righteousness?   17 But God be thanked, that ye were the servants of sin, but ye have obeyed from the heart that form of doctrine which was delivered you.   18 Being then made free from sin, ye became the servants of righteousness.   19 I speak after the manner of men because of the infirmity of your flesh: for as ye have yielded your members servants to uncleanness and to iniquity unto iniquity; even so now yield your members servants to righteousness unto holiness.   20 For when ye were the servants of sin, ye were free from righteousness.   21 What fruit had ye then in those things whereof ye are now ashamed? for the end of those things is death.   22 But now being made free from sin, and become servants to God, ye have your fruit unto holiness, and the end everlasting life.   23 For the wages of sin is death; but the gift of God is eternal life through Jesus Christ our Lord. 

      The apostle's transition, which joins this discourse with the former, is observable: "What shall we say then? v. 1. What use shall we make of this sweet and comfortable doctrine? Shall we do evil that good may come, as some say we do? ch. iii. 8. Shall we continue in sin that grace may abound? Shall we hence take encouragement to sin with so much the more boldness, because the more sin we commit the more will the grace of God be magnified in our pardon? Is this a use to be made of it?" No, it is an abuse, and the apostle startles at the thought of it (v. 2): "God forbid; far be it from us to think such a thought." He entertains the objection as Christ did the devil's blackest temptation (Matt. iv. 10): Get thee hence, Satan. Those opinions that give any countenance to sin, or open a door to practical immoralities, how specious and plausible soever they be rendered, by the pretension of advancing free grace, are to be rejected with the greatest abhorrence; for the truth as it is in Jesus is a truth according to godliness, Tit. i. 1. The apostle is very full in pressing the necessity of holiness in this chapter, which may be reduced to two heads:--His exhortations to holiness, which show the nature of it; and his motives or arguments to enforce those exhortations, which show the necessity of it. 

      I. For the first, we may hence observe the nature of sanctification, what it is, and wherein it consists. In general it has two things in it, mortification and vivification--dying to sin and living to righteousness, elsewhere expressed by putting off the old man and putting on the new, ceasing to do evil and learning to do well. 

      1. Mortification, putting off the old man; several ways this is expressed. (1.) We must live no longer in sin (v. 2), we must not be as we have been nor do as we have done. The time past of our life must suffice, 1 Peter iv. 3. Though there are none that live without sin, yet, blessed be God, there are those that do not live in sin, do not live in it as their element, do not make a trade of it: this is to be sanctified. (2.) The body of sin must be destroyed, v. 6. The corruption that dwelleth in us is the body of sin, consisting of many parts and members, as a body. This is the root to which the axe must be laid. We must not only cease from the acts of sin (this may be done through the influence of outward restraints, or other inducements), but we must get the vicious habits and inclinations weakened and destroyed; not only cast away the idols of iniquity out of the heart.--That henceforth we should not serve sin. The actual transgression is certainly in a great measure prevented by the crucifying and killing of the original corruption. Destroy the body of sin, and then, though there should be Canaanites remaining in the land, yet the Israelites will not be slaves to them. It is the body of sin that sways the sceptre, wields the iron rod; destroy this, and the yoke is broken. The destruction of Eglon the tyrant is the deliverance of oppressed Israel from the Moabites. (3.) We must be dead indeed unto sin, v. 11. As the death of the oppressor is a release, so much more is the death of the oppressed, Job iii. 17, 18. Death brings a writ of ease to the weary. Thus must we be dead to sin, obey it, observe it, regard it, fulfil its will no more than he that is dead doth his quandam task-masters--be as indifference to the pleasures and delights of sin as a man that is dying is to his former diversions. He that is dead is separated from his former company, converse, business, enjoyments, employments, is not what he was, does not what he did, has not what he had. Death makes a mighty change; such a change doth sanctification make in the soul, it cuts off all correspondence with sin. (4.) Sin must not reign in our mortal bodies that we should obey it, v. 12. Though sin may remain as an outlaw, though it may oppress as a tyrant, yet let it not reign as a king. Let it not make laws, nor preside in councils, nor command the militia; let it not be uppermost in the soul, so that we should obey it. Though we may be sometimes overtaken and overcome by it, yet let us never be obedient to it in the lusts thereof; let not sinful lusts be a law to you, to which you would yield a consenting obedience. In the lusts thereof--en tais epithymiais autou. It refers to the body, not to sin. Sin lies very much in the gratifying of the body, and humouring that. And there is a reason implied in the phrase your mortal body; because it is a mortal body, and hastening apace to the dust, therefore let not sin reign in it. It was sin that made our bodies mortal, and therefore do not yield obedience to such an enemy. (5.) We must not yield our members as instruments of unrighteousness, v. 13. The members of the body are made use of by the corrupt nature as tools, by which the wills of the flesh are fulfilled; but we must not consent to that abuse. The members of the body are fearfully and wonderfully made; it is a pity they should be the devil's tools of unrighteousness unto sin, instruments of the sinful actions, according to the sinful dispositions. Unrighteousness is unto sin; the sinful acts confirm and strengthen the sinful habits; one sin begets another; it is like the letting forth of water, therefore leave it before it be meddled with. The members of the body may perhaps, through the prevalency of temptation, be forced to be instruments of sin; but do not yield them to be so, do not consent to it. This is one branch of sanctification, the mortification of sin. 

      2. Vivification, or living to righteousness; and what is that? (1.) It is to walk in newness of life, v. 4. Newness of life supposes newness of heart, for out of the heart are the issues of life, and there is not way to make the stream sweet but by making the spring so. Walking, in scripture, is put for the course and tenour of the conversation, which must be new. Walk by new rules, towards new ends, from new principles. Make a new choice of the way. Choose new paths to walk in, new leaders to walk after, new companions to walk with. Old things should pass away, and all things become new. The man is what he was not, does what he did not. (2.) It is to be alive unto God through Jesus Christ our Lord, v. 11. To converse with God, to have a regard to him, a delight in him, a concern for him, the soul upon all occasions carried out towards him as towards an agreeable object, in which it takes a complacency: this is to be alive to God. The love of God reigning in the heart is the life of the soul towards God. Anima est ubi amat, non ubi animat--The soul is where it loves, rather than where it lives. It is to have the affections and desires alive towards God. Or, living (our live in the flesh) unto God, to his honour and glory as our end, by his word and will as our rule--in all our ways to acknowledge him, and to have our eyes ever towards him; this is to live unto God.--Through Jesus Christ our Lord. Christ is our spiritual life; there is no living to God but through him. He is the Mediator; there can be no comfortable receivings from God, nor acceptable regards to God, but in and through Jesus Christ; no intercourse between sinful souls and a holy God, but by the mediation of the Lord Jesus. Through Christ as the author and maintainer of this life; through Christ as the head from whom we receive vital influence; through Christ as the root by which we derive sap and nourishment, and so live. In living to God, Christ is all in all. (3.) It is to yield ourselves to God, as those that are alive from the dead, v. 13. The very life and being of holiness lie in the dedication of ourselves to the Lord, giving our own selves to the Lord, 2 Cor. viii. 5. "Yield yourselves to him, not only as the conquered yields to the conqueror, because he can stand it out no longer; but as the wife yields herself to her husband, to whom her desire is, as the scholar yields himself to the teacher, the apprentice to his master, to be taught and ruled by him. Not yield your estates to him, but yield yourselves; nothing less than your whole selves;" parastesate eautous--accommodate vos ipsos Deo--accommodate yourselves to God; so Tremellius, from the Syriac. "Not only submit to him, but comply with him; not only present yourselves to him once for all, but be always ready to serve him. Yield yourselves to him as wax to the seal, to take any impression, to be, and have, and do, what he pleases." When Paul said, Lord, what wilt thou have me to do? (Acts ix. 6) he was then yielded to God. As those that are alive from the dead. To yield a dead carcase to a living God is not to please him, but to mock him: "Yield yourselves as those that are alive and good for something, a living sacrifice," ch. xii. 1. The surest evidence of our spiritual life is the dedication of ourselves to God. It becomes those that are alive from the dead (it may be understood of a death in law), that are justified and delivered from death, to give themselves to him that hath so redeemed them. (4.) It is to yield our members as instruments of righteousness to God. The members of our bodies, when withdrawn from the service of sin, are not to lie idle, but to be made use of in the service of God. When the strong man armed is dispossessed, let him whose right it is divide the spoils. Though the powers and faculties of the soul be the immediate subjects of holiness and righteousness, yet the members of the body are to be instruments; the body must be always ready to serve the soul in the service of God. Thus (v. 19), "Yield your members servants to righteousness unto holiness. Let them be under the conduct and at the command of the righteous law of God, and that principle of inherent righteousness which the Spirit, as sanctifier, plants in the soul." Righteousness unto holiness, which intimates growth, and progress, and ground obtained. As every sinful act confirms the sinful habit, and makes the nature more and more prone to sin (hence the members of a natural man are here said to be servants to iniquity unto iniquity--one sin makes the heart more disposed for another), so every gracious act confirms the gracious habit: serving righteousness is unto holiness; one duty fits us for another; and the more we do the more we may do for God. Or serving righteousness, eis hagiasmon--as an evidence of sanctification. 

      II. The motives or arguments here used to show the necessity of sanctification. There is such an antipathy in our hearts by nature to holiness that it is no easy matter to bring them to submit to it: it is the Spirit's work, who persuades by such inducements as these set home upon the soul. 

      1. He argues from our sacramental conformity to Jesus Christ. Our baptism, with the design and intention of it, carried in it a great reason why we should die to sin, and live to righteousness. Thus we must improve our baptism as a bridle of restraint to keep us in from sin, as a spur of constraint to quicken us to duty. Observe this reasoning. 

      (1.) In general, we are dead to sin, that is, in profession and in obligation. Our baptism signifies our cutting off from the kingdom of sin. We profess to have no more to do with sin. We are dead to sin by a participation of virtue and power for the killing of it, and by our union with Christ and interest in him, in and by whom it is killed. All this is in vain if we persist in sin; we contradict a profession, violate an obligation, return to that to which we were dead, like walking ghosts, than which nothing is more unbecoming and absurd. For (v. 7) he that is dead is freed from sin; that is, he that is dead to it is freed from the rule and dominion of it, as the servant that is dead is freed from his master, Job iii. 19. Now shall we be such fools as to return to that slavery from which we are discharged? When we are delivered out of Egypt, shall we talk of going back to it again? 

      (2.) In particular, being baptized into Jesus Christ, we were baptized into his death, v. 3. We were baptized eis Christon--unto Christ, as 1 Cor. x. 2, eis Mosen--unto Moses. Baptism binds us to Christ, it binds us apprentice to Christ as our teacher, it is our allegiance to Christ as our sovereign. Baptism is externa ansa Christi--the external handle of Christ, by which Christ lays hold on men, and men offer themselves to Christ. Particularly, we were baptized into his death, into a participation of the privileges purchased by his death, and into an obligation both to comply with the design of his death, which was to redeem us from all iniquity, and to conform to the pattern of his death, that, as Christ died for sin, so we should die to sin. This was the profession and promise of our baptism, and we do not do well if we do not answer this profession, and make good this promise. 

      [1.] Our conformity to the death of Christ obliges us to die unto sin; thereby we know the fellowship of his sufferings, Phil. iii. 10. Thus we are here said to be planted together in the likeness of is death (v. 5), to homoiomati, not only a conformity, but a conformation, as the engrafted stock is planted together into the likeness of the shoot, of the nature of which it doth participate. Planting is in order to life and fruitfulness: we are planted in the vineyard in a likeness to Christ, which likeness we should evidence in sanctification. Our creed concerning Jesus Christ is, among other things, that he was crucified, dead, and buried; now baptism is a sacramental conformity to him in each of these, as the apostle here takes notice. First, Our old man is crucified with him, v. 6. The death of the cross was a slow death; the body, after it was nailed to the cross, gave many a throe and many a struggle: but it was a sure death, long in expiring, but expired at last; such is the mortification of sin in believers. It was a cursed death, Gal. iii. 13. Sin dies as a malefactor, devoted to destruction; it is an accursed thing. Though it be a slow death, yet this must needs hasten it that it is an old man that is crucified; not in the prime of its strength, but decaying: that which waxeth old is ready to vanish away, Heb. viii. 13. Crucified with him--synestaurothe, not in respect of time, but in respect of causality. The crucifying of Christ for us has an influence upon the crucifying of sin in us. Secondly, We are dead with Christ, v. 8. Christ was obedient to death: when he died, we might be said to die with him, as our dying to sin is an act of conformity both to the design and to the example of Christ's dying for sin. Baptism signifies and seals our union with Christ, our engrafting into Christ; so that we are dead with him, and engaged to have no more to do with sin than he had. Thirdly, We are buried with him by baptism, v. 4. Our conformity is complete. We are in profession quite cut off from all commerce and communion with sin, as those that are buried are quite cut off from all the world; not only not of the living, but no more among the living, have nothing more to do with them. Thus must we be, as Christ was, separate from sin and sinners. We are buried, namely, in profession and obligation: we profess to be so, and we are bound to be so: it was our covenant and engagement in baptism; we are sealed to be the Lord's, therefore to be cut off from sin. Why this burying in baptism should so much as allude to any custom of dipping under water in baptism, any more than our baptismal crucifixion and death should have any such references, I confess I cannot see. It is plain that it is not the sign, but the thing signified, in baptism, that the apostle here calls being buried with Christ, and the expression of burying alludes to Christ's burial. As Christ was buried, that he might rise again to a new and more heavenly life, so we are in baptism buried, that is, cut off from the life of sin, that we may rise again to a new life of faith and love. 

      [2.] Our conformity to the resurrection of Christ obliges us to rise again to newness of life. This is the power of his resurrection which Paul was so desirous to know, Phil. iii. 10. Christ was raised up from the dead by the glory of the Father, that is, by the power of the Father. The power of God is his glory; it is glorious power, Col. i. 11. Now in baptism we are obliged to conform to that pattern, to be planted in the likeness of his resurrection (v. 5), to live with him, v. 8. See Col. ii. 12. Conversion is the first resurrection from the death of sin to the life of righteousness; and this resurrection is conformable to Christ's resurrection. This conformity of the saints to the resurrection of Christ seems to be intimated in the rising of so many of the bodies of the saints, which, though mentioned before by anticipation, is supposed to have been concomitant with Christ's resurrection, Matt. xxvii. 52. We have all risen with Christ. In two things we must conform to the resurrection of Christ:--First, He rose to die no more, v. 9. We read of many others that were raised from the dead, but they rose to die again. But, when Christ rose, he rose to die no more; therefore he left his grave-clothes behind him, whereas Lazarus, who was to die again, brought them out with him, as one that should have occasion to use them again: but over Christ death has no more dominion; he was dead indeed, but he is alive, and so alive that he lives for evermore, Rev. i. 18. Thus we must rise from the grave of sin never again to return to it, nor to have any more fellowship with the works of darkness, having quitted that grave, that land of darkness as darkness itself. Secondly, He rose to live unto God (v. 10), to live a heavenly life, to receive that glory which was set before him. Others that were raised from the dead returned to the same life in every respect which they had before lived; but so did not Christ: he rose again to leave the world. Now I am no more in the world, John xiii. 1; xvii. 11. He rose to live to God, that is, to intercede and rule, and all to the glory of the Father. Thus must we rise to live to God: this is what he calls newness of life (v. 4), to live from other principles, by other rules, with other aims, than we have done. A life devoted to God is a new life; before, self was the chief and highest end, but now God. To live indeed is to live to God, with our eyes ever towards him, making him the centre of all our actions. 

      2. He argues from the precious promises and privileges of the new covenant, v. 14. It might be objected that we cannot conquer and subdue sin, it is unavoidably too hard for us: "No," says he, "you wrestle with an enemy that may be dealt with and subdued, if you will but keep your ground and stand to your arms; it is an enemy that is already foiled and baffled; there is strength laid up in the covenant of grace for your assistance, if you will but use it. Sin shall not have dominion." God's promises to us are more powerful and effectual for the mortifying of sin than our promises to God. Sin may struggle in a believer, and may create him a great deal of trouble, but it shall not have dominion; it may vex him, but shall not rule over him. For we are not under the law, but under grace, not under the law of sin and death, but under the law of the spirit of life, which is in Christ Jesus: we are actuated by other principles than we have been: new lords, new laws. Or, not under the covenant of works, which requires brick, and gives no straw, which condemns upon the least failure, which runs thus, "Do this, and live; do it not, and die;" but under the covenant of grace, which accepts sincerity as our gospel perfection, which requires nothing but what it promises strength to perform, which is herein well ordered, that every transgression in the covenant does not put us out of covenant, and especially that it does not leave our salvation in our own keeping, but lays it up in the hands of the Mediator, who undertakes for us that sin shall not have dominion over us, who hath himself condemned it, and will destroy it; so that, if we pursue the victory, we shall come off more than conquerors. Christ rules by the golden sceptre of grace, and he will not let sin have dominion over those that are willing subjects to that rule. This is a very comfortable word to all true believers. If we were under the law, we were undone, for the law curses every one that continues not in every thing; but we are under grace, grace which accepts the willing mind, which is not extreme to mark what we do amiss, which leaves room for repentance, which promises pardon upon repentance; and what can be to an ingenuous mind a stronger motive than this to have nothing to do with sin? Shall we sin against so much goodness, abuse such love? Some perhaps might suck poison out of this flower, and disingenuously use this as an encouragement to sin. See how the apostle starts at such a thought (v. 15): Shall we sin because we are not under the law, but under grace? God forbid. What can be more black and ill-natured than from a friend's extraordinary expressions of kindness and good-will to take occasion to affront and offend him? To spurn at such bowels, to spit in the face of such love, is that which, between man and man, all the world would cry out shame on. 

      3. He argues from the evidence that this will be of our state, making for us, or against us (v. 16): To whom you yield yourselves servants to obey, his servants you are. All the children of men are either the servants of God, or the servants of sin; these are the two families. Now, if we would know to which of these families we belong, we must enquire to which of these masters we yield obedience. Our obeying the laws of sin will be an evidence against us that we belong to that family on which death is entailed. As, on the contrary, our obeying the laws of Christ will evidence our relation to Christ's family. 

      4. He argues from their former sinfulness, v. 17-21, where we may observe, 

      (1.) What they had been and done formerly. We have need to be often reminded of our former state. Paul frequently remembers it concerning himself, and those to whom he writes. [1.] You were the servants of sin. Those that are now the servants of God would do well to remember the time when they were the servants of sin, to keep them humble, penitent, and watchful, and to quicken them in the service of God. It is a reproach to the service of sin that so many thousands have quitted the service, and shaken off the yoke; and never any that sincerely deserted it, and gave themselves to the service of God, have returned to the former drudgery. "God be thanked that you were so, that is, that though you were so, yet you have obeyed. You were so; God be thanked that we can speak of it as a thing past: you were so, but you are not now so. Nay, your having been so formerly tends much to the magnifying of divine mercy and grace in the happy change. God be thanked that the former sinfulness is such a foil and such a spur to your present holiness." [2.] You have yielded your members servants to uncleanness, and to iniquity unto iniquity, v. 19. It is the misery of a sinful state that the body is made a drudge to sin, than which there could not be a baser or a harder slavery, like that of the prodigal that was sent into the fields to feed swine. You have yielded. Sinners are voluntary in the service of sin. The devil could not force them into the service, if they did not yield themselves to it. This will justify God in the ruin of sinners, that they sold themselves to work wickedness: it was their own act and deed. To iniquity unto iniquity. Every sinful act strengthens and confirms the sinful habit: to iniquity as the work unto iniquity as the wages. Sow the wind, and reap the whirlwind; growing worse and worse, more and more hardened. This he speaks after the manner of men, that is, he fetches a similitude from that which is common among men, even the change of services and subjections. [3.] You were free from righteousness (v. 20); not free by any liberty given, but by a liberty taken, which is licentiousness: "You were altogether void of that which is good,--void of any good principles, motions, or inclinations,--void of all subjection to the law and will of God, of all conformity to his image; and this you were highly pleased with, as a freedom and a liberty; but a freedom from righteousness is the worst kind of slavery." 

      (2.) How the blessed change was made, and wherein it did consist. 

      [1.] You have obeyed from the heart that form of doctrine which was delivered to you, v. 17. This describes conversion, what it is; it is our conformity to, and compliance with, the gospel which was delivered to us by Christ and his ministers.--Margin. Whereto you were delivered; eis hon paredothete--into which you were delivered. And so observe, First, The rule of grace, that form of doctrine--typon didaches. The gospel is the great rule both of truth and holiness; it is the stamp, grace is the impression of that stamp; it is the form of healing words, 2 Tim. i. 13. Secondly, The nature of grace, as it is our conformity to that rule. 1. It is to obey from the heart. The gospel is a doctrine not only to be believed, but to be obeyed, and that from the heart, which denotes the sincerity and reality of that obedience; not in profession only, but in power--from the heart, the innermost part, the commanding part of us. 2. It is to be delivered into it, as into a mould, as the wax is cast into the impression of the seal, answering it line for line, stroke for stroke, and wholly representing the shape and figure of it. To be a Christian indeed is to be transformed into the likeness and similitude of the gospel, our souls answering to it, complying with it, conformed to it--understanding, will, affections, aims, principles, actions, all according to that form of doctrine. 

      [2.] Being made free from sin, you became servants of righteousness (v. 18), servants to God, v. 22. Conversion is, First, A freedom from the service of sin; it is the shaking off of that yoke, resolving to have no more to do with it. Secondly, A resignation of ourselves to the service of God and righteousness, to God as our master, to righteousness as our work. When we are made free from sin, it is not that we may live as we list, and be our own masters; no: when we are delivered out of Egypt, we are, as Israel, led to the holy mountain, to receive the law, and are there brought into the bond of the covenant. Observe, We cannot be made the servants of God till we are freed from the power and dominion of sin; we cannot serve two masters so directly opposite one to another as God and sin are. We must, with the prodigal, quit the drudgery of the citizen of the country, before we can come to our Father's house. 

      (3.) What apprehensions they now had of their former work and way. He appeals to themselves (v. 21), whether they had not found the service of sin, [1.] An unfruitful service: "What fruit had you then? Did you ever get any thing by it? Sit down, and cast up the account, reckon your gains, what fruit had you then?" Besides the future losses, which are infinitely great, the very present gains of sin are not worth mentioning. What fruit? Nothing that deserves the name of fruit. The present pleasure and profit of sin do not deserve to be called fruit; they are but chaff, ploughing iniquity, sowing vanity, and reaping the same. [2.] It is an unbecoming service; it is that of which we are now ashamed--ashamed of the folly, ashamed of the filth, of it. Shame came into the world with sin, and is still the certain product of it--either the shame of repentance, or, if not that, eternal shame and contempt. Who would wilfully do that which sooner or later he is sure to be ashamed of? 

      5. He argues from the end of all these things. it is the prerogative of rational creatures that they are endued with a power of prospect, are capable of looking forward, considering the latter end of things. To persuade us from sin to holiness here are blessing and cursing, good and evil, life and death, set before us; and we are put to our choice. (1.) The end of sin is death (v. 21): The end of those things is death. Though the way may seem pleasant and inviting, yet the end is dismal: at the last it bites; it will be bitterness in the latter end. The wages of sin is death, v. 23. Death is as due to a sinner when he hath sinned as wages are to a servant when he hath done his work. This is true of every sin. There is no sin in its own nature venial. Death is the wages of the least sin. Sin is here represented either as the work for which the wages are given, or as the master by whom the wages are given; all that are sin's servants and do sin's work must expect to be thus paid. (2.) If the fruit be unto holiness, if there be an active principle of true and growing grace, the end will be everlasting life--a very happy end!--Though the way be up-hill, though it be narrow, and thorny, and beset, yet everlasting life at the end of it is sure. So, v. 23, The gift of God is eternal life. Heaven is life, consisting in the vision and fruition of God; and it is eternal life, no infirmities attending it, no death to put a period to it. This is the gift of God. The death is the wages of sin, it comes by desert; but the life is a gift, it comes by favour. Sinners merit hell, but saints do not merit heaven. There is no proportion between the glory of heaven and our obedience; we must thank God, and not ourselves, if ever we get to heaven. And this gift is through Jesus Christ our Lord. It is Christ that purchased it, prepared it, prepares us for it, preserves us to it; he is the Alpha and Omega, All in all in our salvation. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Róma 6:19:

16-20 Every man is the servant of the master to whose commands he yields himself; whether it be the sinful dispositions of his heart, in actions which lead to death, or the new and spiritual obedience implanted by regeneration. The apostle rejoiced now they obeyed from the heart the gospel, into which they were delivered as into a mould. As the same metal becomes a new vessel, when melted and recast in another mould, so the believer has become a new creature. And there is great difference in the liberty of mind and spirit, so opposite to the state of slavery, which the true Christian has in the service of his rightful Lord, whom he is enabled to consider as his Father, and himself as his son and heir, by the adoption of grace. The dominion of sin consists in being willingly slaves thereto, not in being harassed by it as a hated power, struggling for victory. Those who now are the servants of God, once were the slaves of sin. 

Róma 6:21:

21-23 The pleasure and profit of sin do not deserve to be called fruit. Sinners are but ploughing iniquity, sowing vanity, and reaping the same. Shame came into the world with sin, and is still the certain effect of it. The end of sin is death. Though the way may seem pleasant and inviting, yet it will be bitterness in the latter end. From this condemnation the believer is set at liberty, when made free from sin. If the fruit is unto holiness, if there is an active principle of true and growing grace, the end will be everlasting life; a very happy end! Though the way is up-hill, though it is narrow, thorny, and beset, yet everlasting life at the end of it is sure. The gift of God is eternal life. And this gift is through Jesus Christ our Lord. Christ purchased it, prepared it, prepares us for it, preserves us to it; he is the All in all in our salvation. 

[PNT] The People’s New Testament:

Róma 6:19:

I speak after the manner of men. Use figures taken from human relations, those of master and slave. At that time slavery existed everywhere.
Because of the infirmity of your flesh. Because of infirmity of understanding due to the flesh.
For as ye have yielded your members. As they had been servants of sin in its various forms, to uncleanness, and to iniquity unto iniquity (working out iniquity), so now being freed from that service, let them serve righteousness to holiness, with the result of showing forth holy lives. 

Róma 6:20:

Ye were free from righteousness. While servants of sin they did not serve righteousness at all. 

Róma 6:21:

What fruit had ye then? Men ought to seriously ask this question. What fruit do the shameful practices of sin bring us? Only shame and death.
The end of those things [is] death. That is, the inevitable outcome, eternal death. 

Róma 6:22:

But now being made free from sin. Now being freed from the bondage of sin, sin should not be served at all, because they have become servants of God. He has the right to their full service. The fruit borne should be holiness, holy lives.
The end everlasting life. The result of the service of sin is death (Ro 6:21), but that of the service of God is everlasting life. 

Róma 6:23:

The wages of sin [is] death, one of the saddest, but profoundest truths of the world. Sin is a master of his servant and pays wages.
But the gift of God [is] eternal life. God gives to those who turn from sin, life eternal. It is his gracious gift, conditioned on refusing to be the servant of sin longer, and is "through Jesus Christ our Lord". 

[RWP] Robertson’s Word Pictures:

Róma 6:19:

I speak after the manner of men  (ανθρωπινον λεγω). "I speak a human word." He begs pardon for using "slaving" in connection with righteousness. But it is a good word, especially for our times when self-assertiveness and personal liberty bulk so large in modern speech. See 3:5; Ga 3:15 where he uses κατα ανθρωπον.

Because of the infirmity of your flesh  (δια την ασθενειαν της σαρκος υμων). Because of defective spiritual insight largely due to moral defects also.

Servants to uncleanness  (δουλα τη ακαθαρσια). Neuter plural form of δουλος to agree with μελη (members). Patently true in sexual sins, in drunkenness, and all fleshly sins, absolutely slaves like narcotic fiends.

So now  (ουτως νυν). Now that you are born again in Christ. Paul uses twice again the same verb παριστημ, to present (παρεστησατε, παραστησατε).

Servants to righteousness  (δουλα τη δικαιοσυνη). Repeats the idea of verse 18.

Unto sanctification  (εις αγιασμον). This the goal, the blessed consummation that demands and deserves the new slavery without occasional lapses or sprees (verse 15). This late word appears only in LXX, N.T., and ecclesiastical writers so far. See on 1Th 4:3; 1Co 1:30. Paul includes sanctification in his conception of the God-kind (1:17) of righteousness (both justification, 1:18-5:21 and sanctification, chapters 6-8). It is a life process of consecration, not an instantaneous act. Paul shows that we ought to be sanctified (6:1-7:6) and illustrates the obligation by death (6:1-14), by slavery (6:15-23), and by marriage (7:1-6). 

Róma 6:20:

Free in regard of righteousness  (ελευθερο τη δικαιοσυνη). Ye wore no collar of righteousness, but freely did as ye pleased. They were "free." Note dative case, personal relation, of δικαιοσυνη. 

Róma 6:21:

What fruit then had ye at that time?  (τινα ουν καρπον ειχετε τοτε?). Imperfect active, used to have. A pertinent question. Ashes in their hands now. They are ashamed now of the memory of them. The end of them is death. 

Róma 6:22:

Ye have your fruit unto sanctification  (εχετε τον καρπον υμων εις αγιασμον). Freedom from sin and slavery to God bring permanent fruit that leads to sanctification.

And the end eternal life  (το δε τελος ζωην αιωνιον). Note accusative case ζωην αιωνιον, object of εχετε (ye have), though θανατος in contrast above is nominative. 

Róma 6:23:

Wages  (οψωνια). Late Greek for wages of soldier, here of sin. See on Lu 3:14; 1Co 9:7; 2Co 11:8. Sin pays its wages in full with no cut. But eternal life is God's gift (χαρισμα), not wages. Both θανατος and ζωην are

eternal  (αιωνιον). 

[Rieger] Carl Heinrich Riegers Kommentar:

Róma 6:19:

Text: Römer 6,15-23 

F硒 blGewissen kann man nicht trich und fa߬ich genug von der Gnade des Evangeliums zeugenߠund wegen dem Fleisch, das sich's dabei breit und bequem machen will, kann man es nicht sorgf䬴ig genug verwahren. Daraus flieߴ denn des Apostels weiterer Vortrag, der eigentlich auf eine Warnung vor dem R썚l aus der Gnade angesehen ist. 

Oben fragte der Apostel: sollen wir in der S籖eharren, ohne sie anzugreifen? Jetzt fragt er: Sollen wir s籦n? Also nach schon gefundener Freiheitsbahn wieder in die S籖ur썚len? Das sei ferne! Wer so s籦e, der k䭥 wieder unter das Gesetz, und fiele also aus der Gnade. Nach den aus der freimachenden Wahrheit empfangenen Gnadenkr䦴en, kann man einem schon eine solche Macht zugestehen, sich wieder der S籖u ergeben, oder bei dem angefangenen neuen Gehorsam auszuhalten. Hat eure ehemalige Knechtschaft der S籖en Sieg der Wahrheit bei euch nicht verhindert, wie viel mehr wird sich nun die gewonnene Freiheit gegen alle Versuchungen zum R썚l behaupten lassen. Wenn ihr schon nicht unter dem Gesetz seid, so seid ihr deswegen nicht ohne Vorschrift. Dem Vorbild der Lehre seid ihr ja mit so vieler ܢerzeugung, Wohlgefallen und Beruhigung gehorsam geworden, als man sich nicht leicht ab etwas Anders so von Herzen ergeben kann. Da ihr durch Hingebung eures Sinnes in Christi Tod gerichtlich von der S籖osgekommen seid୾at ja das gleich die Verpflichtung und Schuldigkeit, in einem neuen Leben zu wandeln, und GOtt in Gerechtigkeit zu dienen, nach sich gezogen. Wenn ein Christ auch den bisher gezeigten tiefen Grund nicht eins䨥, aber doch nach der erweckten Willigkeit seines Gehorsams sich in die Sache erg䢥䠳o kann er aus dem Folgenden sehen, wie er es anzugreifen habe. Man soll n䭬ich den von der gichen Traurigkeit gewirkten Eifer und Rache 綊ie S籖2.Kor. 7, 10-11) dahin durchdringen lassen, daߠman gegen den ehemaligen Miߢrauch seiner Glieder sie nun desto ernstlicher und wachsamer von allem fremden Dienst abziehe, um GOttes und Christi allein zu sein. Der verlorene Sohn, der verlaufene S籗bildet sich freilich eine Freiheit ein, wenn er nimmer unter des Vaters Augen ist, und von der t䧬ichen Anspr쁖der Gerechtigkeit aufgefordert wird. Aber, wenn er in sich schl䧴, und 綊as, was in der Unbesonnenheit geschehen ist, nachdenken kann, was hast du davon? so sch䭴 er sich. Wenn es bei einem Anderen auf dem Weg des Gehorsams, in der Freiheit von der S籖und im Dienst GOttes schon nicht so schnell und unangestoߥn fortgeht, so hat er doch die Frucht, daߠes immer zu einer mehreren Scheidung bei ihm kommt, und den Trost, daߠes auf ewiges Leben hinausgehe. S籖nd Tod muߠfreilich unter manchem Widerstand 綋nden werden壘 man wird doch in seinem Mut nicht matt, so lange der Zuspruch noch erschallt: Das Ende aber das ewige Leben: Der S籖nd ihres Dienstes Sold ist der Tod壘 was GOtt seinen Streitern, die Ihm ihre Glieder zu Waffen der Gerechtigkeit hingegeben haben, zum Gnadenlohn bestimmt hat, ist ewiges Leben in Christi Jesu unserem HErrn. Wein Christ steht immer noch mitten inne zwischen S籖nd Gnade. Um der S籖illen nagt der Tod an seinen GliedernﱦGnade aber hilft dem ewigen Leben, und der Hoffnung desselben an ihn auf. 

[Wesley] John Wesley’s Notes on the Bible:

Róma 6:19:

I speak after the manner of men - Thus it is necessary that the scripture should let itself down to the language of men. Because of the weakness of your flesh - Slowness of understanding flows from the weakness of the flesh, that is, of human nature. As ye have presented your members servants to uncleanness and iniquity unto iniquity, so now present your members servants of righteousness unto holiness - Iniquity (whereof uncleanness is an eminent part) is here opposed to righteousness; and unto iniquity is the opposite of unto holiness. Righteousness here is a conformity to the divine will; holiness, to the whole divine nature. Observe, they who are servants of righteousness go on to holiness; but they who are servants to iniquity get no farther. Righteousness is service, because we live according to the will of another; but liberty, because of our inclination to it, and delight in it. 

Róma 6:20:

When ye were the servants of sin, ye were free from righteousness - In all reason, therefore, ye ought now to be free from unrighteousness; to be as uniform and zealous in serving God as ye were in serving the devil. 

Róma 6:21:

Those things - He speaks of them as afar off. 

Róma 6:23:

Death - Temporal, spiritual, and eternal. Is the due wages of sin; but eternal life is the gift of God - The difference is remarkable. Evil works merit the reward they receive: good works do not. The former demand wages: the latter accept a free gift. 
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