Kedves ‘Kivonulásra emlékezők’!

Például megíratott nekünk az egyiptomi szabadulás története, intésül megíratott a 40 évi vándorlás is. Figyeljünk hát oda, és halljuk meg a nekünk szóló üzenetet, találjuk meg benne Krisztust, a lelki Kősziklát!

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

Fejezet 10

1ולא אכחד מכם אחי אשר אבותינו היו כלם תחת הענן וכלם עברו בתוך הים׃ 2וכלם נטבלו למשה בענן ובים׃ 3וכלם אכלם מאכל אחד רוחני׃ 4וכלם שתו משקה אחד רוחני כי שתו מן הצור הרוחני ההלך עמהם והצור ההוא היה המשיח׃ 5אבל ברבם לא רצה האלהים ופגריהם נפלו במדבר׃ 6וכל זאת היתה לנו למופת לבלתי התאות לרעה כאשר התאוו גם המה׃ 7ולא תהיו עבדי אלילים כאשר היו מקצתם כמו שכתוב וישב העם לאכל ושתו ויקמו לצחק׃ 8ולא נהיה זנים כאשר זנו מקצתם ויפלו ביום אחד שלשה ועשרים אלף איש׃ 9ולא ננסה את המשיח כאשר נסוהו מקצתם ויאבדום הנחשים׃ 10גם לא תלינו כאשר הלינו מקצתם וימותו ביד המשחית׃ 11כל זאת מצאתם להיות למופת ותכתב למוסר לנו אשר הגיעו אלינו קצי העולמים׃ 12לכן החשב שהוא נצב ירא פן יפול׃ 13עדין לא בא עליכם נסיון אחר בלתי אם נסיון בני אדם כי נאמן הוא האלהים אשר לא יניח לנסות אתכם למעלה מיכלתכם כי אם יתן עם הנסיון גם תוצאתיו כדי שתוכלו שאת׃

LXX/Greek New Testament:

1Co 10.

1Co 10.1

Ouj qevlw ga;r uJmaÖ" ajgnoeiÖn, ajdelfoiv, oJvti oiJ patevre" hJmwÖn pavnte" uJpo; th;n nefevlhn hjÖsan kai; pavnte" dia; thÖ" qalavssh" dihÖlqon,

1Co 10.2

kai; pavnte" eij" to;n MwuźshÖn ejbaptivsqhsan ejn thÖ nefevlh kai; ejn thÖ qalavssh,

1Co 10.3

kai; pavnte" to; aujto; pneumatiko;n brwÖma ejvfagon,

1Co 10.4

kai; pavnte" to; aujto; pneumatiko;n ejvpion povma: ejvpinon ga;r ejk pneumatikhÖ" ajkolouqouvsh" pevtras: hJ pevtra de; hjÖn oJ Cristov".

1Co 10.5

ajll! oujk ejn toiÖ" pleivosin aujtwÖn eujdovkhsen oJ qeov", katestrwvqhsan ga;r ejn thÖ ejrhvmw.

1Co 10.6

tauÖta de; tuvpoi hJmwÖn ejgenhvqhsan, eij" to; mh; eijÖnai  hJmaÖ" ejpiqumhta;" kakwÖn, kaqw;" kajkeiÖnoi ejpequvmhsan.

1Co 10.7

mhde; eijdwlolavtrai givnesqe, kaqwv" tine" aujtwÖn: wJvsper gevgraptai, jEkavqisen oJ lao;" fageiÖn kai; peiÖn, kai; ajnevsthsan paivzein.

1Co 10.8

mhde; porneuvwmen, kaqwv" tine" aujtwÖn ejpovrneusan, kai; ejvpesan miaÖ hJmevra eijvkosi treiÖ" ciliavde".

1Co 10.9

mhde; ejkpeiravzwmen to;n Cristovn, kaqwv" tine" aujtwÖn  ejpeivrasan, kai; uJpo; twÖn ojvfewn ajpwvllunto.

1Co 10.10

mhde; gogguvzete, kaqavper tine;" aujtwÖn ejgovggusan, kai;  ajpwvlonto uJpo; touÖ ojloqreutouÖ.

1Co 10.11

tauÖta de; tupikwÖ" sunevbainen ejkeivnoi", ejgravfh de; pro;" nouqesivan hJmwÖn, eij" ouJ;" ta; tevlh twÖn aijwvnwn  kathvnthken.

1Co 10.12

wJvste oJ dokwÖn eJstavnai blepevtw mh; pevsh.

1Co 10.13

peirasmo;" uJmaÖ" oujk eijvlhfen eij mh; ajnqrwvpinos: pisto;" de; oJ qeov", oJ;" oujk ejavsei uJmaÖ" peirasqhÖnai uJpe;r oJ; duvnasqe, ajlla; poihvsei su;n twÖ peirasmwÖ kai; th;n ejvkbasin touÖ duvnasqai uJpenegkeiÖn.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

Fejezet 10

1ου θελω γαρ υμας αγνοειν αδελφοι οτι οι πατερες ημων παντες υπο την νεφελην ησαν και παντες δια της θαλασσης διηλθον 2και παντες εις τον μωυσην  εβαπτισθησαν

 εν τη νεφελη και εν τη θαλασση 3και παντες  το αυτο

 πνευματικον βρωμα εφαγον 4και παντες το αυτο πνευματικον επιον πομα επινον γαρ εκ πνευματικης ακολουθουσης πετρας η πετρα δε ην ο χριστος 5αλλ ουκ εν τοις πλειοσιν αυτων ευδοκησεν ο θεος κατεστρωθησαν γαρ εν τη ερημω 6ταυτα δε τυποι ημων εγενηθησαν εις το μη ειναι ημας επιθυμητας κακων καθως κακεινοι επεθυμησαν 7μηδε ειδωλολατραι γινεσθε καθως τινες αυτων ωσπερ γεγραπται εκαθισεν ο λαος φαγειν και πειν και ανεστησαν παιζειν 8μηδε πορνευωμεν καθως τινες αυτων επορνευσαν και επεσαν μια ημερα εικοσι τρεις χιλιαδες 9μηδε εκπειραζωμεν τον  χριστον

 καθως τινες αυτων επειρασαν και υπο των οφεων απωλλυντο 10μηδε γογγυζετε καθαπερ τινες αυτων εγογγυσαν και απωλοντο υπο του ολοθρευτου 11ταυτα δε τυπικως συνεβαινεν εκεινοις εγραφη δε προς νουθεσιαν ημων εις ους τα τελη των αιωνων κατηντηκεν 12ωστε ο δοκων εσταναι βλεπετω μη πεση 13πειρασμος υμας ουκ ειληφεν ει μη ανθρωπινος πιστος δε ο θεος ος ουκ εασει υμας πειρασθηναι υπερ ο δυνασθε αλλα ποιησει συν τω πειρασμω και την εκβασιν του δυνασθαι υπενεγκειν

[UMGreek] Unaccented Modern Greek Text:

Fejezet 10

1Δεν θελω δε να αγνοητε, αδελφοι, οτι οι πατερες ημων ησαν παντες υπο την νεφελην, και παντες δια της θαλασσης διηλθον, 2και παντες εις τον Μωυσην εβαπτισθησαν εν τη νεφελη και εν τη θαλασση, 3και παντες την αυτην πνευματικην βρωσιν εφαγον, 4και παντες το αυτο πνευματικον ποτον επιον  διοτι επινον απο πνευματικης πετρας ακολουθουσης, η δε πετρα ητο ο Χριστος 5αλλα δεν ευηρεστηθη ο Θεος εις τους πλειοτερους εξ αυτων  διοτι κατεστρωθησαν εν τη ερημω. 6Ταυτα δε εγειναν παραδειγματα ημων, δια να μη ημεθα ημεις επιθυμηται κακων, καθως και εκεινοι επεθυμησαν. 7Μηδε γινεσθε ειδωλολατραι, καθως τινες εξ αυτων, ως ειναι γεγραμμενον  Εκαθησεν ο λαος δια να φαγη και να πιη, και εσηκωθησαν να παιζωσι. 8Μηδε ας πορνευωμεν, καθως τινες αυτων επορνευσαν και επεσον εν μια ημερα εικοσιτρεις χιλιαδες. 9Μηδε ας πειραζωμεν τον Χριστον, καθως και τινες αυτων επειρασαν και απωλεσθησαν υπο των οφεων. 10Μηδε γογγυζετε, καθως και τινες αυτων εγογγυσαν, και απωλεσθησαν υπο του εξολοθρευτου. 11Ταυτα δε παντα εγινοντο εις εκεινους παραδειγματα, και εγραφησαν προς νουθεσιαν ημων, εις τους οποιους τα τελη των αιωνων εφθασαν. 12Ωστε ο νομιζων οτι ισταται ας βλεπη μη πεση. 13Πειρασμος δεν σας κατελαβεν ειμη ανθρωπινος  πιστος ομως ειναι ο Θεος, οστις δεν θελει σας αφησει να πειρασθητε υπερ την δυναμιν σας, αλλα μετα του πειρασμου θελει καμει και την εκβασιν, ωστε να δυνασθε να υποφερητε.

[Vulgate] Latin Vulgate:

Fejezet 10

1nolo enim vos ignorare fratres quoniam patres nostri omnes sub nube fuerunt et omnes mare transierunt 2et omnes in Mose baptizati sunt in nube et in mari 3et omnes eandem escam spiritalem manducaverunt 4et omnes eundem potum spiritalem biberunt bibebant autem de spiritali consequenti eos petra petra autem erat Christus 5sed non in pluribus eorum beneplacitum est Deo nam prostrati sunt in deserto

 6haec autem in figura facta sunt nostri ut non simus concupiscentes malorum sicut et illi concupierunt 7neque idolorum cultores efficiamini sicut quidam ex ipsis quemadmodum scriptum est sedit populus manducare et bibere et surrexerunt ludere 8neque fornicemur sicut quidam ex ipsis fornicati sunt et ceciderunt una die viginti tria milia 9neque temptemus Christum sicut quidam eorum temptaverunt et a serpentibus perierunt 10neque murmuraveritis sicut quidam eorum murmuraverunt et perierunt ab exterminatore 11haec autem omnia in figura contingebant illis scripta sunt autem ad correptionem nostram in quos fines saeculorum devenerunt 12itaque qui se existimat stare videat ne cadat 13temptatio vos non adprehendat nisi humana fidelis autem Deus qui non patietur vos temptari super id quod potestis sed faciet cum temptatione etiam proventum ut possitis sustinere

Magyar Bibliatársulat Újfordítású Bibliája:

1Kor. 10.

1Kor. 10,1

Nem szeretném, ha nem tudnátok, testvéreim, hogy atyáink mindnyájan a felhő alatt voltak, és mindnyájan a tengeren mentek át, [2Móz 13,21-22;  14,22. 29]

1Kor. 10,2

és mindnyájan megkeresztelkedtek Mózesre a felhőben és a tengerben.

1Kor. 10,3

Mindnyájan ugyanazt a lelki eledelt ették, [2Móz 16,35;  17,6;  4Móz 20,11;  Zsolt 114,8]

1Kor. 10,4

és mindnyájan ugyanazt a lelki italt itták, mert a lelki kősziklából ittak, amely velük ment. Az a kőszikla pedig a Krisztus volt.

1Kor. 10,5

De többségükben nem lelte kedvét az Isten, úgyhogy elhullottak a pusztában. [4Móz 14,29-30;  Jud 1,5]

1Kor. 10,6

Mindez példává lett a számunkra, hogy ne kívánjunk gonosz dolgokat, amint ők kívántak. [4Móz 25,1-18]

1Kor. 10,7

Bálványimádók se legyetek, mint közülük némelyek, amint meg van írva: „Leült a nép enni, inni, és felkelt játszani.” [2Móz 32,6]

1Kor. 10,8

De ne is paráználkodjunk, mint ahogy közülük némelyek paráználkodtak, és elestek egyetlen napon huszonháromezren. [4Móz 25,1-8]

1Kor. 10,9

Krisztust se kísértsük, ahogyan közülük némelyek kísértették, és elpusztultak a kígyóktól. [4Móz 21,5-6]

1Kor. 10,10

De ne is zúgolódjatok, mint ahogyan közülük némelyek zúgolódtak, és elveszítette őket a pusztító angyal. [4Móz 17,6-15]

1Kor. 10,11

Mindez pedig példaképpen történt velük, figyelmeztetésül íratott meg nekünk, akik az utolsó időkben élünk. [Róm 15,4]

1Kor. 10,12

Aki tehát azt gondolja, hogy áll, vigyázzon, hogy el ne essék!

1Kor. 10,13

Emberi erőt meghaladó kísértés még nem ért titeket. Isten pedig hűséges, és nem hagy titeket erőtökön felül kísérteni; sőt a kísértéssel együtt el fogja készíteni a szabadulás útját is, hogy el bírjátok azt viselni. [Mt 26,41]

Protestáns revideált újfordítás saját variánsa:

Károli:

1 Kor. 10.

A pusztában vándorló zsidók példája óvjon a bűnöktől. Legyünk vigyázók szüntelen. A bálványáldozat és a szent vacsora nem fér össze. A bálványáldozati hús élvezése által nem szabad okot adni a botránkozásra. Mindent Isten dicsőségére kell cselekedni.

1 Kor. 10,1

Nem akarom pedig, hogy ne tudjátok, atyámfiai, hogy a mi atyáink [2 Móz. 13,21.] mindnyájan a felhő alatt voltak, és mindnyájan [2 Móz. 14,22.] a tengeren mentek által;

1 Kor. 10,2

És mindnyájan Mózesre keresztelkedtek meg a felhőben és a tengerben;

1 Kor. 10,3

És mindnyájan [2 Móz. 16,14. 15.] egy lelki eledelt ettek;

1 Kor. 10,4

És mindnyájan [2 Móz. 17,6.] egy lelki italt ittak, mert ittak a lelki kősziklából, a mely követi vala őket, e kőszikla pedig a Krisztus volt.

1 Kor. 10,5

De azoknak többségét nem kedvelé az Isten, mert elhullának [Ján. 6,49.  4 Móz. 14,29. 35. 26,65.] a pusztában.

1 Kor. 10,6

Ezek pedig példáink lőnek, hogy mi ne kívánjunk gonosz dolgokat, a miképen azok [4 Móz. 11,4. 33.] kívántak.

1 Kor. 10,7

Se bálványimádók [2 Móz. 20,3.] ne legyetek, mint azok közül némelyek, a mint meg van írva: Leüle a nép enni és inni, és felkelének [2 Móz. 32,6.] játszani.

1 Kor. 10,8

Se pedig ne [4 Móz. 25,1. 6-9.] paráználkodjunk mint azok közül paráználkodtak némelyek, és elestek egy napon huszonháromezeren.

1 Kor. 10,9

Se a Krisztust ne kísértsük, a mint közülök kísértették némelyek, és [4 Móz. 21,5. 6.] elveszének a kígyók miatt.

1 Kor. 10,10

Se pedig ne zúgolódjatok, miképen ő [4 Móz. 14,2. 8. 29. 36.  Zsid. 3,11. 17.] közülök zúgolódának némelyek, és elveszének a pusztító által.

1 Kor. 10,11

Mindezek pedig példaképen estek rajtok; megírattak pedig a mi tanulságunkra, a kikhez az időknek vége elérkezett.

1 Kor. 10,12

Azért [Róm. 11,20-22.] a ki azt hiszi, hogy áll, meglássa, hogy el ne essék.

1 Kor. 10,13

Nem egyéb, hanem csak emberi kísértés esett rajtatok: de hű az Isten, a ki nem hágy titeket [Ésa. 27,8.] feljebb kísértetni, mint elszenvedhetitek; sőt a kísértéssel egyetemben a kimenekedést is megadja majd, hogy elszenvedhessétek.

Szent István Társulati Biblia:

1Kor 10.

Intő példák az Ószövetségből

1Kor 10,1

Nem szeretném, ha elkerülné figyelmeteket, testvérek, hogy atyáink mind ott voltak a felhő alatt, mind átkeltek a tengeren,

1Kor 10,2

s mind megkeresztelkedtek Mózesre, a felhőben és a tengerben.

1Kor 10,3

Mindnyájan ugyanazt a lelki ételt ették, ugyanazt a lelki italt itták.

1Kor 10,4

Ittak ugyanis a lelki sziklából, amely kísérte őket, s a szikla Krisztus volt.

1Kor 10,5

De legtöbbjükben nem telt kedve az Istennek, ezért odavesztek a pusztában.

1Kor 10,6

Ez mind intő példa lett számunkra, hogy ne kívánjuk a rosszat, mint ahogy ők megkívánták.

1Kor 10,7

Ne legyetek bálványimádóvá, mint néhányan közülük, ahogy az Írás mondja: „Leült a nép enni, inni, aztán fölkelt táncolni”.

1Kor 10,8

Ne is vétsünk a tisztaság ellen, mint némelyek közülük, ezért egyetlen nap huszonháromezren meghaltak.

1Kor 10,9

Ne kísértsük az Urat, mint néhányan kísértették, ezért kígyók pusztították el őket.

1Kor 10,10

Ne is zúgolódjatok, mint néhányan zúgolódtak, ezért lesújtott rájuk a pusztító angyal.

1Kor 10,11

Mindez előkép a számunkra, a mi okulásunkra írták meg, akik a végső időkben élünk.

1Kor 10,12

Aki azt hiszi, hogy áll, ügyeljen, nehogy elessék.

1Kor 10,13

Eddig emberi erőt meghaladó kísértés még nem ért titeket. Hűséges az Isten, erőtökön felül nem hagy megkísérteni, hanem a kísértéssel együtt a szabadulás lehetőségét is megadja, hogy kibírjátok.

Káldi Biblia:

1 Kor 10

A nyert lelki ajándékoknál fogva senki magát biztosítottnak ne merje tartani az elvettetéstől; mert nézzétek az izraelitákat. Ők Krisztusban lelkiképen mindnyájan megkereszteltettek és tápláltattak, s majd mindnyájan elvesztek a pusztában. Azért ne kivánjátok meg a roszat, ne űzzetek bálványozást és paráznaságot, ne kisértsétek az Urat, s ne zúgolódjatok, mint ők. Isten megengedte történni az ő vétköket, hogy arról példát vegyünk, és ne tartsuk magunkat biztosaknak, hanem a kisértetek közt Istenben bízzunk. Különösen óvakodásra intelek benneteket a bálványáldozatokban való részvételtől; mert ez némileg egyesűlés a bálványokkal, valamint a keresztény a szent vacsora által Krisztushoz, az izraelita áldozat-vendégségei által az ő templomi szolgálatához tartozóvá lesz. Ezzel nem azt mondom, mintha a bálvány valami volna, hanem mivel a sátán a bálványozást saját czéljára használja, ne jőjetek vele ilyes lakomák által érintkezésbe. A templomokon kivűl a keresztény ehetik a bálványnak áldozott húsból, csakhogy ez által másnak botrányára ne legyen; mert az eledellel, melyért Istennek hálát adunk, hogyan botránkoztassunk meg másokat! Tehát mindent csak úgy tegyünk, hogy az által Isten dicsőíttessék, mi akkor fog megtörténni, ha senkit sem botránkoztatunk meg, hanem mindenki iránt előzékenyek leszünk.

1 Kor 10,1

Mert nem akarom elhallgatni előttetek, atyámfiai! hogy atyáink mindnyájan a felhő alatt voltak, és mindnyájan átmentek a tengeren, *

1 Kor 10,2

és Mózestől mindnyájan megkereszteltettek a felhőben és tengerben, *

1 Kor 10,3

és mindnyájan ugyanazon lelki eledelt ették, *

1 Kor 10,4

és mindnyájan ugyanazon lelki italt itták, (ivának pedig az őket követő lelki sziklából, * e kőszikla pedig a Krisztus vala); **

1 Kor 10,5

de közőlük sokakban nem telt kedve az Istennek; azért elhullottak a pusztában. * [Móz. IV. 26,64.65.]

1 Kor 10,6

Ezek pedig ránk nézve jelképűl * történtek, hogy ne kivánjunk roszakat, ** mint azok kivántak. [Móz. IV. 11,33.34.]

1 Kor 10,7

Se bálványozók ne legyünk, * mint némelyek azok közől, a mint írva vagyon: Leüle a nép enni és inni, és fölkelének játszani. [Móz. II. 32,6.]

1 Kor 10,8

Se ne paráználkodjunk, mint némelyek azok közől paráználkodtak, és elhullottak egy nap huszonháromezren. *

1 Kor 10,9

Se ne kisértsük a Krisztust, mint némelyek azok közől kisértették, és kigyók által elvesztek. *

1 Kor 10,10

Se ne zúgolódjatok, mint némelyek azok közől zúgolódtak, és elvesztek a pusztító által. *

1 Kor 10,11

Ezek mind jelképekben * történtek velök; megírattak pedig a mi oktatásunkra, kikre az utolsó idők jutottak. **

1 Kor 10,12

Azért a ki magát állani gondolja, vigyázzon, hogy el ne essék.

1 Kor 10,13

Emberi kisértetnél egyéb meg ne fogjon titeket; * hív pedig az Isten, ** ki nem hagy titeket kisértetni azonfölűl, mit elviselhettek, sőt a kisértettel erőt is szerez, *** hogy elviselhessétek.

Káldi Neovulgáta Biblia:

1 Kor 10.

1 Kor 10,1

Nem akarom, hogy figyelmen kívül hagyjátok, testvérek, hogy atyáink mindnyájan a felhő alatt voltak, és mindnyájan átvonultak a tengeren,

1 Kor 10,2

és mindnyájan megkeresztelkedtek Mózes által a felhőben és a tengerben.

1 Kor 10,3

Mindnyájan ugyanazt a lelki eledelt ették,

1 Kor 10,4

és mindnyájan ugyanazt a lelki italt itták, ittak ugyanis az őket követő lelki sziklából: a szikla pedig Krisztus volt.

1 Kor 10,5

De legtöbbjükben nem telt kedve Istennek, hiszen elpusztultak a pusztában [Szám 14,16;].

1 Kor 10,6

Ez pedig számunkra előképként történt, hogy mi ne kívánjuk meg a rosszat, mint ahogy ők megkívánták.

1 Kor 10,7

Se bálványimádók ne legyetek, mint egyesek azok közül, amint írva van: »Leült a nép enni és inni, és fölkeltek játszani« [Kiv 32,6;].

1 Kor 10,8

És ne paráználkodjunk, ahogy egyesek paráználkodtak azok közül, és egy nap huszonháromezren pusztultak el [Szám 25,1. 9;].

1 Kor 10,9

Krisztust se kísértsük, mint egyesek azok közül kísértették, és elvesztek a kígyók által [Szám 21,5;].

1 Kor 10,10

Zúgolódni se zúgolódjatok, mint egyesek zúgolódtak azok közül, és elvesztek a pusztító által [Szám 14,2. 36;].

1 Kor 10,11

Mindezek előképként történtek velük, és azért írták le, hogy okuljunk belőlük mi, akikhez az idők vége elközelgett.

1 Kor 10,12

Aki tehát azt hiszi, hogy áll, vigyázzon, hogy el ne essék.

1 Kor 10,13

Emberi erőt meghaladó kísértés még nem ért titeket. Isten hűséges, és nem engedni meg, hogy erőtökön felül szenvedjetek kísértést, hanem a kísértéssel együtt a szabadulást is megadja, hogy elviselhessétek.

Aranyos Biblia:

1 Kór. X.

Ismét ßól a’bálványoknak áldoztattakról.

1 Kór. 10.1

NEm akarom pedig hogy ti ezt ne tudjátok Atyámfiai, hogy a mi Atyáink mindnyájan ama [2 Mós. 13:21.] köd alatt vóltanak, és mindnyájan a’ [2 Mós. 4:22.] tengeren általmentenek.

1 Kór. 10.2

Es mindnyájan Mósesben megkeresztelkedtek, a’ködben és a’tengerben.

1 Kór. 10.3

Es mindnyájan egy lelki [2 Mós. 16:15.] eledelt öttek mi velünk.

1 Kór. 10.4

Es mindnyájan egy lelki italt ittanak: mert ittanak a’ lelki [2 Mós. 17:6.] kösziklából, melly öket követi vala; a’köszikla pedig Christus vala.

1 Kór. 10.5

De sokat azok közzül az Isten nem kedvelt, mert a’pusztában [2 Mós. 32:6.] levágattattak.

1 Kór. 10.6

Ezek pedig mi példáink vóltanak, hogy gonosz dolgokat ne kivánjunk, miképen azok [4 Mós. 26:65.] kivántanak.

1 Kór. 10.7

Bálvány-imádok se legyetek, mint közzülök némellyek, mint meg vagyon irva: [Sólt. 109:14.] Leüle a’nép éni és inni, és felkele játszani.

1 Kór. 10.8

Se pedig ne paráználkodjunk mint azok közzül némellyek [4 Mós. 25:9.] paráználkodtak, és egy napon elestenek huszonhárom ezeren.

1 Kór. 10.9

Se a’Christust ne késértsük mint ö közzülök némellyek késértették, és a’ [4 Mós. 21:6.] kigyók miatt elveszének.

1 Kór. 10.10

Se pedig ne zúgolódjatok, miképen ö közzülök némellyek [3 Mós. 14:28.] zúgolódának, és elveszének a’pusztító Angyal miatt.

1 Kór. 10.11

Mind ezek pedig példában esnek vala rajtok: megirattattak pedig a’ mi intetésünkre, kikre ez utólsó idök jutottanak.

1 Kór. 10.12

Azért a’ki magának láttatik állani, meglássa hogy el ne essék.

1 Kór. 10.13

Nem egyéb hanem tsak emberi késértet esett rajtatok: de az Isten igaz, ki nem hágy titeket fellyebb késértetni annál, a’ mint elszenvedhetitek, söt a’késértettel egyetemben a’ßabadúlásra útat nyit, hogy azt elszenvedhessétek.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

Fejezet 10

1 Ich will euch aber, liebe Brüder, nicht verhalten, daß unsere Väter sind alle unter der Wolke gewesen und sind alle durchs Meer gegangen 2 und sind alle unter Mose getauft mit der Wolke und mit dem Meer; 3 und haben alle einerlei geistliche Speise gegessen 4 und haben alle einerlei geistlichen Trank getrunken; sie tranken aber von dem geistlichen Fels, der mitfolgte, welcher war Christus. 5 Aber an ihrer vielen hatte Gott kein Wohlgefallen; denn sie sind niedergeschlagen in der Wüste. 6 Das ist aber uns zum Vorbilde geschehen, daß wir uns nicht gelüsten lassen des Bösen, gleichwie jene gelüstet hat. 7 Werdet auch nicht Abgöttische, gleichwie jener etliche wurden, als geschrieben stehet: Das Volk setzte sich nieder, zu essen und zu trinken, und stund auf, zu spielen. 8 Auch lasset uns nicht Hurerei treiben, wie etliche unter jenen Hurerei trieben, und fielen auf einen Tag dreiundzwanzigtausend. 9 Lasset uns aber auch Christum nicht versuchen, wie etliche von jenen ihn versuchten und wurden von, den Schlangen umgebracht. 10 Murret auch nicht, gleichwie jener etliche murreten und wurden umgebracht durch den Verderber. 11 Solches alles widerfuhr ihnen zum Vorbilde; es ist aber geschrieben uns zur Warnung, auf welche das Ende der Welt kommen ist. 12 Darum wer, sich lässet dünken, er stehe, mag wohl zusehen, daß er nicht falle. 13 Es hat euch noch keine denn menschliche Versuchung betreten; aber Gott ist getreu, der euch nicht lässet versuchen über euer Vermögen, sondern machet, daß die Versuchung so ein Ende gewinne, daß ihr's könnet ertragen.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

Fejezet 10

1Moreover, brethren, I would not that ye should be ignorant, how that all our fathers were under the cloud, and all passed through the sea; 2And were all baptized unto Moses in the cloud and in the sea; 3And did all eat the same spiritual meat; 4And did all drink the same spiritual drink: for they drank of that spiritual Rock that followed them: and that Rock was Christ. 5But with many of them God was not well pleased: for they were overthrown in the wilderness. 6Now these things were our examples, to the intent we should not lust after evil things, as they also lusted. 7Neither be ye idolaters, as were some of them; as it is written, The people sat down to eat and drink, and rose up to play. 8Neither let us commit fornication, as some of them committed, and fell in one day three and twenty thousand. 9Neither let us tempt Christ, as some of them also tempted, and were destroyed of serpents. 10Neither murmur ye, as some of them also murmured, and were destroyed of the destroyer. 11Now all these things happened unto them for ensamples: and they are written for our admonition, upon whom the ends of the world are come. 12Wherefore let him that thinketh he standeth take heed lest he fall. 13There hath no temptation taken you but such as is common to man: but God is faithful, who will not suffer you to be tempted above that ye are able; but will with the temptation also make a way to escape, that ye may be able to bear it.

[LITV] Green’s Literal Translation:

Fejezet 10

1And I do not want you to be ignorant, brothers, that our fathers were all under the cloud, and all passed through the Sea. 2And all were baptized to Moses in the cloud, and in the Sea, 3and all ate the same spiritual food. 4And all drank the same spiritual drink; for they drank of the spiritual rock following, and that Rock was Christ. 5Yet God was not pleased with most of them, "for they were scattered in the deserted place." Num. 14:16

 6But these things became examples for us, so that we may not be lusters after evil, even as those indeed lusted. 7Neither be idolaters, even as some of them, as it has been written, "The people sat down to eat and drink, and stood up to play." Ex. 32:6 8Nor should we commit fornication, as some of them fornicated, and twenty three thousand fell in one day. 9Neither over-tempt Christ, as some of them tempted, and perished by serpents. 10Neither should you murmur, as also some of them murmured, and perished by the destroyer. 11And all these things happened to those as examples, and it was written for our warning, on whom the ends of the ages have come. 12So that he that thinks to stand, let him be careful that he not fall. 13No temptation has taken you except what is human; but God is faithful, who will not allow you to be tempted above what you are able. But with the temptation, He will also make the way out, so that you may be able to bear it .

[Swe1917] Swedish Bible (1917):

Fejezet 10

1Ty jag vill säga eder detta, mina bröder:
Våra fäder voro alla under molnskyn och gingo alla genom havet; 2alla blevo de i molnskyn och i havet döpta till Moses; 3alla åto de samma andliga mat, 4och alla drucko de samma andliga dryck -- de drucko nämligen ur en andlig klippa, som åtföljde dem, och den klippan var Kristus. 5Men de flesta av dem hade Gud icke behag till; de blevo ju nedgjorda i öknen. 6Detta skedde oss till en varnagel, för att vi icke skulle hava begärelse till det onda, såsom de hade begärelse därtill. 7Ej heller skolen I bliva avgudadyrkare, såsom somliga av dem blevo; så är ju skrivet: »Folket satte sig ned till att äta och dricka, och därpå stodo de upp till all leka.» 8Låtom oss icke heller bedriva otukt, såsom somliga av dem gjorde, varför ock tjugutre tusen föllo på en enda dag. 9Låtom oss icke heller fresta Kristus, såsom somliga av dem gjorde, varför de ock blevo dödade av ormarna. 10Knorren icke heller, såsom somliga av dem gjorde, varför de ock blevo dödade av »Fördärvaren». 11Men detta vederfors dem för att tjäna till en varnagel, och det blev upptecknat till lärdom för oss, som hava tidernas ände inpå oss. 12Därför, den som menar sig stå, han må se till, att han icke faller. 13Inga andra frestelser hava mött eder än sådana som vanligen möta människor. Och Gud är trofast; han skall icke tillstädja att I bliven frestade över eder förmåga, utan när han låter frestelsen komma, skall han ock bereda en utväg därur, så att I kunnen härda ut i den.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

1 Co 10.

1 Co 10,1

Car je ne veux pas que vous l'ignoriez, frères: nos pères ont tous été sous la nuée, tous ont passé à travers la mer,

1 Co 10,2

tous ont été baptisés en Moďse dans la nuée et dans la mer,

1 Co 10,3

tous ont mangé le męme aliment spirituel

1 Co 10,4

et tous ont bu le męme breuvage spirituel -- ils buvaient en effet à un rocher spirituel qui les accompagnait, et ce rocher, c'était le Christ.

1 Co 10,5

Cependant, ce n'est pas le plus grand nombre d'entre eux qui plut à Dieu, puisque leurs corps jonchèrent le désert.

1 Co 10,6

Ces faits se sont produits pour nous servir d'exemples, pour que nous n'ayons pas de convoitises mauvaises, comme ils en eurent eux-męmes.

1 Co 10,7

Ne devenez pas idolâtres comme certains d'entre eux, dont il est écrit: Le peuple s'assit pour manger et boire, puis ils se levèrent pour s'amuser.

1 Co 10,8

Et ne forniquons pas, comme le firent certains d'entre eux; et il en tomba 23.000 en un seul jour.

1 Co 10,9

Ne tentons pas non plus le Seigneur, comme le firent certains d'entre eux; et ils périrent par les serpents.

1 Co 10,10

Et ne murmurez pas, comme le firent certains d'entre eux; et ils périrent par l'Exterminateur.

1 Co 10,11

Cela leur arrivait pour servir d'exemple, et a été écrit pour notre instruction à nous qui touchons à la fin des temps.

1 Co 10,12

Ainsi donc, que celui qui se flatte d'ętre debout prenne garde de tomber.

1 Co 10,13

Aucune tentation ne vous est survenue, qui passât la mesure humaine. Dieu est fidèle; il ne permettra pas que vous soyez tentés au-delà de vos forces; mais avec la tentation, il vous donnera le moyen d'en sortir et la force de la supporter.

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

1. Korintus 10:1:

Under the cloud; under the guidance of the cloud. (Ex. 13:21, 22.)--Passed through the sea; Ex. 14:21, 22. 

1. Korintus 10:2:

Baptized unto Moses, &c., brought into a state of organization and subordination to Moses. The gathering of the great multitude of the children of Israel under the protection of the pillar of cloud, and the conducting of them in safety through the sea, at the outset of their journey might be regarded like baptism, as the initiatory ceremony, by which they were united together into one body under one common head, and became bound by common obligations. 

1. Korintus 10:3:

Spiritual meat; spiritual food; that is, they all enjoyed the same high spiritual privileges, although, as it is stated in the verses below, they greatly misimproved them. 

1. Korintus 10:4:

That spiritual Rock. The religious advantages which they enjoyed, and which are here said to have been communicated to them by Christ, are compared to drinking from the rock, in allusion to the miraculous manner by which they were liberally supplied with water at Horeb. (Ex. 17:4-6.) 

1. Korintus 10:7:

The people sat down, &c. This was on the occasion of the worship of the golden calf at the time of the giving of the law. (Ex. 32:6.) 

1. Korintus 10:8:

This verse refers to transactions recorded in Num. 25:1-5. The number mentioned in the original account, (v. 9,) as destroyed in consequence of the sin, is twenty-four thousand. Many ingenious modes of accounting for this difference have been proposed; but, as it is a difference not at all affecting the point which the apostle had in view, it seems to be of no greater importance than the other verbal diversities between the quotations in the New Testament and the originals in the Old. The evangelists and the apostles never attempt, when they quote, to transcribe the words; the give the substance from memory. It would have been very inconvenient and difficult to have referred always to the passages intended, on account of the forms of the manuscripts in use in those days, and the nature of the character; and the Holy Spirit never interposes, with miraculous aid, to accomplish what would have been of no real advantage; for the substance of the quotation is all that is required. 

1. Korintus 10:10:

Num. 14:2-4. 16:1-3. 

1. Korintus 10:11:

The ends of the world; the last dispensation, the reign of the Messiah, as distinguished from the patriarchal dispensation, which was the first, and the Mosaic, which was the second; that of the gospel being the third and last of the series. 

[Barnes] Barnes’s New Testament Notes:

1. Korintus 10:1:

 1st Corinthians CHAPTER 10 

IN regard to the design of this chapter commentators have not been agreed. Some have supposed that there is no connexion with the preceding, but that this is a digression. The ancient Greek expositors generally, and some of the moderns, as Grotius, supposed that the connexion was this: Paul had in the previous chapter described himself as mortifying his flesh, and keeping his body under, that he might gain the prize. In this chapter they suppose that his object is to exhort the Corinthians to do the same; and that in order to do this, he admonishes them not to be lulled into security by the idea of the many spiritual gifts which had been conferred upon them. This admonition he enforces by the example of the Jews, who had been highly favoured also, but who had nevertheless been led into idolatry. This is also the view of Doddridge, Calvin, and others. Macknight regards the chapter as an independent discussion of the three questions, which he supposes had been submitted to Paul: 

(1.) Whether they might innocently go with their friends into the heathen temples, and partake of the feasts which were there made in honour of the idol. 

(2.) Whether they might buy and eat meat sold in the markets which had been sacrificed to idols. 

(3.) Whether, when invited to the houses of the heathens, they might partake of the meat sacrificed to idols, and which was set before them as a common meal. I regard this chapter as having a very close connexion with 1Co 8. In the close of chapter 8, (1Cor 9:13,) Paul had stated, when examining the question whether it was right to eat meat offered in sacrifice to idols, that the grand principle on which he acted, and on which they should act, was that of self-denial. To illustrate this he employs the ninth chapter, by showing how he acted on it in reference to a maintenance; showing that it was this principle that led him to decline a support to which he was really entitled. Having illustrated that, he returns in this chapter to the subject which he was discussing in chapter 8; and the design of this chapter is further to explain and enforce the sentiments advanced there, and to settle some other inquiries pertaining to the same general subject. The first point, therefore, on which he insists is, the danger of relapsing into idolatry--a danger which would arise, should they be in the habit of frequenting the temples of idols, and of partaking of the meats offered in sacrifice, 1Cor 10:1-24. Against this he had cautioned them in general, in 1Cor 8:7,9-12. This danger he now sets forth by a variety of illustrations. He first shows them that the Jews had been highly favoured, had been solemnly consecrated to Moses and to God, and had been under the Divine protection and guidance, (1Cor 10:1-4;) yet that this had not kept them from the displeasure of God when they sinned, 1Cor 10:5. He shows that, notwithstanding their privileges, they had indulged in inordinate desires, 1Cor 10:6; that they had become idolaters, 1Cor 10:7; that they had been guilty of licentiousness, 1Cor 10:8; that they had tempted their leader and guide, 1Cor 10:9; that they had murmured, 1Cor 10:10; and that, as a consequence of this, many of them had been destroyed. In view of all this, Paul cautions the Corinthians not to be self-confident, or to feel secure; and not to throw themselves in the way of temptation by partaking of the feasts of idolatry, 1Cor 10:12-14. This danger he further illustrates (1Cor 10:15-24) by showing that if they partook of those sacrifices, they in fact became identified with the worshippers of idols. This he proved by showing that in the Christian communion, those who partook of the Lord's Supper were identified with Christians, 1Cor 10:16,17; that in the Jewish sacrifices the same thing occurred, and those who partook of them were regarded as Jews, and as worshippers of the same God with them, 1Cor 10:18; and that the same thing must occur, in the nature of the case, by partaking of the sacrifices offered to idols. They were really partaking of that which had been offered to devils; and against any such participation Paul would solemnly admonish them, 1Cor 10:19-22. Going on the supposition, therefore, that there was nothing wrong in itself in partaking of the meat that had been thus killed in sacrifice, yet Paul says (1Cor 10:23) that it was not expedient thus to expose themselves to danger; and that the grand principle should be to seek the comfort and edification of others, 1Cor 10:24. Paul thus strongly and decisively admonishes them not to enter the temples of idols to partake of those feasts; not to unite with idolaters in their celebration; not to endanger their piety by these temptations. 

There were, however, two other questions on the subject which it was important to decide, and which had probably been submitted to him in the letter which they had sent for counsel and advice. The first was, whether it was right to purchase and eat the meat which had been sacrificed, and which was exposed indiscriminately with other meat in the market, 1Cor 10:25. To this Paul replies, that as no evil could result from this, as it could not be alleged that they purchased it as meat sacrificed to idols, and as all that the earth contained belonged to the Lord, it was not wrong to purchase and to use it. Yet if even this was pointed out to them as having been sacrificed to idols, he then cautioned them to abstain from it, 1Cor 10:28. The other question was, whether it was right for them to accept the invitation of a heathen, and to partake of meat then that had been offered in sacrifice, 1Cor 10:27. To this a similar answer was returned. The general principle was, that no questions were to be asked in regard to what was set before them; but if the food was expressly pointed out as having been offered in sacrifice, then to partake of it would be regarded as a public recognition of the idol, 1Cor 10:28-30. Paul then concludes the discussion by stating the noble rule that is to guide in all this: that everything is to be done to the glory of God, 1Cor 10:31; and that the great effort of the Christian should be so to act in all things as to honour his religion, as not to lead others into sin, 1Cor 10:32,33. 

Verse 1. Moreover, brethren. But, or now, (δε.) This verse, with the following illustrations, (1Cor 10:1-4,) is properly connected in Paul's argument with the statements which he had made in 1Cor 8:8, etc., and is designed to show the danger which would result from their partaking of the feasts that were celebrated in honour of idols. It is not improbable, as Mr. Locke supposes, that the Corinthians might have urged that they were constantly solicited by their heathen friends to attend those feasts; that in their circumstances it was scarcely possible to avoid it; that there could be no danger of their relapsing into idolatry; and their doing so could not be offensive to God, since they were known to be Christians; since they had been baptized, and purified from sin; since they were devoted to his service; since they knew that an idol was nothing in the world; and since they had been so highly favoured, as the people of God, with so many extraordinary endowments, and were so strongly guarded against the possibility of becoming idolaters. To meet these considerations, Paul refers them to the example of the ancient Jews. They also were the people of God. They had been solemnly dedicated to Moses and to God. They had been peculiarly favoured with spiritual food from heaven, and with drink miraculously poured from the rock. Yet, notwithstanding this, they had forgotten God, had become idolaters, and had been destroyed. By their example, therefore, Paul would warn the Corinthians against a similar danger. 

I would not that ye should be ignorant. A large part of the church at Corinth were Gentiles. It could hardly be supposed that they were well informed respecting the ancient history of the Jews. Probably they had read these things in the Old Testament; but they might not have them distinctly in their recollection. Paul brings them distinctly before their minds, as an illustration and an admonition. The sense is, "I would not have you unmindful or forgetful of these things; I would have you recollect this case, and suffer their example to influence your conduct. I would not have you suppose that even a solemn consecration to God and the possession of distinguished tokens of Divine favour are a security against the danger of sin, and even apostasy; since the example of the favoured Jews shows that even in such circumstances there is danger." 

How that all our fathers. That is, the fathers of the Jewish community; the fathers of us who are Jews. Paul speaks here as being himself a Jew, and refers to his own ancestors as such. The word "all" here seems to be introduced to give emphasis to the fact that even those who were destroyed (1Cor 10:5) also had this privilege. It could not be pretended that they had not been devoted to God, since all of them had been thus consecrated professedly to his service. The entire Jewish community which Moses led forth from Egypt had thus been devoted to him. 

Were under the cloud. The cloud--the Shechinah--the visible symbol of the Divine presence and protection that attended them out of Egypt. This went before them by day as a cloud to guide them, and by night it became a pillar of fire to give them light, Ex 13:21,22. In the dangers of the Jews, when closely pressed by the Egyptians, it went behind them, and became dark to the Egyptians, but light to the Israelites, thus constituting a defence, Ex 14:20. In the wilderness, when travelling through the burning desert, it seems to have been expanded over the camp as a covering, and a defence from the intense rays of a burning sun. Nu 10:34, "And the cloud of JEHOVAH was upon them by day." Nu 14:14, "Thy cloud standeth over them." To this fact the apostle refers here. It was a symbol of the Divine favour and protection. Comp. Isa 4:5. It was a guide, a shelter, and a defence. The Jewish rabbins say that "the cloud encompassed the camp of the Israelites as a wall encompasses a city, nor could the enemy come near them."--Pirke Eleazar, c. 44, as quoted by Gill. The probability is, that the cloud extended over the whole camp of Israel, and that to those at a distance it appeared as a pillar. 

And all passed through the sea. The Red Sea, under the guidance of Moses, and by the miraculous interposition of God, Ex 14:21,22. This was also a proof of the Divine protection and favour, and is so adduced by the apostle. His object is to accumulate the evidences of the Divine favour to them, and to show that they had as many securities against apostasy as the Corinthians had, on which they so much relied. 

(a) "under the cloud" Ex 13:21,22, Nu 9:18-22 (b) "all passed" Ex 14:19-22,29 

1. Korintus 10:2:

Verse 2. And were all baptized. In regard to the meaning of the word baptized, Mt 3:6. We are not to suppose that the rite of baptism, as we understand it, was formally administered by Moses, or by any other person, to the Jews, for there is not the least evidence that any such rite was then known; and the very circumstances here referred to forbid such an interpretation. They were baptized "in the cloud" and "in the sea," and this cannot be understood as a religious rite administered by the hand of man. It is to be remembered that the word baptism has two senses--the one referring to the application of water as a religious rite, in whatever mode it is done; and the other the sense of dedicating, consecrating, initiating into, or bringing under obligation to. And it is evidently in this latter sense that the word is used here, as denoting that they were devoted to Moses as a leader, they were brought under his laws, they became bound to obey him, they were placed under his protection and guidance by the miraculous interposition of God. This was done by the fact that their passing through the sea and under the cloud, in this manner, brought them under the authority and direction of Moses as a leader, and was a public recognition of their being his followers, and being bound to obey his laws. 

Unto Moses, (εις.) This is the same preposition which is used in the form of baptism prescribed in Mt 28:19. Mt 28:19. It means that they were thus devoted or dedicated to Moses; they received and acknowledged him as their ruler and guide; they professed subjection to his laws, and were brought under his authority. They were thus initiated into his religion, and thus recognized his Divine mission, and bound themselves to obey his injunctions. --Bloomfield. 

In the cloud. This cannot be proved to mean that they were enveloped, and, as it were, immersed in the cloud, for there is no evidence that the cloud thus enveloped them, or that they were immersed in it as a person is in water. The whole account in the Old Testament leads us to suppose that the cloud either passed before them as a pillar, or that it had the same form in the rear of their camp, or that it was suspended over them, and was thus the symbol of the Divine protection. It would be altogether improbable that the dark cloud would pervade the camp. It would thus embarrass their movements, and there is not the slightest intimation in the Old Testament that it did. Nor is there any probability in the supposition of Dr. Gill and others, that the cloud, as it passed from the rear to the front of the camp, "let down a plentiful rain upon them, whereby they were in such a condition as if they had been all over dipped in water." For, 

(1.) there is not the slightest intimation of this in the Old Testament. 

(2.) The supposition is contrary to the very design of the cloud. It was not a natural cloud, but was a symbol of the Divine presence and protection. It was not to give rain on the Israelites, or on the land, but it was to guide, and to be an emblem of the care of God. 

(3.) It is doing violence to the Scriptures to introduce suppositions in this manner without the slightest authority. It is further to be observed, that this supposition does by no means give any aid to the cause of the Baptist after all. In what conceivable sense were they, even on this supposition, immersed? Is it immersion in water when one is exposed to a shower of rain? We speak of being sprinkled or drenched by rain, but is it not a violation of all propriety of language to say that a man is immersed in a shower? If the supposition, therefore, is to be admitted, that rain fell from the cloud as it passed over the Jews, and that this is meant here by "baptism unto Moses," then it would follow that sprinkling would be the mode referred to, since this is the only form that has resemblance to a falling shower. But the supposition is not necessary. Nor is it needful to suppose that water was applied to them at all. The thing itself is improbable, and the whole case is met by the simple supposition that the apostle means that they were initiated in this way into the religion of Moses, recognized his Divine mission, and under the cloud became his followers and subject to his laws. And if this interpretation is correct, then it follows that the word baptize does not of necessity mean to immerse. 

And in the sea. This is another expression that goes to determine the sense of the word baptize. The sea referred to here is the Red Sea, and the event was the passage through that sea. The fact in the case was, that the Lord caused a strong east wind to blow all night, and made the sea dry land, and the waters were divided, (Ex 14:21,) and the waters were a wall unto them on the right hand and on the left, Ex 14:22. From this whole narrative it is evident that they passed through the sea without being immersed in it. The waters were driven into high adjacent walls for the very purpose that they might pass between them dry and safe. There is the fullest proof that they were not submerged in the water. Dr. Gill supposes that the water stood up above their heads, and that "they seemed to be immersed in it." This might be true; but this is to give up the idea that the word baptize means always to immerse in water, since it is a fact, according to this supposition, that they were not thus immersed, but only seemed to be. And all that can be meant therefore is, that they were in this manner initiated into the religion of Moses, convinced of his Divine mission, and brought under subjection to him as their leader, lawgiver, and guide. This passage is a very important one to prove that the word baptism does not necessarily mean entire immersion in water. It is perfectly clear that neither the cloud nor the waters touched them. "They went through the midst of the sea on dry ground." It remains only to be asked whether, if immersion was the only mode of baptism known in the New Testament, the apostle Paul would have used the word not only so as not necessarily to imply that, but as necessarily to mean something else? 

(a) "same" Ex 16:15,35, Nehh 9:15,20, Ps 78:24,25 (*) "meat" "food" 

1. Korintus 10:3:

Verse 3. And did all eat the same spiritual meat. That is, manna; Ex 16:15,35, Nehh 9:15,20. The word meat here is used in the old English sense of the word, to denote food in general. They lived on manna. The word spiritual here is evidently used to denote that which was given by the Spirit, or by God; that which was the result of his miraculous gift, and which was not produced in the ordinary way, and which was not the gross food on which men are usually supported. It had an excellency and value from the fact that it was the immediate gift of God, and is thus called "angel's food," Ps 78:25. It is called by Josephus, "Divine and extraordinary food," Ant. iii. 1. In the language of the Scriptures, that which is distinguished for excellence, which is the immediate gift of God, which is unlike that which is gross and of earthly origin, is called spiritual, to denote its purity, value, and excellence. Comp. Rom 7:14, 1Cor 3:1, 15:44,46, Eph 1:3. The idea of Paul here is, that all the Israelites were nourished and supported in this remarkable manner by food given directly by God; that they all had thus the evidence of the Divine protection and favour, and were all under his care. 

(a) "same" Ex 16:15,35, Nehh 9:15,20, Ps 78:24,25 (*) "meat" "food" 

1. Korintus 10:4:

Verse 4. And did all drink the same spiritual drink. The idea here is essentially the same as in the previous verse, that they had been highly favoured of God, and enjoyed tokens of the Divine care and guardianship. That was manifested in the miraculous supply of water in the desert, thus showing that they were under the Divine protection, and were objects of the Divine favour. There can be no doubt that by "spiritual drink" here the apostle refers to the water that was made to gush from the rock that was smitten by Moses, Ex 17:6, Nu 20:11. Why this is called "spiritual" has been a subject on which there has been much difference of opinion. It cannot be because there was anything peculiar in the nature of the water, for it was evidently real water, fitted to allay their thirst. There is no evidence, as many have supposed, that there was a reference in this to the drink used in the Lord's Supper. But it must mean that it was bestowed in a miraculous and supernatural manner; and the word "spiritual" must be used in the sense of supernatural, or that which is immediately given by God. Spiritual blessings thus stand opposed to natural and temporal blessings, and the former denote those which are immediately given by God as an evidence of the Divine favour. That the Jews used the word "spiritual" in this manner is evident from the writings of the Rabbins. Thus they called the manna "spiritual food," (Yade Mose in Shemor Rabba, fol. 109, 3 ;) and their sacrifices they called "spiritual bread," (Tzeror Hammor, fol. 93,2.)--Gill. The drink therefore, here referred to, was that bestowed in a supernatural manner, and as a proof of the Divine favour. 

For they drank of that spiritual Rock. Of the waters which flowed from that rock. The Rock here is called "spiritual," not from anything peculiar in the nature of the rock, but because it was the source to them of supernatural mercies, and became thus the emblem and demonstration of the Divine favour, and of spiritual mercies, conferred upon them by God. 

That followed them. Margin, Went with, (ακολουθουσης.) This evidently cannot mean that the rock itself literally followed them, any more than that they literally drank the rock; for one is as expressly affirmed, if it be taken literally, as the other. But as when it is said they "drank of the rock," it must mean that they drank of the water that flowed from the rock; so when it is said that the "rock followed" or accompanied them, it must mean that the water that flowed from the rock accompanied them. This figure of speech is common everywhere. Thus the Saviour said, (1Cor 11:25,) "This cup is the new testament," that is, the wine in this cup represents my blood, etc.; and Paul says, (1Cor 11:25,27,) "Whosoever shall drink this cup of the Lord unworthily," that is, the wine in the cup, etc., and, "as often as ye drink this cup," etc., that is, the wine contained in the cup. It would be absurd to suppose that the rock that was smitten by Moses literally followed them in the wilderness; and there is not the slightest evidence in the Old Testament that it did. Water was twice brought out of a rock to supply the wants of the children of Israel. Once at Mount Horeb, as recorded in Ex 17:6, in the wilderness of Sin, in the first year of their departure from Egypt. The second time water was brought from a rock about the time of the death of Miriam, at Kadesh, and probably in the fortieth year of their departure from Egypt, Nu 20:1. It was to the former of these occasions that the apostle evidently refers. In regard to this we may observe, 

(1.) that there must have been furnished a large quantity of water to have supplied the wants of more than two millions of people. 

(2.) It is expressly stated, (De 9:21,) that "the brook () stream, torrent, or river, see Nu 34:5, Josh 15:4,47; 1Kgs 8:65, 2Kgs 24:7 descended out of the mount," and was evidently a stream of considerable size. 

(3.) Mount Horeb was higher than the adjacent country; and the water that thus gushed from the rock, instead of collecting into a pool and becoming stagnant, would flow off in the direction of the sea. 

(4.) The sea to which it would naturally flow would be the Red Sea, in the direction of the Eastern or Elanitic branch of that sea. 

(5.) The Israelites would doubtless, in their journeyings, be influenced by the natural direction of the water, or would not wander far from it, as it was daily needful for the supply of their wants. 

(6.) At the end of thirty-seven years we find the Israelites at Ezion-geber, a seaport on the eastern branch of the Red Sea, where the waters probably flowed into the sea, Nu 33:36. In the fortieth year of their departure from Egypt, they left this place to go into Canaan by the country of Edom, and were immediately in distress again by the want of water. It is thus probable that the water from the rock continued to flow, and that it constituted a stream, or river; that it was near their camp all the time till they came to Ezion-geber; and that thus, together with the daily supply of manna, it was a proof of the protection of God, and an emblem of their dependence. If it be said that there is now no such stream to be found there, it is to be observed that it is represented as miraculous, and that it would be just as reasonable to look for the daily descent of manna there in quantities sufficient to supply more than two millions of men, as to expect to find the gushing and running river of water. The only question is, whether God can work a miracle, and whether there is evidence that he has done it. This is not the place to examine that question. But the evidence is as strong that he wrought this miracle as that he gave the manna, and neither of them is inconsistent with the power, the wisdom, or the benevolence of God. 

And that Rock was Christ. This cannot be intended to be understood literally, for it was not literally true. The rock from which the water flowed was evidently an ordinary rock, a part of Mount Horeb; and all that this can mean is, that that rock, with the stream of water thus gushing from it, was a representation of the Messiah. The word was is thus often used to denote similarity or representation, and is not to be taken literally. Thus, in the institution of the Lord's Supper, the Saviour says of the bread, "This is my body," that is, it represents my body. Thus also of the cup, "This cup is the new testament in my blood," that is, it represents my blood, 1Cor 11:24,25. Thus the gushing fountain of water might be regarded as a representation of the Messiah, and of the blessings which result from him. The apostle does not say that the Israelites knew that this was designed to be a representation of the Messiah, and of the blessings which flow from him, though there is nothing improbable in the supposition that they so understood and regarded it, since all their institutions were probably regarded as typical. But he evidently does mean to say that the rock was a vivid and affecting representation of the Messiah; that the Jews did partake of the mercies that flow from him; and that even in the desert they were under his care, and had in fact among them a vivid representation of him, in some sense corresponding with the emblematic representation of the same favours which the Corinthian and other Christians had in the Lord's Supper. This representation of the Messiah, perhaps, was understood by Paul to consist in the following things: 

(1.) Christians, like the children of Israel, are passing through the world as pilgrims, and to them that world is a wilderness--a desert. 

(2.) They need continued supplies, as the Israelites did, in their journey. The world, like that wilderness, does not meet their necessities, or supply their wants. 

(3.) That rock was a striking representation of the fulness of the Messiah, of the abundant grace which he imparts to his people. 

(4.) It was an illustration of their continued and constant dependence on him for the daily supply of their wants. It should be observed, that many expositors understand this literally. Bloomfield translates it, "And they were supplied with drink from the spiritual Rock which followed them, even Christ." So Rosenmuller, Calvin, Glass, etc. In defence of this interpretation, it is said, that the Messiah is often called "a rock" in the Scriptures; that the Jews believed that the "angel of JEHOVAH" who attended them, (Ex 3:2, and other places,) was the Messiah; and that the design of the apostle was to show that this attending Rock, the Messiah, was the source of all their blessings, and particularly of the water that gushed from the rock. But the interpretation suggested above seems to me to be most natural. The design of the apostle is apparent. It is to show to the Corinthians, who relied so much on their privileges, and felt themselves so secure, that the Jews had the very same privileges-- had the highest tokens of the Divine favour and protection, were under the guidance and grace of God, and were partakers constantly of that which adumurated or typified the Messiah, in a manner as real, and in a form as much fitted to keep up the remembrance of their dependence, as even the bread and wine in the Lord's Supper. 

(b) "spiritual drink" Ex 17:6, Nu 20:11 (1) "followed" "went with" 

1. Korintus 10:5:

Verse 5. But with many of them, etc. That is, with their conduct. They rebelled and sinned, and were destroyed. The design of the apostle here is to remind them, that although they enjoyed so many privileges, yet they were destroyed; and thus to admonish the Corinthians that their privileges did not constitute an absolute security from danger, and that they should be cautious against the indulgence of sin. The phrase rendered here "with many," (εντοιςπλειοσιν,) should have been rendered, "with most of them ;" literally, "with the many;" and it means, that with the greater part of them God was not well pleased; that is, he was pleased with but few of them. 

Was not well pleased. 

Was offended with their ingratitude and rebellion. 

For they were overthrown, etc. That is, by the pestilence, by wars, or died by natural and usual diseases, so that they did not reach the land of Canaan. But two men of that generation, Caleb and Joshua, were permitted to enter the land of promise, Nu 14:29,30. 

(*) "many" "most" (+) "overthrown" "Destroyed" (a) "in the wilderness" Nu 14:29-35, 26:64,65, Heb 3:17, Jude 1:5 

1. Korintus 10:6:

Verse 6. Now these things. The judgments inflicted on them by God for their sins. 

Were our examples. Greek, Types, (τυποι;) margin, Figures. They were not designed to be types of us, but they are to be held up as furnishing an admonition to us, or a warning that we do not sin in the same way. The same God directs our affairs that ordered theirs; and if we sin as they did, we also must expect to be punished, and excluded from the favour of God, and from heaven. 

Lust after evil things. Desire those things which are forbidden, and which would be injurious. They lusted after flesh, and God granted them their desires; and the consequence was a plague, and the destruction of multitudes, Nu 11:4,31-34. So Paul infers that the Corinthian Christians should not lust after, or desire the meat offered in sacrifice to idols, lest it should lead them also to sin and ruin. 

(1) "examples" "the figures" (Nu 11:4,33,34 (|) "lusted" "desired" 

1. Korintus 10:7:

Verse 7. Neither be ye idolaters. This caution is evidently given in view of the danger to which they would be exposed if they partook of the feasts that were celebrated in honour of idols in their temples. The particular idolatry which is referred to here is, the worship of the golden calf that was made by Aaron, Ex 32:1-6. 

As it is written. Ex 32:6. 

The people sat down to eat and drink. To worship the golden calf. They partook of a feast in honour of that idol. I have already observed, that it was common to keep a feast in honour of an idol, and that the food which was eaten on such an occasion was mainly the meat which had been offered in sacrifice to it. This instance was particularly to the apostle's purpose, as he was cautioning the Corinthians against the danger of participating in the feasts celebrated in the heathen temples. 

And rose up to play. παιζειν. The Hebrew word used in Ex 32:6, (,) means to laugh, to sport, to jest, to mock, to insult, (Gen 21:9;) and then to engage in dances accompanied with music, in honour of an idol. This was often practised, as the worship of idols was celebrated with songs and dances. This is particularly affirmed of this instance of idol worship, (Ex 32:19;) and this was common among ancient idolaters; and this mode of worship was even adopted by David before the ark of the Lord, 2Sam 6:6, 1Chr 13:8, 15:29. All that the word "to play" here necessarily implies is, that of choral songs and dances, accompanied with revelry in honour of the idol. It was however the fact, that such worship was usually accompanied with much licentiousness; but that is not necessarily implied in the use of the word. Most of the oriental dances were grossly indecent and licentious; and the word here may be designed to include such indelicacy and licentiousness. 

(c) "as it is written" Ex 32:6 

1. Korintus 10:8:

Verse 8. Neither let us commit fornication, etc. The case referred to here was that of the licentious intercourse with the daughters of Moab, referred to in Nu 25:1-9. 

And fell in one day. Were slain for their sin by the plague that prevailed. 

Three and twenty thousand. The Hebrew text in Nu 25:9, is twenty-four thousand. In order to reconcile these statements, it may be observed, that perhaps twenty-three thousand fell directly by the plague, and one thousand were slain by Phinehas and his companions, (Grotius;) or it may be that the number was between twenty-three and twenty-four thousand, and it might be expressed in round numbers by either. --Macknight. At all events, Paul has not exceeded the truth. There were at least twenty-three thousand that fell, though there might have been more. The probable supposition is, that the three and twenty thousand fell immediately by the hand of God in the plague, and the other thousand by the judges; and as Paul's design was particularly to mention the proofs of the immediate Divine displeasure, he refers only to those who fell by that, in illustration of his subject. There was a particular reason for this caution in respect to licentiousness. 

(1.) It was common among all idolaters; and Paul, in cautioning them against idolatry, would naturally warn them of this danger. 

(2.) It was common at Corinth. It was the prevalent vice there. To Corinthianize was a term synonymous among the ancients with licentiousness. 

(3.) So common was this at Corinth, that, as we have seen, (see the Introduction,) not less than a thousand prostitutes were supported in a single temple there; and the city was visited by vast multitudes of foreigners, among other reasons on account of its facilities for this sin. Christians, therefore, were in a peculiar manner exposed to it; and hence the anxiety of the apostle to warn them against it. 

(d) "some of them" Nu 25:1-9 

1. Korintus 10:9:

Verse 9. Neither let us tempt Christ, etc. The word tempt, when applied to man, means to present motives or inducements to sin: when used with reference to God, it means, to try his patience, to provoke his anger, or to act in such a way as to see how much he will bear, and how long he will endure the wickedness and perverseness of men. The Israelites tempted him, or tried his patience and forbearance, by rebellion, murmuring, impatience, and dissatisfaction with his dealings. In what way the Corinthians were in danger of tempting Christ is not known, and can only be conjectured. It may be that the apostle cautions them against exposing themselves to temptation in the idol temples--placing themselves, as it were, under the unhappy influence of idolatry, and thus needlessly trying, the strength of their religion, and making an experiment on the grace of Christ, as if he were bound to keep them even in the midst of dangers into which they needlessly ran. They would have the promise of grace to keep them only when they were in the way of their duty, arid using all other precautions. To go beyond this, to place themselves in needless danger, to presume on the grace of Christ to keep them in all circumstances, would be to tempt him, and provoke him to leave them. Mt 4:7. 

As some of them also tempted. There is evidently here a word to be understood, and it may be either "Christ" or "God." The construction would naturally require the former; but it is not certain that the apostle meant to say that the Israelites tempted Christ. The main idea is that of temptation, whether it be of Christ or of God; and the purpose of the apostle is to caution them against the danger of tempting Christ, from the fact that the Israelites were guilty of the sin of tempting their leader and protector, and thus exposing themselves to his anger. It cannot be denied, however, that the more natural construction of this place is that which supposes that the word "Christ" is understood here rather than" God." In order to relieve this interpretation from the difficulty that the Israelites could not be said with any propriety to have tempted "Christ," since he had not then come in the flesh, two remarks may be made: First, by the "angel of the covenant," and the "angel of his presence," (Ex 23:20,23, 32:34 Ex 33:2, Nu 20:16, Isa 63:9, Heb 11:26,) that went with them, and delivered them from Egypt, there is reason to think the sacred writers understood the Messiah to be intended; and that he who subsequently became incarnate was he whom they tempted. And, secondly, we are to bear in mind that the term Christ has acquired with us a signification somewhat different from that which it originally had in the New Testament. We use it as a proper name, applied to Jesus of Nazareth. But it is to be remembered that it is the mere Greek word for the Hebrew "Anointed," or the "Messiah;" and by retaining this signification of the word here, no small part of the difficulty will be avoided; and the expression then will mean simply that the Israelites "tempted the Messiah;" and the idea will be that he who conducted them, and against whom they sinned, and whom they tempted, was the Messiah who afterwards became incarnate; an idea that is in accordance with the ancient ideas of the Jews respecting this personage, and which is not forbidden, certainly, in any part of the Bible. 

And were destroyed of serpents. Fiery serpents. Nu 21:6. 

(e) "tempt Christ" Ex 17:2,7 (f) "serpents" Nu 21:6 

1. Korintus 10:10:

Verse 10. Neither murmur ye. Do not repine at the allotments of Providence, or complain of his dealings. 

As some of them also murmured. Nu 14:2. The ground of their murmuring was, that they had been disappointed; that they had been brought out of a land of plenty into a wilderness of want; and that instead of being conducted at once to the land of promise, they were left to perish in the desert. They therefore complained of their leaders, and proposed to return again into Egypt. 

And were destroyed of the destroyer. That is, they were doomed to die in the wilderness without seeing the land of Canaan, Nu 14:29. The "destroyer" here is understood by many to mean the angel of death, so often referred to in the Old Testament, and usually called by the Jews Sammael. The work of death, however, is attributed to an angel in Ex 12:23. Compare Heb 11:28. It was customary for the Hebrews to regard most human events as under the direction of angels. In Heb 2:14, he is described as he "that had the power of death." Comp. the Book of Wisdom, xviii. 22, 25. The simple idea here however is, that they died for their sin, and were not permitted to enter the promised land. 

(a) "murmured" Nu 14:2,29 (b) "destroyer" 2Sam 24:16 

1. Korintus 10:11:

Verse 11. For ensamples. Greek, Types. (τυποι). The same word which is used in 1Cor 10:6. This verse is a repetition of the admonition contained in that verse, in order to impress it more deeply on the memory. 1Cor 10:6. The sense is, not that these things took place simply and solely to be examples, or admonitions, but that their occurrence illustrated great principles of human nature and of the Divine government; they showed the weakness of men, and their liability to fall into sin, and their need of the Divine protection, and they might thus be used for the admonition of succeeding generations. 

They are written for our admonition. They are recorded in the writings of Moses, in order that we and all others might be admonished not to confide in our own strength. The admonition did not pertain merely to the Corinthians, but had an equal applicability to Christians in all ages of the world. 

Upon whom the ends of the world are come. This expression is equivalent to that which so often occurs in the Scriptures, as "the last time," "the latter day," etc. See it fully explained Acts 2:17. It means the last dispensation; or, that period and mode of the Divine administration under which the affairs of the world would be wound up. There would be no mode of administration beyond that of the gospel. But it by no means denotes necessarily that the continuance of this period called "the last times," and "the ends of the world," would be brief, or that the apostle believed that the world would soon come to an end. It might be the last period, and yet be longer than any one previous period, or than all the previous periods put together. There may be a last dynasty in an empire, and yet it may be longer than any previous dynasty, or than all the previous dynasties put together. The apostle Paul was at special pains in 2Thes 2 to show, that by affirming that the last time had come, he did not mean that the world would soon come to an end. 

(*) "things" "types" (1) "ensamples" "examples" 

1. Korintus 10:12:

Verse 12. Wherefore. As the result of all these admonitions. Let this be the effect of all that we learn from the unhappy self-confidence of the Jews, to admonish us not to put reliance on our own strength. 

That thinketh he standeth. That supposes himself to be firm in the love of God, and in the knowledge of his truth; that regards himself as secure, and that will be therefore disposed to rely on his own strength. 

Take heed lest he fall. Into sin, idolatry, or any other form of iniquity. We learn here, 

(1.) that a confidence in our own security is no evidence that we are safe. 

(2.) Such a confidence may be one of the strongest evidences that we are in danger. Those are most safe who feel that they are weak and feeble, and who feel their need of Divine aid and strength. They will then rely on the true source of strength; and they will be secure. 

(3.) All professed Christians should be admonished. All are in danger of falling into sin, and of dishonouring their profession; and the exhortation cannot be too often or too urgently pressed, that they should take heed lest they fall into sin. The leading and special idea of the apostle here should not be forgotten or disregarded. It is, that Christians in their favoured moments, when they are permitted to approach near to God, and when the joys of salvation fill their hearts, should exercise peculiar caution. For 

(a.) then the adversary will be peculiarly desirous to draw away their thoughts from God, and to lead them into sin, as their fall would most signally dishonour religion; 

(b.) then they will be less likely to be on their guard, and more likely to feel themselves strong, and not to need caution and solicitude. Accordingly, it often happens that Christians, after they have been peculiarly favoured with the tokens of the Divine favour, soon relapse into their former state, or fall into some sin that grieves the hearts of their brethren, or wounds the cause of religion. So it is in revivals; so it is in individuals. Churches that are thus favoured are filled with joy, and love, and peace. Yet they become self-confident and elated; they lose their humility and their sense of their dependence; they cease to be watchful and prayerful, supposing that all is safe; and the result often is, that a season of revival is succeeded by a time of coldness and declension. And thus, too, it is with individuals. Just the opposite effect is produced from what should be, and from what need be. Christians should then be peculiarly on their guard; and if they then availed themselves of their elevated advantages, churches might be favoured with continued revivals and ever-growing piety; and individuals might be filled with joy, and peace, and holiness, and ever-expanding and increasing love. 

(c) "Wherefore" Prov 28:14, Rom 11:20 

1. Korintus 10:13:

Verse 13. There hath no temptation taken you. What temptation the apostle refers to here is not quite certain. It is probable, however, that he refers to such as would, in their circumstances, have a tendency to induce them to forsake their allegiance to their Lord, and to lead them into idolatry and sin. These might be either open persecutions, or afflictions on account of their religion; or they might be the various allurements which were spread around them from the prevalence of idolatry. They might be the open attacks of their enemies, or the sneers and the derision of the gay and the great. The design of the apostle evidently is to show them that, if they were faithful, they had nothing to fear from any such forms of temptation, but that God was able to bring them through them all. The sentiment in the verse is a very important one, since the general principle here stated is as applicable to Christians now as it was to the Corinthians. 

Taken you. Seized upon you, or assailed you. As when an enemy grasps us, and attempts to hold us fast. 

But such as is common to man. (ειμηανθωπινος.) Such as is human. Margin, Moderate. The sense is evident. It means such as human nature is liable to, and has been often subjected to; such as the human powers, under the Divine aid, may be able to resist and repel. The temptations which they had been subjected to were not such as would be fitted to angelic powers, and such as would require angelic strength to resist; but they were such as human nature had been often subjected to, and such as man had often contended with successfully. There is therefore, here, a recognition of the doctrine that man has natural ability to resist all the temptations to which he is subject; and that consequently, if he yields, he is answerable for it. The design of the apostle is to comfort the Corinthians, and to keep their minds from despondency. He had portrayed their danger; he had shown them how others had fallen; and they might be led to suppose that in such circumstances they could not be secure. He therefore tells them that they might still be safe, for their temptations were such as human nature had often been subject to, and God was able to keep them from falling. 

But God is faithful. This was the only source of security; and this was enough. If they looked only to themselves, they would fall. If they depended on the faithfulness of God, they would be secure. The sense is, not that God would keep them without any effort of their own; not that he would secure them if, they plunged into temptation; but that if they used the proper means, if they resisted temptation, and sought his aid, and depended on his promises, then he would be faithful. This is everywhere implied in the Scriptures; and to depend on the faithfulness of God, otherwise than in the proper use of means and in avoiding the places of temptation, is to tempt him, and provoke him to wrath. Mt 4:1 and following. 

Who will not suffer you to be tempted, etc. This is a general promise, just as applicable to all Christians as it was to the Corinthians. It implies, 

(1.) that all the circumstances, causes, and agents that lead to temptation, are under the control of God. Every man that tempts another; every fallen spirit that is engaged in this; every book, picture, place of amusement; every charm of music and of song; every piece of indecent statuary; and every plan of business, Of gain, or ambition, are all under the control of God. He can check them; he can control them; he can paralyze their influence; he can destroy them. Comp. Mt 6:13. 

(2.) When men are tempted, it is because God suffers or permits it. He does not himself tempt men, (Jas 1:13;) he does not infuse evil thoughts into the mind; he does not create an object of temptation to place in our way, but he suffers it to be placed there by others. When we are tempted, therefore, we are to remember that it is because he suffers or permits it; not because he does it. His agency is that of sufferance, not of creation. We are to remember, too, that there is some good reason why it is thus permitted; and that it may be turned in some way to his glory, and to our advancement in virtue. 

(3.) There is a certain extent to which we are able to resist temptation. There is a limit to our power. There is a point beyond which we are not able to resist it. We have not the strength of angels. 

(4.) That limit will, in all cases, be beyond the point to which we are tempted. If not, there would be no sin in falling, any more than there is sin in the oak when it is prostrated before the tempest. 

(5.) If men fall into sin, under the power of temptation, they only are to blame. They have strength to resist all the temptations that assail them, and God has given the assurance that no temptation shall occur which they shall not be able, by his aid, to resist. In all instances, therefore, where men fall into sin--in all the yielding to passion, to allurement, and to vice--man is to blame, and must be responsible to God. And this is especially true of Christians, who, whatever may be said of others, cannot plead that there was not power sufficient to meet the temptation, or to turn aside its power. 

But will with the temptation, etc. He will, at the same time that he suffers the trial or temptation to befall us, make a way of deliverance; he will save us from being entirely overcome by it. 

That ye may be able to bear it. Or, that you may be able to bear up under it, or endure it. God knows what his people are able to endure, and as he has entire control of all that can effect them, he will adapt all trials to their strength, and will enable them to bear all that is appointed to them. This is a general promise, and is as applicable to other Christians as it was to the Corinthians. It was to them a positive promise, and to all in the same circumstances it may be regarded as such now. It may be used therefore, 

(1.) as a ground of encouragement to those who are in temptation and trial. God knows what they are able to endure; and he will sustain them in their temptations. It matters not how severe the trial; or how long it may be continued; or how much they may feel their own feebleness; yet he who has appointed the trial is abundantly able to uphold them. They may, therefore, repose their all upon him, and trust to his sustaining grace. 

(2.) It may be used as an argument, that none who are true Christians, and who are thus tried, shall ever fall away, and be lost. The promise is positive and certain, that a way shall be made for their escape, and they shall be able to bear it. God is faithful to them; and though he might suffer them to be tempted beyond what they are able to bear, yet he will not, but will secure an egress from all their trials. With this promise in view, how can it be believed that any true Christians who are tempted will be suffered to fall away and perish? If they do, it must be from one of the following causes: either because God is not faithful; or because he will suffer them to be tempted above what they are able to bear; or because he will not make a way for their escape. As no Christian can believe either of these, it follows that they who are converted shall be kept unto salvation. 

(2) "common" "moderate" (a) "who will not suffer" Dan 3:17, 2Pet 2:9 (b) "able" Jas 5:11 

[Clarke] Adam Clarke’s Commentary on the Bible:

1. Korintus 10:1:

 CHAPTER X.

Peculiar circumstances in the Jewish history were typical of
the greatest mysteries of the Gospel; particularly their
passing through the Red Sea, and being overshadowed with the
miraculous cloud, 1, 2.
The manna with which they were fed, 3.
And rock out of which they drank, 4.
The punishments inflicted on them for their disobedience are
warnings to us, 5.
We should not lust as they did, 6.
Nor commit idolatry, 7.
Nor fornication as they did; in consequence of which
twenty-three thousand of them were destroyed, 8.
Nor tempt Christ as they did, 9.
Nor murmur, 10.
All these transgressions and their punishments are recorded
as warnings to us, that we may not fall away from the grace
of God, 11, 12.
God never suffers any to be tempted above their strength, 13.
Idolatry must be detested, 14.
And the sacrament of the Lord's Supper properly considered
and taken, that God may not be provoked to punish us, 15-22.
There are some things which may be legally done which are not
expedient; and we should endeavour so to act as to edify each
other, 23, 24.
The question concerning eating things offered to idols
considered, and finally settled, 25-30.
We should do all things to the glory of God, avoid whatsoever
might be the means of stumbling another, and seek the profit
of others in spiritual matters rather than our own
gratification, 31-33.

NOTES ON CHAP. X.

Verse 1. I would not that ye should be ignorant] It seems as
if the Corinthians had supposed that their being made partakers of
the ordinances of the Gospel, such as baptism and the Lord's
Supper, would secure their salvation, notwithstanding they might
be found partaking of idolatrous feasts; as long, at least, as
they considered an idol to be nothing in the world. To remove
this destructive supposition, which would have led them to endless
errors both in principle and practice, the apostle shows that the
Jews had sacramental ordinances in the wilderness, similar to
those of the Christians; and that, notwithstanding they had the
typical baptism from the cloud, and the typical eucharist from the
paschal lamb, and the manna that came down from heaven, yet, when
they joined with idolaters and partook of idolatrous feasts, God
was not only displeased with them, but signified this displeasure
by pouring out his judgments upon them, so that in one day 23,000
of them were destroyed.

Under the cloud] It is manifest from Scripture that the
miraculous cloud in the wilderness performed a three-fold office
to the Israelites. 1. It was a cloud in the form of a pillar to
direct their journeyings by day. 2. It was a pillar of fire to
give light to the camp by night. 3. It was a covering for them
during the day, and preserved them from the scorching rays of the
sun; and supplied them with a sufficiency of aqueous particles,
not only to cool that burning atmosphere, but to give refreshment
to themselves and their cattle; and its humidity was so abundant
that the apostle here represents the people as thoroughly
sprinkled and enveloped in its aqueous vapour.
See Clarke on Ex 13:21.
 

1. Korintus 10:2:

 Verse 2. And were all baptized unto Moses] Rather INTO
Moses-into the covenant of which Moses was the mediator; and by
this typical baptism they were brought under the obligation of
acting according to the Mosaic precepts, as Christians receiving
Christian baptism are said to be baptized INTO Christ, and are
thereby brought under obligation to keep the precepts of the
Gospel.
 

1. Korintus 10:3:

 Verse 3. Spiritual meat] The manna which is here called
spiritual. 1. Because it was provided supernaturally; and,
2. Because it was a type of Christ Jesus, who speaking of it,
Joh 6:31, 
tells us that it was a type of that true bread which came down
from heaven, which gives life to the world, Joh 6:33,
and that himself was the bread of life, Joh 6:48.
 

1. Korintus 10:4:

 Verse 4. Spiritual drink] By the βρωμαπνευματικον spiritual
meat, and πομαπνευματικον, spiritual drink, the apostle
certainly means both meat and drink, which were furnished to the
Israelitish assembly miraculously, as well as typically: and he
appears to borrow his expression from the Jews themselves, who
expressly say hallechem hallaz ruchani, that bread
was spiritual, and meyim ruchainiyim haiu, the
waters were spiritual. Alschech in legem. fol. 238, to which
opinion the apostle seems particularly to refer. See Schoettgen.

The spiritual rock that followed them] There is some
difficulty in this verse. How could the rock follow them? It
does not appear that the rock ever moved from the place where
Moses struck it. But to solve this difficulty, it is said that
rock here is put, by metonymy, for the water of the rock; and that
this water did follow them through the wilderness. This is more
likely; but we have not direct proof of it. The ancient Jews,
however, were of this opinion, and state that the streams followed
them in all their journeyings, up the mountains, down the valleys,
and that when they came to encamp, the waters formed
themselves into cisterns and pools; and that the rulers of the
people guided them, by their staves, in rivulets to the different
tribes and families. And this is the sense they give to
Nu 21:17:
Spring up, O well, Schoettgen.

Others contend, that by the rock following them we are to
understand their having carried of its waters with them on their
journeyings. This we know is a common custom in these deserts to
the present day; and that the Greek verb ακολουθεω, to follow, has
this sense, Bishop Pearce has amply proved in his note on this
place. The Jews suppose that the rock itself went with the
Israelites, and was present with them in their thirty-eight
stations, for only so many are mentioned. See Alschech in legem.
fol. 236. And see Schoettgen.

Now, though of all the senses already given that of Bishop
Pearce is the best, yet it does appear that the apostle does not
speak about the rock itself, but of Him whom it represented;
namely, Christ: this was the Rock that followed them, and
ministered to them; and this view of the subject is rendered more
probable by what is said 1Co 10:9,
that they tempted Christ, and were destroyed by serpents. The
same rock is in the vale of Rephidim to the present day; and it
bears aboriginal marks of the water that flowed from it in the
fissures that appear on its sides. It is one block of fine
granite, about seven yards long, five broad, and - high. A
fragment of this typical rock now lies before me, brought by a
relative of my own, who broke it off, and did not let it pass
into any hand till he placed it in mine.
See Clarke on Ex 17:6.
 

1. Korintus 10:5:

 Verse 5. They were overthrown in the wilderness.] And yet ALL
these persons were under the cloud-ALL passed through the sea-ALL
were baptized into Moses in the cloud and in the sea-ALL ate the
same spiritual meat-ALL drank the same spiritual drink, for they
were made partakers of the spiritual Rock, CHRIST. Nothing can be
a more decisive proof than this that people, who have every
outward ordinance, and are made partakers of the grace of our Lord
Jesus, may so abuse their privileges and grieve the Spirit of God
as to fall from their state of grace, and perish ever lastingly.
Let those who are continually asserting that this is impossible,
beware lest they themselves, if in a state of grace, become,
through their overmuch security, proofs in point of the
possibility of ending in the flesh, though they began in the
Spirit. Reader, remember who said, Ye shall not surely die; and
remember the mischiefs produced by a belief of his doctrine.
 

1. Korintus 10:6:

 Verse 6. These things were our examples] The punishments
which God inflicted on them furnish us with evidences of what God
will inflict upon us, if we sin after the similitude of those
transgressors.

We should not lust after evil things] It is most evident that
the apostle refers here to the history in Nu 11:4, 
And the mixed multitude fell a lusting, and said, Who shall give
us flesh to eat? Into the same spirit the Corinthians had most
evidently fallen; they lusted after the flesh in the idol feasts,
and therefore frequented them to the great scandal of Christianity.
The apostle shows them that their sin was of the same nature as
that of the murmuring rebellious Israelites whom God so severely
punished; and if he did not spare the natural branches, there was
no likelihood that he should spare them.
 

1. Korintus 10:7:

 Verse 7. Neither be ye idolaters] The apostle considers
partaking of the idolatrous feasts as being real acts of idolatry;
because those who offered the flesh to their gods considered them
as feeding invisibly with them on the flesh thus offered, and that
every one that partook of the feast was a real participator with
the god to whom the flesh or animal had been offered in sacrifice.
See 1Co 10:21.

Rose up to play.] See Clarke on Ex 32:6. The Jews
generally explain this word as implying idolatrous acts only: I
have considered it as implying acts of impurity, with which
idolatrous acts were often accompanied. It also means those
dances which were practised in honour of their gods. That this is
one meaning of the verb παιζειν, Kypke has largely proved. The
whole idolatrous process was as follows: 1. The proper victim was
prepared and set apart. 2. It was slain, and its blood poured out
at the altar of the deity. 3. The flesh was dressed, and the
priests and offerers feasted on it, and thus endeavoured to
establish a communion between themselves and the object of their
worship. 4. After eating, they had idolatrous dances in honour of
their god; and, 5. as might be expected, impure mixtures, in
consequence of those dances. The people sat down to eat and to
drink, and rose up to play; and it is in reference to this issue
of idolatrous feasts and dancings that the apostle immediately
subjoins: Neither let us commit FORNICATION, 
 

1. Korintus 10:8:

 Verse 8. Fell in one day three and twenty thousand.] In
Nu 25:9, the number is 24,000; and, allowing this to be the
genuine reading, (and none of the Hebrew MSS. exhibit any various
reading in the place,) Moses and the apostle may be thus
reconciled: in Nu 25:4,
God commands Moses to take all the heads (the rulers) of the
people, and hang them up before the Lord against the sun; these
possibly amounted to 1000, and those who fell by the plague were
23,000, so that the whole amounted to 24,000. Instead of
εικοσιτρειςχιλιαδες, 23,000, two MSS., with the later Syriac and
the Armenian, have εικοσιτεσσαρεςχιλιαδες, 24,000; but this
authority is too slender to establish a various reading, which
recedes so much from the received text. I think the discordance
may be best accounted for by supposing, as above, that Phineas and
his companions might have slain 1000 men, who were heads of the
people, and chief in this idolatry; and that the plague sent from
the Lord destroyed 23,000 more; so an equal number to the whole
tribe of Levi perished in one day, who were just 23,000.
See Nu 26:62; and see Lightfoot.
 

1. Korintus 10:9:

 Verse 9. Neither let us tempt Christ] I have already
supposed, in Clarke's note on "1Co 10:4", that Christ is intended by
the spiritual rock that followed them: and that it was he, not the
rock, that did follow or accompany the Israelites in the
wilderness. This was the angel of God's presence who was with the
Church in the wilderness, to whom our fathers would not obey, as
St. Stephen says, Ac 7:38, 39.
Instead of χριστον, Christ, several MSS. and a few versions have
κυριον, the Lord, and some few θεον, God. But though some
respectable MSS. have the Lord instead of Christ, yet this latter
has the greatest proportion of authority on its side. And this
affords no mean proof that the person who is called Yehovah
in the Old Testament, is called Christ in the New. By tempting
Christ is meant disbelieving the providence and goodness of God;
and presuming to prescribe to him how he should send them the
necessary supplies, and of what kind they should be, 
 

1. Korintus 10:10:

 Verse 10. Neither murmur ye] How the Israelites murmured
because of the manna, which their souls despised as a light
bread-something incapable of affording them nourishment, 
because they had been brought out of Egypt into the wilderness,
and pretended that the promises of God had failed; and how they
were destroyed by serpents, and by the destroyer or plague; may be
seen at large in the texts referred to in the margin on this and
the preceding verses. It appears from what the apostle says here,
that the Corinthians were murmuring against God and his apostle
for prohibiting them from partaking of the idolatrous feasts, just
as the Israelites did in the wilderness in reference to a similar
subject. See the history of Phineas, with Zimri and Cosbi, and
the rebellion of Corah and his company, 

Destroyed of the destroyer.] The Jews suppose that God
employed destroying angels to punish those rebellious Israelites;
they were five in number, and one of them they call 
Meshachith, the destroyer; which appears to be another name for
Samael, the angel of death, to whose influence they attribute all
deaths which are not uncommon or violent. Those who die violent
deaths, or deaths that are not in the common manner of men, are
considered as perishing by immediate judgments from God.
 

1. Korintus 10:11:

 Verse 11. Upon whom the ends of the world are come.] τατελη
τωναιωνων. The end of the times included within the whole
duration of the Mosaic economy. For although the word αιων means,
in its primary sense, endless being, or duration; yet, in its
accommodated sense, it is applied to any round or duration that is
complete in itself: and here it evidently means the whole duration
of the Mosaic economy. "Thus, therefore," says Dr. Lightfoot,
"the apostle speaks in this place that those things, which were
transacted in the beginning of the Jewish ages, are written for an
example to you upon whom the ends of those ages are come; and the
beginning is like to the end, and the end to the beginning. Both
were forty years; both consisted of temptation and unbelief; and
both ended in the destruction of the unbelievers-that, in the
destruction of those who perished in the wilderness; this, in the
destruction of those that believed not: viz. the destruction of
their city and nation." The phrase soph yomaiya, the
end of days, says the Targum of Jerusalem, Ge 3:15, means
beyomoi demalca Meshicha, in the days of the
King Messiah. We are to consider the apostle's words as referring
to the end of the Jewish dispensation and the commencement of the
Christian, which is the last dispensation which God will vouchsafe
to man in the state of probation.
 

1. Korintus 10:12:

 Verse 12. Let him that thinketh he standeth] οδοκων
εσταναι. Let him who most confidently standeth-him who has the
fullest conviction in his own conscience that his heart is right
with God, and that his mind is right in the truth, take heed lest
he fall from his faith, and from the state of holiness in which
the grace of God has placed him. I have already shown that the
verb δοκειν, which we render to seem, to think, to suppose,
is used by the best Greek writers, not to lessen or weaken the
sense, but to render it stronger and more emphatic.
See Clarke on Lu 8:18.

In a state of probation every thing may change; while we are in
this life we may stand or fall: our standing in the faith depends
on our union with God; and that depends on our watching unto
prayer, and continuing to possess that faith that worketh by love.
The highest saint under heaven can stand no longer than he depends
upon God and continues in the obedience of faith. He that ceases
to do so will fall into sin, and get a darkened understanding and
a hardened heart: and he may continue in this state till God come
to take away his soul. Therefore, let him who most assuredly
standeth, take heed lest he fall; not only partially, but finally.
 

1. Korintus 10:13:

 Verse 13. But such as is common to man] ανθρωπινος. Chrysostom
has properly translated this word ανθρωπινοςτουτεστιμικρος
βραχυςσυμμετρος; that is, small, short, moderate. Your
temptations or trials have been but trifling in comparison of
those endured by the Israelites; they might have been easily
resisted and overcome. Besides, God will not suffer you to be
tried above the strength he gives you; but as the trial comes, he
will provide you with sufficient strength to resist it; as the
trial comes in, he will make your way out. The words are very
remarkable, ποιησεισυντωπειρασμωκαιτηνεκβασιν, "He will,
with the temptation, make the deliverance, or way out." Satan is
never permitted to block up our way, without the providence of God
making a way through the wall. God ever makes a breach in his
otherwise impregnable fortification. Should an upright soul get
into difficulties and straits, he may rest assured that there is a
way out, as there was a way in; and that the trial shall never be
above the strength that God shall give him to bear it.
 

[DTN] Darby Translation Notes:

1. Korintus 10:2:

10:2  baptised (d-4)  The middle form of the verb, which has a reflexive force. It  is when an act returns back in its effect on oneself. see Note  e, Heb. 1.3. Paul was to act thus in Acts 22.16; not to baptise  himself, that would be active; but 'get baptised.' They passed  through the sea and so got baptised. There was no action of  course of a baptiser here, hence the middle voice. 

1. Korintus 10:7:

10:7  written, (e-12)  See Ex. 32.6. 

[Family] Family Bible Notes:

1. Korintus 10:1:

All our fathers; those who came out of Egypt. 

1. Korintus 10:2:

Were all baptized unto Moses; shown by those signs to be under his guidance, as the acknowledged visible people of God. 

1. Korintus 10:3:

Spiritual meat; manna, typical of spiritual blessings by Christ. Joh 6:31-35,48-51. 

1. Korintus 10:4:

Spiritual drink; the water that flowed miraculously from the rock, and was a type of Christ. Ex 17:6; Nu 20:11.
Drank of that spiritual Rock that followed them; it has been supposed that the water from the rock mentioned in Ex 17:6, followed the Israelites during their wanderings in the wilderness, till they approached Kadesh the second time. But perhaps the words "that followed them" refer to Christ the antitype, rather than to the material water that typified him.
That Rock was Christ; a figure, type, or representation of Christ; as when he said, Lu 22:19, This is my body, meaning a representation of his body. 

1. Korintus 10:5:

Many of them; who belonged to God's visible people, and enjoyed all their outward privileges. Thus the apostle warns the Corinthians not to think themselves safe from danger because they belong outwardly to Christ's church, and enjoy its ordinances and gifts.
They were overthrown; Nu 14:29-35; 26:64,65. Persons may profess to be friends of God, observe his ordinances, and be favored with all external privileges, and yet fail of heaven. Unless they love God, and seek to honor him by obeying his commands, they will perish. 

1. Korintus 10:6:

Our examples; designed to warn us against doing evil, lest we also be destroyed. 

1. Korintus 10:7:

7-10.
It is written; Ex 32:6; Nu 25:1-9; Ex 17:2,7; 15:24; 16:2-9; Nu 14:2,27-30; 16:46-49; 21:5,6. 

1. Korintus 10:11:

They are written; in the Scriptures, as a warning to those who should live under the gospel.
The ends of the world; the ends of the ages, an expression nearly equivalent to the Old Testament phrase, "the last days," by which was represented the then distant future of the Christian dispensation. Compare Heb 9:26. The judgments of God against transgressors recorded in the Old Testament, were designed to deter us from imitating their example, that we may escape their ruin. 

1. Korintus 10:12:

Him that thinketh he standeth; securely in the favor of God.
Lest he fall; into sin, and perish. 

1. Korintus 10:13:

That ye may be able to bear; the temptation or trial, without being overcome by it. Ps 34:19. 

[Geneva] Geneva Bible Translation Notes:

1. Korintus 10:1:

Moreover, 1 brethren, I would not that ye should be ignorant, how that all our a fathers were under the cloud, and all passed through the sea;
(1) He sets out that which he said, laying before them an example of the horrible judgment of God against those who had in effect the very same pledges of the same adoption and salvation that we have. And yet nonetheless when they gave themselves to idol's feasts, they perished in the wilderness, being horribly and manifoldly punished. Now, moreover and besides that these things are fitly spoken against those who frequented idol's feasts, the same also seems to be alleged to this end and purpose, because many men think that those things are not of such great weight that God will be angry with them if they use them. And so they frequent Christian assemblies and are baptized, and receive the communion, and confess Christ. (a) Paul says this in respect of the covenant, and not in respect of the persons, except generally. 

1. Korintus 10:2:

2 And were all b baptized unto c Moses in the cloud and in the sea;
(2) In effect the ordinances of the old fathers were all one with ours, for they respected Christ alone, who offered himself to them in different forms. (b) All of them were baptized with the outward sign, but not indeed, because of which God cannot be blamed, but they themselves. (c) Moses being their guide. 

1. Korintus 10:3:

And did all eat the d same spiritual e meat;
(d) The same that we do. (e) Manna, which was a spiritual meat to the believers, who in faith lay hold upon Christ, who is the true meat. 

1. Korintus 10:4:

And did all drink the same spiritual drink: for they drank of that spiritual Rock that f followed them: and that Rock was g Christ.
(f) Of the River and running Rock, who followed the people. (g) Did signify Christ as an ordinance, so that together with the sign, there was the thing signified, and the truth itself. For God does not offer a bare sign, but the thing signified by the sign together with it, which is to be received with faith. 

1. Korintus 10:6:

3 Now these things were our h examples, to the intent we should not lust after evil things, as they also lusted.
(3) An amplifying of the example against those who are carried away with their lusts beyond the bounds which God has measured out. For this is the beginning of all evil, as of idolatry (which has gluttony as a companion), fornication, rebelling against Christ, murmuring, and such like. And these things God punished most sharply in that old people, to the end that we who succeed them, and have a more full declaration of the will of God, might by that means take better heed. (h) Some read "figures": which signified our ordinances. For circumcision was to the Jews a seal of righteousness, to us a symbol of baptism, and so in the other ordinances. 

1. Korintus 10:9:

Neither let us tempt i Christ, as some of them also tempted, and were destroyed of serpents.
(i) To tempt Christ is to provoke him to a combat as it were, which those men do who abuse the knowledge that he has given them, and make it to serve for a cloak for their lusts and wickedness. 

1. Korintus 10:11:

Now all these things happened unto them for ensamples: and they are written for our admonition, upon whom the k ends of the world are come.
(k) This our age is called the end, for it is the culmination of all the ages. 

1. Korintus 10:12:

4 Wherefore let him that thinketh he standeth take heed lest he fall.
(4) In conclusion he descends to the Corinthians themselves, warning them that they do not please themselves, but rather that they prevent the wiles of Satan. Yet he uses an declaration and comforts them, that he may not seem to make them altogether similar to those wicked idolaters and condemners of Christ, who perished in the wilderness. 

1. Korintus 10:13:

There hath no temptation taken you but such as is common to l man: but God [is] faithful, who will not suffer you to be tempted above that ye are able; but will with the temptation also m make a way to escape, that ye may be able to bear [it].
(l) Which comes from weakness. (m) He that would have you tempted for your profit's sake, will make a way for you to escape out of the temptation. 

[JFB] Jamieson Fausset Brown Bible Commentary:

1. Korintus 10:1:

1. Moreover—The oldest manuscripts read "for." Thus the connection with the foregoing chapter is expressed. Ye need to exercise self-denying watchfulness notwithstanding all your privileges, lest ye be castaways. For the Israelites with all their privileges were most of them castaways through want of it. 
ignorant—with all your boasted "knowledge." 
our fathers—The Jewish Church stands in the relation of parent to the Christian Church. 
all—Arrange as the Greek, "Our fathers were all under the cloud"; giving the "all" its proper emphasis. Not so much as one of so great a multitude was detained by force or disease (Ps 105:37) [BENGEL]. Five times the "all" is repeated, in the enumeration of the five favors which God bestowed on Israel (1Co 10:1-4). Five times, correspondingly, they sinned (1Co 10:6-10). In contrast to the "all" stands "many (rather, 'the most') of them" (1Co 10:5). All of them had great privileges, yet most of them were castaways through lust. Beware you, having greater privileges, of sharing the same doom through a similar sin. Continuing the reasoning (1Co 9:24), "They which run in a race, run all, but one receiveth the prize." 
under the cloud—were continually under the defense of the pillar of cloud, the symbol of the divine presence (Ex 13:21, 22; Ps 105:39; compare Isa 4:5). 
passed through the sea—by God's miraculous interposition for them (Ex 14:29). 

1. Korintus 10:2:

2. And—"And so" [BENGEL]. 
baptized unto Moses—the servant of God and representative of the Old Testament covenant of the law: as Jesus, the Son of God, is of the Gospel covenant (Joh 1:17; Heb 3:5, 6). The people were led to believe in Moses as God's servant by the miracle of the cloud protecting them, and by their being conducted under him safely through the Red Sea; therefore they are said to be "baptized unto" him (Ex 14:31). "Baptized" is here equivalent to "initiated": it is used in accommodation to Paul's argument to the Corinthians; they, it is true, have been "baptized," but so also virtually were the Israelites of old; if the virtual baptism of the latter availed not to save them from the doom of lust, neither will the actual baptism of the former save them. There is a resemblance between the symbols also: for the cloud and sea consist of water, and as these took the Israelites out of sight, and then restored them again to view, so the water does to the baptized [BENGEL]. OLSHAUSEN understands "the cloud" and "the sea" as symbolizing the Spirit and water respectively (Joh 3:5; Ac 10:44-47). Christ is the pillar cloud that screens us from the heat of God's wrath. Christ as "the light of the world" is our "pillar of fire" to guide us in the darkness of the world. As the rock when smitten sent forth the waters, so Christ, having been once for all smitten, sends forth the waters of the Spirit. As the manna bruised in mills fed Israel, so Christ, when "it pleased the Lord to bruise Him," has become our spiritual food. A strong proof of inspiration is given in this fact, that the historical parts of Scripture, without the consciousness even of the authors, are covert prophecies of the future. 

1. Korintus 10:3:

3. same spiritual meat—As the Israelites had the water from the rock, which answered to baptism, so they had the manna which corresponded to the other of the two Christian sacraments, the Lord's Supper. Paul plainly implies the importance which was attached to these two sacraments by all Christians in those days: "an inspired protest against those who lower their dignity, or deny their necessity" [ALFORD]. Still he guards against the other extreme of thinking the mere external possession of such privileges will ensure salvation. Moreover, had there been seven sacraments, as Rome teaches, Paul would have alluded to them, whereas he refers to only the two. He does not mean by "the same" that the Israelites and we Christians have the "same" sacrament; but that believing and unbelieving Israelites alike had "the same" spiritual privilege of the manna (compare 1Co 10:17). It was "spiritual meat" or food; because given by the power of God's spirit, not by human labor [GROTIUS and ALFORD] Ga 4:29, "born after the Spirit," that is, supernaturally. Ps 78:24, "corn of heaven" (Ps 105:40). Rather, "spiritual" in its typical signification, Christ, the true Bread of heaven, being signified (Joh 6:32). Not that the Israelites clearly understood the signification; but believers among them would feel that in the type something more was meant; and their implicit and reverent, though indistinct, faith was counted to them for justification, of which the manna was a kind of sacramental seal. "They are not to be heard which feign that the old fathers did look only for transitory promises" [Article VII, Church of England], as appears from this passage (compare Heb 4:2). 

1. Korintus 10:4:

4. drink— (Ex 17:6). In Nu 20:8, "the beasts" also are mentioned as having drunk. The literal water typified "spiritual drink," and is therefore so called. 
spiritual Rock that followed them—rather, "accompanied them." Not the literal rock (or its water) "followed" them, as ALFORD explains, as if Paul sanctioned the Jews' tradition (Rabbi Solomon on Nu 20:2) that the rock itself, or at least the stream from it, followed the Israelites from place to place (compare De 9:21). But Christ, the "Spiritual Rock" (Ps 78:20, 35; De 32:4, 15, 18, 30, 31, 37; Isa 28:16; 1Pe 2:6), accompanied them (Ex 33:15). "Followed" implies His attending on them to minister to them; thus, though mostly going before them, He, when occasion required it, followed "behind" (Ex 14:19). He satisfied all alike as to their bodily thirst whenever they needed it; as on three occasions is expressly recorded (Ex 15:24, 25; 17:6; Nu 20:8); and this drink for the body symbolized the spiritual drink from the Spiritual Rock (compare Joh 4:13, 14; see on 1Co 10:3). 

1. Korintus 10:5:

5. But—though they had so many tokens of God's presence. 
many of them—rather, "the majority of them"; "the whole part." All except Joshua and Caleb of the first generation. 
not—in the Greek emphatically standing in the beginning of the sentence: "Not," as one might have naturally expected, "with the more part of them was," &c. 
God—whose judgment alone is valid. 
for—the event showed, they had not pleased God. 
overthrown—literally, "strewn in heaps." 
in the wilderness—far from the land of promise. 

1. Korintus 10:6:

6. were—Greek, "came to pass as." 
our examples—samples to us of what will befall us, if we also with all our privileges walk carelessly. 
lust—the fountain of all the four other offenses enumerated, and therefore put first (Jas 1:14, 15; compare Ps 106:14). A particular case of lust was that after flesh, when they pined for the fish, leeks, &c., of Egypt, which they had left (Nu 11:4, 33, 34). These are included in the "evil things," not that they are so in themselves, but they became so to the Israelites when they lusted after what God withheld, and were discontented with what God provided. 

1. Korintus 10:7:

7. idolaters—A case in point. As the Israelites sat down (a deliberate act), ate, and drank at the idol feast to the calves in Horeb, so the Corinthians were in danger of idolatry by a like act, though not professedly worshipping an idol as the Israelites (1Co 8:10, 11; 10:14, 20, 21; Ex 32:6). He passes here from the first to the second person, as they alone (not he also) were in danger of idolatry, &c. He resumes the first person appropriately at 1Co 10:16. 
some—The multitude follow the lead of some bad men. 
play—with lascivious dancing, singing, and drumming round the calf (compare "rejoiced," Ac 7:41). 

1. Korintus 10:8:

8. fornication—literally, Fornication was generally, as in this case (Nu 25:1-18), associated at the idol feasts with spiritual fornication, that is, idolatry. This all applied to the Corinthians (1Co 5:1, 9; 6:9, 15, 18; 1Co 8:10). Balaam tempted Israel to both sins with Midian (Re 2:14). Compare 1Co 8:7, 9, "stumbling-block," "eat . . . thing offered unto . . . idol." 
three and twenty thousand—in Nu 25:9 "twenty and four thousand." If this were a real discrepancy, it would militate rather against inspiration of the subject matter and thought, than against verbal inspiration. The solution is: Moses in Numbers includes all who died "in the plague"; Paul, all who died "in one day"; one thousand more may have fallen the next day [KITTO, Biblical Cyclop椩a]. Or, the real number may have been between twenty-three thousand and twenty-four thousand, say twenty-three thousand five hundred, or twenty-three thousand six hundred; when writing generally where the exact figures were not needed, one writer might quite veraciously give one of the two round numbers near the exact one, and the other writer the other [BENGEL]. Whichever be the true way of reconciling the seeming discrepant statements, at least the ways given above prove they are not really irreconcilable. 

1. Korintus 10:9:

9. tempt Christ—So the oldest versions, IRENƕS (264), and good manuscripts read. Some of the oldest manuscripts read "Lord"; and one manuscript only "God." If "Lord" be read, it will mean Christ. As "Christ" was referred to in one of the five privileges of Israel (1Co 10:4), so it is natural that He should be mentioned here in one of the five corresponding sins of that people. In Nu 21:5 it is "spake against God" (whence probably arose the alteration in the one manuscript, 1Co 10:9, "God," to harmonize it with Nu 21:5). As either "Christ" or "Lord" is the genuine reading, "Christ" must be "God." Compare "Why do ye tempt the Lord?" (Ex 17:2, 7. Compare Ro 14:11, with Isa 45:22, 23). Israel's discontented complainings were temptings of Christ especially, the "Angel" of the covenant (Ex 23:20, 21; 32:34; Isa 63:9). Though they drank of "that Rock . . . Christ" (1Co 10:4), they yet complained for want of water (Ex 17:2, 7). Though also eating the same spiritual meat (Christ, "the true manna," "the bread of life"), they yet murmured, "Our soul loatheth this light bread." In this case, being punished by the fiery serpents, they were saved by the brazen serpent, the emblem of Christ (compare Joh 8:56; Heb 11:26). The Greek for "tempt" means, tempt or try, so as to wear out the long-suffering of Christ (compare Ps 95:8, 9; Nu 14:22). The Corinthians were in danger of provoking God's long-suffering by walking on the verge of idolatry, through overweening confidence in their knowledge. 

1. Korintus 10:10:

10. some of them . . . murmured—upon the death of Korah and his company, who themselves were murmurers (Nu 16:41, 49). Their murmurs against Moses and Aaron were virtually murmurs against God (compare Ex 16:8, 10). Paul herein glances at the Corinthian murmurs against himself, the apostle of Christ. 
destroyed—fourteen thousand seven hundred perished. 
the destroyer—THE same destroying angel sent by God as in Ex 12:23, and 2Sa 24:16. 

1. Korintus 10:11:

11. Now . . . these things . . . ensamples—resuming the thread of 1Co 10:6. The oldest manuscripts read, "by way of example." 
the ends of the world—literally, "of the ages"; the New Testament dispensation in its successive phases (plural, "ends") being the winding up of all former "ages." No new dispensation shall appear till Christ comes as Avenger and Judge; till then the "ends," being many, include various successive periods (compare Heb 9:26). As we live in the last dispensation, which is the consummation of all that went before, our responsibilities are the greater; and the greater is the guilt, Paul implies, to the Corinthians, which they incur if they fall short of their privileges. 

1. Korintus 10:12:

12. thinketh he standeth—stands and thinks that he stands [BENGEL]; that is, stands "by faith . . . well pleasing" to God in contrast to 1Co 10:5, "with many of them God was not well pleased" (Ro 11:20). 
fall—from his place in the Church of God (compare 1Co 10:8, "fell"). Both temporally and spiritually (Ro 14:4). Our security, so far as relates to God, consists in faith; so far as relates to ourselves, it consists in fear. 

1. Korintus 10:13:

13. Consolation to them, under their temptation; it is none but such as is "common to man," or "such as man can bear," "adapted to man's powers of endurance" [WAHL]. 
faithful— (Ps 125:3; Isa 27:3, 8; Re 3:10). "God is faithful" to the covenant which He made with you in calling you (1Th 5:24). To be led into temptation is distinct from running into it, which would be "tempting God" (1Co 10:9; Mt 4:7). 
way to escape— (Jer 29:11; 2Pe 2:9). The Greek is, "the way of escape"; the appropriate way of escape in each particular temptation; not an immediate escape, but one in due time, after patience has had her perfect work (Jas 1:2-4, 12). He "makes" the way of escape simultaneously with the temptation which His providence permissively arranges for His people. 
to bear it—Greek, "to bear up under it," or "against it." Not, He will take it away (2Co 12:7-9). 

[MAK] Mattias Ansorgs Kommentar:

1. Korintus 10:1:

Datum: 11.8.2002
Stelle: 1. Korinther 10:1-13
Die Erlebnisse des Volkes Israel mit Gott, wie sie uns durch das AT überliefert werden, ist von Gott zugelassen worden und geschehen, damit es für uns, die Gläubigen im NT, als Vorbild und Warnung dient (1.Kor.10,11). Wir sollen daraus lernen! Was sollen wir von den Erlebnissen des Volkes Israels lernen? Wir sollen uns nicht nach Bösem gelüsten lassen, so wie die Israeliten nach Bösem gelüstete (vgl. diesen Kommentar zu 4.Mo.11,4-10.18-35). Die Bibel fordert uns häufig auf, »unsere Lust am HERRN zu haben« (z.B. Ps.37,4) - Lust an sich ist nicht Sünde, sondern Lust auf Dinge (d.i. Begierde nach Dingen), die Gott verboten hat, weil sie schlecht für uns sind, das ist Sünde. ER selbst will unsere Freude und unsere Lust sein, will unser ganzes (!) Leben mit Freude erfüllen (Phil.4,4). Immerwährende Freude im HERRN, selbst in schwierigen und notvollen Lagen, ist möglich; die Bibel fordert uns dazu auf, und wenn dies einmal bei uns nicht so ist, so sollten wir das suchen, was die enge Beziehung zum HERRN zerstört hat, es beseitigen und wieder in die enge Beziehung zu Gott eintreten. Wir sollen keine Götzendiener werden (1.Kor.10,7). Warum wird hier 2.Mo.32,6b zitiert und nicht etwa 2.Mo.32,4, woraus wesentlich deutlicher erkennbar wäre, dass es sich um Götzendienst handelt? Ansatz: Der in 1.Kor.10,7 zitierte Vers macht klar, dass Götzendienst Ausdruck fleischlicher Gier nach Vergnügen ist, denn der Götzendienst bestand hier aus Opfern, einem Gelage und kultischem Tanz (2.Mo.32,6). Auch wer nicht in Gefahr steht, ein Götzenbild anzubeten, kann daher ein Götzendiener sein, indem er z.B. habsüchtig (Eph.5,5) oder vergnügungssüchtig ist. Denn nach Mt.6,21.24 in Verbindung mit Eph.5,5 gilt: Wer etwas anderem dient als Gott, der dient einem Götzen. In wessen Leben nicht Gott die höchste Priorität hat, der ist ein Götzendiener! Wir sollen keine Unzucht treiben (1.Kor.10,8). Hier nimmt Paulus Bezug auf die Begebenheit in 4.Mo.25. Wir sollen Christus nicht versuchen (1.Kor.10,9). Wir sollen nicht gegen Gott murren (1.Kor.10,10). Vgl. diesen Kommentar zu 4.Mo.11,1-3. Nun ist es eine Tatsache, dass Gott gnädig ist und oft aus menschlichem Versagen doch noch etwas Gutes macht. Ein Beispiel ist 4.Mo.11,10-17: das Gieren des Volkes hatte selbst Mose dazu geführt, die Strafe des HERRN für diese Gier als böse anzusehen. Er klagt deshalb vorwurfsvoll gegenüber Gott, seine Last mit dem Volk sei zu schwer, statt Gott einfach um Hilfe zu bitten. Gott ist hier gnädig und macht seine Last leichter. Die Gnade Gottes ist aber stets ein unverdientes Geschenk, auf das wir nicht zählen dürfen und das uns deshalb nie dazu bringen sollte, mit sündigem Verhalten fortzufahren. Denn auch im NT gilt noch: »Denn auch unser Gott ist ein verzehrendes Feuer« (Hebr.12,29). Kinder Gottes sind versiegelt mit dem Heiligen Geist, der HERR erzieht seine Kinder aber auch. Es kann sogar sein, dass ungehorsame Kinder Gottes sterben, sie sind und bleiben aber errettet (vgl. Apg.5,1-11; 1.Kor.11,28-31). 1.Kor.10,12-13 nun sind wieder mutmachende Verse, die einem Kind Gottes garantieren, diesen Versuchungen zum Götzendienst, zur Unzucht, zum Murren, zum Veruschen Gottes und zu böser Lust widerstehen zu können, weil Gott nicht zulässt, dass wir über unsere Kraft versucht werden. Somit ist der Kampf eines Kindes Gottes gegen solche Versuchungen erfoderlich, Gott selbst garantiert jedoch für den Sieg (vgl. Eph.5,3-10).  

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

1. Korintus 10:1:

 Admonitions and Warnings. A. D. 57. 

      1 Moreover, brethren, I would not that ye should be ignorant, how that all our fathers were under the cloud, and all passed through the sea;   2 And were all baptized unto Moses in the cloud and in the sea;   3 And did all eat the same spiritual meat;   4 And did all drink the same spiritual drink: for they drank of that spiritual Rock that followed them: and that Rock was Christ.   5 But with many of them God was not well pleased: for they were overthrown in the wilderness. 

      In order to dissuade the Corinthians from communion with idolaters, and security in any sinful course, he sets before them the example of the Jews, the church under the Old Testament. They enjoyed great privileges, but, having been guilty of heinous provocations, they fell under very grievous punishments. In these verses he reckons up their privileges, which, in the main, were the same with ours. 

      I. He prefaces this discourse with a note of regard: "Moreover, brethren, I would not that you should be ignorant. I would not have you without the knowledge of this matter; it is a thing worthy both of your knowledge and attention. It is a history very instructive and monitory." Judaism was Christianity under a veil, wrapt up in types and dark hints. The gospel was preached to them, in their legal rites and sacrifices. And the providence of God towards them, and what happened to them notwithstanding these privileges, may and ought to be warnings to us. 

      II. He specifies some of their privileges. He begins, 1. With their deliverance from Egypt: "Our fathers, that is, the ancestors of us Jews, were under the cloud, and all passed through the sea. They were all under the divine covering and conduct." The cloud served for both purposes: it sometimes contracted itself into a cloudy pillar, shining on one side to show them their way, dark on the other to hide them from their pursuing enemies; and sometimes spread itself over them as a mighty sheet, to defend them from the burning sun in the sandy desert, Ps. cv. 39. They were miraculously conducted through the Red Sea, where the pursuing Egyptians were drowned: it was a lane to them, but a grave to these: a proper type of our redemption by Christ, who saves us by conquering and destroying his enemies and ours. They were very dear to God, and much in his favour, when he would work such miracles for their deliverance, and take them so immediately under his guidance and protection. 2. They had sacraments like ours. (1.) They were all baptized unto Moses in the cloud, and in the sea (v. 2), or into Moses, that is, brought under obligation to Moses's law and covenant, as we are by baptism under the Christian law and covenant. It was to them a typical baptism. (2.) They did all eat of the same spiritual meat, and drink of the same spiritual drink, that we do. The manna on which they fed was a type of Christ crucified, the bread which came down from heaven, which whoso eateth shall live forever. Their drink was a stream fetched from a rock which followed them in all their journeyings in the wilderness; and this rock was Christ, that is, in type and figure. He is the rock on which the Christian church is built; and of the streams that issue from him do all believers drink, and are refreshed. Now all the Jews did eat of this meat, and drink of this rock, called here a spiritual rock, because it typified spiritual things. These were great privileges. One would think that this should have saved them; that all who ate of that spiritual meat, and drank of that spiritual drink, should have been holy and acceptable to God. Yet was it otherwise: With many of them God was not well pleased; for they were overthrown in the wilderness, v. 5. Note, Men may enjoy many and great spiritual privileges in this world, and yet come short of eternal life. Many of those who were baptized unto Moses in the cloud and sea, that is, had their faith of his divine commission confirmed by these miracles, were yet overthrown in the wilderness, and never saw the promised land. Let none presume upon their great privileges, or profession of the truth; these will not secure heavenly happiness, nor prevent judgments here on earth, except the root of the matter be in us. 

1. Korintus 10:6:

 Admonitions and Warnings. A. D. 57. 

      6 Now these things were our examples, to the intent we should not lust after evil things, as they also lusted.   7 Neither be ye idolaters, as were some of them; as it is written, The people sat down to eat and drink, and rose up to play.   8 Neither let us commit fornication, as some of them committed, and fell in one day three and twenty thousand.   9 Neither let us tempt Christ, as some of them also tempted, and were destroyed of serpents.   10 Neither murmur ye, as some of them also murmured, and were destroyed of the destroyer.   11 Now all these things happened unto them for ensamples: and they are written for our admonition, upon whom the ends of the world are come.   12 Wherefore let him that thinketh he standeth take heed lest he fall.   13 There hath no temptation taken you but such as is common to man: but God is faithful, who will not suffer you to be tempted above that ye are able; but will with the temptation also make a way to escape, that ye may be able to bear it.   14 Wherefore, my dearly beloved, flee from idolatry. 

      The apostle, having recited their privileges, proceeds here to an account of their faults and punishments, their sins and plagues, which are left upon record for an example to us, a warning against the like sins, if we would escape the like punishments. We must not do as they did, lest we suffer as they suffered. 

      I. Several of their sins are specified as cautions to us; as, 1. We should shun inordinate desires after carnal objects: Not lust after evil things, as they lusted, v. 6. God fed them with manna, but they must have flesh, Num. xi. 4. They had food for their supply, but, not content with this, they asked meat for their lusts, Ps. xvi. 14. Carnal desires get head by indulgence, and therefore should be observed and checked in their first rise: if once they prevail, and bear sway in us, we know not whither they will carry us. This caution stands first, because carnal appetites indulged are the root and source of much sin. 2. He warns against idolatry (v. 7): Neither be you idolaters, as were some of them; as it is written, The people sat down to eat and drink, and rose up to play. The sin of the golden calf is referred to, Exod. xxxii. 6. They first sacrificed to their idol, then feasted on the sacrifices, and then danced before it. Though only eating and drinking are mentioned here, yet the sacrifice is supposed. The apostle is speaking to the case of the Corinthians, who were tempted to feast on the heathen sacrifices, things offered to idols, though they do not seem to have been under any temptation to offer sacrifice themselves. Even eating and drinking of the sacrifices before the idol, and as things sacrificed, was idolatry, which, by the example of the Israelites, they should be warned to avoid. 3. He cautions against fornication, a sin to which the inhabitants of Corinth were in a peculiar manner addicted. They had a temple among them dedicated to Venus (that is, to lust), with above a thousand priestesses belonging to it, all common prostitutes. How needful was a caution against fornication to those who lived in so corrupt a city, and had been used to such dissolute manners, especially when they were under temptations to idolatry too! and spiritual whoredom did in many cases lead to bodily prostitution. Most of the gods whom the heathens served were represented as patterns of lewdness; and much lewdness was committed in the very worship of many of them. Many of the Jewish writers, and many Christians after them, think that such worship was paid to Baal-Peor; and that fornication was committed with the daughters of Moab in the worship of that idol. They were enticed by these women both to spiritual and corporal whoredom; first to feast on the sacrifice, if not to do more beastly acts, in honour of the idol, and then to defile themselves with strange flesh (Num. xxv.), which brought on a plague, that in one day slew twenty-three thousand, besides those who fell by the hand of public justice. Note, Whoremongers and adulterers God will judge, in whatever external relation they may stand to him, and whatever outward privileges he may bestow upon them. Let us fear the sins of Israel, if we would shun their plagues. 4. He warns us against tempting Christ (as some of them tempted, and were destroyed of serpents, v. 9), or provoking him to jealousy, v. 22. He was with the church in the wilderness; he was the angel of the covenant, who went before them. But he was greatly grieved and provoked by them in many ways: They spoke against him and Moses, Wherefore have you brought us out of Egypt to die in the wilderness? for which reason God sent fiery serpents among them (Num. xxi. 5, 6), by which many of them were stung mortally. And it is but just to fear that such as tempt Christ under the present dispensation will be left by him in the power of the old serpent. 5. He warns against murmuring: Neither murmur you as some of them also murmured, and were destroyed of the destroyer (v. 10), by a destroying angel, an executioner of divine vengeance. They quarrelled with God, and murmured against Moses his minister, when any difficulties pressed them. When they met with discouragements in the way to Canaan, they were very apt to fly in the face of their leaders, were for displacing them, and going back to Egypt under the conduct of others of their own choosing. Something like this seems to have been the case of the Corinthians; they murmured against Paul, and in him against Christ, and seem to have set up other teachers, who would indulge and soothe them in their inclinations, and particularly in a revolt to idolatry. Rather let them feast on idol sacrifices than bear the reproach, or expose themselves to the ill-will, of heathen neighbours. Such conduct was very provoking to God, and was likely to bring upon them swift destruction, as it did on the Israelites, Num. xiv. 37. Note, Murmuring against divine disposals and commands is a sin that greatly provokes, especially when it grows to such a head as to issue in apostasy, and a revolt from him and his good ways. 

      II. The apostle subjoins to these particular cautions a more general one (v. 11): All these things happened to them for ensamples, and were written for our admonition. Not only the laws and ordinances of the Jews, but the providences of God towards them, were typical. Their sins against God, and backslidings from him, were typical of the infidelity of many under the gospel. God's judgments on them were types of spiritual judgments now. Their exclusion from the earthly Canaan typified the exclusion of many under the gospel out of the heavenly Canaan, for their unbelief. Their history was written, to be a standing monitor to the church, even under the last and most perfect dispensation: To us, on whom the end of the world is come, the concluding period of God's gracious government over men. Note, Nothing in scripture is written in vain. God had wise and gracious purposes towards us in leaving the Jewish history upon record; and it is our wisdom and duty to receive instruction from it. Upon this hint the apostle grounds a caution (v. 12): Let him that thinketh he standeth take heed lest he fall. Note, The harms sustained by others should be cautious to us. He that thinks he stands should not be confident and secure, but upon his guard. Others have fallen, and so may we. And then we are most likely to fall when we are most confident of our own strength, and thereupon most apt to be secure, and off our guard. Distrust of himself, putting him at once upon vigilance and dependence on God, is the Christian's best security against all sin. Note, He who thinks he stands is not likely to keep his footing, if he fears no fall, nor guards against it. God has not promised to keep us from falling, if we do not look to ourselves: his protection supposes our own care and caution. 

      III. But to this word of caution he adds a word of comfort, v. 13. Though it is displeasing to God for us to presume, it is not pleasing to him for us to despair. If the former be a great sin, the latter is far from being innocent. Though we must fear and take heed lest we fall, yet should we not be terrified and amazed; for either our trials will be proportioned to our strength, or strength will be supplied in proportion to our temptations. We live indeed in a tempting world, where we are compassed about with snares. Every place, condition, relation, employment, and enjoyment, abounds with them; yet what comfort may we fetch from such a passage! For, 1. "No temptation," says the apostle, "hath yet taken you, but such as is common to man, what is human; that is, such as you may expect from men of such principles as heathens, and such power; or else such as is common to mankind in the present state; or else such as the spirit and resolution of mere men may bear you through." Note, The trials of common Christians are but common trials: others have the like burdens and the like temptations; what they bear up under, and break through, we may also. 2. God is faithful. Though Satan be a deceiver, God is true. Men may be false, and the world may be false; but God is faithful, and our strength and security are in him. He keepeth his covenant, and will never disappoint the filial hope and trust of his children. 3. He is wise as well as faithful, and will proportion our burden to our strength. He will not suffer us to be tempted above what we are able. He knows what we can bear, and what we can bear up against; and he will, in his wise providence, either proportion our temptations to our strength or make us able to grapple with them. He will take care that we be not overcome, if we rely upon him, and resolve to approve ourselves faithful to him. We need not perplex ourselves with the difficulties in our way when God will take care that they shall not be too great for us to encounter, especially. 4. When he will make them to issue well. He will make a way to escape, either the trial itself, or at least the mischief of it. There is no valley so dark but he can find a way through it, no affliction so grievous but he can prevent, or remove, or enable us to support it, and in the end overrule it to our advantage. 

      IV. And upon this argument he grounds another caution against idolatry: Wherefore, my dearly beloved, flee from idolatry. Observe, 1. How he addresses them: My dearly beloved. It is out of tender affection to them that he presses this advice upon them. 2. The matter of his advice: "Flee idolatry; shun it, and all approaches towards it." Idolatry is the most heinous injury and affront to the true God; it is transferring his worship and honour to a rival. 3. The ground of this advice: "Seeing you have such encouragement to trust God, and to be faithful, do you approve yourselves men, be not shaken by any discouragements your heathen enemies may lay before you. God will succour and assist, help you in your trials, and help you out of them; and therefore be not guilty of any idolatrous compliances." Note, We have all the encouragement in the world to flee sin and prove faithful to God. We cannot fall by a temptation if we cleave fast to him. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

1. Korintus 10:1:

1-5 To dissuade the Corinthians from communion with idolaters, and security in any sinful course, the apostle sets before them the example of the Jewish nation of old. They were, by a miracle, led through the Red Sea, where the pursuing Egyptians were drowned. It was to them a typical baptism. The manna on which they fed was a type of Christ crucified, the Bread which came down from heaven, which whoso eateth shall live for ever. Christ is the Rock on which the Christian church is built; and of the streams that issue therefrom, all believers drink, and are refreshed. It typified the sacred influences of the Holy Spirit, as given to believers through Christ. But let none presume upon their great privileges, or profession of the truth; these will not secure heavenly happiness. 

1. Korintus 10:6:

6-14 Carnal desires gain strength by indulgence, therefore should be checked in their first rise. Let us fear the sins of Israel, if we would shun their plagues. And it is but just to fear, that such as tempt Christ, will be left by him in the power of the old serpent. Murmuring against God's disposals and commands, greatly provokes him. Nothing in Scripture is written in vain; and it is our wisdom and duty to learn from it. Others have fallen, and so may we. The Christian's security against sin is distrust of himself. God has not promised to keep us from falling, if we do not look to ourselves. To this word of caution, a word of comfort is added. Others have the like burdens, and the like temptations: what they bear up under, and break through, we may also. God is wise as well as faithful, and will make our burdens according to our strength. He knows what we can bear. He will make a way to escape; he will deliver either from the trial itself, or at least the mischief of it. We have full encouragement to flee from sin, and to be faithful to God. We cannot fall by temptation, if we cleave fast to him. Whether the world smiles or frowns, it is an enemy; but believers shall be strengthened to overcome it, with all its terrors and enticements. The fear of the Lord, put into their hearts, will be the great means of safety. 

[PNT] The People’s New Testament:

1. Korintus 10:1:

Warnings Against Idolatry SUMMARY OF I CORINTHIANS 10: Lights from Jewish History. Beware of a Fall. Will Not Be Trials Greater Than We Can Stand. Beware of the Fellowship of Idols. The Analogy of the Lord's Supper. As No Questions at a Feast for Conscience Sake. But Avoid Anything Pointed Out As from an Idol Sacrifice.
Moreover, brethren, I would not that ye should be ignorant. In the preceding chapter Paul warned the Corinthian Christians to avoid all that might cause weaker brethren to fall, pointed to his own example, and showed that he spared no effort to win the crown for himself. He now enforces the lesson of his own example by pointing to the warnings furnished in the journey of Israel from Egypt to Canaan, the type of the Christian's journey to heaven. Schaff says: ``It is worthy of note that he selects his examples from that part of Israelitish history which has an analogy in the baptismal commencement, and the eucharistic nourishment of the Christian life.''
How that all our fathers. The ancient members of the Jewish race; the fleshly fathers of Jewish Christians, and, in a kind of spiritual sense, the fathers of Gentile Christians. See Ga 3:29 Eph 2:19.
Were all under the cloud. With the walls of the sea on each side, and the cloud over their heads, the Israelites at the Red Sea passage were buried out of sight of the Egyptians. See Ex 13:21 Nu 10:34 14:13 Ps 105:39. 

1. Korintus 10:2:

Were all baptized to Moses. Canon Cook says: ``The two phrases, "Were under the cloud", and "Passed through the sea", seem to prefigure the double process of submersion and emersion in baptism.'' Observe that the Israelites by this event, left Egypt, escaped from Pharaoh, and entered upon their march, with Moses as their leader, even as Christians leave the Egypt of sin behind, and start upon the Christian life, when they are "baptized into Christ". One of the church Fathers, Theodoret, says: ``The sea of transition represents the laver of regeneration, Moses foreshadows Christ, Israel the baptized disciples, the pursuing Egyptians are the sins left behind, and Pharaoh is a type of the devil.'' 

1. Korintus 10:3:

And did all eat the same spiritual meat. The manna (Ex 16:15), called "spiritual", because supernaturally supplied, and because a type of the spiritual bread of the Christian. 

1. Korintus 10:4:

And did all drink the same spiritual drink. The water supernaturally supplied (Ex 17:6 Nu 20:11) called "spiritual", for the same reason.
That spiritual Rock that followed them. The waters at Rephidim (Ex 17:1-6) and Kadesh (Nu 20:1-12) gushed from a rock. The rock did not itself supply them, but the power behind, the "spiritual Rock", even Christ. The rock of Rephidim did not follow them, but the "spiritual Rock" did, and supplied their necessities whenever they were in need. As the rock of Rephidim became a fountain, so Christ is the fountain of living waters to the world. 

1. Korintus 10:5:

But with many of them God was not well pleased. "All" were baptized, "all" were fed, "all" did drink, but notwithstanding God had done so much for them "all" without exception, many were overthrown in the wilderness. Fell in the wilderness because of their sins (Nu 14:35 26:65); a startling warning to Christians on the journey. 

1. Korintus 10:6:

Now these things were our examples. Beacon lights to Christians.
To the intent we should not lust after evil things. The Israelites were led astray by "lusting after evil things". Let all beware of this source of destruction. 

1. Korintus 10:7:

Neither be ye idolaters. As many had been idolaters, and idolatry was so prevalent in Corinth, this was a great danger.
As it is written The Israelites fell into idolatry at Sinai during the absence of Moses (Ex 32:6).
The people sat down to eat and drink. At a feast in honor of the golden calf.
Rose up to play. To dance religiously around their idol. Such is the meaning. Of course such an example was a pertinent warning to Corinthian brethren to shun the banquets in idol temples and their accompanying festivities. Three thousand Israelites fell on the occasion referred to (Ex 32:8). 

1. Korintus 10:8:

Neither let us commit fornication, as some of them committed. The fornication with the Midianites (Nu 25:1-10). Fornication was also one of the besetting sins of Corinth (1Co 5:1 16:3,18 7:2).
And fell in one day three and twenty thousand. In Nu 25:9 it is stated that 24,000 lost their lives. Paul names 23,000 as the number who lost their lives by the plague. The number was no doubt between 23,000 and 24,000, and is stated in each place by a round sum, according to Jewish custom, Paul naming the smaller. 

1. Korintus 10:9:

Neither let us tempt Christ, etc. The event referred to is narrated in Nu 21:4-6. The application is that we should not be discontented over hardships or long for the sinful pleasures of a former life from which we have parted. 

1. Korintus 10:10:

Neither murmur ye. See Nu 14:2. 

1. Korintus 10:11:

Now all these things happened to them for ensamples. They are historical facts designed to teach great lessons, since God still deals on the same principles.
Upon whom the ends of the world are come. The last of God's dispensations. 

1. Korintus 10:12:

Wherefore, let him that thinketh he standeth take heed lest he fall. Presumption is the greatest of all dangers. He who realizes his danger will be on his guard. See the case of Peter's fall, for an illustration. The safe way is, conscious of weakness, not to dally with temptation. 

1. Korintus 10:13:

There hath no temptation taken you but such as is common to man. Perhaps the Corinthians thought their temptations were usually severe, but these were only what human nature is exposed to.
But God [is] faithful. Will keep every promise, and hence will not suffer you to be tempted above that ye are able. Will give them strength and deliverance in every temptation if they trust in him. None who devoutly follow Christ, who pray constantly for strength, and trust God, will fall. 

[RWP] Robertson’s Word Pictures:

1. Korintus 10:1:

For  (γαρ). Correct text, not δε. Paul appeals to the experience of the Israelites in the wilderness in confirmation of his statement concerning himself in 9:26f. and as a powerful warning to the Corinthians who may be tempted to flirt with the idolatrous practices of their neighbours. It is a real, not an imaginary peril.

All under the cloud  (παντες υπο την νεφελην). They all marched under the pillar of cloud by day (Ex 13:21; 14:19) which covered the host (Nu 14:14; Ps 95:39). This mystic cloud was the symbol of the presence of the Lord with the people. 

1. Korintus 10:2:

Were all baptized unto Moses in the cloud and in the sea  (παντες εις τον Μωυσην εβαπτισαντο εν τη νεφελη κα εν τη θαλασση). The picture is plain enough. The mystic cloud covered the people while the sea rose in walls on each side of them as they marched across. B K L P read εβαπτισαντο (causative first aorist middle, got themselves baptized) while Aleph A C D have εβαπτισθησαν (first aorist passive, were baptized). The immersion was complete for all of them in the sea around them and the cloud over them. Moses was their leader then as Christ is now and so Paul uses εις concerning the relation of the Israelites to Moses as he does of our baptism in relation to Christ (Ga 3:27). 

1. Korintus 10:3:

The same spiritual meat  (το αυτο πνευματικον βρωμα). Westcott and Hort needlessly bracket to αυτο. Βρωμα is food, not just flesh. The reference is to the manna (Ex 16:13ff.) which is termed "spiritual" by reason of its supernatural character. Jesus called himself the true bread from heaven (Joh 6:35) which the manna typified. 

1. Korintus 10:4:

For they drank of a spiritual rock that followed them  (επινον εκ πνευματικης ακολουθουσης πετρας). Change to the imperfect επινον shows their continual access to the supernatural source of supply. The Israelites were blessed by the water from the rock that Moses smote at Rephidim (Ex 17:6) and at Kadesh (Nu 20:11) and by the well of Beer (Nu 21:16). The rabbis had a legend that the water actually followed the Israelites for forty years, in one form a fragment of rock fifteen feet high that followed the people and gushed out water. Baur and some other scholars think that Paul adopts this "Rabbinical legend that the water-bearing Rephidim rock journeyed onwards with the Israelites" (Findlay). That is hard to believe, though it is quite possible that Paul alludes to this fancy and gives it a spiritual turn as a type of Christ in allegorical fashion. Paul knew the views of the rabbis and made use of allegory on occasion (Ga 4:24).

And the rock was Christ  (η πετρα δε ην ο Χριστος). He definitely states here in symbolic form the preexistence of Christ. But surely "we must not disgrace Paul by making him say that the pre-incarnate Christ followed the march of Israel in the shape of a lump of rock" (Hofmann). He does mean that Christ was the source of the water which saved the Israelites from perishing (Robertson and Plummer) as he is the source of supply for us today. 

1. Korintus 10:5:

With most of them  (εν τοις πλειοσιν αυτων). "A mournful understatement," for only two (Caleb and Joshua) actually reached the Promised Land (Nu 14:30-32). All the rest were rejected or αδοκιμο (9:27).

Were overthrown  (κατεστρωθησαν). First aorist passive indicative of καταστρωννυμ, old compound verb, to stretch or spread down as of a couch, to lay low (Euripides), as if by a hurricane. Powerful picture of the desolation wrought by the years of disobedience and wanderings in the desert by this verb quoted from Nu 14:16. 

1. Korintus 10:6:

Were our examples  (τυπο ημων εγενηθησαν). More exactly, examples for us (objective genitive ημων, not subjective genitive, of us). The word τυπο (our types) comes from τυπτω, to strike, and meant originally the mark of a blow as the print of the nails (Joh 20:25), then a figure formed by a blow like images of the gods (Ac 7:43), then an example to be imitated (1Pe 5:3; 1Ti 4:12; 1Th 1:7; 2Th 3:9), or to be avoided as here, and finally a type in a doctrinal sense (Ro 5:14; Heb 9:24).

To the intent we should not lust after  (εις το μη εινα ημας επιθυμητας). Purpose expressed by εις with the articular infinitive το εινα and the accusative of general reference with επιθυμητας (lusters) in the predicate. 

1. Korintus 10:7:

Neither be ye idolaters  (μηδε ειδωλολατρα γινεσθε). Literally, stop becoming idolaters, implying that some of them had already begun to be. The word ειδωλολατρης seems to be a Christian formation to describe the Christian view. Eating τα ειδωλοθυτα might become a stepping-stone to idolatry in some instances.

Drink  (πειν). Short form for πιειν, sometimes even πιν occurs (Robertson, Grammar, p. 204).

To play  (παιζειν). This old verb to play like a child occurs nowhere else in the N.T., but is common in the LXX and it is quoted here from Ex 32:6. In idolatrous festivals like that witnessed by Moses when he saw the people singing and dancing around the golden calf (Ex 32:18f.). 

1. Korintus 10:8:

Neither let us commit fornication  (μηδε πορνευωμεν). More exactly, And let us cease practicing fornication as some were already doing (1Co 6:11; 7:2). The connection between idolatry and fornication was very close (see Jowett, Epistles of Paul, II, p. 70) and see about Baal-Peor (Nu 25:1-9). It was terribly true of Corinth where prostitution was part of the worship of Aphrodite.

In one day  (μια ημερα). An item that adds to horror of the plague in Nu 25:9 where the total number is 24,000 instead of 23,000 as here for one day. 

1. Korintus 10:9:

Neither let us tempt the Lord  (μηδε εκπειραζωμεν τον Κυριον). So the best MSS. instead of Christ. This compound occurs in LXX and in N.T. always about Christ (here and Mt 4:7; Lu 4:12; 10:25). Let us cease sorely (εκ-) tempting the Lord by such conduct.

And perished by the serpents  (κα υπο των οφεων απωλλυντο). Vivid imperfect middle (cf. aorist middle απωλοντο in verse 10), were perishing day by day. The story is told in Nu 21:6. The use of υπο for agent with the intransitive middle of απολλυμ is regular. Note the Ionic uncontracted genitive plural οφεων rather than οφων. 

1. Korintus 10:10:

Neither murmur ye  (μηδε γογγυζετε). Implying that some of them were murmuring. For this late picturesque onomatopoetic verb see on Mt 20:11. The reference seems to be to Nu 16:41f. after the punishment of Korah.

By the destroyer  (υπο του ολοθρευτου). This word, from ολοθρευω (late verb from ολεθρος, destruction) occurs only here, so far as known. The reference is to the destroying angel of Ex 12:23 (ο ολοθρευων). 

1. Korintus 10:11:

Now these things happened unto them  (ταυτα δε συνεβαινον εκεινοις). Imperfect tense because they happened from time to time.

By way of example  (τυπικως). Adverb in sense of τυπο in verse 6. Only instance of the adverb except in ecclesiastical writers after this time, but adjective τυπικος occurs in a late papyrus.

For our admonition  (προς νουθεσιαν ημων). Objective genitive (ημων) again. Νουθεσια is late word from νουθετεω (see on Ac 20:31; 1Th 5:12,14) for earlier νουθετησις and νουθετια.

The ends of the ages have come  (τα τελη των αιωνων κατηντηκεν). Cf. Heb 9:26 η συντελεια των αιωνων, the consummation of the ages (also Mt 13:40). The plural seems to point out how one stage succeeds another in the drama of human history. Κατηντηκεν is perfect active indicative of κατανταω, late verb, to come down to (see on Ac 16:1). Does Paul refer to the second coming of Christ as in 7:26? In a sense the ends of the ages like a curtain have come down to all of us. 

1. Korintus 10:12:

Lest he fall  (μη πεση). Negative purpose with μη and second aorist active subjunctive of πιπτω. 

1. Korintus 10:13:

Hath taken  (ειληφεν). Perfect active indicative of λαμβανω.

But such as man can bear  (ε μη ανθρωπινος). Except a human one. Old adjective meaning falling to the lot of man.

Above that ye are able  (υπερ ο δυνασθε). Ellipsis, but plain. There is comfort in that God is faithful, trustworthy (πιστος).

The way of escape  (την εκβασιν). "The way out" is always there right along with (συν) the temptation. This old word only here in N.T. and Heb 13:7 about death. It is cowardly to yield to temptation and distrustful of God. 

[Rieger] Carl Heinrich Riegers Kommentar:

1. Korintus 10:1:

Text: 1.Korinther 10,1-13 

Dies Kapitel gehnoch zu der bisherigen Materie vom Gn - Opfer, wie man gegen die Mitte hin deutlich sieht. Der Anfang aber gehzun䣨st noch zu dem - im Beschluߠdes vorigen Kapitels betriebenen Ernst, den der Apostel nun auch, durch Vorhaltung des - uns an dem israelitischen Volk gezeigten Exempels sch䲦t, als woraus man sehen k, was auch denen, die vorz쑦er Gnaden - Beweisungen GOttes gew籦 worden, noch auf dem Weg widerfahren k, und wie also die n䣨st zuvor bezeugte Sorgfalt, daߠman nicht anderen predige, und selbst verwerflich werde, so gar nicht 綊쭦sei. 

Die Korinther waren meist aus den Heiden Bekehrte, und durch das Evangelium zur Buߥ und Glauben an GOtt Erweckte. Doch f઒ie der Apostel gar oft in das Alte Testament hinein, und will aus selbigen Rechten und Sitten, Wegen und Gerichten GOttes auch die bei Fખ ihres Christentums vorkommenden Umst䮤e entschieden haben. Wichtiger Bewies f硒 noch immer fortw䨲enden Gebrauch des Alten Testaments. Auch die aus dem wilden ֬baum wider die Natur in den zahmen eingepflanzten Zweige (R11:17), hatten die Wurzel anzusehen, auf welcher sie stunden, und das Volk Israel f硦e V䴥r zu achten. Aus den 試n Gnaden - Erweisungen GOttes am Volk Israel nimmt der Apostel diejenigen heraus, die ihm zu seinem Vorhaben besonders tauglich waren, daraus teils den Eintritt in das Reich GOttes durch die Taufe, teils die weitere Gnade, an des HErrn Tisch ein Genosse zu sein, damit zu beleuchten. Der Durchgang durch das Meer geschah unter Mose, seiner Anfખ und Dienst, aber auch unter der Verpflichtung, ihn als ihren damaligen Erl und F੗ als den zwischen GOtt und sie gesetzten Mittler, als den - im ganzen Haus GOttes treu erfundenen Knecht zu erkennen, und ihm Glauben und Gehorsam zu beweisen. Sie haben diesen Durchgang als ihren Eintritt in den vgen Bund GOttes und in das - unter ihrer Reise liegende Vorhaben GOttes angesehen und angenommen. Entweder ist durch die Wolke und das Meer eine wirkliche Besprengung am Volk vorgegangen, wie bei uns in unserer Taufe ,und hat das dem Apostel zu dieser Vergleichung Anlaߠgegebenߠoder war es im Grund genug, daߠbei dem Zug der V䴥r unter der Wolke und sonderlich bei dem Durchgang durch das Meer das N䭬iche im ĵߥrlichen vorging, was in der Taufe vorgeht, da man n䭬ich nach der alten Art des Eintauchens eine kurze Zeit den Augen entzogen wurde, aber bald mit frchem Genuߠseiner Erlg wieder heraus kamnigstens aber ist das gewi߬ daߠsie bei dem Durchgang durch das Meer zum Eintritt in ihre Reise und zu allem dazu gehem Vertrauen und gehorsam eingeweiht worden sind, wie einer durch seine Taufe zu seinem Christenlauf eingeweiht wird. - Das Manna war freilich an sich eine leibliche Speise, wurde ihnen zur Erhaltung ihres Leibes - Lebens gegeben, konnte von ihnen nach Gefallen behandelt werdens Etliche gegen GOttes Befehl davon etwas 綊eߥn auf morgen, so war es auch leiblichen unangenehmen Zuf䬬en unterworfen. Der Apostel aber kann hier eine geistliche Speise nennen, weil es gleichwohl durch keines Menschen Arbeit bereitet, sondern viel mehr etwas vom Engel - Dienst dabei gebraucht wurde, daher es Engel - Brot heiߴߠnoch mehr aber weil das k纒e Brot vom Himmel, das der Welt das Leben geben sollte, dadurch abgebildet wurde (Joh. 6:33). Allermeist aber, weil Christus, als der Sohn GOttes, unter der ganzen Fખ des Volks sein besonderes Gesch䦴 hatte, und ihnen unter der Erhaltung ihres leiblichen Lebens auch den Glauben, als das Leben ihres Herzens st䲫en wollte, wie es sich denn auch bei Manchem dazu anlegte, den ܢrigen aber doch ein ernstlicher Antrag der Gnade geschah. Daߠder Apostel aber bei dem geistlichen Trank sagt: sie tranken aber von dem geistlichen Fels, der mitfolgte, Christo , deutet an, daߠdiese und andere auf der reise ihnen widerfahrene Wohltaten durch Vermittlung dieses F੗ ihnen zugeflossen seien. Der - von Mose geschlagene Fels blieb an seinem Ort stehenൺob die daraus geflossenen Wasser die Israeliten auf ihrem ganzen Zug begleitet haben, ist wenigstens nicht zu erweisen. Von Christo aber konnte der Apostelsagen, daߠer folgte, n䭬ich: daߠerst in folgenden Zeiten mehr bekannt, und auch f硒 Urheber dieser an Israel erschaffenen Erlg n䨥r erkannt worden sei. In den Gnaden - Erweisungen GOttes steigt es 綊upt immer weiter auf, und das Folgende ist immer gre als das Vorhergehende, schlieߴ sich aber doch an das Vorhergehende an. Auch die - bei unserem Zug durch sie Versuchungsw챖ns an unserem nat葦en Leib widerfahrene Hilfe und Wunder GOttes werden wir erst im Folgenden, wenn wir den geistlichen Leib tragen, recht einsehen und zu preisen im Stande sein. Das verdient immer wohl neben einander erwogen zu werden, wie GOtt seine teuersten Gnaden - Mittel Allen, dem groߥn vermischten Haufen, l䟴, inmittelst aber doch an der Menge kein Wohlgefallen hatߠworaus man freilich die durchdringende Anmahnung nehmen soll, daߠman an den grn Gnaden - Erweisungen GOttes sich auch am schwersten vers籦n ke. - Das Gel챖nach dem Fleisch (4.Mose 11:4-34), ke man an sich nicht gerade f碎bansehener weil es mit solcher Geringachtung der geistlichen Speise, mit solchem Unglauben verknﺒar, wobei sie ihren vorigen Aufenthalt in ħypten ungebੲh erhoben, und ihren Ausgang bedauert haben, so stund es freilich auf einer b Wurzele es auch noch so ist: zuerst wird der - an dem himmlischen Beruf gefaߴe Glaube merklich aufgegeben, hernach haben alle Gel챖ingang in das Herzൺunter solchen Gel챖zeigt es sich, wie weit die Hochachtung des himmlischen Berufs abgenommen habe. Die Versuchung zum Abtreten von dem lebendigen GOtt dringt immer unter gewissen f硒 Fleisch reizenden Umst䮤en an das Herz. Deswegen es ein ungemein groߥr Schade ist, wo in die Religion viele den Sinnen und ihren Ausschweifungen Zunder gebende Umst䮤e eingewebt sind, wie zum Beispiel bei Prozessionen, Wallfahrten zc., wobei des Geistes reiner Sinn und Nachdenken mehr unterdr쎒ls gefrt wird.Aus den Geschichten alten Testaments und besonders auch aus manchen Vergehen der Heiligen sucht man oft Futter f硒 Fleisch壘 man sollte auch an GOttes Gerichte und Ernst dabei denken, z. B. auch an Davids zerschlagene Gebeine, an sein mit Tr䮥n genetztes Lager, an die - durch seine Kinder ausgebrochenen Demºgen, oder bei Salomo an den Kummer, den er gehabt, daߠer in aller seiner Weisheit nicht bestanden, daߠer seine verlorene Lebenszeit so als Eitelkeit beseufzen muߴe, an den Zerfall seines Hauses und Reichs gleich bei seinem n䣨sten Nachfolger. Statt den Leuten das alte Testament zu entleiden, und vorzuspielen, als ob es ausgedient h䴴e, sollte man merken, daߠjetzt dessen Gebrauch erst heller und vger ist, als vormalen. Die Welt f઒ar eine wunderliche Sprache: Wenn man ihr etwas von einer Kraft der Gottseligkeit zumutet, so ist sie ganz schwach, und bittet: entschuldige michབ man sie aber vor einer gef䨲lichen Gelegenheit warnt, so ist sie ganz stark, und will von keiner Versuchung darunter etwas wissen. So rechnet sie auch der Christen Vorsichtigkeit, daߠsie nicht fallen, f矊digkeit, und ihren Glaubensruhm vom Stehen in der Gnade f矢hmut aus. Der Geist der Gnaden aber setzt einem Alles aus einander, und lehrt einen besonders auch den Ruhm von der Gnade so f੖ daߠdabei kein Nachlassen in der Wachsamkeit, im billigen Miߴrauen gegen sich selbst, im Gebet zc. einschleicht. Auch aus bisher wohl abgelegten Proben muߠman nicht zuviel machen, sondern eher an das denken, was noch aufgehoben sein kann. - Menschliche Versuchungen heiߴ der Apostel, worunter der Mensch es mit sich selbst, mit den Gel챖seines Fleisches zu tun hat, oder wo sich unter den Widerstand, den er von anderen zu erfahren hat, noch keine besonderen Kr䦴e der Finsternis mengen. Statt daߠer ihnen nun schwerere Proben ank籦n sollte, wendet er die Rede um auf die Treue GOttes୾ar ist das Wort GOttes nicht auf das Bangemachen, oder die Sache schwer zu nehmen, eingerichtet, sondern mehr auf das Vertrauen durch Christum zu GOtt, nur mit Ablegung aller Vermessenheit. Alles was sich an uns wagen will und darf, ist in GOttes Hand und Zulassung, und der wiegt es nach unserer jedesmaligen Kraft ab, die aber auch unter der Versuchung auch mehr erweckt und angestrengt wird; hat aber mit der Versuchung auch schon den Ausgang gemacht, daߠwir ohne Verschuldung an GOtt und ohne Schaden an unseren Seelen, vielmehr mit Wachstum an mancher Erfahrung herauskommen. Wer sich immer in GOttes Hand und Macht befiehlt, f硒 sind die schwersten Versuchungen Gelegenheit zum Siegབྷauf seine eigene Kraft, Erfahrung und bisher bewiesene Treue baut, dem sind weit leichtere doch ein Strick, ihn in das Verderben zu senken. 

[Wesley] John Wesley’s Notes on the Bible:

1. Korintus 10:1:

Now - That ye may not become reprobates, consider how highly favoured your fathers were, who were God's elect and peculiar people, and nevertheless were rejected by him. They were all under the cloud - That eminent token of God's gracious presence, which screened them from the heat of the sun by day, and gave them light by night. And all passed through the sea - God opening a way through the midst of the waters. Exod 13:21 Exod 14:22  

1. Korintus 10:2:

And were all, as it were, baptized unto Moses - initiated into the religion which he taught them. In the cloud and in the sea - Perhaps sprinkled here and there with drops of water from the sea or the cloud, by which baptism might be the more evidently signified. 

1. Korintus 10:3:

And all ate the same manna, termed spiritual meat, as it was typical, Of Christ and his spiritual benefits: Of the sacred bread which we eat at his table. Exod 16:15. 

1. Korintus 10:4:

And all drank the same spiritual drink - Typical of Christ, and of that cup which we drink. For they drank out of the spiritual or mysterious rock, the wonderful streams of which followed them in their several journeyings, for many years, through the wilderness. And that rock was a manifest type of Christ - The Rock of Eternity, from whom his people derive those streams of blessings which follow them through all this wilderness. Exod 17:6. 

1. Korintus 10:5:

Yet - Although they had so many tokens of the divine presence. They were overthrown - With the most terrible marks of his displeasure. 

1. Korintus 10:6:

Now these things were our examples - Showing what we are to expect if, enjoying the like benefits, we commit the like sins. The benefits are set down in the same order as by Moses in Exodus; the sins and punishments in a different order; evil desire first, as being the foundation of all; next, idolatry, 1Co 10:7,14; then fornication, which usually accompanied it, 1Co 10:8; the tempting and murmuring against God, in the following verses. As they desired - Flesh, in contempt of manna. Num 11:4  

1. Korintus 10:7:

Neither be ye idolaters - And so, "neither murmur ye," 1Co 10:10. The other cautions are given in the first person; but these in the second. And with what exquisite propriety does he vary the person! It would have been improper to say, Neither let us be idolaters; for he was himself in no danger of idolatry; nor probably of murmuring against Christ, or the divine providence. To play - That is, to dance, in honour of their idol. Exod 32:6. 

1. Korintus 10:8:

And fell in one day three and twenty thousand - Beside the princes who were afterwards hanged, and those whom the judges slew so that there died in all four and twenty thousand. Num 25:1,9. 

1. Korintus 10:9:

Neither let us tempt Christ - By our unbelief. St. Paul enumerates five benefits, 1Co 10:1 - 4; of which the fourth and fifth were closely connected together; and five sins, the fourth and fifth of which were likewise closely connected. In speaking of the fifth benefit, he expressly mentions Christ; and in speaking of the fourth sin, he shows it was committed against Christ. As some of them tempted him - This sin of the people was peculiarly against Christ; for when they had so long drank of that rock, yet they murmured for want of water. Num 21:4,  

1. Korintus 10:10:

The destroyer - The destroying angel. Num 14:1,36 

1. Korintus 10:11:

On whom the ends of the ages are come - The expression has great force. All things meet together, and come to a crisis, under the last, the gospel, dispensation; both benefits and dangers, punishments and rewards. It remains, that Christ come as an avenger and judge. And even these ends include various periods, succeeding each other. 

1. Korintus 10:12:

The common translation runs, Let him that thinketh he standeth; but the word translated thinketh, most certainly strengthens, rather than weakens, the sense. 

1. Korintus 10:13:

Common to man - Or, as the Greek word imports, proportioned to human strength. God is faithful - In giving the help which he hath promised. And he will with the temptation - Provide for your deliverance. 
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�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





