Kedves ‘Lélekvárók’!

Zúgjon az a szél, és lángoljon az a tűz, hogy tudjunk úgy szólni, hogy minden nyelv és minden nép megértse!

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

1וביום מלאת שבעת השבעות ויתאספו כלם לב אחד׃ 2ויהי פתאם קול רעש מן השמים כקול רוח סערה וימלא את כל הבית אשר ישבו בו׃ 3ותראינה אליהם לשנות נחלקות ומראיהן כאש ותנוחינה אחת אחת על כל אחד מהם׃ 4וימלאו כלם רוח הקדש ויחלו לדבר בלשנות אחרות כאשר נתנם הרוח להטיף׃ 5ובירושלים שכנו יהודים אנשי חסד מכל גוי וגוי אשר תחת השמים׃ 6ויהי בהיות קול הרעש ההוא ויקבצו עם רב ויהיו נבכים כי איש איש שמע אתם מדברים בשפת עמו׃ 7וישתוממו ויתמהו ויאמרו איש אל רעהו הנה כל אלה המדברים הלא גלילים המה׃ 8ואיך אנחנו שמעים אתם איש כשפת ארץ מולדתנו׃ 9פרתיים ומדים ועילמים וישבי ארם נהרים יהודה וקפודקיה פנטוס ואסיא׃ 10פרוגיא ופמפוליא מצרים וחבל לוב אשר על יד קוריני והבאים מרומי גם יהודים גם גרים׃ 11כרתים וערבים הנה אנחנו שמעים אתם מספרים בלשנותינו גדלות האלהים׃ 12וישתוממו כלם ויבהלו ויאמרו איש אל אחיו מה תהיה זאת׃ 13ואחרים לעגו ויאמרו כי מלאי עסיס המה׃

LXX/Greek New Testament:

Ac 2.

Ac 2.1

Kai; ejn twÖ sumplhrouÖsqai th;n hJmevran thÖ" penthkosthÖ" hjÖsan pavnte" oJmouÖ ejpi; to; aujtov.

Ac 2.2

kai; ejgevneto ajvfnw ejk touÖ oujranouÖ hjÖco" wJvsper  feromevnh" pnohÖ" biaiva" kai; ejplhvrwsen oJvlon to;n oijÖkon ouJÖ hjÖsan kaqhvmenoi:

Ac 2.3

kai; wjvfqhsan aujtoiÖ" diamerizovmenai glwÖssai wJsei; purov",  kai; ejkavqisen ejf! eJvna eJvkaston aujtwÖn,

Ac 2.4

kai; ejplhvsqhsan pavnte" pneuvmato" aJgivou, kai; hjvrxanto laleiÖn eJtevrai" glwvssai" kaqw;" to; pneuÖma ejdivdou  ajpofqevggesqai aujtoiÖ".

Ac 2.5

jÖHsan de; eij" jIerousalh;m katoikouÖnte" jIoudaiÖoi, ajvndre" eujlabeiÖ" ajpo; panto;" ejvqnou" twÖn uJpo; to;n oujranovn:

Ac 2.6

genomevnh" de; thÖ" fwnhÖ" tauvth" sunhÖlqen to; plhÖqo" kai;  sunecuvqh, oJvti hjvkouon eiJÖ" eJvkasto" thÖ ijdiva dialevktw lalouvntwn aujtwÖn.

Ac 2.7

ejxivstanto de; kai; ejqauvmazon levgonte", Oujc ijdou; aJvpante" ouJÖtoiv eijsin oiJ lalouÖnte" GalilaiÖoi_

Ac 2.8

kai; pwÖ" hJmeiÖ" ajkouvomen eJvkasto" thÖ ijdiva dialevktw hJmwÖn ejn hJÖ ejgennhvqhmen_

Ac 2.9

Pavrqoi kai; MhÖdoi kai; jElamiÖtai, kai; oiJ katoikouÖnte" th;n Mesopotamivan, jIoudaivan te kai; Kappadokivan, Povnton kai; th;n jAsivan,

Ac 2.10

FRugivan te kai; Pamfulivan, Aijvgupton kai; ta; mevrh thÖ" Libuvh" thÖ" kata; Kurhvnhn, kai; oiJ ejpidhmouÖnte" JRwmaiÖoi,

Ac 2.11

jIoudaiÖoiv te kai; proshvlutoi, KrhÖte" kai; jvArabe", ajkouvomen lalouvntwn aujtwÖn taiÖ" hJmetevrai" glwvssai" ta;  megaleiÖa touÖ qeouÖ.

Ac 2.12

ejxivstanto de; pavnte" kai; dihpovroun, ajvllo" pro;" ajvllon levgonte", Tiv qevlei touÖto eijÖnai_

Ac 2.13

eJvteroi de; diacleuavzonte" ejvlegon oJvti Gleuvkou" memestwmevnoi eijsivn.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

1και εν τω συμπληρουσθαι την ημεραν της πεντηκοστης ησαν παντες ομου επι το αυτο 2και εγενετο αφνω εκ του ουρανου ηχος ωσπερ φερομενης πνοης βιαιας και επληρωσεν ολον τον οικον ου ησαν καθημενοι 3και ωφθησαν αυτοις διαμεριζομεναι γλωσσαι ωσει πυρος και εκαθισεν εφ ενα εκαστον αυτων 4και επλησθησαν παντες πνευματος αγιου και ηρξαντο λαλειν ετεραις γλωσσαις καθως το πνευμα εδιδου αποφθεγγεσθαι αυτοις 5ησαν δε  εις

 ιερουσαλημ κατοικουντες ιουδαιοι ανδρες ευλαβεις απο παντος εθνους των υπο τον ουρανον 6γενομενης δε της φωνης ταυτης συνηλθεν το πληθος και συνεχυθη οτι  ηκουον

 εις εκαστος τη ιδια διαλεκτω λαλουντων αυτων 7εξισταντο δε και εθαυμαζον λεγοντες  ουχ ιδου απαντες

 ουτοι εισιν οι λαλουντες γαλιλαιοι 8και πως ημεις ακουομεν εκαστος τη ιδια διαλεκτω ημων εν η εγεννηθημεν 9παρθοι και μηδοι και ελαμιται και οι κατοικουντες την μεσοποταμιαν ιουδαιαν τε και καππαδοκιαν ποντον και την ασιαν 10φρυγιαν τε και παμφυλιαν αιγυπτον και τα μερη της λιβυης της κατα κυρηνην και οι επιδημουντες ρωμαιοι ιουδαιοι τε και προσηλυτοι 11κρητες και αραβες ακουομεν λαλουντων αυτων ταις ημετεραις γλωσσαις τα μεγαλεια του θεου 12εξισταντο δε παντες και  διηπορουν

 αλλος προς αλλον λεγοντες τι θελει τουτο ειναι 13ετεροι δε διαχλευαζοντες ελεγον οτι γλευκους μεμεστωμενοι εισιν

[UMGreek] Unaccented Modern Greek Text:

1Και οτε ηλθεν η ημερα της Πεντηκοστης, ησαν απαντες ομοθυμαδον εν τω αυτω τοπω. 2Και εξαιφνης εγεινεν ηχος εκ του ουρανου ως ανεμου βιαιως φερομενου, και εγεμισεν ολον τον οικον οπου ησαν καθημενοι 3και εφανησαν εις αυτους διαμεριζομεναι γλωσσαι ως πυρος, και εκαθησεν επι ενα εκαστον αυτων, 4και επλησθησαν απαντες Πνευματος Αγιου, και ηρχισαν να λαλωσι ξενας γλωσσας, καθως το Πνευμα εδιδεν εις αυτους να λαλωσιν. 5Ησαν δε κατοικουντες εν Ιερουσαλημ Ιουδαιοι, ανδρες ευλαβεις απο παντος εθνους των υπο τον ουρανον 6και καθως εγεινεν η φωνη αυτη, συνηλθε το πληθος και συνεταραχθη, διοτι ηκουον αυτους εις εκαστος λαλουντας με την ιδιαν αυτου διαλεκτον. 7Εξεπληττοντο δε παντες και εθαυμαζον, λεγοντες προς αλληλους  Ιδου, παντες ουτοι οι λαλουντες δεν ειναι Γαλιλαιοι; 8Και πως ημεις ακουομεν εκαστος εν τη ιδια ημων διαλεκτω, εν ± εγεννηθημεν; 9Παρθοι και Μηδοι και Ελαμιται και οι κατοικουντες την Μεσοποταμιαν, την Ιουδαιαν τε και Καππαδοκιαν, τον Ποντον και την Ασιαν, 10την Φρυγιαν τε και την Παμφυλιαν, την Αιγυπτον και τα μερη της Λιβυης της κατα την Κυρηνην και οι παρεπιδημουντες Ρωμαιοι, Ιουδαιοι τε και προσηλυτοι, 11Κρητες και Αραβες, ακουομεν αυτους λαλουντας εν ταις γλωσσαις ημων τα μεγαλεια του Θεου. 12Εθαυμαζον δε παντες και ηπορουν, αλλος προς αλλον λεγοντες  Τι σημαινει τουτο; 13Αλλοι δε χλευαζοντες ελεγον οτι ειναι μεστοι απο γλυκυν οινον.

[Vulgate] Latin Vulgate:

1et cum conplerentur dies pentecostes erant omnes pariter in eodem loco 2et factus est repente de caelo sonus tamquam advenientis spiritus vehementis et replevit totam domum ubi erant sedentes 3et apparuerunt illis dispertitae linguae tamquam ignis seditque supra singulos eorum 4et repleti sunt omnes Spiritu Sancto et coeperunt loqui aliis linguis prout Spiritus Sanctus dabat eloqui illis

 5erant autem in Hierusalem habitantes Iudaei viri religiosi ex omni natione quae sub caelo sunt 6facta autem hac voce convenit multitudo et mente confusa est quoniam audiebat unusquisque lingua sua illos loquentes 7stupebant autem omnes et mirabantur dicentes nonne omnes ecce isti qui loquuntur Galilaei sunt 8et quomodo nos audivimus unusquisque lingua nostra in qua nati sumus 9Parthi et Medi et Elamitae et qui habitant Mesopotamiam et Iudaeam et Cappadociam Pontum et Asiam 10Frygiam et Pamphiliam Aegyptum et partes Lybiae quae est circa Cyrenen et advenae romani 11Iudaei quoque et proselyti Cretes et Arabes audivimus loquentes eos nostris linguis magnalia Dei 12stupebant autem omnes et mirabantur ad invicem dicentes quidnam hoc vult esse 13alii autem inridentes dicebant quia musto pleni sunt isti

Magyar Bibliatársulat Újfordítású Bibliája:

ApCsel. 2.

ApCsel. 2,1

Amikor pedig eljött a pünkösd napja, és mindnyájan együtt voltak ugyanazon a helyen, [2Móz 23,14]

ApCsel. 2,2

hirtelen hatalmas szélrohamhoz hasonló zúgás támadt az égből, amely betöltötte az egész házat, ahol ültek. [Zsolt 33,6;  104,30;  Jn 3,8;  20,22]

ApCsel. 2,3

Majd valami lángnyelvek jelentek meg előttük, amelyek szétoszlottak, és leszálltak mindegyikükre.

ApCsel. 2,4

Mindnyájan megteltek Szentlélekkel, és különféle nyelveken kezdtek beszélni; úgy, ahogyan a Lélek adta nekik, hogy szóljanak.

ApCsel. 2,5

Sok kegyes zsidó férfi tartózkodott akkor Jeruzsálemben azok közül, akik a föld minden nemzete között éltek.

ApCsel. 2,6

Amikor a zúgás támadt, összefutott ez a sokaság, és nagy zavar keletkezett, mert mindenki a maga nyelvén hallotta őket beszélni.

ApCsel. 2,7

Megdöbbentek, és csodálkozva mondták: „Íme, akik beszélnek, nem valamennyien Galileából valók-e?

ApCsel. 2,8

Akkor hogyan hallhatja őket mindegyikünk a maga anyanyelvén:

ApCsel. 2,9

pártusok, médek és elámiták, és akik Mezopotámiában laknak, vagy Júdeában és Kappadóciában, Pontuszban és Ázsiában,

ApCsel. 2,10

Frígiában és Pamfíliában, Egyiptomban és Líbia vidékén, amely Ciréné mellett van, és a római jövevények,

ApCsel. 2,11

zsidók és prozeliták, krétaiak és arabok: halljuk, amint a mi nyelvünkön beszélnek az Isten felséges dolgairól.”

ApCsel. 2,12

Álmélkodtak mindnyájan, és nagy zavarban kérdezgették egymástól: „Mi akar ez lenni?” [1Kor 14,23]

ApCsel. 2,13

Mások azonban gúnyolódva mondták: „Édes bortól részegedtek meg.”

Károli:

Csel. 2.

A Szent Lélek kitöltetik az apostolokra. Péter prédikálására háromezren keresztelkednek meg.

Csel. 2,1

És mikor a pünkösd [2 Móz. 23,16. 34,22.  5 Móz. 16,10.] napja eljött, mindnyájan egyakarattal együtt valának.

Csel. 2,2

És lőn nagy hirtelenséggel az égből mintegy sebesen zúgó szélnek zendülése, és eltelé az egész házat, a hol ülnek vala.

Csel. 2,3

És megjelentek előttük kettős tüzes nyelvek és üle mindenikre azok közül.

Csel. 2,4

És megtelének mindnyájan Szent Lélekkel, és kezdének szólni más nyelveken, a mint a Lélek adta nékik szólniok.

Csel. 2,5

Lakoznak vala pedig Jeruzsálemben zsidók, istenfélő férfiak, minden nép közül, melyek az ég alatt vannak.

Csel. 2,6

Minekutána pedig ez a zúgás lőn, egybegyűle a sokaság és megzavarodék, mivelhogy mindegyik a maga nyelvén hallá őket szólni.

Csel. 2,7

Álmélkodnak pedig mindnyájan és csodálkoznak vala, mondván egymásnak: Nemde nem Galileusok-é ezek mindnyájan, a kik szólnak?

Csel. 2,8

Mimódon halljuk hát őket, kiki közülünk a saját nyelvén, a melyben születtünk?

Csel. 2,9

Párthusok és médek [Ésa. 21,2.] és elámiták, és kik lakozunk Mesopotámiában, Júdeában és Kappadócziában, Pontusban és [1 Pét. 1,1.  Csel. 6,9.] Ázsiában,

Csel. 2,10

Frigiában és Pamfiliában, Égyiptomban és Libiának tartományiban, mely Cziréne [rész 6,9.] mellett van, és a római jövevények, mind zsidók, mind prozelitusok,

Csel. 2,11

Krétaiak és arabok, halljuk a mint szólják a mi nyelvünkön az Istennek nagyságos dolgait.

Csel. 2,12

Álmélkodnak vala pedig mindnyájan és zavarban valának, egymásnak ezt mondván: Vajjon mi akar ez lennie?

Csel. 2,13

Mások pedig csúfolódva mondának: Édes bortól részegedtek meg.

Szent István Társulati Biblia:

ApCsel 2.

A Szentlélek eljövetele

ApCsel 2,1

Amikor elérkezett pünkösd napja, ugyanazon a helyen mindnyájan együtt voltak.

ApCsel 2,2

Egyszerre olyan zúgás támadt az égből, mintha csak heves szélvész közeledett volna, és egészen betöltötte a házat, ahol ültek.

ApCsel 2,3

Majd lángnyelvek jelentek meg nekik szétoszolva, és leereszkedtek mindegyikükre.

ApCsel 2,4

Mindannyiukat eltöltötte a Szentlélek, és különböző nyelveken kezdtek beszélni, úgy, ahogy a Lélek szólásra indította őket.

ApCsel 2,5

Ez idő tájt vallásos férfiak tartózkodtak Jeruzsálemben, az ég alatt minden népből.

ApCsel 2,6

Amikor ez a zúgás támadt, nagy tömeg verődött össze. Nagy volt a megdöbbenés, mert mindenki a saját nyelvén hallotta, amint beszéltek.

ApCsel 2,7

Nagy meglepetésükben csodálkozva kérdezgették: „Hát nem mind galileaiak, akik ott beszélnek?

ApCsel 2,8

Hogyan hallja hát őket mindegyikünk a saját anyanyelvén?

ApCsel 2,9

Mi pártusok, médek, elamiták és Mezopotámiának, Júdeának, Kappadóciának, Pontusznak, Ázsiának,

ApCsel 2,10

Frigiának, Pamfiliának, Egyiptomnak és Líbia Cirene körüli részének lakói, a Rómából való zarándokok, zsidók és prozeliták,

ApCsel 2,11

krétaiak és arabok: halljuk, hogy a mi nyelvünkön hirdetik Isten nagy tetteit.”

ApCsel 2,12

Csodálkoztak, és ezt kérdezgették egymástól: „Mi lehet ez?”

ApCsel 2,13

Mások gúnyosan megjegyezték: „Teleitták magukat édes borral.”

Káldi Biblia:

Csel 2

A Szentlélek elküldetik pünköst ünnepén. A tanitványok különféle nyelveken szólnak és megértetnek. Péter prédikálja Krisztust. Háromezren térnek meg. Az első keresztények élete.

Csel 2,1

És mikor elérkeztek a pünköst napjai, * mindnyájan ** egyakarattal ugyanazon helyen valának. ***

Csel 2,2

És lőn hirtelen az égből mint egy sebesen jövő szélnek zúgása, és betölté az egész házat, a hol ülnek vala.

Csel 2,3

És eloszlott nyelvek jelenének meg nekik, mint a tűzláng, mely leszálla mindenikre közőlük. *

Csel 2,4

És betelének mindnyájan Szentlélekkel, * és kezdének szólani különböző nyelveken, a mint a Szentlélek ** ad vala szólaniok. *** [Máté 3,11. Ján. 7,39.]

Csel 2,5

Valának pedig Jerusalemben lakó zsidók, istenfélő férfiak, mindenféle nemzetből, mely az ég alatt vagyon. *

Csel 2,6

A mint pedig e szózat lőn, * sokaság gyülekezék egybe, és megháborodék elméjében, mert kiki saját nyelvén hallja vala őket szólani.

Csel 2,7

Álmélkodának pedig mindnyájan és csodálkozának, mondván: Ime mindnyájan ezek, kik szólanak, nemde galileaiak? *

Csel 2,8

Miképen hallottuk tehát mi, kiki saját nyelvünket, melyben születtünk?

Csel 2,9

Partusok, médusok és elamiták, és a kik lakják Mezopotámiát, Judeát és Kappadócziát, Pontust és Ásiát,

Csel 2,10

Frígiát és Pamfíliát, Egyiptomot és Líbia részeit, mely Cirene körűl vagyon, és a romai jövevények,

Csel 2,11

a zsidók is és a megtértek, * a krétaiak és arábiaiak, ** hallottuk őket szólani a mi nyelveinken Istennek nagy dolgait.

Csel 2,12

Álmélkodának pedig mindnyájan és csodálkozának egymás között, mondván: Vajjon mi lesz ebből?

Csel 2,13

Mások pedig csúfolódva mondák: Ezek tele vannak musttal.

Káldi Neovulgáta Biblia:

Csel 2.

Csel 2,1

Mikor elérkezett Pünkösd napja, mindannyian együtt voltak, ugyanazon a helyen.

Csel 2,2

Hirtelen zaj támadt az égből, olyan, mint a heves szélvész zúgása. Betöltötte az egész házat, ahol ültek.

Csel 2,3

Majd pedig szétoszló nyelvek jelentek meg nekik, olyanok, mint a tűz, és leereszkedtek mindegyikükre.

Csel 2,4

Ekkor mindnyájan beteltek Szentlélekkel és különféle nyelveken kezdtek beszélni, amint a Szentlélek megadta nekik, hogy szóljanak.

Csel 2,5

Ekkortájt az ég alatt található mindenféle nemzetből való istenfélő zsidók tartózkodtak Jeruzsálemben.

Csel 2,6

A zaj hallatára tömeg verődött össze, és teljesen elképedtek, mivel mindenki a tulajdon nyelvén hallotta beszélni őket.

Csel 2,7

Mindnyájan álmélkodtak és csodálkoztak: »Íme, ezek, akik beszélnek, ugye mindnyájan galileaiak?

Csel 2,8

Hogyan halljuk hát mégis mindannyian a saját nyelvünket, amelyben születtünk?

Csel 2,9

Mi, pártusok, médek, elamiták, Mezopotámiának, Júdeának, Kappadóciának, Pontusznak, Ázsiának,

Csel 2,10

Frígiának, Pamfíliának, Egyiptomnak és a Cirene körüli Líbia részeinek lakói, a Rómából való jövevények,

Csel 2,11

zsidók, prozeliták, krétaiak és arabok: halljuk, hogy a mi nyelvünkön hirdetik Isten nagy tetteit.«

Csel 2,12

Mindnyájan álmélkodtak, és csodálkozva mondták egymásnak: »Vajon mi ez?«

Csel 2,13

Mások azonban gúnyolódva azt mondták: »Tele vannak édes borral!«

Aranyos Biblia:

Tsel. II.

A’Szent Lélek elbotsáttatik az Apostolokra: Péter hathatós prédikálása.

Tsel. 2.1

MIkoron pedig a’Pünköstnek napja eljött vólna, valának mindnyájan egy akarattal együtt.

Tsel. 2.2

Akkor nagy hirtelenséggel lön az égböl, mintegy sebesen zúgó szélnek zendülése, melly eltelé az egész házat a’mellyben ülnek vala.

Tsel. 2.3

Es látának kettös tüzes nyelveket: és üle mindenikre azok közzül.

Tsel. 2.4

Megtelének pedig mindnyájan Szent Lélekkel, és kezdének szólni más nyelveken, a’mint a’Szent Lélek ád vala nékiek szólniok.

Tsel. 2.5

Valának pedig Jérusálemben kik akkor ott lakoznak vala, istenfélö Sidó férfiak, minden nemzetségek közzül kik ég alatt laknak.

Tsel. 2.6

Mikor pedig ez hír kiment vólna, egybe-gyüle a’sokaság és eszek vesze, mivelhogy hallaná minden azokat az ö tulajdon nyelvén szólani.

Tsel. 2.7

Almélkodnak vala pedig mindnyájan és tsudálkoznak vala, mondván egyik a másiknak: Nemde nem Galiléusoké ím mindnyájan ezek a’kik szólnak?

Tsel. 2.8

Mimódon vagyon azért hogy halljuk öket a’mi tulajdon nyelvünkön ßólani, a’ mellyben születtettünk?

Tsel. 2.9

Párthiabéliek, Médiabéliek, Elámiták, és kik lakozunk Mésopotámiában, Júdeában, Kappadócziában, Pontusban, és Asiában.

Tsel. 2.10

Frigyiában, Pámfiliában, Egyiptomban, és Libiának tartományában, melly Cziréné mellett vagyon, Rómából való jövevények, mind Sidók mind Prósélitusok.

Tsel. 2.11

Krétabéliek és Arabiabéliek, halljuk hogy szólják a’ mi nyelvünkön az Istennek nagyságos dolgait.

Tsel. 2.12

Almélkodnak vala pedig mindnyájan és kételkednek vala, egymásnak ezt mondván: Vallyon mi lészen ebböl?

Tsel. 2.13

Némellyek pedig patvarkodván, ezt mondják vala: Edes bortól részegedtek meg ezek.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

1 Und als der Tag der Pfingsten erfüllet war, waren sie alle einmütig beieinander. 2 Und es geschah schnell ein Brausen vom Himmel als eines gewaltigen Windes und erfüllete das ganze Haus, da sie saßen. 3 Und man sah an ihnen die Zungen zerteilet, als wären sie feurig. Und er setzte sich auf einen jeglichen unter ihnen. 4 Und wurden alle voll des Heiligen Geistes und fingen an, zu predigen mit andern Zungen, nachdem der Geist ihnen gab auszusprechen. 5 Es waren aber Juden zu Jerusalem wohnend, die waren gottesfürchtige Männer aus allerlei Volk, das unter dem Himmel ist. 6 Da nun diese Stimme geschah, kam die Menge zusammen und wurden bestürzt; denn es hörete ein jeglicher, daß sie mit seiner Sprache redeten. 7 Sie entsetzten sich aber alle, verwunderten sich und sprachen untereinander: Siehe, sind nicht diese alle, die da reden, aus Galiläa? 8 Wie hören wir denn ein jeglicher seine Sprache, darinnen wir geboren sind? 9 Parther und Meder und Elamiter, und die wir wohnen in Mesopotamien und in Judäa und Kappadozien, Pontus und Asien. 10 Phrygien und Pamphylien, Ägypten und an den Enden der Libyen bei Kyrene, und Ausländer von Rom, 11 Juden und Judengenossen, Kreter und Araber: wir hören sie mit unsern Zungen die großen Taten Gottes reden. 12 Sie entsetzten sich alle und wurden irre und sprachen einer zu dem andern: Was will das werden? 13 Die andern aber hatten's ihren Spott und sprachen: Sie sind voll süßen Weins.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

1And when the day of Pentecost was fully come, they were all with one accord in one place. 2And suddenly there came a sound from heaven as of a rushing mighty wind, and it filled all the house where they were sitting. 3And there appeared unto them cloven tongues like as of fire, and it sat upon each of them. 4And they were all filled with the Holy Ghost, and began to speak with other tongues, as the Spirit gave them utterance. 5And there were dwelling at Jerusalem Jews, devout men, out of every nation under heaven. 6Now when this was noised abroad, the multitude came together, and were confounded, because that every man heard them speak in his own language. 7And they were all amazed and marvelled, saying one to another, Behold, are not all these which speak Galilaeans? 8And how hear we every man in our own tongue, wherein we were born? 9Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in Judaea, and Cappadocia, in Pontus, and Asia, 10Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome, Jews and proselytes, 11Cretes and Arabians, we do hear them speak in our tongues the wonderful works of God. 12And they were all amazed, and were in doubt, saying one to another, What meaneth this? 13Others mocking said, These men are full of new wine.

[LITV] Green’s Literal Translation:

1And in the fulfilling of the day of Pentecost, they were all with one mind in the same place. 2And suddenly a sound came out of the heaven, as being borne along by a violent wind! And it filled all the house where they were sitting. 3And tongues as of fire appeared to them, being distributed, and it sat on each one of them. 4And they were all filled of the Holy Spirit, and began to speak in other languages, as the Spirit gave ability to them to speak.

 5And Jews were living in Jerusalem, devout men from every nation of those under the heaven. 6But this sound occurring, the multitude came together and were confounded, because they each heard them speaking in his own dialect. 7And all were amazed and marveled, saying to one another, Behold, are not all these, those speaking, Galileans? 8And how do we hear each in our own dialect in which we were born, 9Parthians, and Medes, and Elamites, and those living in Mesopotamia, both Judea and Cappadocia, Pontus and Asia, 10both Phrygia and Pamphylia, Egypt, and the regions of Libya over against Cyrene, and the temporarily residing Romans, both Jews and proselytes, 11Cretans and Arabians; in our own languages we hear them speaking the great deeds of God? 12And all were amazed and puzzled, saying to one another, What would this wish to be? 13But ridiculing, others said, They are full of sweet wine.

[Swe1917] Swedish Bible (1917):

1

Andens utgjutelse på pingstdagen. Petrus' tal till folket. Församlingens tillväxt, endräkt och förkovran.

När sedan pingstdagen var inne, voro de alla församlade med varandra. 2Då kom plötsligt från himmelen ett dån, såsom om en våldsam storm hade dragit fram; och det uppfyllde hela huset där de sutto. 3Och tungor såsom av eld visade sig för dem och fördelade sig och satte sig på dem, en på var av dem. 4Och de blevo alla uppfyllda av helig ande och begynte tala andra tungomål, efter som Anden ingav dem att tala.
 5Nu bodde i Jerusalem fromma judiska män från allahanda folk under himmelen. 6Och när dånet hördes, församlade sig hela hopen, och en stor rörelse uppstod, ty var och en hörde sitt eget tungomål talas av dem. 7Och de uppfylldes av häpnad och förundran och sade: »Äro de icke galiléer, alla dessa som här tala? 8Huru kommer det då till, att var och en av oss hör sitt eget modersmål talas? 9Vi må vara parter eller meder eller elamiter, vi må hava vårt hem i Mesopotamien eller Judeen eller Kappadocien, i Pontus eller provinsen Asien, 10i Frygien eller Pamfylien, i Egypten eller i Libyens bygder, åt Cyrene till, eller vara hitflyttade främlingar från Rom, 11vi må vara judar eller proselyter, kretenser eller araber, alla höra vi dem på våra egna tungomål tala om Guds väldiga gärningar.» 12Så uppfylldes de alla av häpnad och visste icke vad de skulle tänka. Och de sade, den ene till den andre: »Vad kan detta betyda?» 13Men somliga drevo gäck med dem och sade: »De äro fulla av sött vin.»

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Ac 2.

Ac 2,1

Le jour de la Pentecôte étant arrivé, ils se trouvaient tous ensemble dans un męme lieu,

Ac 2,2

quand, tout à coup, vint du ciel un bruit tel que celui d'un violent coup de vent, qui remplit toute la maison où ils se tenaient.

Ac 2,3

Ils virent apparaître des langues qu'on eűt dites de feu; elles se partageaient, et il s'en posa une sur chacun d'eux.

Ac 2,4

Tous furent alors remplis de l'Esprit Saint et commencèrent à parler en d'autres langues, selon que l'Esprit leur donnait de s'exprimer.

Ac 2,5

Or il y avait, demeurant à Jérusalem, des hommes dévots de toutes les nations qui sont sous le ciel.

Ac 2,6

Au bruit qui se produisit, la multitude se rassembla et fut confondue: chacun les entendait parler en son propre idiome.

Ac 2,7

Ils étaient stupéfaits, et, tout étonnés, ils disaient: "Ces hommes qui parlent, ne sont-ils pas tous Galiléens?

Ac 2,8

Comment se fait-il alors que chacun de nous les entende dans son propre idiome maternel?

Ac 2,9

Parthes, Mèdes et Elamites, habitants de Mésopotamie, de Judée et de Cappadoce, du Pont et d'Asie,

Ac 2,10

de Phrygie et de Pamphylie, d'Egypte et de cette partie de la Libye qui est proche de Cyrène, Romains en résidence,

Ac 2,11

tant Juifs que prosélytes, Crétois et Arabes, nous les entendons publier dans notre langue les merveilles de Dieu!"

Ac 2,12

Tous étaient stupéfaits et se disaient, perplexes, l'un à l'autre: "Que peut bien ętre cela?"

Ac 2,13

D'autres encore disaient en se moquant: "Ils sont pleins de vin doux!"

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Apostolok Cselekedetei 2:1:

The day of Pentecost; the fiftieth day; that is, the day after the expiration of seven weeks from the Passover. It was celebrated by the Jews as the anniversary of the giving of the law on Mount Sinai. It would seem (comp. 1:3) that there was an interval of eight or ten days between the ascension of Christ and this occasion, as he continued to appear to his disciples for forty days, and the day of Pentecost was the fiftieth. 

Apostolok Cselekedetei 2:2:

House; apartment or hall. 

Apostolok Cselekedetei 2:5:

Out of every nation under heaven; that is, from a great many of the neighboring nations, to which the Jews had emigrated. 

[Barnes] Barnes’s New Testament Notes:

Apostolok Cselekedetei 2:1:

 THE ACTS OF THE APOSTLES CHAPTER 2 

Verse 1. And when the day of Pentecost. The word Pentecost is a Greek word, signifying the fiftieth part of a thing; or the fiftieth in order. Among the Jews it was applied to one of their three great feasts which began on the fiftieth day after the Passover. This feast was reckoned from the sixteenth day of the month ABIB, or April, or the second day of the Passover. The paschal lamb was slain on the fourteenth of the month at even, (Lev 23:5); on the fifteenth of the month was a holy convocation--the proper beginning of the feast; on the sixteenth was the offering of the first-fruits of harvest, and from that day they were to reckon seven weeks, i.e., forty-nine days to the feast called the feast of Pentecost, so that it occurred fifty days after the first day of the feast of the Passover. This feast was also called the feast of weeks, from the circumstance that it followed a succession of weeks, Ex 34:22, Nu 28:26, De 16:10. It was also a harvest festival, and was accordingly called the feast of harvest. And it was for this reason that two loaves made of new meal were offered on this occasion as first-fruits, Lev 23:17,20 Nu 28:27-31. 

Was fully come. When the day had arrived. The word means here simply, had come. Comp. Mk 1:15, Lk 1:57. This fact is mentioned, that the time of the Pentecost had come, or fully arrived, to account for what is related afterwards, that there were so many strangers and foreigners present. The promised influences of the Spirit were withheld until the greatest possible numbers of Jews should be present at Jerusalem at the same time, and thus an opportunity be afforded of preaching the gospel to vast multitudes in the very place where the Lord Jesus was crucified, and also an opportunity be afforded of sending the gospel by them into distant parts of the earth. 

They were all. Probably not only the apostles, but also the one hundred and twenty mentioned in Acts 1:15. 

With one accord. See Acts 1:14. It is probable they had continued together until this time, and given themselves entirely to the business of devotion. 

In one place. Where this was cannot be known, Commentators have been much divided in their conjectures about it. Some have supposed it was in the upper room mentioned, (Acts 1:13;) others that it was a room in the temple; others that it was in a synagogue; others that it was in the promiscuous multitude that assembled for devotion in the courts of the temple. See Acts 2:2. It has by many been supposed that this took place on the first day of the week, that is, on the Christian Sabbath. But there is a difficulty in establishing this. There was probably a difference among the Jews themselves on this subject. The law said that they should reckon seven Sabbaths, that is, seven weeks, "from the morrow after the Sabbath," Lev 23:15. By this Sabbath the Pharisees understood the second day of the Passover, on whatever day of the week it occurred, which was kept as a holy assembly, and might be called a Sabbath. But the Caraite Jews, or those who insisted on a literal interpretation of the Scriptures, maintained that by the Sabbath here was meant the usual Sabbath, the seventh day of the week. Consequently with them the day of Pentecost always occurred on the first day of the week; and if the apostles fell in with their views, the day was fully come on what is now the Christian Sabbath. But if the views of the Pharisees were followed, and the Lord Jesus had with them kept the Passover on Thursday, as many have supposed, then the day of Pentecost would have occurred on the Jewish Sabbath, that is, on Saturday.--Kuinoel; Lightfoot. It is impossible to determine the truth on this subject. Nor is it of much importance. The day of Pentecost was kept by the Jews also as a festival to commemorate the giving of the law on Mount Sinai. 

(a) "the day of Pentecost" Lev 23:15 (b) "they were all in one accord" Acts 1:14 (*) "accord" or, "consent" 

Apostolok Cselekedetei 2:2:

Verse 2. And suddenly. It burst upon them at once. Though they were waiting for the descent of the Spirit, yet it is not probable that they expected it in this manner. As this was an important event, and one on which the welfare of the church depended, it was proper that the gift of the Holy Spirit should take place in some striking and sensible manner, so as to convince their own minds that the promise was fulfilled, and so as deeply to impress others with the greatness and importance of the event. 

There came a sound. ηχος. This word is applied to any noise or report. Heb 12:19, "The sound of a trumpet." Lk 4:37, "The fame of him," etc. Comp. Mk 1:28. 

From heaven. Appearing to rush down from the sky. It was fitted, therefore, to attract their attention no less from the direction from which it came, than on account of its suddenness and violence. Tempests blow, commonly, horizontally. This appeared to come from above; and this is all that is meant by the expression, "from heaven." 

As of a rushing mighty wind. Literally, "as of a violent wind or gale," borne along--φερομενης--, sweeping along like a tempest. Such a wind is sometimes borne along so violently, and with such a noise, as to make it difficult even to hear the thunder in the gale. Such appears to have been the sound of this remarkable phenomenon. It does not appear that there was any wind; all might have been still; but the sudden sound was like such a sweeping tempest. It may be remarked, however, that the wind in the sacred Scriptures is often put as an emblem of a Divine influence. It is invisible, yet mighty; and thus represents the agency of the Holy Spirit. The same word in Hebrew, (,) and in Greek, πνευμα is used to denote both. The mighty power of God may be denoted also by the violence of a mighty tempest, 1Kgs 19:11, Ps 29, 104:3, 18:10. And thus Jesus by his breath indicated to the apostles the conferring of the Holy Ghost, Jn 20:22. In this place the sound as of a gale was emblematic of the mighty power of the Spirit, and of the great effects which his coming would accomplish among men. 

And it filled. Not the wind filled, but the sound. This is evident, 

(1.) because there is no affirmation that there was any wind. 

(2.) The grammatical structure of the sentence will admit no other construction. The word "filled" has no nominative case but "the sound." And suddenly there was a sound as of a wind, and (the sound) filled the house. In the Greek, the word "wind" is in the genitive or possessive case. It may be remarked here, that this miracle was really far more striking than the common supposition makes it to have been. A tempest might have been terrific. A mighty wind might have alarmed them. But there would have been nothing unusual or remarkable in it. Such things often occurred; and the thoughts would have been directed of course to the storm as an ordinary, though perhaps alarming occurrence. But when all was still--when there was no storm, no wind, no rain, no thunder, such a rushing sound must have arrested their attention; and directed all minds to so unusual and unaccountable an occurrence. 

All the house. Some have supposed that this was a room in or near the temple. But as the temple is not expressly mentioned, this is improbable. it was probably the private dwelling mentioned in Acts 1:12. If it be said that such a dwelling could not contain so large a multitude as soon assembled, it may be replied that their houses had large central courts, Mt 9:2, and that it is not affirmed that the transaction recorded in this chapter occurred in the room which they occupied. It is probable that it took place in the court and around the house. 

(c) "it filled all the house" Acts 4:31 

Apostolok Cselekedetei 2:3:

Verse 3. And there appeared unto them. There were seen by them, or they saw. They were first seen by them in the room before they rested on the heads of the disciples. Perhaps the fire appeared at first as scintillations or coruscations, until it became fixed on their heads. 

Tongues. γλωσσαι. The word tongue occurs often in the Scriptures to denote the member which is the instrument of taste and speech, and also to denote language or speech itself. It is also used, as with us, to denote that which in shape resembles the tongue. Thus Josh 7:21,24, (in Hebrew,) "a tongue of gold," i.e., a wedge of gold; Josh 10:5, 18:19, Isa 11:15, "The tongue of the sea," i.e., a bay or gulf. Thus also we say a tongue of land. The phrase "tongue of fire" occurs once, and once only, in the Old Testament: Isa 5:24, "Therefore as the fire devoureth the stubble (Heb., tongue of fire,) and the flame consumeth," etc. In this place the name tongue is given from the resemblance of a pointed flame to the human tongue. Anything long, narrow, and tending to a point, is thus in the Hebrew called a tongue. The word here means, therefore, slender and pointed appearances of flame; perhaps at first moving irregularly around the room. 

Cloven. Divided, separated. διαμεριζομεναι, from the verb to divide, or distribute into parts. Mt 27:35, "They parted his garments." Lk 22:17, "Take this, (the cup,) and divide it among yourselves." Probably the common opinion is that these tongues or flames were, each one of them, split, or forked, or cloven. But this is not the sense of the expression. It means that they were separated or divided one from another; not one great flame, but broken up, or cloven into many parts; and probably moving without order in the room. In the Syriac it is, "And there appeared unto them tongues which divided themselves, like fire, and sat upon each of them." The old Ethiopic version reads it, "And fire, as it were, appeared to them, and sat on them." 

And it sat upon each of them. Or rested, in the form of a lambent or gentle flame, upon the head of each one. This evinced that the prodigy was directed to them, and was a very significant emblem of the promised descent of the Holy Spirit. After the rushing sound, and the appearance of the flames, they could not doubt that here was some remarkable interposition of God. The appearance of fire, or flame, has always been regarded as a most striking emblem of the Divinity. Thus, (Ex 3:2,3) God is said to have manifested himself to Moses in a bush which was burning, yet not consumed. Thus, (Ex 19:16-20,) God descended on Mount Sinai in the midst of thunders, and lightnings, and smoke, and fire--striking emblems of his presence and power. See also Gen 15:17. Thus, (De 4:24,) God is said to be "a consuming fire." Comp. Heb 12:29, Eze 1:4, Ps 18:12-14. The classic reader will also instantly recall the beautiful description in Virgil.--AEniad, b. ii. 680--691. Other instances of a similar prodigy are also recorded in profane writers.--Pliny, H. N. 2, 37; Livy, i. 39. These appearances to the apostles were emblematic, doubtless, 

(1.) of the promised Holy Spirit, as a Spirit of purity and of power. The prediction of John the Baptist, "He shall baptize you with the Holy Ghost, and with fire," (Mt 3:11,) would probably be recalled at once to their memory. 

(2.) The peculiar appearance, that of tongues, was an emblem of the diversity of languages which they were about to be able to utter. Any form of fire would have denoted the presence and power of God; but a form was adopted expressive of the case. Thus, any appearance at the baptism of Jesus might have denoted the presence and approbation of God; but the form chosen was that of a dove descending; expressive of the mild and gentle virtues with which he was to be imbued. So in Eze 1:4, any form of flame might have expressed the presence of God; but the appearance actually was emblematical of his Providence. In the same way the appearance here expressed their peculiar endowments for entering on their great work--the ability to speak powerfully with new tongues. 

(*) "cloven" or, "divided" 

Apostolok Cselekedetei 2:4:

Verse 4. Were all filled with the Holy Ghost. Were entirely under his sacred influence and power. Lk 1:41,67. To be filled with anything is a phrase denoting that all the faculties are pervaded by it, engaged in it, or under its influence. Acts 3:10, "Were filled with wonder and amazement;" Acts 5:17, "Filled with indignation;" Acts 13:45, "Filled with envy;" Acts 13:52, "Filled with joy, and with the Holy Ghost." 

Began to speak with other tongues. In other languages than their native tongue. The languages which they spoke are specified in @Ac 2:9-11. 

As the Spirit gave them utterance. As the Spirit gave them power to speak. This language implies plainly that they were now endued with a faculty of speaking languages which they had not before learned. Their native tongue was that of Galilee, a somewhat barbarous dialect of the common language used in Judea, the Syro-Chaldaic. It is possible that some of them might have been partially acquainted with the Greek and Latin, as both of them were spoken among the Jews to some extent; but there is not the slightest evidence that they were acquainted with the languages of the different nations afterwards specified. Various attempts have been made to account for this remarkable phenomenon, without supposing it to be a miracle. But the natural and obvious meaning of the passage is, that they were endowed by the miraculous power of the Holy Ghost with ability to speak foreign languages, and languages to them before unknown. It does not appear that each one had the power of speaking all the languages which are specified, (Acts 2:9-11,) but that this ability was among them, and that together they could speak these languages; probably some one, and some another. The following remarks may perhaps throw some light on this remarkable occurrence: 

(1.) This ability was predicted in the Old Testament, (Isa 28:11), "With another tongue will he speak to this people." Comp. 1Cor 14:21, where this passage is expressly applied to the power of speaking foreign languages under the gospel. 

(2.) It was predicted by the Lord Jesus that they should have this power. Mk 16:17, "These signs shall follow them that believe--they shall speak with new tongues." 

(3.) The ability to do it existed extensively and long in the church. 1Cor 12:10,11, "To another divers kinds of tongues; to another the interpretation of tongues: but all these worketh that one and the selfsame Spirit;" 1Cor 12:28, "God hath set in the church-- diversities of tongues;" 1Cor 12:30, 14:2,4,5,6,9,13,14,18,19,22,23, 1Cor 14:27,39. From this it appears that the power was well known in the church, and was not confined to the apostles. This also may show that, in the case in the Acts, the power was conferred on other members of the church as well as the apostles. 

(4.) It was very important that they should be endowed with this power in their great work. They were going forth to preach to all nations; and though the Greek and Roman tongues were extensively spoken, yet their use was not universal; nor is it known that the apostles were skilled in those languages. To preach to all nations, it was indispensable that they should be able to understand their language. And it was necessary that they should be endowed with ability to speak them without the slow process of being compelled to learn them. 

(5.) One design was to establish the gospel by means of miracles. Yet no miracle could be more striking than the power of conveying their sentiments at once into all the languages of the earth. When it is remembered what a slow and toilsome process it is to learn a foreign tongue, this would be regarded by the heathen as one of the most striking miracles which were ever wrought in the establishment of the Christian faith, 1Cor 14:22,24,25. 

(6.) The reality and certainty of this miracle is strongly attested by the early triumphs of the gospel. That the gospel was early spread over all the world, and that, too, by the apostles of Jesus Christ, by men of Galilee, is the clear testimony of all history. They preached it in Arabia, Greece, Syria, Asia, Persia, Africa, and Rome. Yet how could this have been effected without a miraculous power of speaking the languages used in all those places? Now, it requires the toil of many years to speak in foreign languages; and the recorded success of the gospel is one of the most striking attestations to the fact of the miracle that could be conceived. 

(7.) The corruption of language was one of the most decided effects of sin, of pride and ambition, and the source of endless embarrassments and difficulties, Gen 11. It is not to be regarded as wonderful if one of the effects of the plan of recovering men should be to show the power of God over all evil; and thus to furnish striking evidence that the gospel could meet all the crimes and calamities of men. And we may add, 

(8.) that from this we see the necessity now of training men who are to be the missionaries to other lands. The gift of miracles is withdrawn. The apostles, by that miracle, simply were empowered to speak other languages. That power must still be had if the gospel is to be preached. But it is now to be obtained, not by miracle, but by slow and careful study and toil. If possessed, men must be taught it. They must labour for it. And as the church is bound (Mt 28:19) to send the gospel to all nations, so it is bound to provide that the teachers who shall be sent forth shall be qualified for their work. Hence one of the reasons of the importance of training men for the holy ministry. 

(a) "were all filled" Acts 1:5 (b) "began to speak with" Mk 16:17, Acts 10:46 (+) "tongues" or, "in other languages" 
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Apostolok Cselekedetei 2:5:

Verse 5. There were dwelling at Jerusalem. The word rendered κατοικουντες properly means to have a fixed and permanent habitation, in distinction from another word, παροικουντες, which means to have a temporary and transient residence in a place. But it is not always confined, to this signification; and it is not improbable that many wealthy foreign Jews had a permanent residence in Jerusalem for the convenience of being near the temple. This was the more probable, as about that time the Messiah was expected to appear, Mt 2. 

Jews. Jews by birth; of Jewish descent and religion. 

Devout men. ανδρεςευλαβεις. Literally, men of cautious and circumspect lives, who lived in a prudent manner. The term is applied to men who were cautious about offending God; who were careful to observe his commandments. It hence is a general expression to denote pious or religious men. Acts 8:2, "And devout men carried Stephen to his burial." Lk 2:25, "And the same man (Simeon) was just and devout." The word devout means, "yielding a solemn and reverential attention to God in religious exercises, particularly in prayer, pious, sincere, solemn," (Webster,) and very well expresses the force of the original. 

Out of every nation under heaven. A general expression, meaning from all parts of the earth. The countries from which they came are more particularly specified in Acts 2:9-11. The Jews at that time were scattered into almost all nations, and in all places had synagogues. Jn 7:35. Still they would naturally desire to be present as often as possible at the great feasts of the nation in Jerusalem. Many would seek a residence there for the convenience of being present at the religious solemnities. Many who came up to the feast of the Passover would remain to the feast of the Pentecost. And the consequence was, that on such occasions the city would be full of strangers. We are told, that when Titus besieged Jerusalem at about the feast of the Passover, there were no less than three millions of people in the city, and this great multitude greatly deepened the calamities arising from the siege. Josephus also mentions an instance where great multitudes of Jews from other nations were present at the feast of Pentecost.--Jewish Wars, b. ii. chap. iii.  

Apostolok Cselekedetei 2:6:

Verse 6. When this was noised abroad. When the rumour of this remarkable transaction was spread, as it naturally would be without delay. 

Were confounded. συνεχυθη. Were violently moved and agitated; were amazed, and astonished at the remarkable occurrence. 

Every man heard them speak, etc. Though the multitude spoke different tongues, yet they now heard Galilaeans use the language which they had learned in foreign nations. 

His own language. His own dialect--διαλεκτω. His own idiom, whether it was a foreign language, or whether it was a modification of the Hebrew. The word may mean either; but it is probable that the foreign Jews would greatly modify the Hebrew, or conform almost entirely to the language spoken in the country where they lived. We may remark here, that this effect on the first descent of the Holy Ghost was not peculiar to that time. A work of grace on the hearts of men in a revival of religion will always be noised abroad. A multitude will come together, and God often, as he did here, makes use of this motive to bring them under the influence of religion. Curiosity was the motive here, and it was the occasion of their being brought under the influence of the truth, and of the conversion. In thousands of cases, this has occurred since. The effect of what they saw was to confound them. They made no complaint at first of the irregularity of what was done, but were all amazed and overwhelmed. So the effect of a revival of religion is often to convince the multitude that it is indeed a work of the Holy One; to amaze them by the display of his power; and to silence opposition and cavil by the manifest presence and the power of God. A few afterwards began to cavil, (Acts 2:13,) as some will always do in a revival; but the mass were convinced, as will be the case always, that this was a mighty display of the power of God. 

(1) "Now when" "When this voice was made" (*) "abroad" "The report was spread" (2) "confounded" "troubled in mind" 

Apostolok Cselekedetei 2:7:

Verse 7. Galilaeans. Inhabitants of Galilee. It was remarkable that they should speak in this manner, because 

(1) they were proverbially ignorant, rude, and uncivilized, Jn 1:46. Hence the term Galilaeans was used as an expression of the deepest reproach and contempt, Mk 14:70; Jn 7:52. 

(2.) Their dialect was proverbially barbarous and corrupt, Mk 14:70, Mt 26:73. They were regarded as an outlandish people, unacquainted with other nations and languages, and hence the amazement that they could address them in the refined language of other people. Their native ignorance was the occasion of making the miracle more striking. The native weakness and inability of Christian ministers makes the grace and glory of God more remarkable in the success of the gospel. "We have this treasure in earthen vessels, that the excellency of the power may be of God, and not of us," 2Cor 4:7. The success which God often grants to those who are of slender endowments and of little learning, though blessed with a humble and pious heart, is often amazing to the men of the world. "God hath chosen the foolish things of the world to confound the wise," 1Cor 1:27. This should teach us that no talent or attainment is too humble to be employed for mighty purposes, in its proper sphere, in the kingdom of Christ, and that pious effort may accomplish much, may awe and amaze the world, and then burn in heaven with increasing lustre for ever; while pride, and learning, and talent may blaze uselessly among men, or kindle up the worst passions of our nature, and then be extinguished in eternal night. 

(a) "Galilaeans" Acts 1:11 

Apostolok Cselekedetei 2:8:

Verse 8. Wherein we were born. That is, as we say, in our native language; that which is spoken where we were born. 

Apostolok Cselekedetei 2:9:

Verse 9. Parthians, etc. To show the surprising extent and power of this miracle, Luke enumerates the different nations that were represented then at Jerusalem. In this way the number of languages which the apostles spoke, and the extent of the miracle, can be ascertained. The enumeration of these nations begins at the east, and proceeds to the west. Parthians mean those Jews, or proselytes, who dwelt in Parthi. This country was a part of Persia, and was situated between the Persian Gulf and the Tigris on the west, and the river Indus on the east. To the south it was bounded by the desert of Caramania, and it had Media on the north. Their empire lasted about four hundred years, and they were much distinguished for their manner of fighting. They usually fought on horseback; and when appearing to retreat, discharged their arrows with great execution behind them. They were a part of the vast Scythian horde of Asia, and disputed the empire of the east with the Romans. The language spoken there was that of Persia; and, in ancient writers, Parthis and Persia often mean the same country. 

Medes. Inhabitants of Media. This country was situated north of Parthis, and south of the Caspian Sea. It was about the size of Spain, and was one of the richest parts of Asia. In the Scriptures it is called Madai, Gen 10:2. The Medes are often mentioned, frequently in connexion with the Persians, with whom they were often connected under the same government, 2Kgs 17:6, 18:11; Est 1:3,14,18,19, Jer 25:25, Dan 5:28, 6:8, 8:20, 9:1. The language spoken here was also that of Persia. In his whole region many Jews remained after the Babylonish captivity, who chose not to return with their brethren to the land of their fathers. From the descendants of these probably were those who were now assembled from those places at Jerusalem. 

Elamites. Elam is often mentioned in the Old Testament. The nation was descended from Elam, the son of Shem, Gen 10:22. It is mentioned as being in alliance with Axnraphel, the king of Shinar, and Arioch, king of Ellasar, and Tidal, king of nations, Gen 14:1. Of these nations in alliance, Chedorlaomer, king of Elam, was the chief, Gen 14:4. See also Ezr 2:7, 8:7, Neh 7:12, 34, Isa 11:11, 21:2, 22:6; etc. They are mentioned as a part of the Persian empire, and Daniel is said to have resided "at Shushan, which is in the province of Elam," Dan 8:2. The Greeks and Romans gave to this country the name of Elymais. It is now called Kusistan. It was bounded by Persia on the east, by Media on the north, by Babylonia on the west, and by the Persian Gulf on the south. The Elamites were a warlike people, and celebrated for the use of the bow, Isa 22:6; Jer 49:35. The language of this people was of course the Persian. Its capital Shusan, called by the Greeks Susa, was much celebrated. It is said to have been fifteen miles in circumference; and was adorned with the celebrated palace of Ahasuerus. The inhabitants still pretend to show there the tomb of the prophet Daniel. 

Mesopotamia. This name, which is Greek, signifies between the rivers; that is, the region lying between the rivers Euphrates and Tigris. In Hebrew it was called Aram-Naharaim; that is, Aram, or Syria of tho two rivers. It was also called Padam Aram, the plain of Syria. In this region were situated some important places mentioned in the Bible:--Ur of the Chaldees the birthplace of Abraham, Gen 11:27,28; Haran where Terah stopped on his journey and died, Gen 11:31,32; Charchemish, 2Chr 35:20; Hena, 2Kgs 19:13; Sepharvaim, 2Kgs 17:24. This region, known as Mesopotamia, extended between the two rivers from their sources to Babylon on the south. It had on the north, Armenia; on the west, Syria; on the east, Persia; and on the south, Babylonia. It was an extensive, level, and fertile country. The language spoken here was probably the Syriac, with perhaps a mixture of the Chaldee. 

In Judea. This expression has greatly perplexed commentators. It has been thought difficult to see why Judaea should be mentioned, as if it were a matter of surprise that they could speak in this language. Some have supposed an error in the manuscripts, and have proposed to read Armenia, or India, or Lydia, or Idumea, etc. But all this has been without any authority. Others have supposed that the language of Galilee was so different from that of the other parts of Judea, as to render it remarkable that they could speak that dialect. But this is an idle supposition. This is one of the many instances in which commentators have perplexed themselves to very little purpose. Luke recorded this as any other historian would have done. In running over the languages which they spoke, he enumerated this as a matter of course; not that it was remarkable simply that they should speak the language of Judea, but that they should speak so many, meaning about the same by it as if he had said they spoke every language in the world. Just as if a similar miracle were to occur at this time among an assembly of native Englishmen and foreigners. In describing it, nothing would be more natural than to say, they spoke French, and German, and Spanish, and English, and Italian, etc. In this there would be nothing remarkable, except that they spoke so many languages. 

Cappadocia. This was a region of Asia Minor, and was bounded on the east by Armenia, on the north by Pontus and the Euxine Sea, west by Lycaonia, and south by Cilicia. The language which was spoken here is not certainly known. It was probably, however, a mixed dialect made up of Greek and Syriac, perhaps the same as their neighbours, the Lycaonians, Acts 14:11. This place was formerly celebrated for iniquity, and is mentioned in Greek writers as one of the three eminently wicked places, whose name began with "C". The others were Crete (Comp. Tit 1:12) and Cilicia. After its conversion to the Christian religion, however, it produced many eminent men, among whom were Gregory Nyssen, and Basil the Great. It was one of the places to which Peter directed an epistle, 1Pet 1:1. 

In Pontus. This was another province of Asia Minor, and was situated north of Cappadocia, and was bounded west by Paphlagonia. Pontus and Cappadocia under the Romans constituted one province. This was one of the places to which the apostle Peter directed his epistle, 1Pet 1:1. This was the birthplace of Aquila, one of the companions of Paul, Acts 18:2,18,26, Rom 16:3, 1Cor 16:19, 2Ti 4:19. 

And Asia. Pontus, and Cappadocia, etc., were parts of Asia. But the word Asia is doubtless used here to denote the regions or provinces west of these, which are not particularly enumerated. Thus it is used, Acts 6:9, 16:6, 20:16. The capital of this region was Ephesus. See also 1Pet 1:1. This region was frequently called Ionia, and was afterwards the seat of the seven churches in Asia, Rev 1:4. 

Apostolok Cselekedetei 2:10:

Verse 10. Phrygia, and Pamphylia. These were also two provinces of Asia Minor. Phrygia was surrounded by Galatia, Cappadocia, and Pisidia. Pamphylia was on the Mediterranean, and was bounded north by Pisidia. The language of all these places was doubtless the Greek, more or less pure. 

In Egypt. This was that extensive country, well known, on the south of the Mediterranean, watered by the Nile. It extends 600 miles from north to south, and from 100 to 120 east and west. The language used there was the Coptic. At present the Arabic is spoken. Vast numbers of Jews dwelt in Egypt; and many from that country would be present at the great feasts at Jerusalem. In this country the first translation of the Old Testament was made, which is now called the Septuagint. 

In the parts of Libya. Libya is a general name for Africa. It properly denoted the region which was near to Egypt; but the Greeks gave the name to all Africa. 

About Cyrene. This was a region about 500 miles west of Alexandria in Egypt. It was also called Pentapolis, because there were in it five celebrated cities. This country now belongs to Tripoli. Great numbers of Jews resided here. A Jew of this place, Simon by name, was compelled to bear Our Saviour's cross after him to the place of crucifixion, Mt 27:32, Lk 23:26. Some of the Cyrenians are mentioned among the earliest Christians, Acts 11:20, 13:1. The language which they spoke is not certainly known. 

Strangers of Rome. This literally means, "Romans dwelling, or tarrying;" i.e., at Jerusalem. It may mean either that they were permanently fixed, or only tarrying at Jerusalem--οιεπιδημουντες Πωμαιοι--. They were doubtless Jews who had taken up their residence in Italy, and had come to Jerusalem to attend the great feasts. The language which they spoke was the Latin. Great numbers of Jews were at that time dwelling at Rome. Josephus says, that there were eight synagogues there. The Jews are often mentioned by the Roman writers. There was a Jewish colony across the Tiber from Rome. When Judea was conquered, about sixty years before Christ, vast numbers of Jews were taken captive and carried to Rome. But they had much difficulty in managing them as slaves. They pertinaciously adhered to their religion, observed the Sabbath, and refused to join in the idolatrous rites of the Romans. Hence they were freed, and lived by themselves across the Tiber. 

Jews. Native born Jews, or descendants of Jewish families. 

Proselytes. Those who had been converted to the Jewish religion from among the Gentiles. The great zeal of the Jews to make proselytes is mentioned by our Saviour as one of the peculiar characteristics of the Pharisees, Mt 23:15. Some have supposed that the expression, Jews and proselytes, refers to the Romans only. But it is more probable that reference is made to all those that are mentioned. It has the appearance of a hurried enumeration; and the writer evidently mentioned them as they occurred to his mind, just as we would in giving a rapid account of so many different nations. 

Apostolok Cselekedetei 2:11:

Verse 11. Cretes. Crete, now called Candia, is an island in the Mediterranean, about 200 miles in length and 50 in breadth, about 500 miles south-west of Constantinople, and about the same distance west of Syria or Palestine. The climate is mild and delightful, the sky unclouded and serene. By some this island is supposed to be the Caphtorim of the Hebrews, Gen 10:14. It is mentioned in the Acts as the place touched at by Paul, Acts 27:7,8,13. This was the residence of Titus, who was left there by Paul to "set in order the things that were wanting," etc., Tit 1:5. The Cretians among the Greeks were famous for deceit and falsehood, Tit 1:12,13. The language spoken there was probably the Greek. 

Arabians. Arabia is the great peninsula which is bounded north by part of Syria, east by the Euphrates and the Persian Gulf, south by the Indian Ocean, and west by the Red Sea. It is often mentioned in the Scriptures; and there were doubtless there many Jews. The language spoken there was the Arabic. 

In our tongues. The languages spoken by the apostles could not have been less than seven or eight, besides different dialects of the same languages. It is not certain that the Jews present from foreign nations spoke those languages perfectly; but they had doubtless so used them as to make them the common tongue in which they conversed. No miracle could be more decided than this. There was no way in which the apostles could impose on them, and make them suppose they spoke foreign languages, if they really did not; for these foreigners were abundantly able to determine that. It may be remarked, that this miracle had most important effects besides that witnessed on the day of Pentecost. The gospel would be carried by those who were converted to all these places; and the way would be prepared for the labours of the apostles there. Accordingly, most of these places became afterwards celebrated by the establishment of Christian churches, and the conversion of great multitudes to the Christian faith. 

The wonderful works of God. ταμεγαλειατουθεου. The great things of God; that is, the great things that God had done, in the gift of his Son; in his raising him from the dead; in his miracles, ascension, etc. Comp. Lk 1:49, Ps 71:19, 26:7, 66:3, 92:6, 104:24, etc. 

(*) "tongues" "Our own languages" (a) "the wonderful works of God" 1Cor 12:10,28 

Apostolok Cselekedetei 2:12:

Verse 12. Were in doubt. This expression--διηπορουν-- denotes a state of hesitancy or anxiety about an event. It is applied to those who are travelling, and are ignorant of the way, or who hesitate about the road. They were all astonished at this; they did not know how to understand it or explain it, until some of them supposed it was merely the effect of new wine. 

(b) "What meaneth this" Acts 17:20 

Apostolok Cselekedetei 2:13:

Verse 13. Others mocking said. The word rendered "mocking" means to cavil, to deride. It occurs in the New Testament but in one other place: Acts 17:32, "And when they heard of the resurrection of the dead, some mocked." This was an effect that was not confined to the day of Pentecost. There has been seldom a revival of religion, a remarkable manifestation of the power of the Holy Spirit, that has not given occasion for profane mockery and merriment. One characteristic of wicked men is to deride those things which are done to promote their own welfare. Hence the Saviour himself was mocked; and the efforts of Christians to save others have been the subject of derision. Derision, and mockery, and a jeer, have been far more effectual in deterring men from becoming Christians than any attempts at sober argument. God will treat men as they treat him, Ps 18:26. And hence he says to the wicked, "Because I have called, and ye refused-- but ye have set at nought all my counsel--I also will laugh at your calamity; I will mock when your fear cometh," Prov 1:24-26. 

These men are full of new wine. These men are drunk. In such times men will have some way of accounting for the effects of the gospel; and the way is commonly about as wise and rational as this. "To escape the absurdity of acknowledging their own ignorance, they adopted the theory that strong drink can teach languages."--Dr. McLelland. In modern times it has been usual to denominate such scenes fanaticism, or wildfire, or enthusiasm. When men fail in argument, it is common to attempt to confute a doctrine, or bring reproach upon a transaction, by "giving it an ill name." Hence the names Puritan, Quaker, Methodist, etc., were at first given in derision, to account for some remarkable effect of religion on the world. Comp. Mt 11:19, Jn 7:20, 8:48. And thus men endeavour to trace revivals to ungoverned and heated passions; and they are regarded by many as the mere offspring of fanaticism. The friends of revivals should not be discouraged by this; but should remember that the very first revival of religion was by many supposed to be the effect of a drunken frolic. 

New wine. γλευκους. This word properly means the juice of the grape which distils before a pressure is applied, and called must. It was sweet wine; and hence the word in Greek meaning sweet was given to it. The ancients, it is said, had the art of preserving their new wine with the peculiar flavour before fermentation for a considerable time, and were in the habit of drinking it in the morning. See Horace, Sat. b. ii. iv. Sweet wine, which was probably the same as that mentioned here, is also mentioned in the Old Testament, Isa 49:26; Amos 9:13. 

(+) "mocking" or "Scoffing" 

[Clarke] Adam Clarke’s Commentary on the Bible:

Apostolok Cselekedetei 2:1:

 CHAPTER II.

The day of pentecost being arrived, and the disciples assembled,
the Holy Spirit descended as a mighty rushing wind, and in the
likeness of fiery tongues sat upon them; in consequence of
which, they were all enabled to speak different languages,
which they had never learned, 1-4.
An account of persons from various countries who there present,
and were astonished to hear the apostles declare the wonderful
works of God in their respective languages, 5-12.
Some cavil, 13,
and are confounded by Peter, who asserts that this work is of
God; and that thereby a most important prophecy was fulfilled,
14-21.
He takes occasion from this to preach Jesus to them, as the true
Lord and only Messiah, 22-36.
The people are alarmed and convinced, and inquire what they
shall do, 37.
He exhorts them to repent and be baptized in the name of Jesus,
that they may receive remission of sins and the gift of the
Holy Spirit, 38-40.
They gladly receive his word, about three thousand are baptized
and added to the Church in one day; they continue steadfast in
the apostles' doctrine and fellowship, 41, 42.
The apostles work many miracles; and the disciples have all
things in common, and live in a state of great happiness and
Christian fellowship, 43-47.

NOTES ON CHAP. II.

Verse 1. When the day of pentecost was fully come] The feast of
pentecost was celebrated fifty days after the passover, and has
its name πεντηκοστη from πεντηκοντα, fifty, which is compounded
of πεντε, five, and ηκοντα, the decimal termination. It
commenced on the fiftieth day reckoned from the first day of
unleavened bread, i.e. on the morrow after the paschal lamb was
offered. The law relative to this feast is found in Le 23:15, 16,
in these words: And ye shall count unto you from the morrow after
the Sabbath, from the day that ye brought the sheaf of the
wave-offering; seven Sabbaths shall be complete: even unto the
morrow after the seventh Sabbath shall ye number fifty days. This
feast was instituted in commemoration of the giving the law on
Mount Sinai; and is therefore sometimes called by the Jews,
shimchath torah, the joy of the law, and frequently
the feast of weeks. There is a correspondence between the giving
of the law, which is celebrated by this feast of pentecost,
together with the crucifixion of our Lord, which took place at the
passover, and this descent of the Holy Spirit, which happened at
this pentecost. 1. At the passover, the Israelites were delivered
from Egyptian bondage: this was a type of the thraldom in which
the human race were to Satan and sin. 2. At the passover Jesus
Christ, who was typified by the paschal lamb, was sacrificed for
the sin of the world, and by this sacrifice redemption from sin
and Satan is now procured and proclaimed. 3. On the pentecost, God
gave his law on Mount Sinai, accompanied with thunderings and
lightnings. On the pentecost, God sent down his Holy Spirit, like
a rushing mighty wind; and tongues of fire sat upon each disciple,
in order that, by his influence, that new law of light and life
might be promulgated and established. Thus, the analogy between
the Egyptian bondage and the thraldom occasioned by sin-the
deliverance from Egypt, and the redemption from sin-the giving of
the law, with all its emblematic accompaniments, and the sending
down the Holy Spirit, with its symbols of light, life, and power,
has been exactly preserved. 4. At the Jewish passover, Christ was
degraded, humbled, and ignominiously put to death: at the
following festival, the pentecost, he was highly glorified; and
the all conquering and ever during might of his kingdom then
commenced. The Holy Spirit seems to have designed all these
analogies, to show that, through all preceding ages, God had the
dispensation of the Gospel continually in view; and that the old
law and its ordinances were only designed as preparatives for the
new.

They were all with one accord in one place.] It is probable that
the ALL here mentioned means the one hundred and twenty spoken of
Ac 1:15, who were all together at the election of Matthias.
With one accord, ομοθυμαδον; this word is very expressive: it
signifies that all their minds, affections, desires, and wishes,
were concentred in one object, every man having the same end in
view; and, having but one desire, they had but one prayer to God,
and every heart uttered it. There was no person uninterested-none
unconcerned-none lukewarm; all were in earnest; and the Spirit
of God came down to meet their united faith and prayer. When any
assembly of God's people meet in the same spirit they may expect
every blessing they need.

In one place.-Where this place was we cannot tell: it was
probably in the temple, as seems to be intimated in Ac 2:46,
where it is said they were daily ομοθυμαδονεντωιερω, with one
accord in the temple; and as this was the third hour of the day,
Ac 2:15, which was the Jewish hour of
morning prayer, as the ninth hour was the hour of evening
prayer, Ac 3:1, it is most probable that the
temple was the place in which they were assembled.
 

Apostolok Cselekedetei 2:2:

 Verse 2. A sound from heaven] Probably thunder is meant, which
is the harbinger of the Divine presence.

Rushing mighty wind] The passage of a large portion of
electrical fluid over that place would not only occasion the
sound, or thunder, but also the rushing mighty wind; as the
air would rush suddenly and strongly into the vacuum occasioned by
the rarefaction of the atmosphere in that place, through the
sudden passage of the electrical fluid; and the wind would follow
the direction of the fire. There is a good deal of similarity
between this account and that of the appearance of God to Elijah,
1Ki 19:11, 12, where the
strong wind, the earthquake, and the fire, were harbingers of
the Almighty's presence, and prepared the heart of Elijah to hear
the small still voice; so, this sound, and the mighty rushing
wind, prepared the apostles to receive the influences and gifts
of the Holy Spirit. In both cases, the sound, strong wind, and
fire, although natural agents, were supernaturally employed.
See Clarke on Ac 9:7.
 

Apostolok Cselekedetei 2:3:

 Verse 3. Cloven tongues like as of fire] The tongues were the
emblem of the languages they were to speak. The cloven tongues
pointed out the diversity of those languages; and the fire seemed
to intimate that the whole would be a spiritual gift, and be the
means of bringing light and life to the souls who should hear them
preach the everlasting Gospel in those languages.

Sat upon each of them.] Scintillations, coruscations, or flashes
of fire, were probably at first frequent through every part of the
room where they were sitting; at last these flashes became
defined, and a lambent flame, in the form of a cloven tongue,
became stationary on the head of each disciple; a proof that the
Spirit of God had made each his temple or residence. That unusual
appearances of fire were considered emblems of the presence and
influence of God, both the Scriptures and the Jewish writings
amply prove. Thus God manifested himself to Moses, when he
appointed him to deliver Israel, Ex 3:2, 3; and thus he
manifested himself when he delivered the law on Mount Sinai,
Ex 19:16-20. The Jews, in order to support the pretensions of
their rabbins, as delivering their instructions by Divine
authority and influence, represent them as being surrounded with
fire while they were delivering their lectures; and that their
words, in consequence, penetrated and exhilarated the souls of
their disciples. Some of the Mohammedans represent Divine
inspiration in the same way. In a fine copy of a Persian work,
entitled Ajaceb al Makhlookat, or Wonders of Creation, now before
me, where a marred account of Abraham's sacrifice, mentioned
Ge 15:9-17, is given, instead of the
burning lamp passing between the divided pieces of the victim,
Ge 15:17, Abraham is represented standing between four fowls,
the cock, the peacock, the duck, and the crow, with his head
almost wrapped in a flame of lambent fire, as the emblem of the
Divine communication made to him of the future prosperity of his
descendants. The painting in which this is represented is most
exquisitely finished. This notion of the manner in which Divine
intimations were given was not peculiar to the Jews and Arabians;
it exists in all countries; and the glories which appear round the
heads of Chinese, Hindoo, and Christian saints, real or supposed,
were simply intended to signify that they had especial intercourse
with God, and that his Spirit, under the emblem of fire, sat upon
them and became resident in them. There are numerous proofs of
this in several Chinese and Hindoo paintings in my possession; and
how frequently this is to be met with in legends, missals, and in
the ancient ecclesiastical books of the different Christian
nations of Europe, every reader acquainted with ecclesiastical
antiquity knows well. See the dedication of Solomon's temple,
2Ch 7:1-3.

The Greek and Roman heathens had similar notions of the manner
in which Divine communications were given: strong wind, loud and
repeated peals of thunder, coruscations of lightning, and lambent
flames resting on those who were objects of the Deities regard,
are all employed by them to point out the mode in which their gods
were reported to make their will known to their votaries. Every
thing of this kind was probably borrowed from the account given by
Moses of the appearance on Mount Sinai; for traditions of this
event were carried through almost every part of the habitable
world, partly by the expelled Canaanites, partly by the Greek
sages travelling through Asiatic countries in quest of philosophic
truth: and partly by means of the Greek version of the Septuagint,
made nearly three hundred years before the Christian aera.

"A flame of fire seen upon the head of any person was, among the
heathens, considered as an omen from their gods that the person
was under the peculiar care of a supernatural power, and destined
to some extraordinary employment. Many proofs of this occur in the
Roman poets and historians. Wetstein, in his note on this place,
has made an extensive collection of them. I shall quote but one,
which almost every reader of the AEneid of Virgil will recollect:-

Talia vociferans gemitu tectum omne replebat:
Cum subitum, dictuque oritur mirabile monstrum.
Namque manus inter, maestorumque ora parentum.
Ecce levis summo de vertice visus Iuli
Fundere lumen apex, tactuque innoxia molli
Lambere flamma comas, et circum tempora pasci.
Nos pavidi trepidare metu, crinemque flagrantem
Excutere, et sanctos restinguere fontibus ignes.
At pater Anchises oculos ad sidera laetus
Extulit, et coelo palamas cum voce tetendit:
Jupiter omnipotens___
Da auxilium, pater, atque haec omina firma.
VIRG. AEN. ii. v. 679.

While thus she fills the house with clamorous cries,
Our hearing is diverted by our eyes;
For while I held my son, in the short space
Betwixt our kisses and our last embrace,
Strange to relate! from young Iulus' head, )
A lambent flame arose, which gently spread 
Around his brows, and on his temples fed. )
Amazed, with running water, we prepare
To quench the sacred fire, and slake his hair;
But old Anchises, versed in omens, rear'd
His hands to heaven, and this request preferr'd:
If any vows almighty Jove can bend,
Confirm the glad presage which thou art pleased to send.
DRYDEN.

There is nothing in this poetic fiction which could be borrowed
from our sacred volume; as Virgil died about twenty years before
the birth of Christ.

It may be just necessary to observe, that tongue of fire may be
a Hebraism: for in Isa 5:24,
leshon esh, which we render simply fire, is literally
a tongue of fire, as the margin very properly has it. The Hebrews
give the name of tongue to most things which terminate in a blunt
point: so a bay is termed in Jos 15:2,
lashon, a tongue. And in Jos 15:5, what appears to have
been a promontory is called leshon hayam, a tongue of
the sea.

It sat upon each] That is, one of those tongues, like flames,
sat upon the head of each disciple; and the continuance of the
appearance, which is indicated by the word sat, shows that there
could be no illusion in the case. I still think that in all this
case the agent was natural, but supernaturally employed.
 

Apostolok Cselekedetei 2:4:

 Verse 4. To speak with other tongues] At the building of Babel
the language of the people was confounded; and, in consequence of
this, they became scattered over the face of the earth: at this
foundation of the Christian Church, the gift of various
languages was given to the apostles, that the scattered nations
might be gathered; and united under one shepherd and
superintendent (επισκοπος) of all souls.

As the Spirit gave them utterance.] The word αποφθεγγεσθαι seems
to imply such utterance as proceeded from immediate inspiration,
and included oracular communications.
 

Apostolok Cselekedetei 2:5:

 Verse 5. Devout men, out of every nation] Either by these we are
simply to understand Jews who were born in different countries,
and had now come up to Jerusalem to be present at the passover,
and for purposes of traffic, or proselytes to Judaism, who had
come up for the same purpose: for I cannot suppose that the term
ανδρεςευλαβεις, devout men, can be applied to any other. At
this time there was scarcely a commercial nation under heaven
where the Jews had not been scattered for the purpose of trade,
merchandize, 
were persons now present at Jerusalem.
 

Apostolok Cselekedetei 2:6:

 Verse 6. When this was noised abroad] If we suppose that there
was a considerable peal of thunder, which followed the escape of a
vast quantity of electric fluid, and produced the mighty rushing
wind already noticed on Ac 2:2, then the whole city must have
been alarmed; and, as various circumstances might direct their
attention to the temple, having flocked thither they were farther
astonished and confounded to hear the disciples of Christ
addressing the mixed multitude in the languages of the different
countries from which these people had come.

Every man heard them speak in his own language.] Use may
naturally suppose that, as soon as any person presented himself to
one of these disciples, he, the disciple, was immediately enabled
to address him in his own language, however various this had been
from the Jewish or Galilean dialects. If a Roman presented
himself, the disciple was immediately enabled to address him in
Latin-if a Grecian, in Greek-an Arab, in Arabic, and so of the
rest.
 

Apostolok Cselekedetei 2:7:

 Verse 7. Are not all these-Galileans?] Persons who know no other
dialect, save that of their own country. Persons wholly
uneducated, and, consequently, naturally ignorant of those
languages which they now speak so fluently.
 

Apostolok Cselekedetei 2:8:

 Verse 8. How hear we every man in our own tongue] Some have
supposed from this that the miracle was not so much wrought on the
disciples as on their hearers: imagining that, although the
disciples spoke their own tongue, yet every man so understood what
was spoken as if it had been spoken in the language in which he
was born. Though this is by no means so likely as the opinion
which states that the disciples themselves spoke all these
different languages, yet the miracle is the same, howsoever it be
taken; for it must require as much of the miraculous power of God
to enable an Arab to understand a Galilean, as to enable a
Galilean to speak Arabic. But that the gift of tongues was
actually given to the apostles, we have the fullest proof; as we
find particular ordinances laid down by those very apostles for
the regulation of the exercise of this gift; see 1Co 14:1, 
 

Apostolok Cselekedetei 2:9:

 Verse 9. Parthians] Parthia anciently included the northern part
of modern Persia: it was situated between the Caspian Sea and
Persian Gulf, rather to the eastward of both.

Medes] Media was a country lying in the vicinity of the Caspian
Sea; having Parthia on the east, Assyria on the south, and
Mesopotamia on the west.

Elamites] Probably inhabitants of that country now called
Persia: both the Medes and Elamites were a neighbouring people,
dwelling beyond the Tigris.

Mesopotamia] Now Diarbec in Asiatic Turkey; situated between the
rivers Tigris and Euphrates; having Assyria on the east, Arabia
Deserta with Babylonia on the south, Syria on the west, and
Armenia on the north. It was called Padan-aram by the ancient
Hebrews, and by the Asiatics is now called Maverannhar, i.e. the
country beyond the river.

Judea] This word has exceedingly puzzled commentators and
critics; and most suspect that it is not the true reading. Bishop
Pearce supposes that ιουδαιαν is an adjective, agreeing with
μεσοποταμιαν, and translates the passage thus: the dwellers in
Jewish Mesopotamia. He vindicates this translation by showing that
great numbers of the Jews were settled in this country: Josephus
says that the ten tribes remained in this country till his time;
that "there were countless myriads of them there, and that it was
impossible to know their numbers."-μυριαδεςαπειροικαιαριθμω
γνωσθηναιμηδυναμεναι. See Ant. lib. xv. c. 2, s. 2, and c. 3, s.
1; Bell. Jud. lib. i. c. 1, 2. This interpretation, however
ingenious, does not comport with the present Greek text. Some
imagine that ιουδαιαν is not the original reading; and therefore
they have corrected it into Syriam, SYRIA; Armeniam, ARMENIA;
ινδιαν, INDIA; λυδιαν, LYDIA; ιδουμαιαν, IDUMEA; βιθυνιαν,
BITHYNIA; and κιλικιαν, CILICIA: all these stand on very slender
authority, as may be seen in Griesbach; and the last is a mere
conjecture of Dr. Mangey. If Judea be still considered the
genuine reading, we may account for it thus: the men who were
speaking were known to be Galileans; now the Galilean dialect was
certainly different from that spoken in Judea-the surprise was
occasioned by a Jew being able to comprehend the speech of a
Galilean, without any interpreter and without difficulty; and yet
it is not easy to suppose that there was such a difference between
the two dialects as to render these people wholly unintelligible
to each other.

CAPPADOCIA] Was an ancient kingdom of Asia comprehending all
that country that lies between Mount Taurus and the Euxine Sea.

PONTUS] Was anciently a very powerful kingdom of Asia,
originally a part of Cappadocia; bounded on the east by Colchis;
on the west by the river Halys; on the north by the Black Sea;
and on the south by Armenia Minor. The famous Mithridates was
king of this country; and it was one of the last which the Romans
were able to subjugate.

ASIA] Meaning probably Asia Minor; it was that part of Turkey in
Asia now called Natolia.
 

Apostolok Cselekedetei 2:10:

 Verse 10. PHRYGIA] A country in Asia Minor, southward of Pontus.

PAMPHYLIA] The ancient name of the country of Natolia, now
called Caramania, between Lycia and Cilicia, near the
Mediterranean Sea.

EGYPT] A very extensive country of African bounded by the
Mediterranean on the north; by the Red Sea and the Isthmus
of Suez, which divide it from Arabia, on the east; by Abyssinia
or AEthiopia on the south; and by the deserts of Barca and
Nubia on the west. It was called Mizraim by the ancient Hebrews,
and now Mesr by the Arabians. It extends 600 miles from north to
south; and from 100 to 250 in breadth, from east to west.

LIBYA] In a general way, among the Greeks, signified Africa; but
the northern part, in the vicinity of Cyrene, is here meant.

CYRENE] A country in Africa on the coast of the Mediterranean
Sea, southward of the most western point of the Island of Crete.

Strangers of Rome] Persons dwelling at Rome, and speaking the
Latin language, partly consisting of regularly descended Jews and
proselytes to the Jewish religion.
 

Apostolok Cselekedetei 2:11:

 Verse 11. Cretes] Natives of Crete, a large and noted island in
the Levant, or eastern part of the Mediterranean Sea, now called
Candia.

Arabians] Natives of Arabia, a well known country of Asia,
having the Red Sea on the west; the Persian Gulf on the east;
Judea on the north; and the Indian Ocean on the south.

The wonderful works of God.] Such as the incarnation of Christ;
his various miracles, preaching, death, resurrection, and
ascension; and the design of God to save the world through him.
From this one circumstance we may learn that all the people
enumerated above were either Jews or proselytes; and that there
was probably none that could be, strictly speaking, called
heathens among them. It may at first appear strange that there
could be found Jews in so many different countries, some of which
were very remote from the others; but there is a passage in
Philo's Embassy to Caius which throws considerable light on the
subject. In a letter sent to Caius by King Agrippa, he speaks of
to the holy city of Jerusalem, not merely as the metropolis of
Judea, but of many other regions, because of the colonies at
different times led out of Judea, not only into neighbouring
countries, such as Egypt, Phoenicia, Syria, and Coelosyria, but
also into those that are remote, such as Pamphylia, Cilicia, and
the chief parts of Asia as far as Bithynia, and the innermost
parts of Pontus; also in the regions of Europe, Thessaly, Boeotia,
Macedonia, AEtolia, Attica, Argos, Corinth, and the principal
parts of Peloponnesus. Not only the continents and provinces (says
he) are full of Jewish colonies, but the most celebrated isles
also, Euboea, Cyprus, and Crete, not to mention the countries
beyond the Euphrates. All these (a small part of Babylon and some
other praefectures excepted, which possess fertile territories)
are inhabited by Jews. Not only my native city entreats thy
clemency, but other cities also, situated in different parts of
the world, Asia, Europe, Africa; both islands, sea coasts, and
inland countries." PHILONIS Opera, edit. Mangey, vol. ii. p. 587.

It is worthy of remark that almost all the places and provinces
mentioned by St. Luke are mentioned also in this letter of King
Agrippa. These, being all Jews or proselytes, could understand in
some measure the wonderful works of God, of which mere heathens
could have formed no conception. It was wisely ordered that the
miraculous descent of the Holy Ghost should take place at this
time, when so many from various nations were present to bear
witness to what was done, and to be themselves subjects of his
mighty working. These, on their return to their respective
countries, would naturally proclaim what things they saw and
heard; and by this the way of the apostles was made plain; and
thus Christianity made a rapid progress over all those parts in a
very short time after the resurrection of our Lord.
 

Apostolok Cselekedetei 2:13:

 Verse 13. These men are full of new wine.] Rather sweet wine,
for γλευκους, cannot mean the mustum, or new wine, as there
could be none in Judea so early as pentecost. The γλευκος,
gleucus, seems to have been a peculiar kind of wine, and is
thus described by Hesychius and Suidas: γλευκοςτοαποσταγματης
σταφυληςπρινπατηθη. Gleucus is that which distils from the
grape before it is pressed. This must be at once both the
strongest and sweetest wine. Calmet observes that the ancients had
the secret of preserving wine sweet through the whole year, and
were fond of taking morning draughts of it: to this Horace appears
to refer, Sat. l. ii. s. iv. ver. 24.

Aufidius forti miscebat mella Falerno.
Mendose: quoniam vacuis committere venis
Nil nisi lene decet: leni praecordia mulso
Prolueris melius._____

Aufidius first, most injudicious, quaffed
Strong wine and honey for his morning draught.
With lenient bev'rage fill your empty veins,
For lenient must will better cleanse the reins.
FRANCIS.

 

[DTN] Darby Translation Notes:

Apostolok Cselekedetei 2:1:

2:1  accomplishing, (f-9)  It was come and running its course of fulfilment as a feast. 

Apostolok Cselekedetei 2:2:

2:2  blowing, (g-15)  It is not 'wind,' but they heard blowing, as of hard  breathing, for which the Greek is used. 'Blast' is too sudden  and passing. 

Apostolok Cselekedetei 2:6:

2:6  spread, (h-7)  Or 'this voice having taken place ' but I believe what is in  the text to be the sense. It was what happened at the place  which brought the crowd there. it was not the mighty rushing  wind being heard everywhere. The end of the verse goes to  confirm this. What struck those who came was hearing their own  tongues. Gen. 45.16 and Jer. 50.46 are examples. The rumours of  Jacob's coming spread to Pharaoh's house. 

[Family] Family Bible Notes:

Apostolok Cselekedetei 2:1:

Pentecost; this signifies the fiftieth, and was the name of the feast which was celebrated on the fiftieth day from the second day of the Jewish passover. 

Apostolok Cselekedetei 2:3:

Cloven tongues like as of fire; in the form of tongues divided, and in appearance like fire, which rested upon each of the apostles. 

Apostolok Cselekedetei 2:4:

Filled with the Holy Ghost; received his miraculous gifts.
Speak with other tongues; in various other languages, which they had not before known. When Christians are united in waiting upon God by prayer and supplication, they may expect in due time to receive abundantly of his blessings; and to be furnished by his Spirit for the various duties to which they are called. 

Apostolok Cselekedetei 2:5:

Dwelling; sojourning during the feast of Pentecost.
Every nation; a general expression for people of various countries, as mentioned in ver Ac 2:9-11. 

Apostolok Cselekedetei 2:6:

The multitude--were confounded; astonished, and thrown into great perplexity. 

Apostolok Cselekedetei 2:8:

How hear we; we Parthians, Medes, and Elamites hear each in his own tongue. 

Apostolok Cselekedetei 2:10:

Proselytes; Gentiles who had been converted to the Jewish religion. 

Apostolok Cselekedetei 2:11:

The wonderful works of God; with respect to his Son. 

Apostolok Cselekedetei 2:13:

Opposers of the work of God show the weakness and wickedness of their cause, by the measures which they adopt, and the means they use to support it. When drunkenness shall teach men new languages, opposers of the gospel may be wise; till then they will be, in the sense of the Bible, fools. 

[Geneva] Geneva Bible Translation Notes:

Apostolok Cselekedetei 2:1:

And 1 when the day of Pentecost was a fully come, they were b all with one accord in one place.
(1) The Apostles being gathered together on a most solemn feast day in one place, that it might evidently appear to all the world that they all had one office, one Spirit, and one faith, are by a double sign from heaven authorised, and anointed with all the most excellent gifts of the Holy Spirit, and especially with an extraordinary and necessary gift of tongues. (a) Literally, "was fulfilled": that is, was begun, as in Lu 2:21. For the Hebrews say that a day or a year is fulfilled or ended when the former days or years are ended, and the other has begun; Jer 25:12: "And it will come to pass that when seventy years are fulfilled, I will visit, etc." For the Lord did not bring his people home after the seventieth year was ended, but in the seventieth year: Now the day of Pentecost was the fiftieth day after the feast of the Passover. (b) The twelve apostles, who were to be the patriarchs as it were of the Church. 

Apostolok Cselekedetei 2:4:

And they were all filled with the Holy Ghost, and began to speak with c other tongues, as the d Spirit gave them utterance.
(c) He calls them "other tongues" which were not the same as the apostles commonly used, and Mark calls them "new tongues". (d) By this we understand that the apostles were not speaking one language and then another by chance at random, or as eccentric men used to do, but that they kept in mind the languages of their hearers: and to be short, that they only spoke as the Holy Spirit directed them to speak. 

Apostolok Cselekedetei 2:8:

e And how hear we every man in our own tongue, wherein we were born?
(e) Not that they spoke one language, and different languages were heard, but the apostles spoke with different languages: for otherwise the miracle would have been in the hearers, whereas it is really in the speakers; Nazianzen in his oration of Whitsunday. 

Apostolok Cselekedetei 2:10:

Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome, f Jews and proselytes,
(f) By Jews he means those that were both Jews by birth and Jews by profession of religion, though they were born in other places: and these latter ones were proselytes, who were born Gentiles, and embraced the Jewish religion. 

Apostolok Cselekedetei 2:12:

2 And they were all amazed, and were in doubt, saying one to another, What meaneth this?
(2) God's word pierces some in such a way that it drives them to seek out the truth, and it so chokes others that it forces them to be witnesses of their own impudency. 

Apostolok Cselekedetei 2:13:

Others g mocking said, These men are full of new wine.
(g) The word which he uses here signifies a kind of mocking which is reproachful and insolent: and by this reproachful mocking we see that no matter how great and excellent the miracle, the wickedness of man still dares to speak evil against it. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Apostolok Cselekedetei 2:1:

1-4. when the day of Pentecost was fully come—The fiftieth from the morrow after the first Passover sabbath (Le 23:15, 16). 
with one accord—the solemnity of the day, perhaps, unconsciously raising their expectations. 

Apostolok Cselekedetei 2:2:

2. And suddenly there came a sound from heaven, as of a rushing mighty wind, &c.—"The whole description is so picturesque and striking that it could only come from an eye-witness" [OLSHAUSEN]. The suddenness, strength, and diffusiveness of the sound strike with deepest awe the whole company, and thus complete their preparation for the heavenly gift. Wind was a familiar emblem of the Spirit (Eze 37:9; Joh 3:8; 20:22). But this was not a rush of actual wind. It was only a sound "as of" it. 

Apostolok Cselekedetei 2:3:

3. cloven tongues, like as of fire, &c.—"disparted tongues," that is, tongue-shaped, flame-like appearances, rising from a common center or root, and resting upon each of that large company:—beautiful visible symbol of the burning energy of the Spirit now descending in all His plenitude upon the Church, and about to pour itself through every tongue, and over every tribe of men under heaven! 

Apostolok Cselekedetei 2:4:

4. they . . . began to speak with . . . tongues, &c.—real, living languages, as is plain from what follows. The thing uttered, probably the same by all, was "the wonderful works of God," perhaps in the inspired words of the Old Testament evangelical hymns& though it is next to certain that the speakers themselves understood nothing of what they uttered (see on 1Co 14:1-25). 

Apostolok Cselekedetei 2:5:

5-11. there were dwelling at Jerusalem Jews, devout men out of every nation—not, it would seem, permanently settled there (see Ac 2:9), though the language seems to imply more than a temporary visit to keep this one feast. 

Apostolok Cselekedetei 2:9:

9-11. Parthians, &c.—Beginning with the farthest east, the Parthians, the enumeration proceeds farther and farther westward till it comes to Judea& next come the western countries, from Cappadocia to Pamphylia& then the southern, from Egypt to Cyrene& finally, apart from all geographical consideration, Cretes and Arabians are placed together. This enumeration is evidently designed to convey an impression of universality [BAUMGARTEN]. 

Ac 2:14-36. PETER FOR THE FIRST TIME, PUBLICLY PREACHES CHRIST.  

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Apostolok Cselekedetei 2:1:

 The Day of Pentecost. 

      1 And when the day of Pentecost was fully come, they were all with one accord in one place.   2 And suddenly there came a sound from heaven as of a rushing mighty wind, and it filled all the house where they were sitting.   3 And there appeared unto them cloven tongues like as of fire, and it sat upon each of them.   4 And they were all filled with the Holy Ghost, and began to speak with other tongues, as the Spirit gave them utterance. 

      We have here an account of the descent of the Holy Ghost upon the disciples of Christ. Observe, 

      I. When, and where, this was done, which are particularly noted, for the greater certainty of the thing. 

      1. It was when the day of pentecost was fully come, in which there seems to be a reference to the manner of the expression in the institution of this feast, where it is said (Lev. xxiii. 15), You shall count unto you seven sabbaths complete, from the day of the offering of the first-fruits, which was the next day but one after the passover, the sixteenth day of the month Abib, which was the day that Christ arose. This day was fully come, that is, the night preceding, with a part of the day, was fully past. (1.) The Holy Ghost came down at the time of a solemn feast, because there was then a great concourse of people to Jerusalem from all parts of the country, and the proselytes from other countries, which would make it the more public, and the fame of it to be spread the sooner and further, which would contribute much to the propagating of the gospel into all nations. Thus now, as before at the passover, the Jewish feasts served to toll the bell for gospel services and entertainments. (2.) This feast of pentecost was kept in remembrance of the giving of the law upon mount Sinai, whence the incorporating of the Jewish church was to be dated, which Dr. Lightfoot reckons to be just one thousand four hundred and forty-seven years before this. Fitly, therefore, is the Holy Ghost given at that feast, in fire and in tongues, for the promulgation of the evangelical law, not as that to one nation, but to every creature. (3.) This feast of pentecost happened on the first day of the week, which was an additional honour put on that day, and a confirmation of it to be the Christian sabbath, the day which the Lord hath made, to be a standing memorial in his church of those two great blessings--the resurrection of Christ, and the pouring out of the Spirit, both on that day of the week. This serves not only to justify us in observing that day under the style and title of the Lord's day, but to direct us in the sanctifying of it to give God praise particularly for those two great blessings; every Lord's day in the year, I think, there should be a full and particular notice taken in our prayers and praises of these two, as there is by some churches of the one once a year, upon Easter-day, and of the other once a year, upon Whit-sunday. Oh! that we may do it with suitable affections! 

      2. It was when they were all with one accord in one place. What place it was we are not told particularly, whether in the temple, where they attended at public times (Luke xxiv. 53), or whether in their own upper room, where they met at other times. But it was at Jerusalem, because this had been the place which God chose, to put his name there, and the prophecy was that thence the word of the Lord should go forth to all nations, Isa. ii. 3. It was now the place of the general rendezvous of all devout people: here God had promised to meet them and bless them; here therefore he meets them with this blessing of blessings. Though Jerusalem had done the utmost dishonour imaginable to Christ, yet he did this honour to Jerusalem, to teach his remnant in all places; he had this in Jerusalem. Here the disciples were in one place, and they were not as yet so many but that one place, and no large one, would hold them all. And here they were with one accord. We cannot forget how often, while their Master was with them, there were strifes among them, who should be the greatest; but now all these strifes were at an end, we hear no more of them. What they had received already of the Holy Ghost, when Christ breathed on them, had in a good measure rectified the mistakes upon which those contests were grounded, and had disposed them to holy love. They had prayed more together of late than usual (ch. i. 14), and this made them love one another better. By his grace he thus prepared them for the gift of the Holy Ghost; for that blessed dove comes not where there is noise and clamour, but moves upon the face of the still waters, not the rugged ones. Would we have the Spirit poured out upon us from on high? Let us be all of one accord, and, notwithstanding variety of sentiments and interests, as no doubt there was among those disciples, let us agree to love one another; for, where brethren dwell together in unity, there it is that the Lord commands his blessing. 

      II. How, and in what manner, the Holy Ghost came upon them. We often read in the old Testament of God's coming down in a cloud; as when he took possession first of the tabernacle, and afterwards of the temple, which intimates the darkness of that dispensation. And Christ went up to heaven in a cloud, to intimate how much we are kept in the dark concerning the upper world. But the Holy Ghost did not descend in a cloud; for he was to dispel and scatter the clouds that overspread men's minds, and to bring light into the world. 

      1. Here is an audible summons given them to awaken their expectations of something great, v. 2. It is here said, (1.) That it came suddenly, did not rise gradually, as common winds do, but was at the height immediately. It came sooner than they expected, and startled even those that were now together waiting, and probably employed in some religious exercises. (2.) It was a sound from heaven, like a thunder-clap, Rev. vi. 1. God is said to bring the winds out of his treasuries (Ps. cxxxv. 7), and to gather them in his hands, Prov. xxx. 4. From him this sound came, like the voice of one crying, Prepare ye the way of the Lord. (3.) It was the sound of a wind, for the way of the Spirit is like that of the wind (John iii. 3), thou hearest the sound thereof, but canst not tell whence it comes nor whither it goes. When the Spirit of life is to enter into the dry bones, the prophet is told to prophecy unto the wind: Come from the four winds, O breath, Ezek. xxxvii. 9. And though it was not in the wind that the Lord came to Elijah, yet this prepared him to receive his discovery of himself in the still small voice, 1 Kings xix. 11, 12. God's way is in the whirlwind and the storm (Nah. i. 3), and out of the whirlwind he spoke to Job. (4.) It was a rushing mighty wind; it was strong and violent, and came not only with a great noise, but with great force, as if it would bear down all before it. This was to signify the powerful influences and operations of the Spirit of God upon the minds of men, and thereby upon the world, that they should be mighty through God, to the casting down of imaginations. (5.) It filled not only the room, but all the house where they were sitting. Probably it alarmed the whole city, but, to show that it was supernatural, presently fixed upon that particular house: as some think the wind that was sent to arrest Jonah affected only the ship that he was in (Jon. i. 4), and as the wise men's star stood over the house where the child was. This would direct the people who observed it whither to go to enquire the meaning of it. This wind filling the house would strike an awe upon the disciples, and help to put them into a very serious, reverent, and composed frame, for the receiving of the Holy Ghost. Thus the convictions of the Spirit make way for his comforts; and the rough blasts of that blessed wind prepare the soul for its soft and gentle gales. 

      2. Here is a visible sign of the gift they were to receive. They saw cloven tongues, like as of fire (v. 3), and it sat--ekathise, not they sat, those cloven tongues, but he, that is the Spirit (signified thereby), rested upon each of them, as he is said to rest upon the prophets of old. Or, as Dr. Hammond describes it, "There was an appearance of something like flaming fire lighting on every one of them, which divided asunder, and so formed the resemblance of tongues, with that part of them that was next their heads divided or cloven." The flame of a candle is somewhat like a tongue; and there is a meteor which naturalists call ignis lambens--a gentle flame, not a devouring fire; such was this. Observe, 

      (1.) There was an outward sensible sign, for the confirming of the faith of the disciples themselves, and for the convincing of others. Thus the prophets of old had frequently their first mission confirmed by signs, that all Israel might know them to be established prophets. 

      (2.) The sign given was fire, that John Baptist's saying concerning Christ might be fulfilled, He shall baptize you with the Holy Ghost and with fire; with the Holy Ghost as with fire. They were now, in the feast of pentecost, celebrating the memorial of the giving of the law upon mount Sinai; and as that was given in fire, and therefore is called a fiery law, so is the gospel. Ezekiel's mission was confirmed by a vision of burning coals of fire (ch. i. 13), and Isaiah's by a coal of fire touching his lips, ch. vi. 7. The Spirit, like fire, melts the heart, separates and burns up the dross, and kindles pious and devout affections in the soul, in which, as in the fire upon the altar, the spiritual sacrifices are offered up. This is that fire which Christ came to send upon the earth. Luke xii. 49. 

      (3.) This fire appeared in cloven tongues. The operations of the Spirit were many; that of speaking with divers tongues was one, and was singled out to be the first indication of the gift of the Holy Ghost, and to that this sign had a reference. [1.] They were tongues; for from the Spirit we have the word of God, and by him Christ would speak to the world, and he gave the Spirit to the disciples, not only to endue them with knowledge, but to endue them with a power to publish and proclaim to the world what they knew; for the dispensation of the Spirit is given to every man to profit withal. [2.] These tongues were cloven, to signify that God would hereby divide unto all nations the knowledge of his grace, as he is said to have divided to them by his providence the light of the heavenly bodies, Deut. iv. 19. The tongues were divided, and yet they still continued all of one accord; for there may be a sincere unity of affections where yet there is a diversity of expression. Dr. Lightfoot observes that the dividing of tongues at Babel was the casting off of the heathen; for when they had lost the language in which alone God was spoken of and preached, they utterly lost the knowledge of God and religion, and fell into idolatry. But now, after above two thousand years, God, by another dividing of tongues, restores the knowledge of himself to the nations. 

      (4.) This fire sat upon them for some time, to denote the constant residence of the Holy Ghost with them. The prophetic gifts of old were conferred sparingly and but at some times, but the disciples of Christ had the gifts of the Spirit always with them, though the sign, we may suppose, soon disappeared. Whether these flames of fire passed from one to another, or whether there were as many flames as there were persons, is not certain. But they must be strong and bright flames that would be visible in the day-light, as it now was, for the day was fully come. 

      III. What was the immediate effect of this? 1. They were all filled with the Holy Ghost, more plentifully and powerfully than they were before. They were filled with the graces of the Spirit, and were more than ever under his sanctifying influences--were now holy, and heavenly, and spiritual, more weaned from this world and better acquainted with the other. They were more filled with the comforts of the Spirit, rejoiced more than ever in the love of Christ and the hope of heaven, and in it all their griefs and fears were swallowed up. They were also, for the proof of this, filled with the gifts of the Holy Ghost, which are especially meant here; they were endued with miraculous powers for the furtherance of the gospel. It seems evident to me that not only the twelve apostles, but all the hundred and twenty disciples were filled with the Holy Ghost alike at this time--all the seventy disciples, who were apostolic men, and employed in the same work, and all the rest too that were to preach the gospel; for it is said expressly (Eph. iv. 8, 11), When Christ ascended on high (which refers to this, v. 33), he gave gifts unto men, not only some apostles (such were the twelve), but some prophets and some evangelists (such were many of the seventy disciples, itinerant preachers), and some pastors and teachers settled in particular churches, as we may suppose some of these afterwards were. The all here must refer to the all that were together, v. 1; ch. i. 14, 15. 2. They began to speak with other tongues, besides their native language, though they had never learned any other. They spoke not matters of common conversation, but the word of God, and the praises of his name, as the Spirit gave them utterance, or gave them to speak apophthengesthai--apophthegms, substantial and weighty sayings, worthy to be had in remembrance. It is probable that it was not only one that was enabled to speak one language, and another another (as it was with the several families that were dispersed from Babel), but that every one was enabled to speak divers languages, as he should have occasion to use them. And we may suppose that they understood not only themselves but one another too, which the builders of Babel did not, Gen. xi. 7. They did not speak here and there a word of another tongue, or stammer out some broken sentences, but spoke it as readily, properly, and elegantly, as if it had been their mother-tongue; for whatever was produced by miracle was the best of the kind. They spoke not from any previous thought or meditation, but as the Spirit gave them utterance; he furnished them with the matter as well as the language. Now this was, (1.) A very great miracle; it was a miracle upon the mind (and so had most of the nature of a gospel miracle), for in the mind words are framed. They had not only never learned these languages, but had never learned any foreign tongue, which might have facilitated these; nay, for aught that appears, they had never so much as heard these languages spoken, nor had any idea of them. They were neither scholars nor travellers, nor had had any opportunity of learning languages either by books or conversation. Peter indeed was forward enough to speak in his own tongue, but the rest of them were no spokesmen, nor were they quick of apprehension; yet now not only the heart of the rash understands knowledge, but the tongue of the stammerers is ready to speak eloquently, Isa. xxxii. 4. When Moses complained, I am slow of speech, God said, I will be with thy mouth, and Aaron shall be thy spokesman. But he did more for these messengers of his: he that made man's mouth new-made theirs. (2.) A very proper, needful, and serviceable miracle. The language the disciples spoke was Syriac, a dialect of the Hebrew; so that it was necessary that they should be endued with the gift, for the understanding both of the original Hebrew of the Old Testament, in which it was written, and of the original Greek of the New Testament, in which it was to be written. But this was not all; they were commissioned to preach the gospel to every creature, to disciple all nations. But here is an insuperable difficulty at the threshold. How shall they master the several languages so as to speak intelligibly to all nations? It will be the work of a man's life to learn their languages. And therefore, to prove that Christ could give authority to preach to the nations, he gives ability to preach to them in their own language. And it should seem that this was the accomplishment of that promise which Christ made to his disciples (John xiv. 12), Greater works than these shall you do. For this may well be reckoned, all things considered, a greater work than the miraculous cures Christ wrought. Christ himself did not speak with other tongues, nor did he enable his disciples to do so while he was with them: but it was the first effect of the pouring out of the Spirit upon them. And archbishop Tillotson thinks it probable that if the conversion of infidels to Christianity were now sincerely and vigorously attempted, by men of honest minds, God would extraordinarily countenance such an attempt with all fitting assistance, as he did the first publication of the gospel. 

Apostolok Cselekedetei 2:5:

 The Day of Pentecost. 

      5 And there were dwelling at Jerusalem Jews, devout men, out of every nation under heaven.   6 Now when this was noised abroad, the multitude came together, and were confounded, because that every man heard them speak in his own language.   7 And they were all amazed and marvelled, saying one to another, Behold, are not all these which speak Galilæans?   8 And how hear we every man in our own tongue, wherein we were born?   9 Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in Judæa, and Cappadocia, in Pontus, and Asia,   10 Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome, Jews and proselytes,   11 Cretes and Arabians, we do hear them speak in our tongues the wonderful works of God.   12 And they were all amazed, and were in doubt, saying one to another, What meaneth this?   13 Others mocking said, These men are full of new wine. 

      We have here an account of the public notice that was taken of this extraordinary gift with which the disciples were all on a sudden endued. Observe, 

      I. The great concourse of people that there was now at Jerusalem, it should seem more than was usual at the feast of pentecost. There were dwelling or abiding at Jerusalem Jews that were devout men, disposed to religion, and that had the fear of God before their eyes (so the word properly signifies), some of them proselytes of righteousness, that were circumcised, and admitted members of the Jewish church, others only proselytes of the gate, that forsook idolatry, and gave up themselves to the worship of the true God, but not to the ceremonial law; some of those that were at Jerusalem now, out of every nation under heaven, whither the Jews were dispersed, or whence proselytes were come. The expression is hyperbolical, denoting that there were some from most of the then known parts of the world; as much as ever Tyre was, or London is, the rendezvous of trading people from all parts, Jerusalem at that time was of religious people from all parts. Now, 1. We may here see what were some of those countries whence those strangers came (v. 9-11), some from the eastern countries, as the Parthians, Medes, Elamites, and dwellers in Mesopotamia, the posterity of Shem; thence we come in order to Judea, which ought to be mentioned, because, though the language of those in Judea was the same with that which the disciples spoke, yet, before, they spoke it with the north-country tone and dialect (Thou art a Galilean, and thy speech betrays thee), but now they spoke it as correctly as the inhabitants of Judea themselves did. Next come the inhabitants of Cappadocia, Pontus, and that country about Propontis which was particularly called Asia, and these were the countries in which those strangers were scattered to whom St. Peter writes. 1 Pet. i. 1. Next come the dwellers in Phrygia and Pamphylia, which lay westward, the posterity of Japhet, as were also the strangers of Rome; there were some also that dwelt in the southern parts of Egypt, in the parts of Libya about Cyrene; there were also some from the island of Crete, and some from the deserts of Arabia; but they were all either Jews originally, dispersed into those countries; or proselytes to the Jewish religion, but natives of those countries. Dr. Whitby observes that the Jewish writers about this time, as Philo and Josephus, speak of the Jews as dwelling every where through the whole earth; and that there is not a people upon earth among whom some Jews do not inhabit. 2. We may enquire what brought all those Jews and proselytes together to Jerusalem at this time: not to make a transient visit thither to the feast of pentecost, for they are said to dwell there. They took lodgings there, because there was at this time a general expectation of the appearing of the Messiah; for Daniel's weeks had just now expired, the sceptre had departed from Judah, and it was then generally thought that the kingdom of God would immediately appear, Luke xix. 11. This brought those who were most zealous and devout to Jerusalem, to sojourn there, that they might have an early share in the kingdom of the Messiah and the blessings of that kingdom. 

      II. The amazement with which these strangers were seized when they heard the disciples speak in their own tongues. It should seem, the disciples spoke in various languages before the people of those languages came to them; for it is intimated (v. 6) that the spreading of the report of this abroad was that which brought the multitude together, especially those of different countries, who seem to have been more affected with this work of wonder than the inhabitants of Jerusalem themselves. 

      1. They observe that the speakers are all Galileans, that know no other than their mother tongue (v. 7); they are despicable men, from whom nothing learned nor polite is to be expected. God chose the weak and foolish things of the world to confound the wise and mighty. Christ was thought to be a Galilean, and his disciples really were so, unlearned and ignorant men. 

      2. They acknowledge that they spoke intelligibly and readily their own language (which they were the most competent judges of), so correctly and fluently that none of their own countrymen could speak it better: We hear every man in our own tongue wherein we were born (v. 8), that is, we hear one or other of them speak our native language. The Parthians hear one of them speak their language, the Medes hear another of them speak theirs; and so of the rest; v. 11, We do hear them speak in our tongues the wonderful works of God. Their respective languages were not only unknown at Jerusalem, but probably despised and undervalued, and therefore it was not only a surprise, but a pleasing surprise, to them to hear the language of their own country spoken, as it naturally is to those that are strangers in a strange land. (1.) The things they heard the apostles discourse of were the wonderful works of God, megaleia tou Theou--Magnalia Dei, the great things of God. It is probable that the apostles spoke of Christ, and redemption by him, and the grace of the gospel; and these are indeed the great things of God, which will be for ever marvellous in our eyes. (2.) They heard them both praise God for these great things and instruct the people concerning these things, in their own tongue, according as they perceived the language of their hearers, or those that enquired of them, to be. Now though, perhaps, by dwelling some time at Jerusalem, they were got to be so much masters of the Jewish language that they could have understood the meaning of the disciples if they had spoken that language, yet, [1.] This was more strange, and helped to convince their judgment, that this doctrine was of God; for tongues were for a sign to those that believed not, 1 Cor. xiv. 22. [2.] It was more kind, and helped to engage their affections, as it was a plain indication of the favour intended to the Gentiles, and that the knowledge and worship of God should no longer be confined to the Jews, but the partition-wall should be broken down; and this is to us a plain intimation of the mind and will of God, that the sacred records of God's wonderful works should be preserved by all nations in their own tongue; that the scriptures should be read, and public worship performed, in the vulgar languages of the nations. 

      3. They wonder at it, and look upon it as an astonishing thing (v. 12): They were all amazed, they were in an ecstacy, so the word is; and they were in doubt what the meaning of it was, and whether it was to introduce the kingdom of the Messiah, which they were big with the expectation of; they asked themselves and one another ti an theloi touto einai;--Quid hoc sibi vult?--What is the tendency of this? Surely it is to dignify, and so to distinguish, these men as messengers from heaven; and therefore, like Moses at the bush, they will turn aside, and see this great sight. 

      III. The scorn which some made of it who were natives of Judea and Jerusalem, probably the scribes and Pharisees, and chief priests, who always resisted the Holy Ghost; they said, These men are full of new wine, or sweet wine; they have drunk too much this festival-time, v. 13. Not that they were so absurd as to think that wine in the head would enable men to speak languages which they never learned; but these, being native Jews, knew not, as the others did, that what was spoken was really the languages of other nations, and therefore took it to be gibberish and nonsense, such as drunkards, those fools in Israel, sometimes talk. As when they resolved not to believe the finger of the Spirit in Christ's miracles, they turned it off with this, "He casteth out devils by compact with the prince of the devils;" so, when they resolved not to believe the voice of the Spirit in the apostles' preaching, they turned it off with this, These men are full of new wine. And, if they called the Master of the house a wine-bibber, no marvel if they so call those of his household. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Apostolok Cselekedetei 2:1:

1-4 We cannot forget how often, while their Master was with them there were strifes among the disciples which should be the greatest; but now all these strifes were at an end. They had prayed more together of late. Would we have the Spirit poured out upon us from on high, let us be all of one accord. And notwithstanding differences of sentiments and interests, as there were among those disciples, let us agree to love one another; for where brethren dwell together in unity, there the Lord commands his blessing. A rushing mighty wind came with great force. This was to signify the powerful influences and working of the Spirit of God upon the minds of men, and thereby upon the world. Thus the convictions of the Spirit make way for his comforts; and the rough blasts of that blessed wind, prepare the soul for its soft and gentle gales. There was an appearance of something like flaming fire, lighting on every one of them, according to John Baptist's saying concerning Christ; He shall baptize you with the Holy Ghost, and with fire. The Spirit, like fire, melts the heart, burns up the dross, and kindles pious and devout affections in the soul; in which, as in the fire on the altar, the spiritual sacrifices are offered up. They were all filled with the Holy Ghost, more than before. They were filled with the graces of the Spirit, and more than ever under his sanctifying influences; more weaned from this world, and better acquainted with the other. They were more filled with the comforts of the Spirit, rejoiced more than ever in the love of Christ and the hope of heaven: in it all their griefs and fears were swallowed up. They were filled with the gifts of the Holy Ghost; they had miraculous powers for the furtherance of the gospel. They spake, not from previous though or meditation, but as the Spirit gave them utterance. 

Apostolok Cselekedetei 2:5:

5-13 The difference in languages which arose at Babel, has much hindered the spread of knowledge and religion. The instruments whom the Lord first employed in spreading the Christian religion, could have made no progress without this gift, which proved that their authority was from God. 

[PNT] The People’s New Testament:

Apostolok Cselekedetei 2:1:

The Day of Pentecost SUMMARY OF ACTS 2: The Disciples Gathered Together. The Baptism of the Spirit. The Apostles Speak as the Spirit Gives Utterance. The Gospel Heard in Many Tongues. The Theory of the Scoffers. Peter's Sermon. The Prophecy of Joel Fulfilled. Christ and the Resurrection Preached. The Jews Convicted of Crucifying the Lord. The Inquiry of Convicted Sinners. Peter's Reply. Three Thousand Baptized. Continuing in the Apostles' Doctrine. The Progress of the Church.
When the day of Pentecost was fully come. The entire period between it and the passover, the waiting period of the disciples, was filled full. Pentecost, one of the three great annual festivals of the Jews, lasted only one day, was on the fiftieth day from the morrow after the passover Sabbath (Le 23:15-22). The Savior, crucified on Friday, was in the tomb on the passover Sabbath, and rose on Sunday, the day from whence the count began. The Sunday following would be the eighth day, and the fiftieth day would fall on Sunday, the first day of the eighth week. Hence, the ancient church observed Pentecost on the first day of the week. For fuller discussion, see Meyer, Howson and Milligan on this passage. All agree that Pentecost come on Sunday. Pentecost was the feast of the grain harvest, and was also held by the Jews to be the anniversary of the giving of the law (Ex 23:16 34:22,23).
They were all . . . in one place. Not only the apostles, but the hundred and twenty disciples. They probably had an intimation that the promised day had come. 

Apostolok Cselekedetei 2:2:

There came a sound. As this day, the day of the founding of the church, was to be a day of signs and wonders, the shedding forth of the Spirit was made perceptible to all. The sound was heard, the tongues of fire were seen, the word was spoken in many languages.
It filled all the house. The mighty sound. At the same time the disciples were filled with the Holy Spirit, their spirits baptized in the Spirit. 

Apostolok Cselekedetei 2:3:

There appeared unto them cloven tongues. Luminous tongues sat on each of them, "parting asunder" (Revised Version), or "distributing themselves" (margin). Meyer says that the idea is that they parted and distributed themselves on those present. These tongues symbolized the fact that the kingdom now inaugurated was to conquer by the spoken word, by the sword of the Spirit. 

Apostolok Cselekedetei 2:4:

They were all filled with the Holy Spirit. All the disciples present. To be "filled" implies that the human spirit within was overwhelmed by, or immersed in, the Holy Spirit. The baptism of the Spirit was not a sprinkling, but an outpouring that overwhelmed the human spirit.
Began to speak. This was the "Beginning". See Lu 24:47 Ac 11:15.
With other tongues. "In other languages" (Revised Version). In the languages of all the different countries from which Jews had come up to Pentecost. Many would be unable to understand the Hebrew dialect of Judea in that period, and hence, they must be preached to in the tongue of their own country if they understood. That the gospel on this, the first day the Great Commission was ever preached, was preached in all tongues, symbolized the fact that it is for all nations.
As the Spirit gave them utterance. They were not allowed to preach the Great Commission until now, in order that every word uttered on this day might be the word of the Spirit, not of man. The words were to be spoken to an audience, not of those in Jerusalem only, but to our whole race in all time, in order to show how sinners are to be saved under the gospel. 

Apostolok Cselekedetei 2:5:

There were dwelling at Jerusalem Jews, devout men. Devout Jews who had come up to the great feast of Pentecost. The Jews were already scattered in many nations, but foreign Jews were wont to flock to the great national feasts. Some, too, had come to end their days at Jerusalem.
Every nation under heaven. From all quarters of the world. Jews, in foreign lands, attended Pentecost in larger numbers than the other feasts, because the time of year favored travel. 

Apostolok Cselekedetei 2:6:

When this was noised abroad. "When this sound was heard" (Revised Version).
The multitude came together. Led by the sound and the marvelous events.
Speak in his own language. Of the foreign country in which he had been reared. 

Apostolok Cselekedetei 2:7:

Are not all these who speak Galileans? Most of the disciples to this time were. The Galileans were not generally learned men, yet now all hear, every man his own tongue. 

Apostolok Cselekedetei 2:9:

 The long list of nations embraces the various races embraced in the "we" of Ac 2:8:
Parthians. Parthia was east of the Tigris.
Medes. Media, another part of the Medo-Persian empire, east of the Tigris.
Elamites. Elam was an ancient name of Persia.
Mesopotamia was the seat of Babylon. These four countries just named were thickly populated with Jews descended from those carried into captivity by Nebuchadnezzar.
Cappadocia. A Roman province not far from the Black Sea.
Pontus. A province south and east of the Black Sea.
Asia. The Roman province of which Ephesus was the capital. All the "seven churches" were in the province called "Asia" (Re 1:4,11). 

Apostolok Cselekedetei 2:10:

Phrygia, and Pamphylia. Parts of what is called Asia Minor.
Egypt. The great African province where many ten thousands of Jews had their home.
Parts of Libya. Of Africa.
About Cyrene. A great Grecian city on the coast west of Egypt. It is said that one-fourth of the population of Cyrene was Jewish.
Strangers of Rome. Roman Jews sojourning at Jerusalem.
Proselytes. Gentiles who had been converted to Judaism. 

Apostolok Cselekedetei 2:11:

Cretes. From the island of Crete.
Arabians. Many Jews dwelt in the desert lands south and east of Palestine, all called generally Arabia. 

Apostolok Cselekedetei 2:13:

Others mocking. Some were amazed and bewildered; others, stubbornly skeptical, scoffed and suggested that the speakers were drunk.
New wine. More exactly, sweet wine, a wine made by soaking raisins, pressing out and fermenting the juice, which was very intoxicating. Most wines of Palestine had very slight intoxicating qualities. 

[RWP] Robertson’s Word Pictures:

Apostolok Cselekedetei 2:1:

Was now come  (εν τω συνπληρουσθα). Luke's favourite idiom of εν with the articular present infinitive passive and the accusative of general reference, "in the being fulfilled completely (perfective use of συν-) as to the day of Pentecost." Common verb, but only in Luke in N.T. In literal sense of filling a boat in Lu 8:23, about days in Lu 9:51 as here. Whether the disciples expected the coming of the Holy Spirit on this day we do not know. Blass holds that the present tense shows that the day had not yet come. It is a Hebrew idiom (Ex 7:25) and Luke may mean that the day of Pentecost was not yet over, was still going on, though Hackett takes it for the interval (fifty days) between Passover and Pentecost. Apparently this day of Pentecost fell on the Jewish Sabbath (our Saturday). It was the feast of first fruits.

All together in one place  (παντες ομου επ το αυτο). All together in the same place. Note ομου here (correct text), not ομοθυμαδον as in 1:14, and so a bit of tautology. 

Apostolok Cselekedetei 2:2:

Suddenly  (αφνω). Old adverb, but in the N.T. only in Acts (2:2; 16:26; 28:6). Kin to εξαιφνης (Ac 22:61).

A sound  (ηχος). Our εχο. Old word, already in Lu 4:37 for rumour and Lu 21:25 for the roar of the sea. It was not wind, but a roar or reverberation "as of the rushing of a mighty wind" (ωσπερ φερομενης πνοης βιαιας). This is not a strict translation nor is it the genitive absolute. It was "an echoing sound as of a mighty wind borne violently" (or rushing along like the whirr of a tornado). Πνοη (wind) is used here (in the N.T. only here and 17:25 though old word) probably because of the use of πνευμα in verse 4 of the Holy Spirit. In Joh 3:5-8 πνευμα occurs for both wind and Spirit.

Filled  (επληρωσεν). "As a bath is filled with water, that they might be baptized with the Holy Ghost, in fulfilment of Ac 1:5" (Canon Cook).

They were sitting  (ησαν καθημενο). Periphrastic imperfect middle of καθημα. 

Apostolok Cselekedetei 2:3:

Parting asunder  (διαμεριζομενα). Present middle (or passive) participle of διαμεριζω, old verb, to cleave asunder, to cut in pieces as a butcher does meat (aorist passive in Lu 11:17f.). So middle here would mean, parting themselves asunder or distributing themselves. The passive voice would be "being distributed." The middle is probably correct and means that "the fire-like appearance presented itself at first, as it were, in a single body, and then suddenly parted in this direction and that; so that a portion of it rested on each of those present" (Hackett). The idea is not that each tongue was cloven, but each separate tongue looked like fire, not real fire, but looking like (ωσε, as if) fire. The audible sign is followed by a visible one (Knowling). "Fire had always been, with the Jews, the symbol of the Divine presence (cf. Ex 3:2; De 5:4). No symbol could be more fitting to express the Spirit's purifying energy and refining energy" (Furneaux). The Baptist had predicted a baptizing by the Messiah in the Holy Spirit and in fire (Mt 3:11).

It sat  (εκαθισεν). Singular verb here, though plural ωπθησαν with tongues (γλωσσα). A tongue that looked like fire sat upon each one. 

Apostolok Cselekedetei 2:4:

With other tongues  (ετεραις γλωσσαις). Other than their native tongues. Each one began to speak in a language that he had not acquired and yet it was a real language and understood by those from various lands familiar with them. It was not jargon, but intelligible language. Jesus had said that the gospel was to go to all the nations and here the various tongues of earth were spoken. One might conclude that this was the way in which the message was to be carried to the nations, but future developments disprove it. This is a third miracle (the sound, the tongues like fire, the untaught languages). There is no blinking the fact that Luke so pictures them. One need not be surprised if this occasion marks the fulfilment of the Promise of the Father. But one is not to confound these miraculous signs with the Holy Spirit. They are merely proof that he has come to carry on the work of his dispensation. The gift of tongues came also on the house of Cornelius at Caesarea (Ac 10:44-47; 11:15-17), the disciples of John at Ephesus (Ac 19:6), the disciples at Corinth (1Co 14:1-33). It is possible that the gift appeared also at Samaria (Ac 8:18). But it was not a general or a permanent gift. Paul explains in 1Co 14:22 that "tongues" were a sign to unbelievers and were not to be exercised unless one was present who understood them and could translate them. This restriction disposes at once of the modern so-called tongues which are nothing but jargon and hysteria. It so happened that here on this occasion at Pentecost there were Jews from all parts of the world, so that some one would understand one tongue and some another without an interpreter such as was needed at Corinth. The experience is identical in all four instances and they are not for edification or instruction, but for adoration and wonder and worship.

As the Spirit gave them utterance  (καθως το πνευμα εδιδου αποφθεγγεσθα αυτοις). This is precisely what Paul claims in 1Co 12:10,28, but all the same without an interpreter the gift was not to be exercised (1Co 14:6-19). Paul had the gift of tongues, but refused to exercise it except as it would be understood. Note the imperfect tense here (εδιδου). Perhaps they did not all speak at once, but one after another. Αποφθεγγεσθα is a late verb (LXX of prophesying, papyri). Lucian uses it of the ring of a vessel when it strikes a reef. It is used of eager, elevated, impassioned utterance. In the N.T. only here, verse 14; 26:25. Αποφθεγμ is from this verb. 

Apostolok Cselekedetei 2:5:

Were dwelling  (ησαν κατοικουντες). Periphrastic imperfect active indicative. Usually κατοικεω means residence in a place (4:16; 7:24; 9:22,32) as in verse 14 (Luke 13:4). Perhaps some had come to Jerusalem to live while others were here only temporarily, for the same word occurs in verse 9 of those who dwell in Mesopotamia, etc.

Devout  (ευλαβεις). Reverent (ευ, well, λαμβανω, to take). See on Lu 2:25 like Simeon waiting for the consolation of Israel or hoping to die and be buried in the Holy City and also Ac 8:2. 

Apostolok Cselekedetei 2:6:

When this sound was heard  (γενομενης της φωνης ταυτης). Genitive absolute with aorist middle participle. Note φωνη this time, not ηχο as in verse 1. Φωνη originally meant sound as of the wind (Joh 3:8) or an instrument (1Co 14:7,8,10), then voice of men. The meaning seems to be that the excited "other tongues" of verse 4 were so loud that the noise drew the crowd together. The house where the 120 were may have been (Hackett) on one of the avenues leading to the temple.

Were confounded  (συνεχυθη). First aorist passive indicative of συνχεω or συνχυνω, to pour together precisely like the Latin confundo, to confound. The Vulgate has it mente confusa est. It is an old verb, but in the N.T. only in Acts five times (2:6; 9:22; 19:32; 21:27,31).

In his own language  (τη ιδια διαλεκτω). Locative case. Each one could understand his own language when he heard that. Every one that came heard somebody speaking in his native tongue. 

Apostolok Cselekedetei 2:7:

Were amazed  (εξισταντο). Imperfect middle of εξιστημ, to stand out of themselves, wide-open astonishment.

Marvelled  (εθαυμαζον). Imperfect active. The wonder grew and grew.

Galileans  (Γαλιλαιο). There were few followers of Jesus as yet from Jerusalem. The Galileans spoke a rude Aramaic (Mr 14:70) and probably crude Greek vernacular also. They were not strong on language and yet these are the very people who now show such remarkable linguistic powers. These people who have come together are all Jews and therefore know Aramaic and the vernacular Koine, but there were various local tongues "wherein we were born" (εν η εγεννηθημεν). An example is the Lycaonian (Ac 14:11). These Galilean Christians are now heard speaking these various local tongues. The lists in verses 9-11 are not linguistic, but geographical and merely illustrate how widespread the Dispersion (Διασπορα) of the Jews was as represented on this occasion. Jews were everywhere, these "Jews among the nations" (Ac 21:21). Page notes four main divisions here: (I) The Eastern or Babylonian, like the Parthians, Medes, Elamites, Mesopotamians. (2) The Syrian like Judea, Cappadocia, Pontus, Asia, Phrygia, Pamphylia. (3) The Egyptian like Egypt, Libya, Cyrene. (4) The Roman.

Jews and proselytes  (προσηλυτο). These last from προσερχομα, to come to, to join, Gentile converts to Judaism (circumcision, baptism, sacrifice). This proselyte baptism was immersion as is shown by I. Abrahams (Studies in Pharisaism and the Gospels, p. 38). Many remained uncircumcised and were called proselytes of the gate. 

Apostolok Cselekedetei 2:11:

Cretes and Arabians . These two groups "seem to have been added to the list as an afterthought" (Knowling). Crete is an island to itself and Arabia was separate also though near Judea and full of Jews. The point is not that each one of these groups of Jews spoke a different language, but that wherever there was a local tongue they heard men speaking in it.

We do hear them speaking  (ακουομεν λαλουντων αυτων). Genitive case αυτων with ακουω the participle λαλουντων agreeing with αυτων, a sort of participial idiom of indirect discourse (Robertson, Grammar, pp. 1040ff.).

The mighty works  (τα μεγαλεια). Old adjective for magnificent. In LXX, but only here (not genuine in Lu 1:49) in the N.T. Cf. 2Pe 1:16 for μεγαλειοτης (majesty). 

Apostolok Cselekedetei 2:12:

Were perplexed  (διηπορουντο). Imperfect middle of διαπορεω (δια, α privative, πορος) to be wholly at a loss. Old verb, but in N.T. only in Luke and Acts. They continued amazed (εξισταντο) and puzzled.

What meaneth this?  (Τ θελε τουτο εινα). Literally, what does this wish to be? 

Apostolok Cselekedetei 2:13:

Mocking  (διαχλευαζοντες). Old verb, but only here in the N.T., though the simple verb (without δια) in 17:32. Χλευη means a joke.

With new wine  (γλευκους). Sweet wine, but intoxicating. Sweet wine kept a year was very intoxicating. Genitive case here after μεμεστωμενο εισιν (periphrastic perfect passive indicative), old verb μεστοω, only here in the N.T. Tanked up with new wine, state of fulness. 

[Rieger] Carl Heinrich Riegers Kommentar:

{\rtf1\ansi{\fonttbl{\f0\fdecor\fprq2 Times New Roman;}{\f1\froman\fcharset0\fprq2 Times New Roman;}{\f2\froman\fcharset0\fprq2 Times New Roman;}{\f3\froman\fcharset0\fprq2 Times New Roman;}{\f4\froman\fcharset0\fprq2 Times New Roman;}{\f7\froman\fcharset2\fprq2 Symbol;}{\f8\froman\fcharset2\fprq2 Symbol;}}{\colortbl;\red255\green0\blue0;\red255\green0\blue0;\red128\green0\blue128;\red0\green128\blue64;\red0\green0\blue255;\red255\green0\blue0;\red0\green0\blue128;}{\cf1\pard}\pard \nowidctlpar \cf7\f0 {\fs21\cf1\b Apostolok Cselekedetei 2:1}:{\par}{\fs24\cf7 {\b1 Text: Apostelgeschichte 2,1-21} \par {\b1 Die ersten Gl\u19810?igen empfangen die Gabe des Heiligen Geistes, und dem ersten Unglauben und Sp\u-8557?\u-8923?rei dar\u32138?\u-9161?ird das Maul durch Petrus gestopft, unter Berufung auf Joels Weissagung.} \par Bei der Wahrheit GOttes und bei seinem Gnadenrat, die Menschen zur Erkenntnis derselben zu bringen, hei\u2036? es mit besonderem Nachdruck: Ein Tag sagt es dem Anderen, und eine Nacht tut es kund der anderen. Der Pfingsttag Alten Testaments, oder der f\u32426?\u-8601?ste Tag vom Ausgang der Kinder Israel aus \u295?ypten, ward durch die ansehnliche Gebung des Gesetzes ausgezeichnet\u288?und der Pfingsttag Neuen Testaments brachte nun den Geist, der das Gesetz ins Herz schreibt, und solche Leute aus uns macht, die in GOttes Geboten wandeln, seine Rechte halten, und darnach tun. Was haben diese beiderlei Tage einander zu sagen gehabt? Der Eine sagte was noch nachkommen m\u-13482?\u-8416?bis GOttes Absicht an den Menschen erreicht werde\u3450?\u-8928?da der Andere erf\u1170?\u-9161?ar, so hie\u2016?es nun: Es ist geschehen. Nun findet sich die Frucht und der Segen von allen vorhergehenden Tagen des Fleisches JEsu, und auch von seinem Eingang in die Herrlichkeit. Da\u2016?GOtt auch solche Tage beibehalten, und sie in eine solche Beziehung aufeinander gesetzt hat, ist dem Glauben sehr f\u-8566?\u-8923?rlich: Denn diese Gleichheit in den Wegen und Werken GOttes hilft unserer Schwachheit auf. Deswegen sind auch wir es unserer Nachkommenschaft schuldig, durch die Feier solcher Tage den Glauben und das Nachdenken \u32138?\u-9180?ie Werke GOttes zu unterhalten\u3942?\u-8864?GOtt \u-8613?\u-8923?rs bei Einsetzung der Festzeiten und Gebr\u19811?he seine Absicht auf das nachwachsende Geschlecht blicken l\u18420?, da\u2016?man diesem auf seine Nachfrage Bescheid geben k\u-8582?\u-8283?. Aufl\u-8562?\u-8850? und Abschaffen ist keine Kunst, aber erf\u1110?\u-8288?und zum rechten Zweck lenken, ist etwas anderes. Auch mit der {\i1 Pfingst}gabe bewies noch der HErr JEsus, da\u2016?Er gekommen sei zu {\i1 erf\u1110?\u-8259?. Zeiten der Verhei\u2037?ng gingen freilich voran, das Warten darauf war lang\u2016?aber die Erf\u1174?\u-8281? kam dann schnell. O was haben die drei\u2025?g Jahre des Wandels Christi in der Welt, und die n\u18664?sten drei\u2025?g Jahre darauf f\u30806?\u-8594?e \u302?derung nach sich gezogen? Wie schnell kann GOtt zum Zweck kommen? Den Himmel offen sehen, und von dorther himmlische Kr\u18868?e zu genie\u2021?n bekommen, war von langem her zum Zeichen der gesegneten Zeiten Christi gemacht\u2016?sonderlich aber, nachdem sie ihn dorthin auffahren sahen, und von dort auch seiner zu gewarten verst\u19364?igt wurden, so ward Er ihnen damit zum Augenmerk gemacht, da\u2016?sie auch am Pfingsttage bald bemerkten, was ihnen von dorther zukam. Auch unter dem Wind eine andringende himmlische Kraft zu vermuten, waren sie schon angeleitet durch das von dem HErrn JEsu selbst {\i1 Joh. 20} vorgenommene Anblasen. Hier war es gewaltiger, weil nun das mit Gewalt herandringende Himmelreich einen kr\u18868?igeren Antrag erforderte. Das ganze Haus, da sie sa\u2021?n, war ein namhaftes, zun\u18664?st an den Tempel ansto\u2021?ndes, und zu demselben gerechnetes Geb\u19812?e, woselbst sie ihr Wesen hatten {\i1 (Luk. 24:53)}. Die \u32138?\u-9174?edem erschienenen {\i1 Feuerfl\u19309?lein} in Gestalt gespaltener Zungen waren wieder ein neues Bild von einer sehr durchdringenden und dabei reinigenden und l\u19828?ernden Kraft\u18485?nd auch auf das waren sie vorbereitet, da es in der Verhei\u2037?ng hie\u2042? Mit dem Heiligen Geist und Feuer getauft werden. Durch die Zerstreuung der Juden unter alle V\u-8590?\u-8475?r, das ihrerseits eine Strafe f\u30862?\u-8603? war, hat GOtt doch schon von weitem her die Br\u-15530?\u-9158?ubereitet, mit der Ausbreitung des Evangeliums sein Reich unter allen V\u-8590?\u-8475?rn anzulegen, und es wurde wirklich in beider Herzen Manches dazu vorbereitet. Deswegen nahm sich auch gleich der Pfingstgeist dieses gro\u2021? Feld zu bearbeiten vor. So viel Au\u2021?rordentliches hierbei vorkam, so wenig ging etwas Unordentliches vor, sondern der Anfang wurde mit einem Aussprechen der gro\u2021?n Taten GOttes gemacht\u2016?vermutlich wie Zacharias oder Maria in ihren Lobges\u19367?en Altes und Neues zusammengenommen haben. Von da an aber trat Petrus besonders auf, und gab einen umst\u19364?lichen Bericht, wie der jetzige Vorgang nach dem Wort der Weissagung anzusehen sei, und wie er sich auch an das anschlie\u2021?, was n\u18664?st zuvor in Jerusalem sich begeben hatte. Petrus w\u18988?t in des Geistes Licht und Kraft schicklich die Stelle, welche die ganze Zeit von diesem Pfingsttag bis auf den j\u32655?\u-8923?n Tag zusammenfa\u2036?, und in das g\u-8557?\u-8916?iche Erbarmen \u32138?\u-9180?ie Not alles Fleisches wei\u2036?, die GOtt darunter angesehen, und deren Er auf solche Weise zu Hilfe kommen wollte, nachdem der Fluch am Kreuz weggenommen, und also einem solchen Segen und Gemeinschaft Raum gemacht war. Deswegen auch alle Erweisungen des Geistes und seiner Kr\u18868?e in ihm nichts zum Gro\u2036?un oder Spielen, sondern zur Erstattung unserer M\u19367?el, und Ausr\u-13162?\u-8281? zum Dienst im Reich GOttes eingerichtet waren. Da\u2016?aber Petrus bei der Anf\u2710?\u-8281? dieses prophetischen Wortes auch das Letzte von Blut, Feuer und Rauchdampf nicht zur\u-15502?\u-8929?t, best\u19753?gt, was auch sonst in der Haushaltung GOttes oft vorkommt, da\u2016?gro\u2021? Gnadenerweisungen und endliche Zorngerichte oft mehr zusammensto\u2021?n, oder der Baum, an dem man noch am meisten arbeitet, beim Ausbleiben der Frucht dem Umgehauenwerden am n\u18664?sten sein kann\u18487?elche Betrachtung also billig hier gezogen wird, um eine Bewegursache abzugeben, dem Geist desto mehr Raum zu lassen. Denn um Errettung und Seligwerden, beim Anrufen des Namens des HErrn, ist es ja doch allermeist zu tun. Auch Gesichte und Tr\u19821?e werden zur Rettung, zur Unterweisung in einer Not verliehen, sind oft eine Erquickung auf ein Notgebet, dar\u32138?\u-9171?an eingeschlafen. }{\fs24 \par }}

[TFG] The Fourfold Gospel and Commentary on Acts of Apostles:

Apostolok Cselekedetei 2:1:

 #Ac 2:1|     II:1. Thus far our author has been engaged in preliminary statements, which were necessary to the proper introduction of his main  theme. He has furnished us a list of the eleven apostles, and the  appointment of the twelfth; rehearsed briefly their qualifications as  witnesses of the resurrection; informed us that they were in Jerusalem,  dwelling in an upper room, but spending the most of their time in the  temple, and waiting for the promised power to inaugurate on earth the  kingdom of Christ. He now proceeds to give an account of the descent of  the Holy Spirit, and enters upon the main theme of the narrative,     (1) When the day of Pentecost was fully come, they were all with one accord in one place.     The day of Pentecost was the fiftieth day after the Passover. It was  celebrated, according to the law of Moses, by offering the first fruits  of the wheat harvest, in the form of two loaves made of fine flour  (#Le 23:15-17|). On account of the seven weeks intervening between  it and the Passover, it is styled, in the Old Testament, "the feast of weeks" [#Ex 34:22|]. But the fact that it occurred on the fiftieth day, gave it, in later ages, under the prevalence of the Greek language, the name of Pentecost, which is a Greek adjective meaning fiftieth.     This is one of the three annual festivals at which the law required every male Jew of the whole nation to be present (#Ex 23:14-17|). The condemnation and death of Jesus had occurred during one of these feasts, and now, the next universal gathering of the devout Jews is most wisely chosen as the occasion for the vindication of his character and the beginning of his kingdom. It is the day on which the law was given on Mount Sinai, and henceforth it is to commemorate the giving of a better law, founded on better promises. It is remarkable that the day of giving the law was celebrated throughout the Jewish ages, without one word in the Old Testament to indicate that it was designed to commemorate that event. In like manner, the day of the week on which the Holy Spirit descended has been celebrated from that time till this, though no formal reason is given in the New Testament for its observance. The absence of inspired explanations, however, has not left the world in doubt upon the latter subject; for the two grand events which occurred on that day--the resurrection of Jesus and the descent of the Holy Spirit, are of such transcendent importance, that all minds at once agree in attributing to them, and especially to the former, the celebration of the day.     That we are right in assuming that this Pentecost occurred on the  first day of the week, there is no room for doubt, though Dr. Hackett  advocates a different hypothesis. After stating that the Lord was  crucified on Friday, he says, "The fiftieth day, or Pentecost  (beginning, of course, with the evening of Friday, the second day of  the Passover) would occur on the Jewish Sabbath." He seems to have  forgotten, for the moment, that Friday was "preparation day"  (#Joh 19:31|), and that Saturday was, therefore, the first day of unleavened bread (#Le 23:5-7|). According to the law, the count began on "the morrow after" this day, which was Sunday (#Le 23:15|). Counting seven full weeks and one day from that time, would throw the fiftieth day, or Pentecost on Sunday, beginning at six o'clock Saturday evening, and closing at the same hour Sunday evening. As certainly as Jesus arose on Sunday, he died on Friday; and as certainly as this Friday was the preparation day of the Passover, so certainly did the Pentecost occur on Sunday.     Why Luke uses the expression, "When the day of Pentecost was fully come," is best explained in this way. The day began with sunset, and the first part of it was night, which was unsuited for the purpose of these events. The day was not fully come until daylight.     It is important to determine who are the parties declared by Luke to  be "all with one accord in one place"; for upon this depends the  question whether the whole hundred and twenty disciples, or only the  twelve apostles, were filled with the Holy Spirit. The words are almost  uniformly referred, by commentators, to the hundred and twenty. Any who  will read #Ac 2:1-4| noticing the connection of the pronoun "they,"  which occurs in each of them, will see, at a glance, that it has,  throughout, the same antecedent, and, therefore, all the parties said  in #Ac 2:1| to be together in one place, are said in #Ac 2:4| to be filled with the Holy Spirit, and to speak in other tongues. The question, then, Who were filled with the Holy Spirit? depends upon the reference of the pronoun in the statement, "They were all together  in one place." Those who suppose that the whole hundred and twenty are referred to, have to go back to #Ac 1:15| to find the antecedent. But, if we obliterate the unfortunate separation between the first and second chapters, and take #Ac 1:26| into its connection with #Ac 2:1|, we will find the true and obvious antecedent much nearer at hand. It would read thus: "The lot fell upon Matthias, and he was  numbered together with the eleven apostles. And when the day of  Pentecost was fully come, they were all with one accord in one  place." It is indisputable that the antecedent to they is the term  apostles; and it is merely the division of the text into chapters  severing the close grammatical connection of the words, which has hid this most obvious fact from commentators and readers. The apostles  alone, therefore, are said to have been filled with the Holy Spirit. This conclusion is not only evident from the context, but it is  required by the very terms of the promise concerning the Holy Spirit. It was to the apostles alone, on the night of the betrayal, that Jesus  had promised the miraculous aid of the Spirit, and to them alone he had  said, on the day of ascension, "You shall be immersed in the Holy  Spirit" [#Ac 1:5|]. It involves both a perversion of the text, and a misconception of the design of the event (see TFG "Ac 2:3" and see TFG "Ac 2:4"), to suppose that the immersion in the Holy Spirit  was shared by the whole hundred and twenty.  (OCA 23-25) 

Apostolok Cselekedetei 2:2:

 #Ac 2:2|     2. It was the apostles, then, and they alone, who were assembled together:     (2) And suddenly there came a sound out of heaven, as of a rushing mighty wind, and it filled all the house where they were sitting.     What house this was has been variously conjectured; but the supposition of Olshausen, that it was one of the thirty spacious rooms around the temple court, described by Josephus and called  oikoi , houses, is most agreeable to all the facts. Wherever it was, the crowd described below gathered about them, and this required more space than any private house would afford, especially the upper room where the apostles had been lodging.  (OCA 25) 

Apostolok Cselekedetei 2:3:

 #Ac 2:3,4|     3, 4. Simultaneous with the sound,     (3) There appeared to them tongues, distributed, as of fire, and it sat upon each one of them.     This is the immersion in the Holy Spirit which had been promised by Jesus, and for which the apostles had been waiting since his ascension. It is highly important that we should understand in which it consisted, and the necessity for its occurrence.     There is not, in the New Testament, a definition of the immersion in the Holy Spirit, but we have here what is possibly better, a living instance of its occurrence. The historian gives us a distinct view of men in the act of being immersed in the Spirit, so that, in order to understand it, we have to look on, and tell what we see and hear. We see, then, flaming tongues, like flames of fire, distributed so that one rests upon each of the twelve apostles. In the clause, "it sat upon each of them," the singular pronoun it is used after the plural tongues, to indicate that not all, but only one of the tongues sat upon each apostle, the term distributed having already suggested the contemplation of them singly. We see this, and we hear all twelve at once speaking in languages to them unknown. We see a divine power present with these men, for to no other power can we attribute these tongues. We hear the unmistakable effects of a divine power acting upon their minds; for no other power could give them an instantaneous knowledge of language which they had never studied. The immersion, therefore, consists in their being so filled with the Holy Spirit as to be attended by a miraculous physical power, and to exercise a miraculous intellectual power. If there is any other endowment conferred upon them, the historian is silent in reference to it, and we have no right to assume it. Their ability to speak in other languages is not an effect upon their tongues directly, but merely a result of the knowledge imparted to them. Neither are we to regard the nature of the sentiments uttered by them as proof of any miraculous moral endowment; for pious sentiments are the only kind which the Spirit of God would dictate, and they are such as these men, who had  been for some time "continually in the temple, praising and blessing  God" (#Lu 24:53|), and "continuing with one consent in prayer and  supplication" (#Ac 1:14|), would be expected to utter, if they spoke  in public at all.     We have already said something of the necessity of this event (see TFG "Ac 1:2"); but, at the risk of some repetition, we must here advert to the subject again. What the apostles needed, at this point in their history, was not moral courage, or devoutness of spirit; for they had already recovered from the alarm produced by the crucifixion, and were now boldly entering the temple together every day, and spending their whole time in devout worship. Their defects were such as no degree of courage or of piety could supply. It was power that they wanted--power to remember all that Jesus had taught them; to understand the full meaning of all his words; of his death; of his resurrection; to pierce the heavens, and declare with certainty things which had transpired there; and to know the whole truth concerning the will of God and the duty of men. There is only one source from which this power could be derived, and this the Savior had promised them, when he said, "You shall receive power ( dunamin ),  when the Holy Spirit comes upon you" (#Ac 1:8|). This power they now received, and upon the exercise of it depends the entire authority of  apostolic teaching.  (OCA 25, 26) 

Apostolok Cselekedetei 2:4:

 #Ac 2:4|     (4) And they were all filled with the Holy Spirit, and began to  speak in other tongues, as the Spirit gave them utterance.     But power to establish the kingdom and to proselyte the world  involved not merely the possession of the miraculous mental power above  named, but the ability to prove that they did not possess it. This  could best be done by an indisputable exercise of it. To exercise it,  however, by merely beginning to speak the truth infallibly, would not answer the purpose, for men would inquire, How can you assure us that  this which you speak is the truth? To answer this question  satisfactorily, they gave such an exhibition of the superhuman  knowledge which they possessed as could be tested by their hearers. They might have done this by penetrating the minds of the auditors, and  declaring to them their secret thoughts or past history; but this would  have addressed itself to only one individual at a time. Or they might,  like the prophets of old, have foretold some future event, the  occurrence of which would prove their inspiration; but this would have  required some considerable lapse of time, and would not, therefore,  have answered the purpose of immediate conviction. There is, indeed,  but one method conceivable, by which they could exhibit this power to  the immediate conviction of a multitude, and that is the method adopted  on this occasion, speaking in other tongues, as the Spirit gave  them utterance. If any man doubts this, let him imagine and state, if  he can, some other method. True, they might have wrought miracles of  healing, but this would have been no exhibition of miraculous  mental endowments. If wrought in confirmation of the claim that they  were inspired, it would have proved it; still, the proof would have  been indirect, requiring the minds of the audience to pass through a  course of reasoning before reaching the conclusion. The proof, in this  case, is direct, being an exhibition of the power which they claimed. By the only method, then, of which we can conceive, the apostles, as soon as they became possessed of the promised power, exhibited to the multitude an indisputable exercise of it.     It should be observed, that this exhibition could be available to its purpose only when individuals were present who understood the languages spoken. Otherwise, they would have no means of testing the reality of the miracle. Hence, to serve the purpose of proof where this circumstance did not exist, the apostles were supplied with the power of working physical miracles; and inasmuch as this circumstance did not often exist in the course of their ministry, they had resort almost uniformly to the indirect method of proof by a display of miraculous physical power.  (OCA 26-27) 

Apostolok Cselekedetei 2:5:

 #Ac 2:5|     5. The circumstances of the present occasion were happily suited to this wonderful display of divine power, the like of which had never  been witnessed, even in the astonishing miracles of Moses and of Jesus.     (5) Now there were dwelling in Jerusalem, Jews, devout men, from every nation under heaven.  The native tongues of these Jews were those of the nations in which they were born, but they had also been instructed by their parents in the dialect of Judea. This enabled them to understand the tongues which were spoken by the apostles, and to test the reality of the miracle.  (OCA 27) 

Apostolok Cselekedetei 2:6:

 #Ac 2:6-12|     6-12. (6) And when this sound occurred, the multitude came together, and were confounded, because each one heard them speaking in  his own dialect.     The historian here seems to exhaust his vocabulary of terms to express the confusion of the multitude upon witnessing the scene.  (OCA 27) 

Apostolok Cselekedetei 2:7:

 #Ac 2:7|     Not content with saying they were confounded, he adds,     (7) And all were amazed and marveled, saying to one another,  Behold, are not all these are speaking Galileans?  (OCA 27) 

Apostolok Cselekedetei 2:8:

 #Ac 2:8|     (8) And how do we hear, each one in our own dialect in which we were born? 

Apostolok Cselekedetei 2:9:

 #Ac 2:9|     (9) Parthians, and Medes, and Elamites; and those inhabiting Mesopotamia, Judea and Cappadocia, Pontus and Asia, 

Apostolok Cselekedetei 2:10:

 #Ac 2:10|     (10) Phrygia and Pamphylia, Egypt and the parts of Libya about Cyrene; and Roman strangers, both Jews and proselytes, 

Apostolok Cselekedetei 2:11:

 #Ac 2:11|     (11) Cretes and Arabians; we hear them speaking in our own tongues  the wonderful works of God. 

Apostolok Cselekedetei 2:12:

 #Ac 2:12|     Not yet satisfied with his attempts to express their feelings, Luke adds,     (12) And they were all amazed, and perplexed, saying one to another, What does this mean?  (OCA 27) 

Apostolok Cselekedetei 2:13:

 #Ac 2:13|     13. We have in this last sentence [#Ac 2:12|] an instance of the peculiar use of the term all in the New Testament, to signify a great mass; for after saying that "all were amazed," etc. Luke immediately adds,     (13) But others, mocking, said, These men are full of sweet wine.  The wine was not new, as rendered in the common version; for new wine was not intoxicating; but it was old, and very intoxicating, though by a peculiar process it had been kept sweet. c     In order that we may discriminate accurately concerning the effects of this phenomenon, we must observe that the only effects thus far produced upon the multitude, are perplexity and amazement among the greater part, and merriment among the few. It was impossible that any of them, without an explanation, could understand the phenomenon; and without being understood, it could have no moral or religious effect upon them. It was, indeed, quite natural, that some of the audience, to whom most of the languages spoken at first sounded like mere gibberish, and who were of too trivial a disposition to inquire further into the matter, should exclaim, that the apostles were drunk. This being true of the phenomenon while unexplained, it is evident that all the moral power which it is to exert upon the multitude must reach their minds and hearts through the words in which the explanation  is given. To this explanation our attention is now directed.  c Hackett.  (OCA 27-28) 

[Wesley] John Wesley’s Notes on the Bible:

Apostolok Cselekedetei 2:1:

At the pentecost of Sinai, in the Old Testament, and the pentecost of Jerusalem, in the New, where the two grand manifestations of God, the legal and the evangelical; the one from the mountain, and the other from heaven; the terrible, and the merciful one. They were all with one accord in one place - So here was a conjunction of company, minds, and place; the whole hundred and twenty being present. 

Apostolok Cselekedetei 2:2:

And suddenly there came a sound from heaven - So will the Son of man come to judgment. And it filled all the house - That is, all that part of the temple where they were sitting. 

Apostolok Cselekedetei 2:3:

And there appeared distinct tongues, as of fire - That is, small flames of fire. This is all which the phrase, tongues of fire, means in the language of the seventy. Yet it might intimate God's touching their tongues as it were (together with their hearts) with Divine fire: his giving them such words as were active and penetrating, even as flaming fire. 

Apostolok Cselekedetei 2:4:

And they began to speak with other tongues - The miracle was not in the ears of the hearers, (as some have unaccountably supposed,) but in the mouth of the speakers. And this family praising God together, with the tongues of all the world, was an earnest that the whole world should in due time praise God in their various tongues. As the Spirit gave them utterance - Moses, the type of the law, was of a slow tongue; but the Gospel speaks with a fiery and flaming one. 

Apostolok Cselekedetei 2:5:

And there were dwelling in Jerusalem Jews - Gathered from all parts by the peculiar providence of God. 

Apostolok Cselekedetei 2:6:

The multitude came together, and were confounded - The motions of their minds were swift and various. 

Apostolok Cselekedetei 2:9:

Judea - The dialect of which greatly differed from that of Galilee. Asia - The country strictly so called. 

Apostolok Cselekedetei 2:10:

Roman sojourners - Born at Rome, but now living at Jerusalem. These seem to have come to Jerusalem after those who are above mentioned. All of them were partly Jews by birth, and partly proselytes. 

Apostolok Cselekedetei 2:11:

Cretans - One island seems to be mentioned for all. The wonderful works of God - Probably those which related to the miracles, death, resurrection, and ascension of Christ, together with the effusion of his Spirit, as a fulfilment of his promises, and the glorious dispensations of Gospel grace. 

Apostolok Cselekedetei 2:12:

They were all amazed - All the devout men. 

Apostolok Cselekedetei 2:13:

But others mocking - The world begins with mocking, thence proceeds to cavilling, Ac 4:7; to threats, 4:17; to imprisoning, Ac 5:18; blows, 5:40; to slaughter, Ac 7:58. These mockers appear to have been some of the natives of Judea, and inhabitants of Jerusalem, (who understood only the dialect of the country,) by the apostle's immediately directing his discourse to them in the next verse. They are full of sweet wine - So the Greek word properly signifies. There was no new wine so early in the year as pentecost. Thus natural men are wont to ascribe supernatural things to mere natural causes; and many times as impudently and unskilfully as in the present case. 
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�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





