Kedves ‘Keresztségtől Meg Nem Foszthatók’!

Küldöm az összeállítást — és imádkozzunk, hogy Urunk küldje mellé Lelkét is!

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

34ויפתח פטרוס את פיו ויאמר עתה ידעתי באמת כי האלהים איננו נשא פנים׃ 35כי אם בכל עם ועם הירא אותו ועשה צדק רצוי הוא לפניו׃ 36וישלח את דברו לבני ישראל ויבשר את השלום על ידי ישוע המשיח והוא אדון הכל׃ 37אתם ידעתם את הדבר הנעשה בכל יהודה החל מן הגליל אחרי הטבילה אשר קרא אותה יוחנן׃ 38את אשר משח האלהים את ישוע הנצרי ברוח הקדש ובגבורה ויעבר בארץ עשה חסד ורפא את כל הנכבשים תחת יד השטן כי האלהים היה עמו׃ 39ואנחנו עדים על כל אשר עשה בארץ היהודים ובירושלים ואשר הרגהו בהוקיעם אתו על העץ׃ 40אותו הקים האלהים ביום השלישי ויתנהו להראות בגלוי׃ 41לא לכל העם כי אם לנו העדים אשר האלהים בחר בהם מראש אשר אכלנו ושתינו אתו אחרי קומו מן המתים׃ 42ויצו אתנו להשמיע לעם ולהעיד כי אתו שם האלהים לשופט החיים והמתים׃ 43ועליו כל הנביאים מעידים כי יקבלו סליחת החטאים בשמו כל המאמינים בו׃ 44עוד פטרוס מדבר הדברים האלה ורוח הקדש צלחה על כל השמעים את הדבר׃ 45והמאמינים בני המילה אשר באו את פטרוס השתוממו כי מתנת רוח הקדש נשפכה גם על הגוים׃ 46כי שמעו אתם ממללים בלשנות ומגדלים את האלהים׃ 47ויען פטרוס ויאמר היוכל איש למנע את המים מטבל את אלה אשר קבלו את רוח הקדש גם הם כמנו׃ 48ויצו לטבל אתם בשם האדון ויבקשו ממנו לשבת אתם ימים אחדים׃

LXX/Greek New Testament:

Ac 10.34

jAnoivxa" de; Pevtro" to; stovma eijÖpen, jEp! ajlhqeiva"  katalambavnomai oJvti oujk ejvstin proswpolhvmpth" oJ qeov",

Ac 10.35

ajll! ejn panti; ejvqnei oJ fobouvmeno" aujto;n kai; ejrgazovmeno" dikaiosuvnhn dekto;" aujtwÖ ejstin.

Ac 10.36

to;n lovgon »oJ;nĽ ajpevsteilen toiÖ" uiJoiÖ" jIsrah;l  eujaggelizovmeno" eijrhvnhn dia; jIhsouÖ CristouÖ , ouJÖtov" ejstin pavntwn kuvrio" ,

Ac 10.37

uJmeiÖ" oijvdate, to; genovmenon rJhÖma kaq! oJvlh" thÖ" jIoudaiva", ajrxavmeno" ajpo; thÖ" Galilaiva" meta; to;  bavptisma oJ; ejkhvruxen jIwavnnh",

Ac 10.38

jIhsouÖn to;n ajpo; Nazarevq, wJ" ejvcrisen aujto;n oJ qeo;" pneuvmati aJgivw kai; dunavmei, oJ;" dihÖlqen eujergetwÖn kai;  ijwvmeno" pavnta" tou;" katadunasteuomevnou" uJpo; touÖ  diabovlou, oJvti oJ qeo;" hjÖn met! aujtouÖ.

Ac 10.39

kai; hJmeiÖ" mavrture" pavntwn wJÖn ejpoivhsen ejvn te thÖ  cwvra twÖn jIoudaivwn kai; »ejnĽ jIerousalhvm: oJ;n kai;  ajneiÖlan kremavsante" ejpi; xuvlou.

Ac 10.40

touÖton oJ qeo;" hjvgeiren »ejnĽ thÖ trivth hJmevra kai;  ejvdwken aujto;n ejmfanhÖ genevsqai,

Ac 10.41

ouj panti; twÖ lawÖ ajlla; mavrtusin toiÖ" prokeceirotonhmevnoi" uJpo; touÖ qeouÖ, hJmiÖn, oiJvtine"  sunefavgomen kai; sunepivomen aujtwÖ meta; to; ajnasthÖnai  aujto;n ejk nekrwÖn:

Ac 10.42

kai; parhvggeilen hJmiÖn khruvxai twÖ lawÖ kai;  diamartuvrasqai oJvti ouJÖtov" ejstin oJ wJrismevno" uJpo; touÖ  qeouÖ krith;" zwvntwn kai; nekrwÖn.

Ac 10.43

touvtw pavnte" oiJ profhÖtai marturouÖsin, ajvfesin aJmartiwÖn  labeiÖn dia; touÖ ojnovmato" aujtouÖ pavnta to;n pisteuvonta eij" aujtovn.

Ac 10.44

jvEti lalouÖnto" touÖ Pevtrou ta; rJhvmata tauÖta ejpevpesen  to; pneuÖma to; aJvgion ejpi; pavnta" tou;" ajkouvonta" to;n lovgon.

Ac 10.45

kai; ejxevsthsan oiJ ejk peritomhÖ" pistoi; oJvsoi sunhÖlqan twÖ Pevtrw, oJvti kai; ejpi; ta; ejvqnh hJ dwrea; touÖ  aJgivou pneuvmato" ejkkevcutai:

Ac 10.46

hjvkouon ga;r aujtwÖn lalouvntwn glwvssai" kai; megalunovntwn  to;n qeovn. tovte ajpekrivqh Pevtro",

Ac 10.47

Mhvti to; uJvdwr duvnatai kwluÖsaiv ti" touÖ mh; baptisqhÖnai touvtou" oiJvtine" to; pneuÖma to; aJvgion ejvlabon wJ" kai; hJmeiÖs_

Ac 10.48

prosevtaxen de; aujtou;" ejn twÖ ojnovmati jIhsouÖ CristouÖ baptisqhÖnai. tovte hjrwvthsan aujto;n ejpimeiÖnai hJmevra"  tinav".

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

34ανοιξας δε πετρος το στομα ειπεν επ αληθειας καταλαμβανομαι οτι ουκ εστιν προσωπολημπτης ο θεος 35αλλ εν παντι εθνει ο φοβουμενος αυτον και εργαζομενος δικαιοσυνην δεκτος αυτω εστιν 36τον λογον  [ον]

 απεστειλεν τοις υιοις ισραηλ ευαγγελιζομενος ειρηνην δια ιησου χριστου ουτος εστιν παντων κυριος 37υμεις οιδατε το γενομενον ρημα καθ ολης της ιουδαιας αρξαμενος απο της γαλιλαιας μετα το βαπτισμα ο εκηρυξεν ιωαννης 38ιησουν τον απο ναζαρεθ ως εχρισεν αυτον ο θεος πνευματι αγιω και δυναμει ος διηλθεν ευεργετων και ιωμενος παντας τους καταδυναστευομενους υπο του διαβολου οτι ο θεος ην μετ αυτου 39και ημεις μαρτυρες παντων ων εποιησεν εν τε τη χωρα των ιουδαιων και  [εν]

 ιερουσαλημ ον και ανειλαν κρεμασαντες επι ξυλου 40τουτον ο θεος ηγειρεν  [εν]

 τη τριτη ημερα και εδωκεν αυτον εμφανη γενεσθαι 41ου παντι τω λαω αλλα μαρτυσιν τοις προκεχειροτονημενοις υπο του θεου ημιν οιτινες συνεφαγομεν και συνεπιομεν αυτω μετα το αναστηναι αυτον εκ νεκρων 42και παρηγγειλεν ημιν κηρυξαι τω λαω και διαμαρτυρασθαι οτι ουτος εστιν ο ωρισμενος υπο του θεου κριτης ζωντων και νεκρων 43τουτω παντες οι προφηται μαρτυρουσιν αφεσιν αμαρτιων λαβειν δια του ονοματος αυτου παντα τον πιστευοντα εις αυτον 44ετι λαλουντος του πετρου τα ρηματα ταυτα επεπεσεν το πνευμα το αγιον επι παντας τους ακουοντας τον λογον 45και εξεστησαν οι εκ περιτομης πιστοι  οσοι

 συνηλθαν τω πετρω οτι και επι τα εθνη η δωρεα του  αγιου πνευματος εκκεχυται 46ηκουον γαρ αυτων λαλουντων γλωσσαις και μεγαλυνοντων τον θεον τοτε απεκριθη πετρος 47μητι το υδωρ δυναται κωλυσαι τις του μη βαπτισθηναι τουτους οιτινες το πνευμα το αγιον ελαβον ως και ημεις 48προσεταξεν δε αυτους εν τω ονοματι ιησου χριστου βαπτισθηναι τοτε ηρωτησαν αυτον επιμειναι ημερας τινας

[UMGreek] Unaccented Modern Greek Text:

34Τοτε ο Πετρος ανοιξας το στομα ειπεν  Επ  αληθειας γνωριζω οτι δεν ειναι προσωποληπτης ο Θεος, 35αλλ  εν παντι εθνει, οστις φοβειται αυτον και εργαζεται δικαιοσυνην, ειναι δεκτος εις αυτον. 36Τον λογον, τον οποιον απεστειλε προς τους υιους Ισραηλ ευαγγελιζομενος ειρηνην δια Ιησου Χριστου  ουτος ειναι ο Κυριος παντων 37τον λογον τουτον σεις εξευρετε, οστις εκηρυχθη καθ  ολην την Ιουδαιαν, αρχισας απο της Γαλιλαιας, μετα το βαπτισμα, το οποιον εκηρυξεν ο Ιωαννης, 38πως ο Θεος εχρισε τον Ιησουν τον απο Ναζαρετ με Πνευμα Αγιον και με δυναμιν, οστις διηλθεν ευεργετων και θεραπευων παντας τους καταδυναστευομενους υπο του διαβολου, διοτι ο Θεος ητο μετ  αυτου 39και ημεις ειμεθα μαρτυρες παντων οσα εκαμε και εν τη γη των Ιουδαιων και εν Ιερουσαλημ  τον οποιον εφονευσαν κρεμασαντες επι ξυλου. 40Τουτον ο Θεος ανεστησε την τριτην ημεραν και εκαμεν αυτον να εμφανισθη 41ουχι εις παντα τον λαον, αλλ  εις μαρτυρας τους προδιωρισμενους υπο του Θεου, εις ημας, οιτινες συνεφαγομεν και συνεπιομεν μετ  αυτου, αφου ανεστη εκ νεκρων 42και παρηγγειλεν εις ημας να κηρυξωμεν προς τον λαον και να μαρτυρησωμεν οτι αυτος ειναι ο ωρισμενος υπο του Θεου κριτης ζωντων και νεκρων. 43Εις τουτον παντες οι προφηται μαρτυρουσιν, οτι δια του ονοματος αυτου θελει λαβει αφεσιν αμαρτιων πας ο πιστευων εις αυτον. 44Ενω ετι ελαλει ο Πετρος τους λογους τουτους, επηλθε το Πνευμα το Αγιον επι παντας τους ακουοντας τον λογον. 45Και εξεπλαγησαν οι εκ περιτομης πιστοι, οσοι ηλθον μετα του Πετρου, οτι η δωρεα του Αγιου Πνευματος εξεχυθη και επι τα εθνη 46διοτι ηκουον αυτους λαλουντας γλωσσας και μεγαλυνοντας τον Θεον. Τοτε απεκριθη ο Πετρος 47Μηπως δυναται τις να εμποδιση το υδωρ, ωστε να μη βαπτισθωσιν ουτοι, οιτινες ελαβον το Πνευμα το Αγιον καθως και ημεις; 48Και προσεταξεν αυτους να βαπτισθωσιν εις το ονομα του Κυριου. Τοτε παρεκαλεσαν αυτον να διαμεινη ημερας τινας.

[Vulgate] Latin Vulgate:

34aperiens autem Petrus os dixit in veritate conperi quoniam non est personarum acceptor Deus 35sed in omni gente qui timet eum et operatur iustitiam acceptus est illi 36verbum misit filiis Israhel adnuntians pacem per Iesum Christum hic est omnium Dominus 37vos scitis quod factum est verbum per universam Iudaeam incipiens enim a Galilaea post baptismum quod praedicavit Iohannes 38Iesum a Nazareth quomodo unxit eum Deus Spiritu Sancto et virtute qui pertransivit benefaciendo et sanando omnes oppressos a diabolo quoniam Deus erat cum illo 39et nos testes sumus omnium quae fecit in regione Iudaeorum et Hierusalem quem et occiderunt suspendentes in ligno 40hunc Deus suscitavit tertia die et dedit eum manifestum fieri 41non omni populo sed testibus praeordinatis a Deo nobis qui manducavimus et bibimus cum illo postquam resurrexit a mortuis 42et praecepit nobis praedicare populo et testificari quia ipse est qui constitutus est a Deo iudex vivorum et mortuorum 43huic omnes prophetae testimonium perhibent remissionem peccatorum accipere per nomen eius omnes qui credunt in eum

 44adhuc loquente Petro verba haec cecidit Spiritus Sanctus super omnes qui audiebant verbum 45et obstipuerunt ex circumcisione fideles qui venerant cum Petro quia et in nationes gratia Spiritus Sancti effusa est 46audiebant enim illos loquentes linguis et magnificantes Deum 47tunc respondit Petrus numquid aquam quis prohibere potest ut non baptizentur hii qui Spiritum Sanctum acceperunt sicut et nos 48et iussit eos in nomine Iesu Christi baptizari tunc rogaverunt eum ut maneret aliquot diebus

Magyar Bibliatársulat Újfordítású Bibliája:

ApCsel. 10,34

Erre Péter beszélni kezdett, és ezt mondta: „Most kezdem igazán megérteni, hogy nem személyválogató az Isten, [5Móz 10,17;  Róm 2,11;  Gal 2,6;  1Pt 1,17]

ApCsel. 10,35

hanem minden nép között kedves előtte, aki féli őt, és igazságot cselekszik.

ApCsel. 10,36

Ezt az igét küldte Izráel fiainak, amikor békességet hirdetett Jézus Krisztus által. Ő a mindenség Ura! [Ézs 52,7;  Róm 10,12]

ApCsel. 10,37

Ti tudjátok, mi történt, kezdve Galileától az egész Júdeában, az után a keresztség után, amelyet János hirdetett:

ApCsel. 10,38

A názáreti Jézust felkente az Isten Szentlélekkel és hatalommal, és ő szertejárt, jót tett, és meggyógyított mindenkit, akik az ördög igájában vergődtek, mert az Isten volt vele.

ApCsel. 10,39

Mi pedig tanúi vagyunk mindannak, amit ő tett a zsidók tartományában és Jeruzsálemben. Őt azonban fára feszítve megölték; [5Móz 21,22;  Gal 3,12]

ApCsel. 10,40

de az Isten harmadnapon feltámasztotta őt, és megadta neki, hogy láthatóan megjelenjék;

ApCsel. 10,41

de nem az egész népnek, hanem csak azoknak a tanúknak, akiket előre kiválasztott erre az Isten: minekünk, akik együtt ettünk és ittunk vele, miután feltámadt a halálból.

ApCsel. 10,42

És ő megparancsolta nekünk, hogy hirdessük a népnek, és tegyünk bizonyságot arról, hogy ő Istentől rendelt bírája élőknek és holtaknak.

ApCsel. 10,43

Róla tesznek bizonyságot a próféták mind, hogy aki hisz őbenne, az ő neve által bűnbocsánatot nyer.”

ApCsel. 10,44

Míg ezeket a szavakat mondta Péter, leszállt a Szentlélek mindazokra, akik hallgatták az igét.

ApCsel. 10,45

És elámultak a zsidó származású hívők, akik Péterrel együtt jöttek, hogy a pogányokra is kitöltetett a Szentlélek ajándéka.

ApCsel. 10,46

Hallották ugyanis, amint nyelveken szóltak, és magasztalták az Istent. Akkor megszólalt Péter:

ApCsel. 10,47

„Vajon megtagadhatja-e a vizet valaki ezektől, hogy megkeresztelkedjenek, akik ugyanúgy megkapták a Szentlelket, mint mi?”

ApCsel. 10,48

És úgy rendelkezett, hogy keresztelkedjenek meg a Jézus Krisztus nevében. Ők pedig megkérték, hogy maradjon náluk néhány napig. [ApCsel 1,5;  2,38 ]

Protestáns revideált újfordítás saját variánsa:

Károli:

Csel. 10,34

Péter pedig megnyitván száját, monda: Bizonynyal látom, hogy nem személyválogató [5 Móz. 10,17.  Róm. 2,11.] az Isten;

Csel. 10,35

Hanem minden nemzetben [rész 15,14.] kedves ő előtte, a ki őt féli és igazságot cselekszik.

Csel. 10,36

Azt az ígét, melyet elkülde az Izráel fiainak, hirdetvén békességet [Luk. 2,14.  Ján. 14,27.  Róm. 5,1.] a Jézus Krisztus által (ő mindeneknek Ura).

Csel. 10,37

Ti ismeritek azt a dolgot, mely lőn az egész Júdeában, Galileától kezdve, az után a keresztség után, melyet János prédikált,

Csel. 10,38

A názáreti Jézust, [Mát. 3,16.  Márk 1,10. 11.  Luk. 3,21. 22.] mint kené fel őt az Isten Szent Lélekkel és hatalommal, ki széjjeljárt jót tévén és meggyógyítván mindeneket, kik az ördög hatalma alatt voltak; mert az Isten vala ő vele.

Csel. 10,39

És mi vagyunk bizonyságai mindazoknak, a miket mind a zsidóknak tartományában, mind Jeruzsálemben cselekedett; a kit megölének, fára feszítvén.

Csel. 10,40

Ezt az Isten feltámasztá harmadnapon, és megadá, hogy ő [rész 1,3.  Luk. 24,1.  Ján. 20,1.  Ján. 21,1.] megjelenjék nyilván,

Csel. 10,41

Nem az egész népnek, hanem az Istentől eleve választott bizonyságoknak, nékünk, kik együtt ettünk és együtt ittunk ő vele, [Luk. 24,30. 43.  Ján. 21,12. 13.] minekutána feltámadott halottaiból.

Csel. 10,42

És megparancsolta nékünk, hogy hirdessük a népnek, és [rész 1,8.  Márk 16,15.] tegyünk bizonyságot, hogy ő az Istentől rendelt bírája [rész 17,31.  2 Kor. 5,10.  2 Tim. 4,1.  1 Pét. 4,5.] élőknek és holtaknak.

Csel. 10,43

Erről a próféták mind bizonyságot tesznek, hogy bűneinek bocsánatját veszi az ő neve által mindenki, a ki hiszen ő benne.

Csel. 10,44

Mikor még szólá Péter ez ígéket, leszálla a Szent Lélek mindazokra, a kik hallgatják vala e beszédet.

Csel. 10,45

És elálmélkodának a zsidóságból való hívek, mindazok, a kik Péterrel együtt mentek, hogy a pogányokra [Eféz. 3,6.] is kitöltetett a Szent Lélek ajándéka.

Csel. 10,46

Mert hallják vala, hogy ők nyelveken szólnak [rész 2,1-4. 19,6.] és magasztalják az Istent. Akkor felele Péter:

Csel. 10,47

Vajjon eltilthatja-é [rész 8,36.] valaki a vizet, hogy ezek meg ne keresztelkedjenek, kik vették a Szent Lelket [rész 15,8.] miképen mi is?

Csel. 10,48

És parancsolá, hogy keresztelkedjenek meg az Úrnak nevében. [rész 2,38.] Akkor kérék őt, hogy maradjon náluk néhány napig.

Szent István Társulati Biblia:

ApCsel 10,34

Péter így kezdte beszédét: „Valóban el kell ismernem, hogy az Isten nem személyválogató,

ApCsel 10,35

mindenki kedves előtte, aki féli és az igazságosságot cselekszi, bármely nép fia is.

ApCsel 10,36

A tanítást ugyan Izrael fiainak adta, amikor békét hirdetett Jézus Krisztus által. Ő mindenki Ura.

ApCsel 10,37

Ti tudjátok, mik történtek a Jánostól hirdetett keresztség után Galileától kezdve egész Júdeában.

ApCsel 10,38

Miképp kente fel az Isten a názáreti Jézust Szentlélekkel és hatalommal. S ő ahol csak járt, jót tett, meggyógyította az összes ördögtől megszállottat, mert vele volt az Isten.

ApCsel 10,39

Mi tanúi vagyunk mindannak, amit Júdea egész területén és Jeruzsálemben tett. Aztán megölték, keresztre feszítették,

ApCsel 10,40

de harmadnap feltámasztotta az Isten, és látható alakban megmutatta,

ApCsel 10,41

igaz, nem az egész népnek, hanem csak az Istentől előre kijelölt tanúknak, vagyis nekünk, akik ettünk és ittunk vele halálából való feltámadása után.

ApCsel 10,42

Megparancsolta nekünk, hogy hirdessük a népnek, és tanúsítsuk, hogy ő az, akit az Isten az élők és holtak bírájául rendelt.

ApCsel 10,43

A próféták mind tanúságot tesznek arról, hogy aki hisz benne, elnyeri nevében bűnei bocsánatát.”

Kornéliusz megkeresztelése

ApCsel 10,44

Péter még be sem fejezte a beszédet, s a Szentlélek már leszállt mindenkire, aki hallgatta a tanítást.

ApCsel 10,45

A zsidókból lett keresztények, akik Péterrel érkeztek, ámulatba estek, hogy a Szentlélek ajándéka a pogányokra is kiárad.

ApCsel 10,46

Mert hallották, hogy megkapták a nyelvek adományát, és magasztalják az Istent. Péter megszólalt:

ApCsel 10,47

„Meg lehetne tagadni a keresztvizet azoktól, akik a Szentlelket éppen úgy megkapták, mint mi?”

ApCsel 10,48

Ezzel elrendelte, hogy Jézus Krisztus nevében kereszteljék meg őket. Őt viszont arra kérték, hogy maradjon még náluk néhány napig.

Káldi Biblia:

Csel 10,34

Péter ekkor megnyitván száját, mondá: Bizonynyal tapasztalom, hogy nem személyválogató az Isten; * [Móz. V. 10,17. Krón. II. 19,7. Jób 34,19. Bölcs. 6,8. Sirákf. 35,15. Rom. 2,11. Gal. 2,6. Efez. 6,9. Kol. 3,25. Péter I. 1,17.]

Csel 10,35

hanem minden nemzetben, a ki őt féli és igazságot cselekszik, az kedves előtte. *

Csel 10,36

Igét küldött az Isten Izrael fiainak, békeséget hirdetvén Jézus Krisztus által, (ki mindenek Ura). *

Csel 10,37

Ti tudjátok, mely íge lett az egész Judeában; mert Galileában kezdődött az a keresztség után, melyet János hirdetett; [Máté 4,12–17.]

Csel 10,38

hogy őt, a názáreti Jézust miképen kente föl Isten Szentlélekkel és erővel; ki körűljárt, jóltévén és meggyógyítván mindazokat, kiken az ördög hatalmat vett, mert az Isten vala ővele.

Csel 10,39

És mi tanúi vagyunk mindazoknak, miket a zsidók tartományában és Jerusalemben cselekedett, hol őt megölték, felfüggesztvén a fára.

Csel 10,40

Ezt az Isten feltámasztá harmadnapon, és nyilván megjelenté őt –

Csel 10,41

nem az egész népnek, hanem az Istentől eleve rendelt tanúknak, nekünk, kik ettünk és ittunk ővele, minekutána feltámadott halottaiból.

Csel 10,42

És megparancsolá nekünk, hirdessük a népnek és bizonyítsuk, hogy ő az, ki Istentől az elevenek és holtak birájává rendeltetett. [Máté 25,31.]

Csel 10,43

Erről minden próféták bizonyságot tesznek, hogy a bűnök bocsánatát az ő neve által * nyerik mindnyájan, kik őbenne hisznek. [Jerem. 31,34.]

Csel 10,44

Míg Péter ez igéket mondotta, a Szentlélek mindnyájokra szálla, kik hallgatják vala az igét. *

Csel 10,45

És álmélkodának a körűlmetélésből való hívek, * kik Péterrel jöttek vala, hogy a pogányokra is kiöntetett a Szentlélek malasztja;

Csel 10,46

mert hallák őket (különféle) nyelveken szólani, és az Istent magasztalni. [Apost.cs. 2,4.]

Csel 10,37

Akkor szóla Péter: Vajjon megtagadhatja-e valaki a vizet, hogy meg ne kereszteltessenek ezek, kik a Szentlelket úgy vették, mint mi is? *

Csel 10,48

És parancsolá, hogy megkereszteltessenek az Úr Jézus Krisztus * nevében. ** Azután kérék őt, hogy néhány napig maradjon nálok.

Káldi Neovulgáta Biblia:

Csel 10,34

Akkor Péter beszélni kezdett: »Valóban azt tapasztalom, hogy Isten nem személyválogató,

Csel 10,35

ellenkezőleg, kedves előtte bármelyik nép fia, aki féli őt és igazságot cselekszik.

Csel 10,36

Isten elküldte igéjét Izrael fiainak, amikor békességet hirdetett Jézus Krisztus által, aki mindennek az Ura.

Csel 10,37

Ti is tudjátok, hogy mi történt Galileától kezdve egész Júdeában, a János által hirdetett keresztség után;

Csel 10,38

hogy miképpen kente föl Isten Szentlélekkel és erővel a Názáretből való Jézust, aki körüljárt, jót tett, és meggyógyította mindazokat, akiket az ördög a hatalmába kerített, mert Isten vele volt.

Csel 10,39

Mi pedig tanúi vagyunk mindannak, amit ő a zsidók országában és Jeruzsálemben tett. Fára függesztve megölték őt.

Csel 10,40

De Isten harmadnapon feltámasztotta, s megadta neki, hogy megjelenjen,

Csel 10,41

nem az egész népnek, hanem Isten által előre kijelölt tanúknak, minekünk, akik ettünk és ittunk vele, miután halottaiból feltámadt.

Csel 10,42

Meg is parancsolta nekünk, hogy hirdessük a népnek, és bizonyítsuk, hogy ő az, akit Isten az élők és a holtak bírájává rendelt.

Csel 10,43

Róla tesz tanúságot az összes próféta, hogy az ő neve által mindenki elnyeri a bűnök bocsánatát, aki csak hisz benne.«

Csel 10,44

Miközben Péter ezeket a szavakat mondta, a Szentlélek leszállt mindazokra, akik az igét hallgatták.

Csel 10,45

A körülmetéltségből származó hívek, akik Péterrel jöttek oda, elcsodálkoztak, hogy a Szentlélek kegyelme a pogányokra is kiáradt.

Csel 10,46

Hallották ugyanis őket nyelveken beszélni és magasztalni Istent.

Csel 10,47

Ekkor Péter azt mondta: »Vajon megtagadhatjuk-e a keresztség vizét azoktól, akik a Szentlelket éppúgy elnyerték, mint mi?«

Csel 10,48

Elrendelte tehát, hogy kereszteljék meg őket Jézus Krisztus nevében. Ekkor megkérték őt, hogy maradjon náluk néhány napig.

Aranyos Biblia:

Tsel. 10.34

Akkor Péter megnyitván az ö száját monda: Bizonnyal látom hogy az Isten nem [5 Mós. 10:17. Esa. 6:9. Kol. 3:25.] személy válogató.

Tsel. 10.35

Hanem minden nemzetségben kedves néki akar kitsoda, a’ki ötet féli és igasságot tselekedik.

Tsel. 10.36

Mellyet megjelentett az Izrael fiainak, hirdetvén békességet a’Jésus Christus által, ki mindeneknek Ura.

Tsel. 10.37

Ti jól tudjátok a’mi lött egész Júdeában, Galileában [Luk. 4:14.] elkezdetvén a’ keresztség után mellyet prédikálott Kereßtelö János.

Tsel. 10.38

Miképen a’ Názáretbéli Jésust az Isten megkente Szent Lélekkel és hatalommal, ki széllel-járt jól tévén, és mindeneket kik ördög hatalma alatt vóltanak meggyógyítván, mert Isten vala ö véle.

Tsel. 10.39

Es mindeneknek mellyeket mind a’ Sidóknak tartományokban, mind Jérusálemben tselekedett, mi bizonysági vagyunk: kit megölének felfeszítvén a’fára.

Tsel. 10.40

Ezt az Isten feltámasztá harmad napon, és azt mivelte hogy ö megjelenjék nyilván.

Tsel. 10.41

Nem mind az egész kösségnek, hanem a’bizonyságoknak kiket ö az elött választott vala, tudniillik minékünk kik öttünk és ittunk ö véle együtt, minekutánna feltámadott a’halálból.

Tsel. 10.42

Megparantsolta pedig minékünk, hogy hirdetnök és bizonyságot tennénk a népnek, hogy ö az, a’kit Isten elrendelt hogy élöknek és holtaknak Birájok lenne.

Tsel. 10.43

Erröl minden Prófétákis bizonyságot tésznek, hogy büneinek botsánatját vészi az ö neve által minden a’ki hiszen ö benne.

Tsel. 10.44

Mikor még ez igéket szólaná Péter, szálla a’Szent Lélek mind azokra a’ kik hallgatják vala e’beszédet.

Tsel. 10.45

A’hivek pedig kik a’Sidók közzül valának, és Péterrel oda mentek vala, elálmélkodának azon, hogy a’Pogányokrais kitöltetett vólna a’Szent Lélek ajándéka.

Tsel. 10.46

Mert hallják vala, hogy külömbözö nyelveken szólnának és magasztalnák az Istent: Akkor felele Péter.

Tsel. 10.47

Vallyon megtilthatjaé valaki a’vizet, hogy ezek megne keresztelkedjenek, kik a’Szent Lelket vötték miképen miis?

Tsel. 10.48

Es parantsolá hogy megkeresztelkednének az Urnak nevébe: Kérék pedig ötet hogy egynéhány napokon nálok maradna.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

34 Petrus aber tat seinen Mund auf und sprach: Nun erfahre ich mit der Wahrheit, daß Gott die Person nicht ansiehet, 35 sondern in allerlei Volk, wer ihn fürchtet und recht tut, der ist ihm angenehm. 36 Ihr wisset wohl von der Predigt, die Gott zu den Kindern Israel gesandt hat, und verkündigen lassen den Frieden durch Jesum Christum ( welcher ist ein HERR über alles), 37 die durchs ganze jüdische Land geschehen ist und angefangen in Galiläa nach der Taufe, die Johannes predigte: 38 wie Gott denselbigen Jesum von Nazareth gesalbet hat mit dem Heiligen Geiste und Kraft; der umhergezogen ist und hat wohlgetan und gesund gemacht alle, die vom Teufel überwältiget waren; denn Gott war mit ihm. 39 Und wir sind Zeugen alles des, was er getan hat im jüdischen Lande und zu Jerusalem. Den haben sie getötet und an ein Holz gehänget. 40 Denselbigen hat Gott auferwecket am dritten Tage und ihn lassen offenbar werden, 41 nicht allem Volk, sondern uns, den vorerwählten Zeugen von Gott, die wir mit ihm gegessen und getrunken haben, nachdem er auferstanden ist von den Toten. 42 Und er hat uns geboten, zu predigen dem Volk und zu zeugen, daß er ist verordnet von Gott ein Richter der Lebendigen und der Toten. 43 Von diesem zeugen alle Propheten, daß durch seinen Namen alle, die an ihn glauben, Vergebung der Sünden empfangen sollen. 44 Da Petrus noch diese Worte redete, fiel der Heilige Geist auf alle, die dem Wort zuhöreten. 45 Und die Gläubigen aus der Beschneidung, die mit Petrus kommen waren, entsetzten sich, daß auch auf die Heiden die Gabe des Heiligen Geistes ausgegossen ward. 46 Denn sie höreten, daß sie mit Zungen redeten und Gott hoch preiseten. Da antwortete Petrus: 47 Mag auch jemand das Wasser wehren, daß diese nicht getaufet werden, die den Heiligen Geist empfangen haben gleichwie auch wir? 48 Und befahl, sie zu taufen in dem Namen des HERRN. Da baten sie ihn, daß er etliche Tage dabliebe.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

 34Then Peter opened his mouth, and said, Of a truth I perceive that God is no respecter of persons: 35But in every nation he that feareth him, and worketh righteousness, is accepted with him. 36The word which God sent unto the children of Israel, preaching peace by Jesus Christ: (he is Lord of all:) 37That word, I say, ye know, which was published throughout all Judaea, and began from Galilee, after the baptism which John preached; 38How God anointed Jesus of Nazareth with the Holy Ghost and with power: who went about doing good, and healing all that were oppressed of the devil; for God was with him. 39And we are witnesses of all things which he did both in the land of the Jews, and in Jerusalem; whom they slew and hanged on a tree: 40Him God raised up the third day, and shewed him openly; 41Not to all the people, but unto witnesses chosen before of God, even to us, who did eat and drink with him after he rose from the dead. 42And he commanded us to preach unto the people, and to testify that it is he which was ordained of God to be the Judge of quick and dead. 43To him give all the prophets witness, that through his name whosoever believeth in him shall receive remission of sins.

 44While Peter yet spake these words, the Holy Ghost fell on all them which heard the word. 45And they of the circumcision which believed were astonished, as many as came with Peter, because that on the Gentiles also was poured out the gift of the Holy Ghost. 46For they heard them speak with tongues, and magnify God. Then answered Peter, 47Can any man forbid water, that these should not be baptized, which have received the Holy Ghost as well as we? 48And he commanded them to be baptized in the name of the Lord. Then prayed they him to tarry certain days.

[LITV] Green’s Literal Translation:

 34And opening his mouth, Peter said, Truly I see that God is not an accepter of faces, 35but in every nation the one fearing Him and working righteousness is acceptable to Him. 36The Word which He sent to the sons of Israel, preaching the gospel of peace through Jesus Christ, this One is Lord of all. 37You know the thing that happened throughout all Judea, beginning from Galilee after the baptism that John proclaimed, 38Jesus the One from Nazareth, how God anointed Him with the Holy Spirit and with power, who went about doing good, and healing all those having been oppressed by the Devil, because God was with Him. 39And we are witnesses of all things which He did, both in the country of the Jews, and in Jerusalem. They did away with Him , hanging Him on a tree. 40God raised up this One the third day and gave to Him to become visible; 41not to all the people, but to witnesses, the ones having been before hand-picked by God, to us who ate and drank with Him after His rising again from the dead. 42And He commanded us to proclaim to the people and to witness solemnly that it is He who has been marked out by God to be Judge of the living and the dead. 43To this One all the Prophets witness, so that through His name everyone believing into Him will receive remission of sins.

 44As Peter was yet speaking these words, the Holy Spirit fell on all those hearing the Word. 45And the faithful of the circumcision were amazed, as many as came with Peter, because the gift of the Holy Spirit was poured out on the nations also. 46For they heard them speaking in languages and magnifying God. Then Peter answered, 47Can anyone forbid the water that these not be baptized, who the Holy Spirit received, even as we also? 48And he commanded them to be baptized in the name of the Lord. Then they asked him to remain some days.

[Swe1917] Swedish Bible (1917):

 34Då öppnade Petrus sin mun och sade:
»Nu förnimmer jag i sanning att 'Gud icke har anseende till personen', 35utan att den som fruktar honom och övar rättfärdighet, han tages emot av honom, vilket folk han än må tillhöra. 36Det ord som han har sänt till Israels barn för att genom Jesus Kristus, som är allas Herre, förkunna det glada budskapet om frid, det ordet kännen I, 37den förkunnelse som gick ut över hela Judeen, sedan den hade begynt i Galileen efter den döpelse Johannes predikade -- 38förkunnelsen om Jesus från Nasaret och om huru Gud hade smort honom med helig ande och kraft, honom som vandrade omkring och gjorde gott och botade alla som voro under djävulens våld; ty Gud var med honom. 39Vi kunna själva vittna om allt vad han gjorde både på den judiska landsbygden och i Jerusalem; likväl upphängde man honom på trä och dödade honom. 40Men honom har Gud uppväckt på tredje dagen och låtit honom bliva uppenbar, 41väl icke för allt folket, men för oss, som redan förut av Gud hade blivit utvalda till vittnen, och som åto och drucko med honom, sedan han hade uppstått från de döda. 42Och han bjöd oss predika för folket och betyga att han är den som av Gud har blivit bestämd till att vara domare över levande och döda. 43Om honom bära alla profeterna vittnesbörd och betyga att var och en som tror på honom skall få syndernas förlåtelse genom hans namn.»
 44Medan Petrus ännu så talade, föll den helige Ande på alla dem som hörde hans tal. 45Och alla de omskurna troende män som hade kommit dit med Petrus blevo uppfyllda av häpnad över att den helige Ande hade blivit utgjuten jämväl över hedningarna, såsom en gåva åt dem. 46De hörde dem nämligen tala tungomål och storligen prisa Gud. 47Då tog Petrus till orda och sade: »Icke kan väl någon hindra att dessa döpas med vatten, då de hava undfått den helige Ande, de likaväl som vi?» 48Och så bjöd han att man skulle döpa dem i Jesu Kristi namn.
Därefter bådo de honom att han skulle stanna hos dem några dagar.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és à→à csere):

Ac 10,34

Alors Pierre prit la parole et dit: "Je constate en vérité que Dieu ne fait pas acception des personnes,

Ac 10,35

mais qu'en toute nation celui qui le craint et pratique la justice lui est agréable.

Ac 10,36

"Il a envoyé sa parole aux Israélites, leur annonçant la bonne nouvelle de la paix par Jésus Christ: c'est lui le Seigneur de tous.

Ac 10,37

Vous savez ce qui s'est passé dans toute la Judée: Jésus de Nazareth, ses débuts en Galilée, après le baptęme proclamé par Jean;

Ac 10,38

comment Dieu l'a oint de l'Esprit Saint et de puissance, lui qui a passé en faisant le bien et en guérissant tous ceux qui étaient tombés au pouvoir du diable; car Dieu était avec lui.

Ac 10,39

Et nous, nous sommes témoins de tout ce qu'il a fait dans le pays des Juifs et à Jérusalem. Lui qu'ils sont allés jusqu'à faire mourir en le suspendant au gibet,

Ac 10,40

Dieu l'a ressuscité le troisième jour et lui a donné de se manifester,

Ac 10,41

non à tout le peuple, mais aux témoins que Dieu avait choisis d'avance, à nous qui avons mangé et bu avec lui après sa résurrection d'entre les morts;

Ac 10,42

et il nous a enjoint de proclamer au Peuple et d'attester qu'il est, lui, le juge établi par Dieu pour les vivants et les morts.

Ac 10,43

C'est de lui que tous les prophètes rendent ce témoignage que quiconque croit en lui recevra, par son nom, la rémission de ses péchés."

Ac 10,44

Pierre parlait encore quand l'Esprit Saint tomba sur tous ceux qui écoutaient la parole.

Ac 10,45

Et tous les croyants circoncis qui étaient venus avec Pierre furent stupéfaits de voir que le don du Saint Esprit avait été répandu aussi sur les paďens.

Ac 10,46

Ils les entendaient en effet parler en langues et magnifier Dieu. Alors Pierre déclara:

Ac 10,47

"Peut-on refuser l'eau du baptęme à ceux qui ont reçu l'Esprit Saint aussi bien que nous?"

Ac 10,48

Et il ordonna de les baptiser au nom de Jésus Christ. Alors ils le prièrent de rester quelques jours avec eux.

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Apostolok Cselekedetei 10:34:

I perceive, &c. Peter now fully understood what the vision was intended to teach him& viz., that the ceremonial distinctions of the Mosaic law were to be abrogated, and that Christianity was to be preached to other nations, as well as to the Jews. 

Apostolok Cselekedetei 10:36:

There is an obscurity in the construction of this passage, and in its connections with the context, which cannot be satisfactorily removed. 

Apostolok Cselekedetei 10:37:

There is an obscurity in the construction of this passage, and in its connections with the context, which cannot be satisfactorily removed. 

Apostolok Cselekedetei 10:42:

Quick and dead; the living and the dead. 

Apostolok Cselekedetei 10:43:

All the prophets, &c. The whole Mosaic economy of sacrifices, with all its imposing rites and ceremonies, was a prophetic representation of an atoning Savior. The expiatory sacrifice of Jesus Christ, for the sins of the world, gives a profound and affecting significance to a ritual which would otherwise be trivial and unmeaning.--Believeth in him. To believe in Christ is to believe so cordially in all that he has taught and suffered in our behalf, that our conduct shall be in accordance with our faith. 

Apostolok Cselekedetei 10:45:

They of the circumcision; the Jews.--Were astonished. This offer of the gospel to a Roman centurion was a great event, and it constitutes a very important era in the history of Christianity. Now, for the first time, was that seemingly impassable barrier transcended, which, since the days of Abraham, had circumscribed the Jewish people, and had so effectually separated them, in regard to the truths and institutions of religion, from all the rest of mankind. 

Apostolok Cselekedetei 10:46:

Magnify; extol. 

Apostolok Cselekedetei 10:48:

Prayed they him; urged him. 

[Barnes] Barnes’s New Testament Notes:

Apostolok Cselekedetei 10:34:

Verse 34. Then Peter opened his mouth. Began to speak, Mt 5:2. 

Of a truth. Truly; evidently. That is, I have evidence here that God is no respecter of persons. 

Is no respecter of persons. The word used here denotes the act of showing favour to one on account of rank, family, wealth, or partiality, arising from any cause. It is explained in Jas 2:1-4. A judge is a respecter of persons when he favours one of the parties on account of private friendship; or because he is a man of rank, influence, or power; or because he belongs to the same political party, etc. The Jews supposed that they were peculiarly favoured by God, and that salvation was not extended to other nations, and that the fact of being a Jew entitled them to this favour. Peter here says that he has learned the error of this doctrine. That a man is not to be accepted because he is a Jew, nor is he to be excluded because he is a Gentile. The barrier is broken down, the offer is made to all, and God will save all on the same principle--not by external privileges, or rank, but according to their character. The same doctrine is elsewhere explicitly stated in the New Testament, Rom 2:11, Eph 6:9, Col 3:25. It may be observed here, that this does not refer to the doctrine of Divine sovereignty or election. It simply affirms that God will not save a man because he is a Jew; nor because he is rich, or learned, or of elevated rank; nor by any external privileges. Nor will he exclude any man because he is destitute of these privileges. But this does not affirm that he will not make a difference in their character, and then treat them according to their character; nor that he will not pardon whom he pleases, which is a different question. The interpretation of this passage should be limited strictly to the case in hand--to mean that God will not accept and save a man on account of external national rank and privileges. That by receiving some, and leaving others, on other grounds, he will not make a difference, is not anywhere denied. Comp. 1Cor 4:7, Rom 12:6. It is worthy of remark, further, that the most strenuous advocate for the doctrines of sovereignty and election in the New Testament--the apostle Paul--is also the one that laboured most to establish the doctrine that God was no respecter of persons; that is, that there was no difference between the Jews and Gentiles in regard to the way of salvation; that God would not save a man because he was a Jew, nor destroy a man because he was a Gentile. Yet, in regard to the whole race viewed as lying on a level, he maintained that God had a right to exercise the prerogatives of a sovereign, and to have mercy on whom he would have mercy. The doctrine may be thus stated: 

(1.) The barrier, between the Jews and Gentiles was broken down. 

(2.) All men thus were placed on a level--none to be saved by external privileges, none to be lost by the want of them. 

(3.) All were guilty, Rom 1, 2, 3 and none had a claim on God. 

(4.) If any were saved, it would be by God's showing mercy on such of this common mass as he chose. Rom 3:22, 10:12, 2:11, Gal 2:6; compared with Rom 9, Eph 1. 

(k) "God is no respector of persons" De 10:17, 2Chr 19:7, Job 34:19 Rom 2:11, Gal 2:6, 1Pet 1:17 

Apostolok Cselekedetei 10:35:

Verse 35. But in every nation, etc. This is given as a reason for what Peter had just said, that God was no respecter of persons. The sense is, that he now perceived that the favours of God were not confined to the Jew, but might be extended to all others on the same principle. The remarkable circumstances here, the vision to him, and to Cornelius, and the declaration that the alms of Cornelius were accepted, now convinced Peter that the favours of God were no longer to be confined to the Jewish people, but might be extended to all. This was what the vision was designed to teach; and to communicate this to the apostles was an important step in their work of spreading the gospel. 

In every nation. Among all people; Jews or Gentiles. Acceptance with God does not depend on the fact of being descended from Abraham, or of possessing external privileges, but on the state of the heart. 

He that feareth him. This is put for piety towards God in general. Acts 9:31. It means, that he that honours God and keeps his law--that is a true worshipper of God, according to the light and privileges which he has--is approved by him, as giving evidence that he is his friend. 

And worketh righteousness. Does that which is right and just. This refers to his conduct towards man. He that discharges conscientiously his duty to his fellow-men, and evinces by his conduct that he is a righteous man. These two things comprehend the whole of religion, the sum of all the requirements of God--piety towards God, and justice towards an men; and as Cornelius had showed these, he showed that, though a Gentile, he was actuated by true piety. We may observe here, 

(1.) that it is not said that Cornelius was accepted on account of his good works. Those works were simply an evidence of true piety in the heart; a proof that he feared and loved God, and not a meritorious ground of acceptance. 

(2.) He improved the light which he had. 

(3.) He embraced the Saviour when he was offered to him. This circumstance makes an essential difference between the case of Cornelius, and those who depend on their morality in Christian lands. They do not embrace the Lord Jesus, and they are, therefore, totally unlike the Roman centurion. His example should not be pleaded, therefore, by those who neglect the Saviour, for it furnishes no evidence that they will be accepted, when they are totally unlike him. 

(a) "in every nation" Rom 2:13,27, 3:22,29, 10:12,13, Eph 2:13-18 (*) "with" "by" 

Apostolok Cselekedetei 10:36:

Verse 36. The word. That is, this is the word, or the doctrine. Few passages in the New Testament have perplexed critics more than this. It has been difficult to ascertain to what the term "word" in the accusative case (τονλογον) here refers. Our translation would lead us to suppose that it is synonymous with what is said in the following verse. But it should be remarked, that the term used there, and translated "word," as if it were a repetition of what is said here, is a different term. It is not λογον, but ρημα a word, a thing; not a doctrine. I understand the first term "word" to be an introduction of the doctrine which Peter set forth, and to be governed by a preposition understood. The whole passage may be thus expressed: Peter had been asked to teach Cornelius and his assembled friends. It was expected, of course, that he would instruct him in regard to the true doctrines of religion--the doctrine which had been communicated to the Jews. He commences, therefore, with a statement respecting the true doctrine of the Messiah, or the way of salvation which was now made known to the Jews. "In regard to the "word," or the doctrine which God sent to the children of Israel, proclaiming peace through Jesus Christ, (who is Lord of all,) you know already that which was done, or the transactions which occurred throughout all Judea, from Galilee, where he commenced after John had preached, that this was by Jesus Christ, since God had anointed him," etc. Peter here assumes that Cornelius had some knowledge of the principal events of the life of the Saviour, though it was obscure and imperfect; and his discourse professes only to state this more fully and clearly. He commences his discourse with stating the true doctrine on the subject, and explaining more perfectly that of which Cornelius had been only imperfectly informed. 

Unto the children of Israel. To the Jews. The Messiah was promised to them, and spent his life among them. 

Preaching. That is, proclaiming or announcing. God did this by Jesus Christ. 

Peace. This word sometimes refers to the peace or union which was made between Jews and Gentiles, by breaking down the wall of division between them. But it is here used in a wider sense, to denote peace or reconciliation with God. He announced the way by which man might be reconciled to God, and might find peace. 

He is Lord of all. That is, Jesus Christ. He is Sovereign, or Ruler, of both Jews and Gentiles; he is their Proprietor; and hence Peter saw the propriety of preaching the gospel to the Gentiles as well as Jews. See Jn 17:2, Mt 28:18, Eph 1:20-22. This does not necessarily imply divinity; but only that the Lord Jesus, as Mediator, had been constituted or appointed Lord over all nations. It is true, however, that this is a power which we cannot conceive to have been delegated to one that was not divine. Comp. Rom 9:5. 

(b) "peace" Isa 57:19, Col 1:20 (c) "Lord of all" Ps 24:7-10, Mt 28:18, Rom 14:9, 1Cor 15:27, Eph 1:20-22 1Pet 3:22, Rev 17:14 

Apostolok Cselekedetei 10:37:

Verse 37. That word. Greek, ρημα--a different word from that in the previous verse. It may be translated thing, as well as word. 

Which was published. Greek, Which was done. "You know, though it may be imperfectly, what was done or accomplished in Judea," etc. 

Throughout all Judea. The miracles of Christ were not confined to any place, but were wrought in every part of the land. For an account of the divisions of Palestine, Mt 2:22. 

And began, etc. Greek, Having been begun in Galilee. Galilee was not far from Caesarea. There was, therefore, the more probability that Cornelius had heard of what had occurred there, indeed, the Gospels themselves furnish the highest evidence that the fame of the miracles of Christ spread into all the surrounding regions. 

(+) "word" "Doctrine" 

Apostolok Cselekedetei 10:38:

Verse 38. How God anointed, etc. That is, set him apart to this work, and was with him, acknowledging him as the Messiah. Mt 1:1. 

With the Holy Ghost. Lk 4:19. The act of anointing the kings and priests seems to have been emblematic of the influences of the Holy Ghost. Here it means, that God communicated to him the influences of the Holy Spirit, thus setting him apart for the work of the Messiah. See Mt 3:16,17, Jn 3:34: "God giveth not the Spirit by measure unto him." 

And with power. The power of healing the sick, raising the dead, etc. 

Who went about doing good. Whose main business it was to travel from place to place to do good. He did not go for applause, or wealth, or comfort, or ease, but to diffuse happiness as far as possible. This is the simple but sublime record of his life. This, in few, but most affecting words, tells us all about the Saviour. It gives us a distinct portrait of his character, as he is distinguished from conquerors and kings, and false prophets, and the mass of men. 

And healing, etc. Restoring to health. 

All that were oppressed of the devil. All that were possessed by him. Mt 4:23,24. 

God was with him. God appointed him, and furnished by his miracles the highest evidence that he had sent him. His miracles were such that they could be wrought only by God. 

(d) "anointed Jesus" Lk 4:18, Heb 1:9 (e) "who went about" Mt 12:15 (+) "healing" "curing" (f) "oppressed of the devil" 1Jn 3:8 (g) "for God was with him" Joh 3:2 

Apostolok Cselekedetei 10:39:

Verse 39. And we are witnesses. We who are apostles. Lk 24:48. 

In the land of the Jews. In the country of Judea. 

Whom they slew, etc. Our translation would seem to imply that there were two separate acts--first slaying him, and then suspending him. But this is neither according to truth nor to the Greek text. The original is simply, "whom they put to death, suspending him on a tree." 

On a tree. On a cross. Acts 5:30. 

(h) "we are witnesses" Lk 24:48, Acts 2:32 () "tree" "cross" 

Apostolok Cselekedetei 10:40:

Verse 40. Shewed him openly. Manifestly; so that there could be no deception, no doubt of his resurrection. 

(a) "raised up the third day" Mt 28:1,2 

Apostolok Cselekedetei 10:41:

Verse 41. Not to all the people. Not to the nation at large; for this was not necessary in order to establish the truth of his resurrection. He, however, showed himself to many persons. See the Harmony of the accounts of the resurrection of Jesus, at the close of the Notes on Matthew. 

Chosen of God. Appointed by God, or set apart by his authority through Jesus Christ. 

Who did eat and drink, etc. And by doing this he furnished the clearest possible proof that he was truly risen; and that they were not deceived by an illusion of the imagination, or by a phantasm. Compare Jn 21:12,13. 

(b) "Not to all people" Jn 14:22 Joh 20 Joh 21 (c) "before of God" Jn 15:16 

Apostolok Cselekedetei 10:42:

Verse 42. And he commanded us, etc. Mt 28:19,20, Mk 16:15,16. 

And to testify. To bear witness. 

That it is he, Jn 5:22-27. Compare the references in the margin. 

Of quick. The living. The doctrine of the New Testament is, that those who are alive when the Lord Jesus shall return to judge the world, shall be caught up in vast numbers like clouds, to meet him in the air, without seeing death, 1Thes 4:16,17. Yet before this, they shall experience such a change in their bodies as shall fit them for the judgment and for their eternal residence--a change which shall liken them to those who have died, and have been raised from the dead. What this change will be, speculation may fancy, but the Bible has not revealed. See 1Cor 15:52: "The dead shall be raised, and we shall be changed." 

(d) "commanded us to preach" Mt 28:19,20 (e) "that it is he" Jn 5:22,27, Acts 17:31, 2Cor 5:10, 1Pet 4:5 (*) "quick" "living" 

Apostolok Cselekedetei 10:43:

Verse 43. To him give, etc. Lk 24:27,44. 

That through his name, etc. This was implied in what the prophets said. See Rom 10:11. It was not, indeed, expressly affirmed that they who believed in him should be pardoned; but this was implied in what they said. They promised a Messiah; and their religion consisted mainly in believing in a Messiah to come. See the reasoning of the apostle Paul in Rom 4. 

(f) "To him" Lk 24:27 (+) "witness" "All the prophets bear testimony" (g) "whosoever believeth" Jn 3:14,16, Rom 10:11 

Apostolok Cselekedetei 10:44:

Verse 44. The Holy Ghost fell, etc. Endowing them with the power of speaking with other tongues, Acts 10:46. Of this the apostle Peter makes much in his argument in Acts 11:17. By this God showed that the Gentiles were to be admitted to the same privileges with the Jews, and to the blessings of salvation in the same manner. Comp. Acts 2:1-4. 

Which heard the word. The word of God; the message of the gospel. 

(h) "Holy Ghost fell" Jn 4:31 

Apostolok Cselekedetei 10:45:

Verse 45. And they of the circumcision. Who had been Jews. 

Were astonished. Were amazed that Gentiles should be admitted to the same favour as themselves. 

(i) "they of the circumcision" Acts 10:23 (ة "Ghost" "Spirit" 

Apostolok Cselekedetei 10:46:

Verse 46. Speak with tongues. In other languages than their native language, Acts 2:4. 

And magnify God. 

(k) "speak" Acts 2:4 () "tongues" "different languages" 

Apostolok Cselekedetei 10:47:

Verse 47. Can any man forbid water, etc. They have shown that they are favoured in the same way as the Jewish converts. God has manifested himself to them, as he did to the Jews on the day of Pentecost. Is it not clear, therefore, that they are entitled to the privilege of Christian baptism? The expression here used is one that would naturally refer to water being brought; that is, to a small quantity; and would seem to imply that they were baptized, not by immersion, but by pouring or sprinkling. 

(l) "Can any man forbid" Acts 8:12 (ש "Ghost" "Spirit" 

Apostolok Cselekedetei 10:48:

Verse 48. And he commanded them, etc. Why Peter did not himself baptize them is unknown. But it might be, perhaps, because he chose to make use of the ministry of the brethren who were with him, to prevent the possibility of future cavil. If they did it themselves, they could not so easily be led by the Jews to find fault with it. It may be added, also, that it seems not to have been the practice of the apostles themselves to baptize very extensively. This was left to be performed by others. See 1Cor 1:14-17: "Christ sent me not to baptize, but to preach the gospel." 

() "certain days" "abide some days" 

[Clarke] Adam Clarke’s Commentary on the Bible:

Apostolok Cselekedetei 10:34:

 Verse 34. God is no respecter of persons] He does God esteem a
Jew, because he is a Jew; nor does he detest a Gentile because
he is a Gentile. It was a long and deeply rooted opinion among the
Jews, that God never would extend his favour to the Gentiles; and
that the descendants of Jacob only should enjoy his peculiar
favour and benediction. Of this opinion was St. Peter, previously
to the heavenly vision mentioned in this chapter. He was now
convinced that God was no respecter of persons; that as all must
stand before his judgment seat, to be judged according to the
deeds done in the body, so no one nation, or people, or
individual, could expect to find a more favourable decision than
another who was precisely in the same moral state; for the phrase,
respect of persons, is used in reference to unjust decisions in a
court of justice, where, through favour, or interest, or bribe,
a culprit is acquitted, and a righteous or innocent person
condemned. See Le 19:15; De 1:16, 17; 16:19. And as
there is no iniquity (decisions contrary to equity) with God, so
he could not shut out the pious prayers, sincere fasting, and
benevolent alms-giving of Cornelius; because the very spring
whence they proceeded was his own grace and mercy. Therefore he
could not receive even a Jew into his favour (in preference to
such a person) who had either abused his grace, or made a less
godly use of it than this Gentile had done.
 

Apostolok Cselekedetei 10:35:

 Verse 35. But in every nation he that feared him, In every
nation he who, according to his light and privileges, fears God,
worships him alone, (for this is the true meaning of the word,)
and worketh righteousness, abstains from all evil, gives to all
their due, injures neither the body, soul, nor reputation of his
neighbour, is accepted with him. It is not therefore the nation,
kindred, profession, mode or form of worship, that the just God
regards; but the character, the state of heart, and the moral
deportment. For what are professions, 
God who trieth spirits, and by whom actions are weighed! He looks
for the grace he has given, the advantages he has afforded, and
the improvement of all these. Let it be observed farther, that no
man can be accepted with this just God who does not live up to the
advantages of the state in which providence has placed him. Why
was Cornelius accepted with God while thousands of his countrymen
were passed by? Because he did not receive the grace of God in
vain; he watched, fasted, prayed, and gave alms, which they did
not. Had he not done so, would he have been accepted? Certainly
not; because it would then appear that he had received the grace
of God in vain, and had not been a worker together with him. Many
irreligious men, in order to get rid of the duties and obligations
of Christianity, quote this verse in their own favour, while they
reject all the Gospel besides; and roundly assert, as they think
on the authority of this text, that they need neither believe in
Jesus Christ, attend to his Gospel, nor use his ordinances; for,
if they fear God and work righteousness, they shall be infallibly
accepted with him. Let such know that if they had been born and
still were living in a land where the light of the Gospel had
never shone, and were there conscientiously following the
glimmering ray of celestial light which God had granted, they
might, with some show of reason, speak in this way; but, as they
are born and live under the Gospel of Jesus Christ, God, the just
Judge, will require that they fear him, and work righteousness,
ACCORDING to the LIGHT afforded by that very GOSPEL. The
sincerity, watching, praying, fastings and alms-giving of
Cornelius will not be sufficient for them who, as it may be justly
said, live in splendours of Christianity. In such a state, God
requires that a man shall love him with all his heart, soul, mind,
and strength; and his neighbour as himself. In the face of such a
requisition as this, how will the poor heathen virtue of one born
in the pale of Christianity appear? And if God requires all this,
will not a man need all the grace that has been brought to light
by the revelation of Jesus Christ to enable him to do it?
 

Apostolok Cselekedetei 10:36:

 Verse 36. The word which God sent, 
Testament have perplexed critics and divines more than this. The
ancient copyists seem also to have been puzzled with it; as the
great variety in the different MSS. sufficiently proves. A foreign
critic makes a good sense by connecting this with the preceding
verse, thus: In every nation he that feared him and worketh
righteousness is accepted with him, according to that doctrine
which God sent unto the children of Israel, by which he published
peace (i.e. reconciliation between Jews and Gentiles) by Jesus
Christ, who is Lord of all; and, because Lord of all, both of Jews
and Gentiles, therefore he must be impartial; and, because
impartial, or no respecter of persons, therefore, in every nation,
whether Judea, Greece, or Italy, he that feareth God, and worketh
righteousness, is accepted with him.

I believe τονλογου, the word, in this verse, should be
translated, that doctrine; and probably ρημα, which we translate
that word in Ac 10:37, should be omitted as it is in the
Codex Bezae, and its Itala version; and if ον, which is in
Ac 10:36, be even left out, as it is in ABC,
Coptic and Vulgate, the whole may be literally read thus: As to
the doctrine sent to the children of Israel, preaching the glad
tidings of peace (ευαγγελιζομενοςειρηνην) by Jesus Christ, he is
Lord of all, ye know what was done (τογενομενον) through all
Judea, beginning after the baptism which John preached. Jesus, who
was from Nazareth, whom God anointed with the Holy Ghost, and with
mighty power (δυναμει) went about doing good, and healing all that
were tyrannically oppressed (καταδυναστευομενους) by the devil,
for God was with him. Critics have proposed a great variety of
modes by which they suppose these verses may be rendered
intelligible; and the learned reader may see many in Wolfius,
Kypke, Rosenmuller, and others. Kypke contends that the word
κυριος, Lord, is to be understood adjectively, and ought to be
referred to λογος, and the 36th verse will then stand thus: The
word which he sent to the children of Israel, preaching peace by
Jesus Christ, that word has authority over all. This amounts
nearly to the same sense with the expositions given above; and all
proclaim this truth, which the apostle laboured to establish,
namely, that God intended the salvation of all men by Jesus
Christ; and therefore proclaimed reconciliation to all, by him who
is Lord, maker, preserver, redeemer, and judge of all. And of this
the apostle was now more convinced by the late vision; and his
mission from him who is Lord of all to Cornelius, a heathen, was a
full illustration of the heavenly truth; for the very meeting of
Peter, once a prejudiced Jew, and Cornelius, once an unenlightened
Gentile, was a sort of first fruits of this general
reconciliation, and a proof that Jesus was LORD of ALL.
 

Apostolok Cselekedetei 10:37:

 Verse 37. That word-ye know] This account of Jesus of Nazareth
ye cannot be unacquainted with; because it has been proclaimed
throughout all Judea and Galilee, from the time that John began to
preach. Ye have heard how he was anointed with the Holy Ghost, and
of the miracles which he performed; how he went about doing good,
and healing all kinds of demoniacs and, by these mighty and
beneficent acts, giving the fullest proof that God was with him.
This was the exordium of Peter's discourse; and thus he begins,
from what they knew, to teach them what they did not know.

St. Peter does not intimate that any miracle was wrought by
Christ previously to his being baptized by John. Beginning at
Galilee. Let us review the mode of Christ's manifestation. 1.
After he had been baptized by John, he went into the desert, and
remained there forty days. 2. He then returned to the Baptist, who
was exercising his ministry at that time at Bethany or Bethabara;
and there he made certain disciples, viz., Andrew, Bartholomew,
Peter, and Philip. 3. Thence he went to the marriage at Cana, in
Galilee, where he wrought his first miracle. 4. And afterwards he
went to Capernaum in the same country, by the sea of Galilee,
where he wrought many others. This was the manner in which Christ
manifested himself; and these are the facts of which Peter
presumes they had a perfect knowledge, because they had been for a
long time notorious through all the land.
 

Apostolok Cselekedetei 10:38:

 Verse 38. God anointed Jesus of Nazareth] Here the apostle
refers to Christ as the promised Messiah; for, as Messiah
signifies the anointed one, and Christ has the same signification
in Greek, and the Messiah, according to the prophets, and the
expectation of the Jews, was to work miracles, Peter proclaims
Jesus as the Messiah, and refers to the miracles which he wrought
as the proof of it. This delicate, but forcible allusion is lost
by most readers.
 

Apostolok Cselekedetei 10:39:

 Verse 39. We are witnesses of all] In this speech St. Peter may
refer, not only to the twelve apostles, but to the six brethren
whom he had brought with him.

Whom they slew] As the truth of the resurrection must depend on
the reality of the death of Christ, it was necessary that this
should be stated, and shown to rest on the most indubitable
evidence.
 

Apostolok Cselekedetei 10:40:

 Verse 40. Him God raised up the third day] He lay long enough
under the power of death to prove that he was dead; and not too
long, lest it should be supposed that his disciples had time
sufficient to have practiced some deceit or imposture; and, to
prevent this, the Jews took care to have the tomb well guarded
during the whole time which he lay there.
 

Apostolok Cselekedetei 10:41:

 Verse 41. Not to all the people] In the order of Divine
providence, the public were to be no longer instructed by Jesus
Christ personally; but it was necessary that those who were to
preach redemption in his name should be thoroughly furnished to
this good and great work; therefore, the time he spent on earth,
after his resurrection, was devoted to the instruction of his
disciples.

Witnesses chosen before of God] That is, God chose such men to
attest this fact as were every way best qualified to give evidence
on the subject; persons who were always to be found; who might at
all times be confronted with those, if any such should offer
themselves, who could pretend to prove that there was any
imposture in this case; and persons who, from the very
circumstances in which they were placed, must appear to have an
absolute conviction of the truth of all they attested. The first
preachers of the Gospel must be the witnesses of its facts; and
these first preachers must be put in such circumstances as to
demonstrate, not only that they had no secular end in view, nor
indeed could have any, but also that they should be able to evince
that they had the fullest conviction of the reality of the eternal
world, and of their Master's existence in glory there; as they
carried their lives continually in their hands, and regarded them
not, so that they might fulfil the ministry which they had
received from their Lord, and finish their course with joy.

But why was not Christ, after his resurrection, shown to all the
people! 1. Because it was impossible that such a thing could be
done without mob and tumult. Let it only be announced, "Here is
the man who was dead three days, and who is risen from the dead!"
what confusion would be the consequence of such an exposure! Some
would say, This is he; others, He is like him; and so on; and the
valid testimony must be lost in the confusion of the multitude. 2.
God chose such witnesses whose testimony should be unimpeachable;
the men who knew him best, and who by their depositions in proof
of the fact should evidently risk their lives. And, 3. as
multitudes are never called to witness any fact, but a few
selected from the rest, whose knowledge is most accurate, and
whose veracity is unquestionable, therefore, God showed not Christ
risen from the dead to all the people, but to witnesses chosen by
himself; and they were such as perfectly knew him before, and who
ate and drank with him after his resurrection, and consequently
had the fullest proof and conviction of the truth of this fact.
 

Apostolok Cselekedetei 10:42:

 Verse 42. And he commanded us to preach] By thus assuring them
that Jesus Christ was appointed to judge the world, he at once
showed them the necessity of subjection to him, that they might
stand in the day of his appearing.

The Judge of quick and dead.] The word quick we retain from our
ancient mother tongue, the Saxon [Anglo-Saxon], to live, hence
[A.S.] and [A.S.], life, and [A.S.], grass; and from this our
quicks, quick-set hedges, fences made of living thorns, 
quick and dead we are to understand: 1. All that had lived from
the foundation of the world till that time; and all that were then
alive. 2. All that should be found alive at the day of judgment,
as well as all that had died previously.
 

Apostolok Cselekedetei 10:43:

 Verse 43. To him give all the prophets witness] See
Isa 9:6; 52:7; 53:5, 6; 59:20; Jer 31:34; Da 9:24;
Mic 7:18, and Zec 13:1. As Jesus Christ was the
sum and substance of the law and the Mosaic dispensation, so all
the prophets bore testimony, either directly or indirectly, to
him; and, indeed, without him and the salvation he has promised,
there is scarcely any meaning in the Mosaic economy, nor in most
of the allusions of the prophets.

Remission of sins.] The phrase, αφεσιςαμαρτιων, means simply
the taking away of sins; and this does not refer to the guilt of
sin merely, but also to its power, nature, and consequences. All
that is implied in pardon of sin, destruction of its tyranny, and
purification from its pollution, is here intended; and it is
wrong to restrict such operations of mercy to pardon alone.
 

Apostolok Cselekedetei 10:44:

 Verse 44. While Peter yet spake] It in not very likely that the
words recorded by St. Luke are all that the apostle spoke on this
occasion; but, while he continued to discourse with them on this
subject, the Holy Ghost fell on all them that heard the word; and
his descent was known by their being enabled to speak with
different kinds of tongues. In what manner this gift was bestowed
we cannot tell; probably it was in the same way in which it had
been given on the day of pentecost; for as they spake with
tongues, which was the effect of the descent of the Spirit as
flaming tongues on the heads of the disciples on the day of
pentecost, it is very likely that the same appearance now took
place.
 

Apostolok Cselekedetei 10:45:

 Verse 45. They of the circumcision-were astonished] Because it
was a maxim with them that the Shechinah or Divine influence could
not be revealed to any person who dwelt beyond the precincts of
the promised land. Nor did any of them believe that the Divine
Spirit could be communicated to any Gentile. It is no wonder,
therefore, that they were amazed when they saw the Spirit of God
so liberally given as it was on this occasion.
 

Apostolok Cselekedetei 10:46:

 Verse 46. And magnify God.] They had got new hearts as well as
new tongues; and, having believed with the heart unto
righteousness, their tongues made confession unto salvation; and
God was magnified for the mercy which he had imparted.
 

Apostolok Cselekedetei 10:47:

 Verse 47. Can any man forbid water] These had evidently received
the Holy Ghost, and consequently were become members of the
mystical body of Christ; and yet St. Peter requires that they
shall receive baptism by water, that they might become members of
the Christian Church. In other cases, they received baptism first,
and the Spirit afterwards by the imposition of hands: see
Ac 19:4-6, where the disciples who had received only the
baptism of John were baptized again with water in the name of the
Lord Jesus; and, after even this, the apostles prayed, and laid
their hands on them, before they were made partakers of the Holy
Ghost. So we find that Jesus Christ had his water baptism as well
as John; and that even he who gave the baptism of the Holy Ghost
required the administration of water baptism also. Therefore the
baptism of the Spirit did not supersede the baptism by water;
nor indeed can it; as baptism, as well as the supper of our Lord,
were intended, not only to be means of grace, but standing,
irrefragable proofs of the truth of Christianity.
 

Apostolok Cselekedetei 10:48:

 Verse 48. To be baptized in the name of the Lord.] That is, in
the name of Jesus Christ; which implied their taking upon them the
public profession of Christianity, and believing on Christ Jesus
as their Saviour and Sovereign; for, as they were baptized in his
name, they professed thereby to be his disciples and followers.

Then prayed they him to tarry certain days.] They felt the
necessity of farther instruction, and prayed him to continue his
ministry a little longer among them; and to this he no doubt
consented. This was properly speaking, the commencement of the
Christian Church, as composed of Jews and Gentiles, partaking of
the same baptism, united under the same Head, made partakers of
the same Spirit, and associated in the same aggregate body. Now
was the middle wall of partition broken down, and the Gentiles
admitted to the same privileges with the Jews.

1. GOD is wonderful in all his works, whether they be works of
creation, providence, or grace. Every thing proclaims his power,
his wisdom, and his goodness. Every where we learn this truth,
which is indispensably necessary for all to know who desire to
acknowledge God in all their ways that "there is nothing which
concerns their present or eternal welfare in which God does not
interest himself." We often, to our great spiritual detriment,
lose sight of this truth, because we think that the MAJESTY of God
is too great to be occupied with those common occurrences by which
we are often much affected, in things which relate, not only to
our present, but also to our eternal interests. This is
impossible; for God is our father, and, being every where present,
he sees our state, and his eye affects his heart.

2. Let the reader examine the chain of Providence (composed
indeed of very minute links) brought to light in the conversion of
Cornelius, the instruction of Peter, and opening the door of faith
to the Gentiles, and he will be convinced that "God has way every
where, and that all things serve the purposes of his will." We
have already seen how particularly, both by gracious and
providential workings, God prepared the mind of Cornelius to
receive instruction, and the mind of Peter to give it; so that the
receiver and giver were equally ready to be workers together with
God. This is a general economy. He who feels his want may rest
assured that, even then, God has made the necessary provisions for
his supply; and that the very sense of the want is a proof that
the provision is already made. Why then should we lose time in
deploring wretchedness, for the removal of which God has made the
necessary preparations? Mourning over our miseries will never
supply the lack of faith in Christ, and very seldom tends even to
humble the heart.

3. As the eye of God is ever upon us, he knows our trials as
well as our wants; and here, also, he makes the necessary
provision for our support. We may be called to suffer, but his
grace will be sufficient for us; and, as our troubles increase, so
shall the means of our support. And even these trials and
temptations will be pressed into our service, for all things work
together for good to them that love God, Ro 8:28.

4. We must beware neither to despise outward rites in religion,
nor to rest in them. Most people do either the one or the other.
God gives us outward helps, because he knows we need them. But do
we not sometimes imagine ourselves to be above that which, because
of our scantiness of grace, is really above us? We certainly may
over-rate ourselves, and under-rate God's bounties. He who is
taught by the Spirit of God will be saved from both.
 

[DTN] Darby Translation Notes:

Apostolok Cselekedetei 10:36:

10:36  preaching (c-11)  Lit. 'evangelizing.' In ver. 37 John 'heralded.'  things,) (d-21)  Or 'of all,' Gentile and Jew. 

Apostolok Cselekedetei 10:37:

10:37  testimony (a-4)  Rhema, as John 17.8. 

Apostolok Cselekedetei 10:39:

10:39  cross. (a-30)  As ch. 5.30. 

Apostolok Cselekedetei 10:41:

10:41  who (b-16) As ch. 5.16. 

Apostolok Cselekedetei 10:44:

10:44  words (c-7)  Rhema, see Note to John 17.14.  word. (d-19)  Logos, as ver. 36. See Note to John 17.14. 

Apostolok Cselekedetei 10:47:

10:47  who (b-12)  As ch. 5.16. 

[Family] Family Bible Notes:

Apostolok Cselekedetei 10:34:

No respecter of persons; he accepts and blesses all pious persons, whatever their nation or condition. 

Apostolok Cselekedetei 10:36:

The word; the gospel or way of salvation through Jesus Christ. 

Apostolok Cselekedetei 10:37:

That word--ye know; they had some general knowledge of the life and works of Christ. 

Apostolok Cselekedetei 10:38:

Anointed Jesus; set him apart, and furnished him to be the Saviour of men. 

Apostolok Cselekedetei 10:39:

A tree; the cross. 

Apostolok Cselekedetei 10:42:

Quick; the living. 

Apostolok Cselekedetei 10:44:

Fell on all them; endowed them with miraculous powers, and enabled them to speak in languages which they had never learned. Mt 3:11; chap Ac 2:2-4. 

Apostolok Cselekedetei 10:45:

They of the circumcision; the brethren that accompanied him from Joppa, verse Ac 10:23. 

Apostolok Cselekedetei 10:48:

In the name of the Lord, in public acknowledgment of their receiving him as their Saviour, and becoming his disciples. 

[Geneva] Geneva Bible Translation Notes:

Apostolok Cselekedetei 10:34:

6 Then Peter opened [his] mouth, and said, Of a truth I perceive that n God is no respecter of persons:
(6) Distinction of nations is taken away by the coming of Christ: and it is evidently seen by their faith and righteousness, which ones are agreeable to him and which ones he accepts. n That God does not judge according to the outward appearance. 

Apostolok Cselekedetei 10:35:

But in every nation he that o feareth him, and worketh righteousness, is accepted with him.
(o) By the "fear of God" the Hebrews understood the whole service of God, by which we perceive that Cornelius was not void of faith, no more than they were who lived before Christ's time: and therefore they deal incorrectly who deduce meritorious works and free will from this passage. 

Apostolok Cselekedetei 10:36:

The p word which [God] sent unto the children of Israel, preaching peace by Jesus Christ: (he is Lord of all:)
(p) God showed the Israelites that whoever lives godly is acceptable to God, no matter what nation he comes from, for he preached peace to men through Jesus Christ, who is Lord not only of one nation, that is, of the Jews, but of all. 

Apostolok Cselekedetei 10:37:

7 That word, [I say], ye know, which was published throughout all Judaea, and began from Galilee, after the baptism which John preached;
(7) The sum of the Gospel (which will be made manifest at the latter day, when Christ himself will sit as judge both of the living and the dead), is this, that Christ promised to the fathers and exhibited in his time with the mighty power of God (which was demonstrated by all means) and at length crucified to reconcile us to God, did rise again the third day, so that whoever believes in him should be saved through the remission of sins. 

Apostolok Cselekedetei 10:38:

How God q anointed Jesus of Nazareth with the Holy Ghost and with power: who went about doing good, and healing all that were oppressed of the devil; for God was with him.
(q) This manner of speaking is taken from an old custom of the Jews, who used to anoint their kings and priests, because of which it came to pass to call those anointed upon whom God bestowed gifts and virtues. 

Apostolok Cselekedetei 10:41:

Not to all the people, but unto witnesses r chosen before of God, [even] to us, who did eat and drink with him after he rose from the dead.
(r) This choosing of the apostles is properly given to God: for though God is president in the lawful election of ministers, yet there is in this place a secret opposition and setting of God's choosing and men's voices against one another, for the apostles are appointed directly by God, and the Church ministers indirectly. 

Apostolok Cselekedetei 10:44:

8 While Peter yet spake these words, the Holy Ghost fell on all them which heard the word.
(8) The Spirit of God seals that in the heart of the hearers which the minister of the word speaks by the commandment of God, as is evident by the results. 

Apostolok Cselekedetei 10:47:

9 Can any man forbid water, that these should not be baptized, which have received the Holy Ghost as well as we?
(9) Baptism does not sanctify or make those holy who receive it, but is an outward sign to the world of the profession of faith. (Ed.) 

[JFB] Jamieson Fausset Brown Bible Commentary:

Apostolok Cselekedetei 10:34:

34, 35. Peter opened his mouth—(See on Mt 5:2). 
Of a truth I perceive—that is, "I have it now demonstrated before mine eyes." 
that God is no respecter of persons—Not, "I see there is no capricious favoritism with God," for Peter would never imagine such a thing; but (as the next clause shows), "I see that God has respect only to personal character and state in the acceptance of men, national and ecclesiastical distinctions being of no account." 

Apostolok Cselekedetei 10:35:

35. But in every nation—not (observe), in every religion; according to a common distortion of these words. 
he that feareth him, and worketh righteousness—This being the well-known phraseology of the Old Testament in describing the truly godly man, within the pale of revealed religion, it cannot be alleged that Peter meant it to denote a merely virtuous character, in the heathen sense; and as Peter had learned enough, from the messengers of Cornelius and from his own lips, to convince him that the whole religious character of this Roman officer had been moulded in the Jewish faith, there can be no doubt that the apostle intended to describe exactly such saintship—in its internal spirituality and external fruitfulness—as God had already pronounced to be genuine and approved. And since to such "He giveth more grace," according to the law of His Kingdom (Jas 4:6; Mt 25:29), He sends Peter, not to be the instrument of his conversion, as this is very frequently called, but simply to "show him the way of God more perfectly," as before to the devout Ethiopian eunuch. 

Apostolok Cselekedetei 10:36:

36-38. the word . . . sent unto the children of Israel—for to them (he would have them distinctly know) the Gospel was first preached, even as the facts of it took place on the special theater of the ancient economy. 
preaching peace by Jesus Christ—the glorious sum of all Gospel truth (1Co 1:20-22). 
he is Lord of all—exalted to embrace under the canopy of His peace, Jew and Gentile alike, whom the blood of His Cross had cemented into one reconciled and accepted family of God (Eph 2:13-18). 

Apostolok Cselekedetei 10:37:

37. That word . . . ye how—The facts, it seems, were too notorious and extraordinary to be unknown to those who mixed so much with Jews, and took so tender an interest in all Jewish matters as they did; though, like the eunuch, they knew not the significance of them. 
which was published throughout all Judea, and began from Galilee—(See Lu 4:14, 37, 44; 7:17; 9:6; 23:5). 
after the baptism which John preached—(See on Ac 1:22). 

Apostolok Cselekedetei 10:38:

38. Now God anointed Jesus of Nazareth—rather, "Jesus of Nazareth (as the burden of that 'published word'), how God anointed Him." 
with the Holy Ghost and with power—that is, at His baptism, thus visibly proclaiming Him MESSIAH, "the Lord's Christ." See Lu 4:18-21. For it is not His unction for personal holiness at His incarnation that is referred to—as many of the Fathers and some moderns take it—but His investiture with the insignia of the Messianic office, in which He presented Himself after His baptism to the acceptance of the people. 
went about doing good—holding up the beneficent character of all His miracles, which was their predicted character (Isa 35:5, 6, &c.). 
healing all that were oppressed of the devil—whether in the form of demoniacal possessions, or more indirectly, as in her "whom Satan had bound with a spirit of infirmity eighteen years" (Lu 13:16); thereby showing Himself the Redeemer from all evil. 
for God was with him—Thus gently does the apostle rise to the supreme dignity of Christ with which he closes, accommodating himself to his hearers. 

Apostolok Cselekedetei 10:39:

39-43. we are witnesses of all . . . he did—not objects of superstitious reverence, but simply witnesses to the great historical facts on which the Gospel is founded. 
slew and hanged—that is, slew by hanging. 
on a tree—So Ac 5:30 (and see on Ga 3:13). 

Apostolok Cselekedetei 10:40:

40-41. showed him openly; Not to all the people—for it was not fitting that He should subject Himself, in His risen condition, to a second rejection in Person. 
but unto witnesses chosen before of God . . . to us, who did eat and drink with him after he rose, &c.—Not the less certain, therefore, was the fact of His resurrection, though withholding Himself from general gaze in His risen body. 
he which was ordained of God to be the Judge of quick and dead—He had before proclaimed Him "Lord of all," for the dispensing of "peace" to all alike; now he announces Him in the same supreme lordship, for the exercise of judgment upon all alike. On this divine ordination, see Joh 5:22, 23, 27; Ac 17:31. Thus we have here all Gospel truth in brief. But, forgiveness through this exalted One is the closing note of Peter's beautifully simple discourse. 

Apostolok Cselekedetei 10:43:

43. To him give all the prophets witness—that is, This is the burden, generally of the prophetic testimony. It was fitter thus to give the spirit of their testimony, than to quote them in detail on such an occasion. But let this apostolic statement of the evangelical import of the Old Testament writings be devoutly weighed by those who are disposed to rationalize away this element in the Old Testament. 
whosoever believeth in him—This was evidently said with special reference to the Gentile audience then before him, and formed a noble practical conclusion to the whole discourse. 

Apostolok Cselekedetei 10:44:

44, 45. While Peter yet spake . . . the Holy Ghost fell—by visible and audible manifestation (Ac 10:46). 

Apostolok Cselekedetei 10:45:

45. they of the circumcision . . . were astonished . . . because that on the Gentiles also was poured out, &c.—without circumcision. 

Apostolok Cselekedetei 10:46:

46-48. Then answered Peter, Can any man forbid water . . . which have received the Holy Ghost, &c.—Mark, he does not say, They have received the Spirit, what need have they for water? but, Having the living discipleship imparted to them and visibly stamped upon them, what objection can there be to admitting them, by the seal of baptism, into the full fellowship of the Church? 

Apostolok Cselekedetei 10:47:

47. which have received the Holy Ghost as well as we—and are thus, in all that is essential to salvation, on a level with ourselves. 

Apostolok Cselekedetei 10:48:

48. he commanded them to be baptized—not doing it with his own hands, as neither did Paul, save on rare occasions (1Co 1:14-17; compare Ac 2:38; Joh 4:2). 
prayed . . . him to tarry certain days—"golden days" [BENGEL], spent, doubtless, in refreshing Christian fellowship, and in imparting and receiving fuller teaching on the several topics of the apostle's discourse. 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Apostolok Cselekedetei 10:34:

 Peter Preaches in the House of Cornelius. 

      34 Then Peter opened his mouth, and said, Of a truth I perceive that God is no respecter of persons:   35 But in every nation he that feareth him, and worketh righteousness, is accepted with him.   36 The word which God sent unto the children of Israel, preaching peace by Jesus Christ: (he is Lord of all:)   37 That word, I say, ye know, which was published throughout all Judæa, and began from Galilee, after the baptism which John preached;   38 How God anointed Jesus of Nazareth with the Holy Ghost and with power: who went about doing good, and healing all that were oppressed of the devil; for God was with him.   39 And we are witnesses of all things which he did both in the land of the Jews, and in Jerusalem; whom they slew and hanged on a tree:   40 Him God raised up the third day, and showed him openly;   41 Not to all the people, but unto witnesses chosen before of God, even to us, who did eat and drink with him after he rose from the dead.   42 And he commanded us to preach unto the people, and to testify that it is he which was ordained of God to be the Judge of quick and dead.   43 To him give all the prophets witness, that through his name whosoever believeth in him shall receive remission of sins. 

      We have here Peter's sermon preached to Cornelius and his friends: that is, an abstract or summary of it; for we have reason to think that he did with many other words testify and exhort to this purport. It is intimated that he expressed himself with a great deal of solemnity and gravity, but with freedom and copiousness, in that phrase, he opened his mouth, and spoke, v. 34. O ye Corinthians, our mouth is open to you, saith Paul, 2 Cor. vi. 11. "You shall find us communicative, if we but find you inquisitive." Hitherto the mouths of the apostles had been shut to the uncircumcised Gentiles, they had nothing to say to them; but now God gave unto them, as he did to Ezekiel, the opening of the mouth. This excellent sermon of Peter's is admirably suited to the circumstances of those to whom he preached it; for it was a new sermon. 

      I. Because they were Gentiles to whom he preached. He shows that, notwithstanding this, they were interested in the gospel of Christ, which he had to preach, and entitled to the benefit of it, upon an equal footing with the Jews. It was necessary that this should be cleared, or else with what comfort could either he preach or they hear? He therefore lays down this as an undoubted principle, that God is no respecter of persons; doth not know favour in judgment, as the Hebrew phrase is; which magistrates are forbidden to do (Deut. i. 17; xvi. 19; Prov. xxiv. 23), and are blamed for doing, Ps. lxxxii. 2. And it is often said of God that he doth not respect persons, Deut. x. 17; 2 Chron. xix. 7; Job xxxiv. 19; Rom. ii. 11; Col. iii. 25; 1 Pet. i. 17. He doth not give judgment in favour of a man for the sake of any external advantage foreign to the merits of the cause. God never perverts judgment upon personal regards and considerations, nor countenances a wicked man in a wicked thing for the sake of his beauty, or stature, his country, parentage, relations, wealth, or honour in the world. God, as a benefactor, gives favours arbitrarily and by sovereignty (Deut. vii. 7, 8; ix. 5, 6; Matt. xx. 10); but he does not, as a judge, so give sentence; but in every nation, and under ever denomination, he that fears God and works righteousness is accepted of him, v. 35. The case is plainly thus-- 

      1. God never did, nor ever will, justify and save a wicked Jew that lived and died impenitent, though he was of the seed of Abraham, and a Hebrew of the Hebrews, and had all the honour and advantages that attended circumcision. He does and will render indignation and wrath, tribulation and anguish, upon every soul of man that doeth evil; and of the Jew first, whose privileges and professions, instead of screening him from the judgment of God, will but aggravate his guilt and condemnation. See Rom. ii. 3, 8, 9, 17. Though God has favoured the Jews, above other nations, with the dignities of visible church-membership, yet he will not therefore accept of any particular persons of that dignity, if they allow themselves in immoralities contradictory to their profession; and particularly in persecution, which was now, more than any other, the national sin of the Jews. 

      2. He never did, nor ever will, reject or refuse an honest Gentile, who, though he has not the privileges and advantages that the Jews have, yet, like Cornelius, fears God, and worships him, and works righteousness, that is, is just and charitable towards all men, who lives up to the light he has, both in a sincere devotion and in a regular conversation. Whatever nation he is of, though ever so far remote from kindred to the seed of Abraham, though ever so despicable, nay, though in ever so ill a name, that shall be no prejudice to him. God judges of men by their hearts, not by their country or parentage; and, wherever he finds an upright man, he will be found an upright God, Ps. xviii. 25. Observe, Fearing God, and working righteousness, must go together; for, as righteousness towards men is a branch of true religion, so religion towards God is a branch of universal righteousness. Godliness and honesty must go together, and neither will excuse for the want of the other. But, where these are predominant, no doubt is to be made of acceptance with God. Not that any man, since the fall, can obtain the favour of God otherwise than through the mediation of Jesus Christ, and by the grace of God in him; but those that have not the knowledge of him, and therefore cannot have an explicit regard to him, may yet receive grace from God for his sake, to fear God and to work righteousness; and wherever God gives grace to do so, as he did to Cornelius, he will, through Christ, accept the work of his own hands. Now, (1.) This was always a truth, before Peter perceived it, that God respecteth no man's person; it was the fixed rule of judgment from the beginning: If thou doest well, shalt thou not be accepted? And, if not well, sin, and the punishment of it, lie at the door, Gen. iv. 7. God will not ask in the great day what country men were of, but what they were, what they did, and how they stood affected towards him and towards their neighbours; and, if men's personal characters received neither advantage nor disadvantage from the great difference that existed between Jews and Gentiles, much less from any less difference of sentiments and practices that may happen to be among Christians themselves, as those about meats and days, Rom. xiv. It is certain the kingdom of God is not meat and drink, but righteousness, and peace, and joy in the Holy Ghost; and he that in these things serveth Christ is accepted of God, and ought to be approved of men; for dare we reject those whom God doth not? (2.) Yet now it was made more clear than it had been; this great truth had been darkened by the covenant of peculiarity made with Israel, and the badges of distinction put upon them; the ceremonial law was a wall of partition between them and other nations; it is true that in it God favoured that nation (Rom. iii. 1, 2; ix. 4), and thence particular persons among them were ready to infer that they were sure of God's acceptance, though they lived as they listed, and that no Gentile could possibly be accepted of God. God had said a great deal by the prophets to prevent and rectify this mistake, but now at length he doth it effectually, by abolishing the covenant of peculiarity, repealing the ceremonial law, and so setting the matter at large, and placing both Jew and Gentile upon the same level before God; and Peter is here made to perceive it, by comparing the vision which he had with that which Cornelius had. Now in Christ Jesus, it is plain, neither circumcision availeth any thing, nor uncircumcision, Gal. v. 6; Col. iii. 11. 

      II. Because they were Gentiles inhabiting a place within the confines of the land of Israel, he refers them to what they themselves could not but know concerning the life and doctrine, the preaching and miracles, the death and sufferings of our Lord Jesus: for these were things the report of which spread into every corner of the nation, v. 37, &c. It facilitates the work of ministers, when they deal with such as have some knowledge of the things of God, to which they may appeal, and on which they may build. 

      1. They knew in general, the word, that is, the gospel, which God sent to the children of Israel: That word, I say, you know, v. 37. Though the Gentiles were not admitted to hear it (Christ and his disciples were not sent but to the lost sheep of the house of Israel), yet they could not but hear of it: it was all the talk both of city and country. We are often told in the gospels how the fame of Christ went into all parts of Canaan, when he was on earth, as afterwards the fame of his gospel went into all parts of the world, Rom. x. 18. That word, that divine word, that word of power and grace, you know. (1.) What the purport of this word was. God by it published the glad tidings of peace by Jesus Christ, so it should be read--euangelizomenos eirenev. It is God himself that proclaims peace, who justly might have proclaimed war. He lets the world of mankind know that he is willing to be at peace with them through Jesus Christ; in him he was reconciling the world to himself. (2.) To whom it was sent--to the children of Israel, in the first place. The prime offer is made to them; this all their neighbours heard of, and were ready to envy them those advantages of the gospel, more than they ever envied them those of their law. Then said they among the heathen, The Lord hath done great things for them, Ps. cxxvi. 2. 

      2. They knew the several matters of fact relating to this word of the gospel sent to Israel. (1.) They knew the baptism of repentance which John preached by way of introduction to it, and in which the gospel first began, Mark i. 1. They knew what an extraordinary man John was, and what a direct tendency his preaching had to prepare the way of the Lord. They knew what great flocking there was to his baptism, what an interest he had, and what he did. (2.) They knew that immediately after John's baptism the gospel of Christ, that word of peace, was published throughout all Judea, and that it took its rise from Galilee. The twelve apostles, and seventy disciples, and our Master himself, published these glad tidings in all parts of the land; so that we may suppose there was not a town or village in all the land of Canaan but had had the gospel preached in it. (3.) They knew that Jesus of Nazareth, when he was here upon earth, went about doing good. They knew what a benefactor he was to that nation, both to the souls and the bodies of men; how he made it his business to do good to all, and never did hurt to any. He was not idle, but still doing; not selfish, but doing good; did not confine himself to one place, nor wait till people came to him to seek his help, but went to them, went about from place to place, and wherever he came he was doing good. Hereby he showed that he was sent of God, who is good and does good; and does good because he is good: and who hereby left not himself without witness to the world, in that he did good, ch. xiv. 17. And in this he hath set us an example of indefatigable industry in serving God and our generation; for we came into the world that we might do all the good we can in it; and therein, like Christ, we must always abide and abound. (4.) They knew more particularly that he healed all that were oppressed of the devil, and helped them from under his oppressing power. By this it appeared not only that he was sent of God, as it was a kindness to men, but that he was sent to destroy the works of the devil; for thus he obtained many a victory over him. (5.) They knew that the Jews put him to death; they slew him by hanging him on a tree. When Peter preached to the Jews, he said whom you slew; but now that he preached to the Gentiles it is whom they slew; they, to whom he had done and designed so much good. All this they knew; but lest they should think it was only a report, and was magnified, as reports usually are, more than the truth, Peter, for himself and the rest of the apostles, attested it (v. 39): We are witnesses, eye-witnesses, of all things which he did; and ear-witnesses of the doctrine which he preached, both in the land of the Jews and in Jerusalem, in city and country. 

      3. They did know, or might know, by all this, that he had a commission from heaven to preach and act as he did. This he still harps upon in his discourse, and takes all occasions to hint it to them. Let them know, (1.) That this Jesus is Lord of all; it comes in in a parenthesis, but is the principal proposition intended to be proved, that Jesus Christ, by whom peace is made between God and man, is Lord of all; not only as God over all blessed for evermore, but as Mediator, all power both in heaven and on earth is put into his hand, and all judgment committed to him. He is Lord of angels; they are all his humble servants. He is Lord of the powers of darkness, for he hath triumphed over them. He is king of nations, has a power over all flesh. He is king of saints, all the children of God are his scholars, his subjects, his soldiers. (2.) That God anointed him with the Holy Ghost and with power; he was both authorized and enabled to do what he did by a divine anointing, whence he was called Christ--the Messiah, the anointed One. The Holy Ghost descended upon him at his baptism, and he was full of power both in preaching and working miracles, which was the seal of a divine mission. (3.) That God was with him, v. 38. His works were wrought in God. God not only sent him, but was present with him all along, owned him, stood by him, and carried him on in all his services and sufferings. Note, Those whom God anoints he will accompany; he will himself be with those to whom he has given his Spirit. 

      III. Because they had had no more certain information concerning this Jesus, Peter declares to them his resurrection from the dead, and the proofs of it, that they might not think that when he was slain there was an end of him. Probably, they had heard at Cesarea some talk of his having risen from the dead; but the talk of it was soon silenced by that vile suggestion of the Jews, that his disciples came by night and stole him away. And therefore Peter insists upon this as the main support of that word which preacheth peace by Jesus Christ. 1. The power by which he arose is incontestably divine (v. 40): Him God raised up the third day, which not only disproved all the calumnies and accusations he was laid under by men, but effectually proved God's acceptance of the satisfaction he made for the sin of man by the blood of his cross. He did not break prison, but had a legal discharge. God raised him up. 2. The proofs of his resurrection were incontestably clear; for God showed him openly. He gave him to be made manifest--edoken auton emphane genesthai, to be visible, evidently so; so he appears, as that it appears beyond contradiction to be him, and not another. It was such a showing of him as amounted to a demonstration of the truth of his resurrection. He showed him not publicly indeed (it was not open in this sense), but evidently; not to all the people, who had been the witnesses of his death. By resisting all the evidences he had given them of his divine mission in his miracles, they had forfeited the favour of being eye-witnesses of this great proof of it. Those who immediately forged and promoted that lie of his being stolen away were justly given up to strong delusions to believe it, and not suffered to be undeceived by his being shown to all the people; and so much the greater shall be the blessedness of those who have not seen, and yet have believed--Nec ille se in vulgus edixit, ne impii errore, liberarentur; ut et fides non præmio mediocri destinato difficultate constaret--He showed not himself to the people at large, lest the impious among them should have been forthwith loosed from their error, and that faith, the reward of which is so ample, might be exercised with a degree of difficulty.--Tertul. Apol. cap. 11. But, though all the people did not see him, a sufficient number saw him to attest the truth of his resurrection. The testator's declaring his last will and testament needs not to be before all the people; it is enough that it be done before a competent number of credible witnesses; so the resurrection of Christ was proved before sufficient witnesses. (1.) They were not so by chance, but they were chosen before of God to be witnesses of it, and, in order to this, had their education under the Lord Jesus, and intimate converse with him, that, having known him so intimately before, they might the better be assured it was he. (2.) They had not a sudden and transient view of him, but a great deal of free conversation with him: They did eat and drink with him after he rose from the dead. This implies that they saw him eat and drink, witness their dining with him at the sea of Tiberias, and the two disciples supping with him at Emmaus; and this proved that he had a true and real body. But this was not all; they saw him without any terror or consternation, which might have rendered them incompetent witnesses, for they saw him so frequently, and he conversed with them so familiarly, that they did eat and drink with him. It is brought as a proof of the clear view which the nobles of Israel had of the glory of God (Exod. xxiv. 11), that they saw God, and did eat and drink. 

      IV. He concludes with an inference from all this, that therefore that which they all ought to do was to believe in this Jesus: he was sent to tell Cornelius what he must do, and it is this; his praying and his giving alms were very well, but one thing he lacked, he must believe in Christ. Observe, 

      1. Why he must believe in him. Faith has reference to a testimony, and the Christian faith is built upon the foundation of the apostles and prophets, it is built upon the testimony given by them. (1.) By the apostles. Peter as foreman speaks for the rest, that God commanded them, and gave them in charge, to preach to the people, and to testify concerning Christ; so that their testimony was not only credible, but authentic, and what we may venture upon. Their testimony is God's testimony; and they are his witnesses to the world. They do not only say it as matter of news, but testify it as matter of record, by which men must be judged. (2.) By the prophets of the Old Testament, whose testimony beforehand, not only concerning his sufferings, but concerning the design and intention of them, very much corroborates the apostles' testimony concerning them (v. 43): To him give all the prophets witness. We have reason to think that Cornelius and his friends were no strangers to the writings of the prophets. Out of the mouth of these two clouds of witnesses, so exactly agreeing, this word is established. 

      2. What they must believe concerning him. (1.) That we are all accountable to Christ as our Judge; this the apostles were commanded to testify to the world, that this Jesus is ordained of God to be the Judge of the quick and dead, v. 42. He is empowered to prescribe the terms of salvation, that rule by which we must be judged, to give laws both to quick and dead, both to Jew and Gentile; and he is appointed to determine the everlasting condition of all the children of men at the great day, of those that shall be found alive and of those that shall be raised from the dead. He hath assured us of this, in that he hath raised him from the dead (ch. xvii. 31), so that it is the great concern of every one of us, in the belief of this, to seek his favour, and to make him our friend. (2.) That if we believe in him we shall all be justified by him as our righteousness, v. 43. The prophets, when they spoke of the death of Christ, did witness this, that through his name, for his sake, and upon the account of his merit, whosoever believeth in him, Jew or Gentile, shall receive remission of sins. This is the great thing we need, without which we are undone, and which the convinced conscience is most inquisitive after, which the carnal Jews promised themselves from their ceremonial sacrifices and purifications, yea, and the heathen too from their atonements, but all in vain; it is to be had only through the name of Christ, and only by those that believe in his name; and those that do so may be assured of it; their sins shall be pardoned, and there shall be no condemnation to them. And the remission of sins lays a foundation for all other favours and blessings, by taking that out of the way which hinders them. If sin be pardoned, all is well, and shall end everlastingly well. 

Apostolok Cselekedetei 10:44:

 The Effect of Peter's Sermon. 

      44 While Peter yet spake these words, the Holy Ghost fell on all them which heard the word.   45 And they of the circumcision which believed were astonished, as many as came with Peter, because that on the Gentiles also was poured out the gift of the Holy Ghost.   46 For they heard them speak with tongues, and magnify God. Then answered Peter,   47 Can any man forbid water, that these should not be baptized, which have received the Holy Ghost as well as we?   48 And he commanded them to be baptized in the name of the Lord. Then prayed they him to tarry certain days. 

      We have here the issue and effect of Peter's sermon to Cornelius and his friends. He did not labour in vain among them, but they were all brought home to Christ. Here we have, 

      I. God's owning Peter's word, by conferring the Holy Ghost upon the hearers of it, and immediately upon the hearing of it (v. 44): While Peter was yet speaking these words, and perhaps designed to say more, he was happily superseded by visible indications that the Holy Ghost, even in his miraculous gifts and powers, fell on all those who heard the word, even as he did on the apostles at first; so Peter saith, ch. xi. 15. Therefore some think it was with a rushing mighty wind, and in cloven tongues, as that was. Observe, 1. When the Holy Ghost fell upon them--while Peter was preaching. Thus God bore witness to what he said, and accompanied it with a divine power. Thus were the signs of an apostle wrought among them, 2 Cor. xii. 12. Though Peter could not give the Holy Ghost, yet the Holy Ghost being given along with the word of Peter, by this it appeared he was sent of God. The Holy Ghost fell upon others after they were baptized, for their confirmation; but upon these Gentiles before they were baptized: as Abraham was justified by faith, being yet in uncircumcision, to show that God is not tied to a method, nor confines himself to external signs. The Holy Ghost fell upon those that were neither circumcised nor baptized; for it is the Spirit that quickeneth, the flesh profiteth nothing. 2. How it appeared that the Holy Ghost had fallen upon them (v. 46): They spoke with tongues which they never learned, perhaps the Hebrew, the holy tongue; as the preachers were enabled to speak the vulgar tongues, that they might communicate the doctrine of Christ to the hearers, so, probably, the hearers were immediately taught the sacred tongue, that they might examine the proofs which the preachers produced out of the Old Testament in the original. Or their being enabled to speak with tongues intimated that they were all designed for ministers, and by this first descent of the Spirit upon them were qualified to preach the gospel to others, which they did but now receive themselves. But, observe, when they spoke with tongues, they magnified God, they spoke of Christ and the benefits of redemption, which Peter had been preaching to the glory of God. Thus did they on whom the Holy Ghost first descended, ch. ii. 11. Note, Whatever gift we are endued with, we ought to honour God with it, and particularly the gift of speaking, and all the improvements of it. 3. What impression it made upon the believing Jews that were present (v. 45): Those of the circumcision who believed were astonished--those six that came along with Peter; it surprised them exceedingly, and perhaps gave them some uneasiness, because upon the Gentiles also was poured out the gift of the Holy Ghost, which they thought had been appropriated to their own nation. Had they understood the scriptures of the Old Testament, which pointed at this, it would not have been such an astonishment to them; but by our mistaken notions of things we create difficulties to ourselves in the methods of divine providence and grace. 

      II. Peter's owning God's work in baptizing those on whom the Holy Ghost fell. Observe, 1. Though they had received the Holy Ghost, yet it was requisite they should be baptized; though God is not tied to instituted ordinances, we are; and no extraordinary gifts set us above them, but rather oblige us so much the more to conform to them. Some in our days would have argued "These are baptized with the Holy Ghost and therefore what need have they to be baptized with water? It is below them." No; it is not below them, while water-baptism is an ordinance of Christ, and the door of admission into the visible church, and a seal of the new covenant. 2. Though they were Gentiles, yet, having received the Holy Ghost, they might be admitted to baptism (v. 47): Can any man, though ever so rigid a Jew, forbid water, that these should not be baptized, who have received the Holy Ghost as well as we? The argument is conclusive; can we deny the sign to those who have received the thing signified? Are not those on whom God has bestowed the grace of the covenant plainly entitled to the seals of the covenant? Surely those that have received the Spirit as well as we ought to receive baptism as well as we; for it becomes us to follow God's indications, and to take those into communion with us whom he hath taken into communion with himself. God hath promised to pour his Spirit upon the seed of the faithful, upon their offspring; and who then can forbid water, that they should not be baptized, who have received the promise of the Holy Ghost as well as we? Now it appears why the Spirit was given them before they were baptized--because otherwise Peter could not have persuaded himself to baptize them, any more than to have preached to them, if he had not been ordered to do it by a vision; at least he could not have avoided the censure of those of the circumcision that believed. Thus is there one unusual step of divine grace taken after another to bring the Gentiles into the church. How well is it for us that the grace of a good God is so much more extensive than the charity of some good men! 3. Peter did not baptize them himself, but commanded them to be baptized, v. 48. It is probable that some of the brethren who came with him did it by his order, and that he declined it for the same reason that Paul did--lest those that were baptized by him should think the better of themselves for it, or he should seem to have baptized in his own name, 1 Cor. i. 15. The apostles received the commission to go and disciple all nations by baptism. But is was to prayer and the ministry of the word that they were to give themselves. And Paul says that he was sent, not to baptize but to preach, which was the more noble and excellent work. The business of baptizing was therefore ordinarily devolved upon the inferior ministers; these acted by the orders of the apostles, who might therefore be said to do it. Qui per alterum facit, per seipsum facere dicitur--What a man does by another, he may be said to do by himself. 

      III. Their owning both Peter's word and God's work in their desire for further advantage by Peter's ministry: They prayed him to tarry certain days. They could not press him to reside constantly among them--they knew that he had work to do in other places, and that for the present he was expected at Jerusalem; yet they were not willing he should go away immediately, but earnestly begged he would stay for some time among them, that they might be further instructed by him in the things pertaining to the kingdom of God. Note, 1. Those who have some acquaintance with Christ cannot but covet more. 2. Even those that have received the Holy Ghost must see their need of the ministry of the word. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Apostolok Cselekedetei 10:34:

34-43 Acceptance cannot be obtained on any other ground than that of the covenant of mercy, through the atonement of Christ; but wherever true religion is found, God will accept it without regarding names or sects. The fear of God and works of righteousness are the substance of true religion, the effects of special grace. Though these are not the cause of a man's acceptance, yet they show it; and whatever may be wanting in knowledge or faith, will in due time be given by Him who has begun it. They knew in general the word, that is, the gospel, which God sent to the children of Israel. The purport of this word was, that God by it published the good tidings of peace by Jesus Christ. They knew the several matters of fact relating to the gospel. They knew the baptism of repentance which John preached. Let them know that this Jesus Christ, by whom peace is made between God and man, is Lord of all; not only as over all, God blessed for evermore, but as Mediator. All power, both in heaven and in earth, is put into his hand, and all judgment committed to him. God will go with those whom he anoints; he will be with those to whom he has given his Spirit. Peter then declares Christ's resurrection from the dead, and the proofs of it. Faith has reference to a testimony, and the Christian faith is built upon the foundation of the apostles and prophets, on the testimony given by them. See what must be believed concerning him. That we are all accountable to Christ as our Judge; so every one must seek his favour, and to have him as our Friend. And if we believe in him, we shall all be justified by him as our Righteousness. The remission of sins lays a foundation for all other favours and blessings, by taking that out of the way which hinders the bestowing of them. If sin be pardoned, all is well, and shall end well for ever. 

Apostolok Cselekedetei 10:44:

44-48 The Holy Ghost fell upon others after they were baptized, to confirm them in the faith; but upon these Gentiles before they were baptized, to show that God does not confine himself to outward signs. The Holy Ghost fell upon those who were neither circumcised nor baptized; it is the Spirit that quickeneth, the flesh profiteth nothing. They magnified God, and spake of Christ and the benefits of redemption. Whatever gift we are endued with, we ought to honour God with it. The believing Jews who were present, were astonished that the gift of the Holy Ghost was poured out upon the Gentiles also. By mistaken notions of things, we make difficult for ourselves as to the methods of Divine providence and grace. As they were undeniably baptized with the Holy Ghost, Peter concluded they were not to be refused the baptism of water, and the ordinance was administered. The argument is conclusive; can we deny the sign to those who have received the things signified? Those who have some acquaintance with Christ, cannot but desire more. Even those who have received the Holy Ghost, must see their need of daily learning more of the truth. 

[PNT] The People’s New Testament:

Apostolok Cselekedetei 10:34:

Then Peter opened [his] mouth. The same preacher who, on the day of Pentecost, declared the conditions of salvation to the Jews now declares them for the first time to the Gentiles. To him Christ gave the keys of the kingdom (Mt 16:19), and with them he opened its doors to both Jew and Gentile.
I perceive that God is no respecter of persons. It has just dawned on him that Jew and Gentile are on the same footing in God's sight. Those who fear the Lord in any nation, of any race, will be accepted. 

Apostolok Cselekedetei 10:36:

The word which [God] sent to the children of Israel. The message of Christ. 

Apostolok Cselekedetei 10:37:

That word, [I say], ye know. Have heard of, but not fully.
After the baptism which John preached. Christ's ministry began from his baptism by John (see Joh 1:22). 

Apostolok Cselekedetei 10:38:

How God anointed Jesus of Nazareth. At his baptism, and made him "the Anointed" (Mt 3:16,17 Mr 1:10,11 Lu 3:21,22). He gives a condensed summary of the ministry of Jesus. Luke has only preserved the substance of what Peter said. 

Apostolok Cselekedetei 10:39:

We are witnesses. Not only of his life and power, but of his resurrection (see PNT Ac 1:21). 

Apostolok Cselekedetei 10:42:

He commanded us to preach unto the people. In the Great Commission (Mt 28:18-20 Mr 16:14-18). 

Apostolok Cselekedetei 10:43:

To him give all the prophets witness. By their testimony of the Christ, which is so prominent a feature of prophecy. See Isa 53:11 55:1-3 Joe 2:32.
That through his name, etc. Three important facts are stated: (1) that remission of sins is in the name of Christ; (2) that it is only granted on condition of belief upon him; that is, trust in his name; (3) that "whosoever believes" thus, Jew or Gentile, shall receive remission of sins. 

Apostolok Cselekedetei 10:44:

The Holy Ghost fell on all them which heard the word. The kinsmen and intimate friends of Cornelius, as well as on him (Ac 10:24). 

Apostolok Cselekedetei 10:45:

They of the circumcision. The Jews who went with Peter. They were astonished that the Holy Spirit should fall on Gentiles. This miraculous outpouring was extraordinary, and the object is plain, viz: to convince Peter and his fellow Jews that God had accepted the Gentiles; the same reason for which Peter's vision had been given. This is the only instance recorded of the Spirit falling on unbaptized persons. This exception is made to convince the Jewish Christians that uncircumcised Gentiles were fit subjects of baptism. Peter had to recall this fact in order to convince the church at Jerusalem that he had done right (Ac 11:2,3,15). As on Pentecost the Holy Spirit fell on Jews, so now when Gentiles receive the Gospel they are baptized with the Holy Spirit (Ac 11:15,16). 

Apostolok Cselekedetei 10:47:

Can any man forbid water, that these should not be baptized? Peter's scruples were overcome. He was now satisfied that the gospel was for Gentiles as well as Jews. God had made no difference in the baptism of the Holy Spirit. He asks his Jewish brethren if any man can give a reason why they should not be baptized. Wesley says: ``How easily is the question decided if we take the word of God for our rule. Either men have received the Holy Spirit, or not. If they have not, then "Repent", saith God, "and be baptized, and ye shall receive the gift of the Holy Spirit" (Ac 2:38). If they have been baptized with the Holy Spirit, then "who can forbid water"?'' 

Apostolok Cselekedetei 10:48:

Commanded them to be baptized. All who heard and upon whom the Holy Spirit fell.
In the name of the Lord. In acknowledgment of his authority. All the baptisms of Acts are "in" his name, but "into" the names of the Father, and the Son, and the Holy Spirit. 

[RWP] Robertson’s Word Pictures:

Apostolok Cselekedetei 10:34:

Opened his mouth  (ανοιξας το στομα). Solemn formula for beginning his address (8:35; 18:14; Mt 5:2; 13:35). But also good elocution for the speaker.

I perceive  (καταλαμβανομα). Aoristic present middle of καταλαμβανω, to take hold of, the middle noting mental action, to lay hold with the mind (Ac 4:13; 10:34; 25:25; Eph 3:18). It had been a difficult thing for Peter to grasp, but now "of a truth" (επ' αληθειας) the light has cleared away the fogs. It was not until Peter had crossed the threshold of the house of Cornelius in the new environment and standpoint that he sees this new and great truth.

Respecter of persons  (προσωπολημπτης). This compound occurs only here and in Chrysostom. It is composed of προσωπον face or person (προς and οπς, before the eye or face) and λαμβανω. The abstract form προσωπολημψια occurs in Jas 2:1 (also Ro 2:11; Eph 6:9; Col 3:25) and the verb προσωπολεμπτεω in Jas 2:9. The separate phrase (λαμβανειν προσωπον) occurs in Lu 20:21; Ga 2:6. The phrase was already in the LXX (De 10:17; 2Ch 19:7; Ps 82:6). Luke has simply combined the two words into one compound one. The idea is to pay regard to one's looks or circumstances rather than to his intrinsic character. The Jews had come to feel that they were the favourites of God and actually sons of the kingdom of heaven because they were descendants of Abraham. John the Baptist rebuked them for this fallacy. 

Apostolok Cselekedetei 10:35:

Acceptable to him  (δεκτος αυτω). Verbal adjective from δεχομα. Acceptabilis. That is to say, a Gentile would not have to become a Jew in order to become a Christian. Evidently Peter had not before perceived this fact. On the great Day of Pentecost when he spoke of the promise "to all those afar off" (2:39) Peter understood that they must first become Jews and then Christians. The new idea that now makes a revolution in Peter's outlook is precisely this that Christ can and will save Gentiles like this Cornelius group without their becoming Jews at all. 

Apostolok Cselekedetei 10:36:

The word which he sent  (τον λογον ον απεστειλεν). Many ancient MSS. (so Westcott and Hort) read merely τον λογον απεστειλεν (he sent the word). This reading avoids the anacoluthon and inverse attraction of λογον to the case of the relative ον (which).

Preaching good tidings of peace through Jesus Christ  (ευαγγελιζομενος ειρηνην δια Ιησου Χριστου). Gospelizing peace through Jesus Christ. There is no other way to have real peace between individuals and God, between races and nations, than by Jesus Christ. Almost this very language occurs in Eph 2:17 where Paul states that Jesus on the cross "preached (gospelized) peace to you who are afar off and peace to you who are near." Peter here sees what Paul will see later with great clearness.

He is Lord of all  (ουτος εστιν παντων κυριος). A triumphant parenthesis that Peter throws in as the reason for his new truth. Jesus Christ is Lord of all, both Jews and Gentiles. 

Apostolok Cselekedetei 10:37:

Ye know  (υμεις οιδατε). Peter reminds his Gentile audience that the main facts concerning Jesus and the gospel were known to them. Note emphatic expression of υμεις (you).

Beginning  (αρξαμενος). The Textus Receptus has αρξαμενον (accusative), but the nominative is given by Aleph A B C D E H and is certainly correct. But it makes a decided anacoluthon. The accusative would agree with ρημα used in the sense of message or story as told by the disciples. The nominative does not agree with anything in the sentence. The same phrase occurs in Lu 23:5. Here is this aorist middle participle almost used like an adverb. See a similar loose use of αρξαμενος in the same sense by Peter in Ac 1:22. The baptism of John is given as the terminus a quo. The story began with a skip to Galilee after the baptism just like the Gospel of Mark. This first message of Peter to the Gentiles (10:37-44) corresponds in broad outline with Mark's Gospel. Mark heard Peter preach many times and evidently planned his Gospel (the Roman Gospel) on this same model. There is in it nothing about the birth and childhood of Jesus nor about the intervening ministry supplied by John's Gospel for the period (a year) between the baptism and the Galilean Ministry. Peter here presents an objective statement of the life, death, and resurrection of Jesus with proof from the Scriptures that he is the Messiah. It is a skilful presentation. 

Apostolok Cselekedetei 10:38:

Jesus of Nazareth  (Ιησουν τον απο Ναζαρεθ). Jesus the one from Nazareth, the article before the city identifying him clearly. The accusative case is here by προλεψις, Jesus being expressed for emphasis before the verb "anointed" and the pronoun repeated pleonastically after it. "Jesus transfers the mind from the gospel-history to the personal subject of it" (Hackett).

God anointed him  (εχρισεν, αυτον, ο θεος). First aorist active of the verb χριω, to anoint, from which the verbal Χριστος is formed (Ac 2:36). The precise event referred to by Peter could be the Incarnation (Lu 1:35f.), the Baptism (Lu 3:22), the Ministry at Nazareth (Lu 4:14). Why not to the life and work of Jesus as a whole?

Went about doing good  (διηλθεν ευεργετων). Beautiful description of Jesus. Summary (constative) aorist active of διερεομα, to go through (δια) or from place to place. The present active participle ευεργετων is from the old verb ευεργετεω (ευ, well, εργον, work) and occurs only here in the N.T. The substantive ευεργετης (benefactor) was often applied to kings like Ptolemy Euergetes and that is the sense in Lu 22:25 the only N.T. example. But the term applies to Jesus far more than to Ptolemy or any earthly king (Cornelius a Lapide).

And healing  (κα ιωμενος). And in particular healing. Luke does not exclude other diseases (cf. Lu 13:11,16), but he lays special emphasis on demoniacal possession (cf. Mr 1:23).

That were oppressed  (τους καταδυναστευομενους). Present passive articular participle of καταδυναστευω. A late verb in LXX and papyri. In the N.T. only here and Jas 2:6 (best MSS.). One of the compounds of κατα made transitive. The reality of the devil (the slanderer, διαβολος) is recognized by Peter.

For God was with him  (οτ ο θεος ην μετ' αυτου). Surely this reason does not reveal "a low Christology" as some charge. Peter had used the same language in Ac 7:9 and earlier in Lu 1:28,66 as Nicodemus does in Joh 3:2. 

Apostolok Cselekedetei 10:39:

And we are witnesses  (κα ημεις μαρτυρες). Compare "ye yourselves know" (verse 37). Peter thus appeals to what the audience know and to what the disciples know. He made the same claim about personal witnesses of the Resurrection of Jesus at Pentecost (2:32). Here Peter affirms full knowledge of the work of Jesus in Judea (for whole country including Galilee and Perea) and Jerusalem (given mainly in John's Gospel). In the Greek ων (which) is attracted into the genitive case to agree with the antecedent παντων (all), a common enough idiom.

Whom also they slew  (ον κα ανειλαν). Second aorist active indicative of αναιρεω with α as often in Acts (2:23; 5:30). But note κα (also) in the old MSS., not in the Textus Receptus. They "also" slew him, went that far, "this crowning atrocity" (Vincent), κα could here be "even."

Hanging him on a tree  (κρεμασαντες επ ξυλου). This same expression used by Peter in 5:30 which see for discussion. 

Apostolok Cselekedetei 10:40:

Gave him to be made manifest  (εδωκεν αυτον εμφανη γενεσθα). Peculiar phrase, here only in the N.T. and in Ro 10:20 (quoted from Isa 65:1). Εμφανη, predicate accusative after infinitive γενεσθα agreeing with αυτον object of εδωκεν. 

Apostolok Cselekedetei 10:41:

Chosen before  (προκεχειροτονημενοις). Perfect passive participle dative plural from προχειροτονεω, to choose or designate by hand (χειροτονεω, χειρ, hand, and τεινω, to stretch, as in Ac 14:23; 2Co 8:19), beforehand (προ), a double compound as old as Plato, but here alone in the N.T. Peter is evidently stating the thing as it happened and not trying to make a convincing story by saying that both friends and foes saw him after his resurrection. It is the "historian's candour" (Paley) in Luke here that adds to the credibility of the narrative. The sceptical Jews would not have believed and Jesus was kept from open contact with the world of sin after his Passion.

To us who did eat and drink with him  (ημιν οιτινες συνεφαγομεν κα συνεπιομεν αυτω). The "who" (οιτινες) is first person agreeing with "us" (ημιν). Second aorist active indicative of the common verbs συνεσθιω and συμπινω. Αυτω is associative instrumental case. There are difficulties to us in understanding how Jesus could eat and drink after the resurrection as told here and in Lu 24:41-3, but at any rate Peter makes it clear that it was no hallucination or ghost, but Jesus himself whom they saw after he rose from the dead, "after the rising as to him" (μετα το αναστηνα αυτον, μετα with the accusative articular infinitive second aorist active and the accusative αυτον of general reference). Furneaux dares to think that the disciples misunderstood Jesus about eating after the resurrection. But that is to deny the testimony merely because we cannot explain the transition state of the body of Jesus. 

Apostolok Cselekedetei 10:42:

He charged  (παρηγγειλεν). First aorist active indicative as in 1:4. There Jesus is the subject and so probably here, though Page insists that ο θεος (God) is here because of verse 40.

To testify  (διαμαρτυρασθα). First aorist middle infinitive. See on 2:40.

Ordained  (ωρισμενος). Perfect passive participle of οριζω, old verb, to mark out, to limit, to make a horizon.

Judge  (κριτης). The same point made by Peter in 1Pe 4:5. He does not use the word "Messiah" to these Gentiles though he did say "anointed" (εχρισεν) in verse 38. Peter's claim for Jesus is that he is the Judge of Jew and Gentile (living and dead). 

Apostolok Cselekedetei 10:43:

Every one that believeth  (παντα τον πιστευοντα). This accusative active participle of general reference with the infinitive in indirect discourse is the usual idiom. Only λαβειν (second aorist active infinitive of λαμβανω) is not indirect statement so much as indirect command or arrangement. The prophets bear witness to Jesus Christ to this effect. It is God's plan and no race distinctions are drawn. Peter had already said the same thing at Pentecost (2:38), but now he sees himself that Gentiles do not have to become Jews, but have only to believe in Jesus as Messiah and Judge as foretold by the prophets. It was glorious news to Cornelius and his group.

Through his name  (δια του ονοματος αυτου), not as a title or magic formula (Ac 18:13), but the power of Christ himself represented by his name. 

Apostolok Cselekedetei 10:44:

While Peter yet spake  (ετ λαλουντος του Πετρου). Genitive absolute of present participle, still going on.

The Holy Ghost fell  (επεπεσεν το πνευμα το αγιον). Second aorist active indicative of επιπιπτω, old verb to fall upon, to recline, to come upon. Used of the Holy Spirit in 8:16; 10:44; 11:15. It appears that Peter was interrupted in his sermon by this remarkable event. The Jews had received the Holy Spirit (2:4), the Samaritans (8:17), and now Gentiles. But on this occasion it was before baptism, as was apparently true in Paul's case (9:17f.). In 8:16; 19:5 the hands of the apostles were also placed after baptism on those who received the Holy Spirit. Here it was unexpected by Peter and by Cornelius and was indubitable proof of the conversion of these Gentiles who had accepted Peter's message and had believed on Jesus Christ as Saviour. 

Apostolok Cselekedetei 10:45:

They of the circumcision which believed  (ο εκ περιτομης πιστο). The believing ones of the circumcision, more exactly.

Were amazed  (εξεστησαν). Second aorist active indicative, intransitive, of εξιστημ. They stood out of themselves.

On the Gentiles also  (κα επ τα εθνη). Or, even upon the Gentiles.

Was poured out  (εκκεχυτα). Present perfect passive retained in indirect discourse of εκχεω or εκχυνω, old verb, used metaphorically of the Holy Spirit also in 2:17 (from Joe 2:28f.), Ac 2:33. 

Apostolok Cselekedetei 10:46:

They heard  (ηκουον). Imperfect active, were hearing, kept on hearing.

Speak  (λαλουντων). Present active participle, speaking, for they kept it up.

With tongues  (γλωσσαις). Instrumental case as in 2:4,11 which see. The fuller statement there makes it clear that here it was new and strange tongues also as in 19:6; 1Co 14:4-19. This sudden manifestation of the Holy Spirit's power on uncircumcised Gentiles was probably necessary to convince Peter and the six brethren of the circumcision that God had opened the door wide to Gentiles. It was proof that a Gentile Pentecost had come and Peter used it effectively in his defence in Jerusalem (Ac 11:15). 

Apostolok Cselekedetei 10:47:

Can any man forbid the water?  (Μητ το υδωρ δυνατα κωλυσα τισ?). The negative μητ expects the answer No. The evidence was indisputable that these Gentiles were converted and so were entitled to be baptized. See the similar idiom in Lu 6:39. Note the article with "water." Here the baptism of the Holy Spirit had preceded the baptism of water (Ac 1:5; 11:16). "The greater had been bestowed; could the lesser be withheld?" (Knowling).

That these should not be baptized  (του μη βαπτισθηνα τουτους). Ablative case of the articular first aorist passive infinitive of βαπτιζω with the redundant negative after the verb of hindering (κωλυσα) and the accusative of general reference (τουτους). The redundant negative after the verb of hindering is not necessary though often used in ancient Greek and in the Koine (papyri). Without it see Mt 19:14; Ac 8:36 and with it see Lu 4:42; 24:16; Ac 14:18. Cf. Robertson, Grammar, pp. 1061, 1094, 1171. The triple negatives here are a bit confusing to the modern mind (μητ in the question, κωλυσα, to hinder or to cut off, μη with βαπτισθηνα). Literally, Can any one cut off the water from the being baptized as to these? Meyer: "The water is in this animated language conceived as the element offering itself for the baptism."

As well as we  (ως κα ημεις). The argument was conclusive. God had spoken. Note the query of the eunuch to Philip (Ac 8:36). 

Apostolok Cselekedetei 10:48:

Commanded  (προσεταξεν). First aorist active indicative. Peter himself abstained from baptizing on this occasion (cf. Paul in 1Co 1:14). Evidently it was done by the six Jewish brethren.

Them to be baptized  (αυτους βαπτισθηνα). Accusative of general reference with the first aorist passive infinitive.

In the name of Jesus Christ  (εν τω ονοματ Ιησου Χριστου). The essential name in Christian baptism as in 2:38; 19:5. But these passages give the authority for the act, not the formula that was employed (Alvah Hovey in Hackett's Commentary. See also chapter on the Baptismal Formula in my The Christ of the Logia). "Golden days" (αυρε διες, Bengel) were these for the whole group. 

[Rieger] Carl Heinrich Riegers Kommentar:

Apostolok Cselekedetei 10:34:

Text: Apostelgeschichte 10,34-48 

Petri Predigt von Christo, samt ihrem gesegneten Erfolg. 

Die aus der vorigen Unterredung gefaߴe Zuversicht trug bei Petrus auch viel zum frchen Auftun des Mundes beid das endlich durchgebrochene Licht, oder der Ausschlag in einer Sache, wor綊orher mancher Seufzer durch seine Seele drang, f઒auch etwas erquickliches mit sich, deswegen es Paulus auch Eph. 3, 18 den Gl䵢igen als ein erw譎es Wachstum vorh䬴, wenn sie mit allen Heiligen die Breite und die L䮧e, und die Tiefe und die Hder in Christo ausgebreiteten Liebe GOttes erreichen. Muߴ du auch je und je vor manchem Scheideweg in Zweifels = Schmerzen hangen. Bete es nur fleiߩg durch, die lange in der Knospe gesteckte Blume wird sich schon noch vergn쑦 aufschlieߥn. - Israels bisheriger groߥr Vorzug h䴴e wohl in solchen Mi߶erstand gezogen werden kn, als ob GOtt die Person ans䨥. Durch das Evangelium aber ist auch diesfalls GOttes Gerechtigkeit und unparteiische Liebe weiter an das Licht gebracht worden, wie Er gern Jedem, der die Furcht vor GOtt so weit bei sich durchdringen l䟴, daߠsie einen Haߠdes Argen, und Lust zur Wahrheit wirkt, so zu Hilfe kommt, daߠer nimmer dahinten bleibt. Mit den Anwesenden im Hause des Kornelius durfte Petrus nicht so weit vorne anfangen, wie nachmals Paulus mit anderen Heiden, welche GOtt bei dem Erweis seiner Gªit in Regen und fruchtbaren Zeiten zu fіangetrieben wurden. Kornelius mit den Seinen wuߴe schon von der - mit Johannes angefangenen Erkenntnis des Heils, und hatte nur allermeist n, auf die Person JEsu von Nazareth, und was mit demselben im Leben und Tod, Leiden und Herrlichkeit vorging, n䨥r gewiesen zu werden. Darunter brachte Petrus gar schicklich den Rat GOttes an, welchem gem䟠Christi Reich nun durch Glauben aufgerichtet werden sollte, und deutet an, daߠsie (die Apostel) durch die gesamte vorher an sie gewandte Lehre und Zucht Christi haben zubereitet werden m쭖 daߠdie ihnen nach der Auferstehung widerfahrenen Erscheinungen sie vollends zu t삒en Zeugen von Christo machen konnten. Da sonst am 試n Volk selbst solche Offenbarungen JEsu, des Lebendigen, weit nicht das N䭬iche ausgetragen haben w籖 Zum Glauben aber reizt der Apostel teils durch den Strahl, den er verleiht, daߠder, so jetzt als der Menschheit Heil verk籦 werde, auch zum Richter verordnet sei, und also nach der Anwendung seiner Heils = Sch䴺e fragen werde, und andernteils, daߠaller Propheten Zeugnis sich ja auf dieses zusammenziehe, daߠbei m䣨tig gewordener S籖ie Gnade noch viel m䣨tiger werden, und GOtt in diesem zum Heil gegebenen Namen Vergebung der S籖und alle weitere Hilfe aus der S籖chaffen wolle. Dieses Wort muߠschnellen Glauben in diesen Herzen gewirkt haben, und auf diesen wurde der Heilige Geist zum Siegel gegeben, und damit ein Pfingstfest f硒 Heiden angestellt, zur Versicherung ihrer vgen Einverleibung in Christum. Damit gab GOtt diesen Neubekehrten aus den Heiden das nachdr썲hste Zeugnis, daߠsie, ohne den Eingang durch Beschneidung n zu haben, durch die Taufe J罗und Volk Christi werden ken. - So ist das Wort GOttes noch jetzt das richtigste Mittel, den Heiligen Geist zu empfangen. Was du f硖 Wort in dich nimmst, ein solcher Geist kommt in dich. Wer sich durch das Wort GOttes zur Furcht GOttes, zur Sorgfalt f碎n Heil, zum Gehorsam der Wahrheit bringen l䟴, der kommt unter den Gnadenwirkungen des Heiligen Geistes zu weiterer Erkenntnis Christi, findet bei dem HErrn JEsu Frieden, und erf䨲t unter Trieben zum kindlichen Beten und gottseligen Leben, was ihm f硖 Geist geschenkt sei. Eben dieser Geist f઒hn aber auch immer weiter und erfahrungsm䟩ger in das Wort GOttes hinein, lehrt einen das - zum Frieden des Gewissens und Belebung des Herzens Kr䦴igste daraus benutzen. DaߠGOtt so Geist und Wort zusammengeordnet hat, schafft groߥn Nutzen. Zum Einen daߠman am Wort GOttes immer einen richtigen Pr讒n dessen hat, was sich f矞st und Geistestrieb ausgeben will, daߠman vor hohen 綊as Ziel gehenden Anmaߵngen verwahrt wird. Zum Anderen, daߠzuweilen die Erkenntnis aus dem Wort das geringere Maߠder Geistesgaben erstattet, wie bei solchen Vorf䬬en oft das reichere Maߠdes Geistes den Mangel des Unterrichts im Wort erstattet hat. 

[TFG] The Fourfold Gospel and Commentary on Acts of Apostles:

Apostolok Cselekedetei 10:34:

 #Ac 10:34,35|     34, 35. The scene before Peter enlarges his conceptions of the purpose of God; for he now sees that his mission is designed not for the benefit of Cornelius alone, but for a large number of his Gentile  friends; and if for all these, then, there is to be no further national  limitation to the gospel. He gives utterance to this conception.     (34) Then Peter opened his mouth and said, In truth I perceive that God is not a respecter of persons;  (OCA 136) 

Apostolok Cselekedetei 10:35:

 #Ac 10:35|     (35) but, in every nation, he that fears him and works righteousness is acceptable to him.  This expansive thought was sufficient to burst asunder all the exclusive bonds of the Mosaic institution, and should be sufficient now to explode the equally injurious theory of an arbitrary predestination of certain men and angels to their eternal destiny x. It is a positive declaration that God respects not persons but character. To fear him, and to work righteousness, and not any other distinction between persons, is the ground of acceptability with him.  x See Westminster Confession, 3.5.  (OCA 136) 

Apostolok Cselekedetei 10:36:

 #Ac 10:36-38|     36-38. Cornelius has now related to Peter such an experience, as,  we have seen above, would secure him recognition as a genuine convert to Christ among Protestant sects; but Peter was so far from regarding it in this light, that he proceeds to preach to them as he would to other sinners. We will consider his speech by the sections into which it naturally divides itself.     (36) You know the word which God sent to the children of Israel, preaching peace through Jesus Christ (he is Lord of all),  (OCA 136) 

Apostolok Cselekedetei 10:37:

 #Ac 10:37|     (37) the word which was published throughout all Judea, beginning from Galilee after the immersion which John preached, 

Apostolok Cselekedetei 10:38:

 #Ac 10:38|     (38) concerning Jesus of Nazareth, how that God anointed him with the Holy Spirit and with power; who went about doing good and healing all who were oppressed by the devil, because God was with him.  From this it appears that Cornelius and his friends were familiar with the personal history of Jesus, and even with the message of peace which God has caused him to preach to the children of Israel. The information which they lacked, therefore, was only that which referred to their own interests in that message.  (OCA 136) 

Apostolok Cselekedetei 10:39:

 #Ac 10:39|     39. Not content with assuming that these facts were familiar to them, Peter gives them a surer foundation for their convictions, by presenting the testimony upon which he relies to prove the facts.     (39) And we are witnesses of all things which he did both in the land of the Jews and in Jerusalem, whom they slew, hanging him upon a tree.  In view of the fact that Cornelius had been "warned from God by a holy angel" [#Ac 10:22|], to send for Peter and hear what he had to say, no confirmation of this his testimony was needed. They were prepared to receive everything he might say to them as a message from God.  (OCA 136-137) 

Apostolok Cselekedetei 10:40:

 #Ac 10:40,41|     40, 41. The crowning fact of the gospel comes next in the statement.     (40) Him God raised up the third day, and showed him openly,  (OCA 137) 

Apostolok Cselekedetei 10:41:

 #Ac 10:41|     (41) not to all the people, to be witnesses chosen by God beforehand, even to us, who did eat and drink with him after he arose from the dead.  Here Peter states, by way of commending to his hearers the evidence of  the resurrection, a fact which has been so differently construed by  infidels, as to be made a ground of objection to it; that is, that the  witnesses were chosen for the occasion. Whether Peter or the infidels  are right in judgment, depends entirely upon the grounds of the choice. If they were chosen because of a dishonest desire to prove the fact, or  because of the ease with which they might be deceived into the belief  of a fact which had no real existence, then it may be rightly regarded  as a suspicious circumstance. But the reverse is true in both  particulars. Such was the situation of the witnesses, that there was  great danger both to property and person, in giving their testimony,  and therefore every motive to dishonesty prompted them to keep silent  rather than to testify. They were also the least likely of all the men  of Israel to be deceived, because of their long familiarity with the  person of him who was to be identified. Peter, then, was right; for the  fact that such witnesses were chosen beforehand is proof that no  deception was intended; while the fact that they "did eat and drink  with him after he arose from the dead," rendered it impossible for them  to be deceived.  (OCA 137) 

Apostolok Cselekedetei 10:42:

 #Ac 10:42,43|     42, 43. Having now followed the career of Jesus from the beginning to his resurrection and exhibition of himself alive to the witnesses, Peter proceeds in regular order to the next historical fact, the giving  of the apostolic commission.     (42) And he commanded us to preach to the people, and to testify that it is he who is ordained by God the judge of the living and the  dead.  (OCA 137) 

Apostolok Cselekedetei 10:43:

 #Ac 10:43|     (43) To him all the prophets testify that every one who believes in him shall, through his name, receive remission of sins.     The declaration that every one who believes in him shall receive remission of sins has been construed as proof that remission of sins is dependent on faith only. But the fact that Peter is here stating what Jesus commanded the apostles to preach should prevent such a construction of his words; for, in the commission to which he refers, immersion is connected with faith, as a condition of pardon. His words must be construed consistently with this fact. There is no difficulty in doing this, for it is a common apostolic usage to employ faith as an equivalent for the conditions of pardon. To deny that immersion is for remission of sins, because, in a condensed statement like this, it is not specifically mentioned, is not less subversive of the truth than to deny that repentance is a condition because it is not mentioned. It is not sufficient to reply to this, that repentance was always implied in genuine faith; for it certainly was not more uniformly attendant upon faith than was immersion. It would be difficult to find, in  apostolic times, a penitent believer who was not immersed, without  unnecessary delay, as a genuine believer who was not penitent. All  believers who repented were invariably immersed. Of course, we exclude  from this remark all cases which occurred previous to the date of the  commission.     If any one, dissatisfied with this explanation, is disposed to insist that Peter's declaration, that every one who believes in Jesus shall receive remission of sins, must include those--if any there be-- who believe, but are not immersed, we have but to show the absurdity of the assumption by referring to a parallel case in which there can be no dispute. The Apostle John says: "Whosoever shall confess that Jesus is the Son of God, God dwells in him, and he in God" (#1Jo 4:15|). He who would conclude from this remark, that the only condition of communion with God is to confess that Jesus is his Son, subverts the truth no more than he who makes the assumption in question; for the universality of the declaration is the same in both, and there is no limitation expressed in either.      There is no one fact more distinctly stated in Acts that that  believers should repent and be immersed for the remission of sins (see  #Ac 2:38|): hence, there can scarcely be a grosser perversion of the  word of God than to construe other statements of the Scripture so as to deny the truth of this. A condition of pardon once stated can never be set aside by any less than express divine authority.     It should be observed, further, that the statement in question is  not absolutely that "every one who believes in him shall receive  remission of sins"; but that he shall receive it "through his name." The expression, "through his name," was not thrown in here at random;  for the inspired apostles never spoke at random. It has a well-defined  meaning, and was intended to qualify the sentence of which it forms a  part. What we receive through his name certainly can not reach us  until we attain some connection with his name. But we are  immersed into his name with that of the Father and the Holy Spirit;  hence it is at the time of this immersion, that the believer receives  remission of sins through his name.  (OCA 137-138) 

Apostolok Cselekedetei 10:44:

 #Ac 10:44-46|     44-46. We are next informed of a fact which is new to this  narrative, and was very surprising both to Peter and his companions.     (44) While Peter was yet speaking these words, the Holy Spirit fell upon all those who were hearing the word,  (OCA 138) 

Apostolok Cselekedetei 10:45:

 #Ac 10:45|     (45) and the believers of the circumcision who came with Peter were astonished, because on the Gentiles was poured out the gift of the Holy Spirit.  The matter of astonishment to the Jewish brethren was not merely that  these men received the Spirit; for if Peter had gone on to finish his  discourse, promising them the gift of the Holy Spirit as he did on  Pentecost (#Ac 2:38|), and had then immersed them, these brethren would have understood, as a matter of course, that they received the Holy Spirit. And if, after this, he had laid hands on them, as he did on the Samaritans [#Ac 8:17|], even miraculous manifestations of the Spirit could have created no surprise. The circumstances which caused the astonishment were: First, That the Holy Spirit was "poured out" upon them directly from God, as it had never been before on any but the apostles; Second, That this unusual gift was bestowed upon  Gentiles.  (OCA 138) 

Apostolok Cselekedetei 10:46:

 #Ac 10:46|     (46) For they heard them speaking in tongues, and magnifying God.     In attempting to classify the manifestations of the Holy Spirit known in this history, we are compelled to distinguish the case before us from the gift of the Spirit enjoyed by all disciples in common, by the fact that these parties "spoke in tongues"; and from the gift of the Spirit bestowed on the Samaritans [#Ac 8:17|], by the fact that it was bestowed without prayer or imposition of hands. We have no event with which to classify it except that which occurred on Pentecost (#Ac 2:4|). That these two events constitute a class by themselves is further evident from the fact that these two parties alone are said to be "immersed in the Holy Spirit" (compare #Ac 1:5| with #Ac 11:16|). These two are the only instances of immersion in the Holy Spirit on record, and they are distinguished from other gifts of tongues, in that they alone were bestowed without human agency.     There is only one passage of Scripture in even apparent conflict with this conclusion, which, from the interpretation frequently given to it, demands some notice in this connection. It is the statement of Paul: "By one Spirit we were all immersed into one body, whether Jews or Greeks, whether bond or free, and have all been made to drink of one Spirit" [#1Co 12:13|]. If the apostle intends by this to assert that all the disciples "were immersed in the Holy Spirit," then this immersion was not peculiar to the apostles and the house of Cornelius. The question turns upon the reference of the word immerse; whether it is to immersion in water or immersion in the Spirit. It is settled by the fact that the immersion here spoken of is that which introduces "into the one body." We know by the commission that immersion in water brought its proper subjects "into the name of the Father, and of the Son, and of the Holy Spirit." But when, and by whatever means, men were brought into the relation expressed in these words, it is indisputable that they were brought into the one body. It was immersion in water, therefore, by which "all were immersed into one body" (#1Co 12:13|). Moreover, the immersion in the Holy Spirit did not have this effect; for the apostles were in the one body before they were immersed in the Spirit, and Cornelius was immersed in the Spirit before he was immersed into the name of the Father, Son, and Holy Spirit. This makes it certain that the passage in question is not in conflict with our conclusion. As to Paul's assertion that the immersion into one body was "by one Spirit," the words "by one Spirit" are a declaration that the immersion had taken place under the direction of the one Spirit who was the author of all the gifts mentioned in the connection in which the passage occurs (see #1Co 12:3-13|).     The immersion of Cornelius and his friends in the Holy Spirit  previous to their immersion in water has been urged as proof that  remission of sins takes place before immersion. But it can furnish no  such proof unless it be first proved that the Holy Spirit could not be  imparted to a man who was yet unpardoned. If Cornelius had been a man  of gross wickedness, there would seem to be some incongruity in such an  impartation; but, in view of his real character, and the fact that God  had previously sent an angel to express his approbation of his conduct, there appears no incongruity in this circumstance.     This incident in the conversion of Cornelius can not, in any way, be held as a precedent for us; from the fact that it was a miraculous gift, and therefore peculiar to the age of miracles. It may as well be regarded as necessary to see the Lord as Saul did, in order to a genuine conversion, as to be immersed in the Spirit as Cornelius was. It is, therefore, a very gross deception to urge upon the people that they should receive the Spirit, after the precedent of Cornelius, before they are immersed.  (OCA 139-140) 

Apostolok Cselekedetei 10:47:

 #Ac 10:47,48|     47, 48. The true explanation of this unusual circumstance is given in the following words, together with Peter's own explanation of it in the eleventh chapter (#Ac 11:15|):     Then Peter answered, (47) Can any man forbid water, that these should not be immersed, who have received the Holy Spirit as well as  we?  The use that Peter made of it expresses the design of its occurrence.  That use was to remove all possible objection to the immersion of the  parties. In any other case which had occurred, or which occurred after  this, no such objection could have existed. The very fact, therefore,  which led to this unusual occurrence, was an exceptional circumstance,  which furnishes the strongest proof that this case is not a precedent  for imitation in this particular.  (OCA 140) 

Apostolok Cselekedetei 10:48:

 #Ac 10:48|     (48) And he commanded them to be immersed in the name of the Lord. Then they requested him to remain some days.     Before he was interrupted, Peter had already proceeded so far with his discourse as to reach the subject of faith, and of remission of sins, and immersion must have been the next word upon his lips, if he had proceeded after the model of his sermon on Pentecost [#Ac 2:38|]. The interruption, therefore, did not break the thread of his discourse, but enabled him to proceed with greater confidence to the very conclusion which he had intended. He first appeals to the brethren, to know if any objection yet lingered in their minds [#Ac 10:47|], and finding none, he commanded them to be immersed in the name of the Lord.     Let us now recall the fact that Cornelius had been directed to send for Peter to hear "words by which he and all his family might be saved" (#Ac 11:14|). Peter has come, and delivered his message. He has told him of Christ, in whom the man now believes. He has commanded him to be immersed, and it has been done. This is the whole story of the conversion. When it was accomplished, the painful anxiety which he must have experienced during the last four days was removed, and his present happiness is indicated by the cordiality with which he invited Peter to remain with him some days.     We now have three individual cases of conversion before us, each detailed with great minuteness. In some particulars they are precisely alike; in others, they are quite different. But they are all three genuine cases of conversion; and, therefore, the points in which they differ are not essential to conversion, but are accidental circumstances arising from the peculiarities of the individual case. Now, in order that we may learn what is essential to conversion, and what among all the cases on record, are accidental circumstances, we must be guided by the following rule. Whatever is common to all cases is necessary to a scriptural conversion; but whatever we find in one case which certainly did not occur in all others, is a peculiarity of the individual cases in which it occurs. The points in which all the recorded cases agree are the points in which all subsequent conversions must agree with them. The points in which they differ are points in which subsequent conversions may differ from them. In order to determine that certain features are not essential, it is only necessary to find cases in which they do not occur. In order to determine that any one is essential, we must find it in all cases, or find it prescribed in some general law expressly designed to govern all cases.     While the three cases already before us are fresh in the memory, and  before points of difference become multiplied by additional cases, so  as to confuse the understanding, we propose to institute a comparison  between them, in the light of the rule just prescribed. Leaving out of  view the difference in character, occupation, and social position, of  the eunuch, Saul, and Cornelius, which show only that the gospel is  adapted to all men without regard to previous character or position, we  will only notice those differences which might form the ground of  erroneous conclusions. First, then, in the cases of the eunuch and  Cornelius, there was the visible appearance of an angel  [#Ac 8:26 10:3|]; and many converts of modern times have related, as part of their experience in conversion, similar apparitions. But there  certainly was not in Saul's case the appearance of an angel; therefore,  such an appearance is not necessary to conversion. Second, The Lord  himself appeared to Saul and conversed with him [#Ac 9:5|]; but he certainly did not to either the eunuch or Cornelius. It is not necessary, then, to see the Lord. Third, Saul mourned and prayed for  three days after he believed, and before he was immersed [#Ac 9:9|]; but Cornelius and the eunuch did not; therefore, protracted sorrow and  prayer are not necessary to conversion. Fourth, Cornelius was immersed  in the Spirit [#Ac 10:44|], but Saul and the eunuch were not; therefore, immersion in the Spirit is not essential, but a circumstance arising from the peculiarity of a single case.     The points in which these cases agree are chiefly these: they all heard the gospel preached, with miraculous evidence to sustain it [#Ac 8:39 9:18 10:46|]; they all believed what they heard [#Ac 8:35,37 9:5,6 10:43,44|]; they were all commanded to be immersed [#Ac 8:35,36 22:16 10:48|]; they were all immersed; and after immersion they were all happy [#Ac 8:39 9:18,19 10:48|]. If, then, we do not hereafter encounter recorded cases from which some of these items are certainly absent, we must conclude that at least all of these are necessary to scriptural conversion. When other cases are before us, we will institute further and more complete comparisons.     We would be glad to know more of the history of Cornelius, so as to determine how far, even in times of peace, the profession of arms is compatible with the faithful service of the Prince of Peace. He is the only soldier of whose conversion we have an account in the New Testament, and of his subsequent career we know nothing. Whether, amid the scenes of blood and desolation not many years after most wickedly visited upon Judea by the army in which he was an officer, he resigned his office, or made shipwreck of the faith, we can not know till the great day. Let it be noted, however, that his is an instance of a soldier becoming a Christian, not of a Christian becoming a soldier. It furnishes a precedent for the former, but not for the latter. Whether Peter instructed him to resign his position in the army or not, is to be determined not by the silence of the historian in reference to it, but by first determining whether military service is compatible with the moral teachings of the New Testament. If Jesus and the apostles had been, for more than thirty years previous to the publication of Acts, teaching that Christians should not take the sword, it was not at all necessary for Luke to say that Peter so instructed Cornelius.  (OCA 140-141) 

[Wesley] John Wesley’s Notes on the Bible:

Apostolok Cselekedetei 10:34:

I perceive of a truth - More clearly than ever, from such a concurrence of circumstances. That God is not a respecter of persons - Is not partial in his love. The words mean, in a particular sense, that he does not confine his love to one nation; in a general, that he is loving to every man, and willeth all men should be saved. 

Apostolok Cselekedetei 10:35:

But in every nation he that feareth God and worketh righteousness - He that, first, reverences God, as great, wise, good, the cause, end, and governor of all things; and secondly, from this awful regard to him, not only avoids all known evil, but endeavours, according to the best light he has, to do all things well; is accepted of him - Through Christ, though he knows him not. The assertion is express, and admits of no exception. He is in the favour of God, whether enjoying his written word and ordinances or not. Nevertheless the addition of these is an unspeakable blessing to those who were before in some measure accepted. Otherwise God would never have sent an angel from heaven to direct Cornelius to St. Peter. 

Apostolok Cselekedetei 10:36:

This is the word which God sent - When he sent his Son into the world, preaching - Proclaiming by him - peace between God and man, whether Jew or Gentile, by the God - man. He is Lord of both; yea, Lord of and over all. 

Apostolok Cselekedetei 10:37:

Ye know the word which was published - You know the facts in general, the meaning of which I shall now more particularly explain and confirm to you. The baptism which John preached - To which he invited them by his preaching, in token of their repentance. This began in Galilee, which is near Cesarea. 

Apostolok Cselekedetei 10:38:

How God anointed Jesus - Particularly at his baptism, thereby inaugurating him to his office: with the Holy Ghost and with power - It is worthy our remark, that frequently when the Holy Ghost is mentioned there is added a word particularly adapted to the present circumstance. So the deacons were to be full of the Holy Ghost and wisdom, Acts 6:3. Barnabas was full of the Holy Ghost and faith, Acts 11:24. The disciples were filled with joy, and with the Holy Ghost, Acts 13:52. And here, where his mighty works are mentioned, Christ himself is said to be anointed with the Holy Ghost and with power. For God was with him - He speaks sparingly here of the majesty of Christ, as considering the state of his hearers. 

Apostolok Cselekedetei 10:41:

Not now to all the people - As before his death; to us who did eat and drink with him - That is, conversed familiarly and continually with him, in the time of his ministry. 

Apostolok Cselekedetei 10:42:

It is he who is ordained by God the Judge of the living and the dead - Of all men, whether they are alive at his coming, or had died before it. This was declaring to them, in the strongest terms, how entirely their happiness depended on a timely and humble subjection to him who was to be their final Judge. 

Apostolok Cselekedetei 10:43:

To him give all the prophets witness - Speaking to heathens he does not quote any in particular; that every one who believeth in him - Whether he be Jew or Gentile; receiveth remission of sins - Though he had not before either feared God, or worked righteousness. 

Apostolok Cselekedetei 10:44:

The Holy Ghost fell on all that were hearing the word - Thus were they consecrated to God, as the first fruits of the Gentiles. And thus did God give a clear and satisfactory evidence, that he had accepted them as well as the Jews. 

Apostolok Cselekedetei 10:45:

The believers of the circumcision - The believing Jews. 

Apostolok Cselekedetei 10:47:

Can any man forbid water, that these should not be baptized, who have received the Holy Ghost? - He does not say they have the baptism of the Spirit; therefore they do not need baptism with water. But just the contrary: if they have received the Spirit, then baptize them with water. How easily is this question decided, if we will take the word of God for our rule! Either men have received the Holy Ghost or not. If they have not, Repent, saith God, and be baptized, and ye shall receive the gift of the Holy Ghost. If they have, if they are already baptized with the Holy Ghost, then who can forbid water? 

Apostolok Cselekedetei 10:48:

In the name of the Lord - Which implies the Father who anointed him, and the Spirit with which he was anointed to his office. But as the Gentiles had before believed in God the Father, and could not but now believe in the Holy Ghost, under whose powerful influence they were at this very time, there was the less need of taking notice, that they were baptized into the belief and profession of the sacred Three: though doubtless the apostle administered the ordinances in that very form which Christ himself had prescribed. 
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�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





