Kedves ‘Nyájas feleim’!

Sajnos idő híján most csak vázlatpontokkal tudok szolgálni, hozzájuk rendelt kifejtéssel nem — így is elég későn küldöm már pakétámat... [Nem rakétámat, azt Iránra hagyom! ;‑(]

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

11אנכי הוא הרעה הטוב הרעה הטוב יתן את נפשו בעד צאנו׃ 12והשכיר אשר לא רעה הוא והצאן לא לו הנה בראותו כי בא הזאב יעזב את הצאן ונס והזאב יחטף ויפיץ את הצאן׃ 13השכיר ינוס כי שכיר הוא ולא ידאג לצאן׃ 14אני הרעה הטוב וידעתי את אשר לי ונודעתי לאשר לי׃ 15כאשר האב ידעני ואני ידעתי את האב ואת נפשי אתן בעד הצאן׃ 16וצאן אחרות יש לי אשר אינן מן המכלה הזאת ועלי לנהל גם אתן ותשמענה קולי והיה עדר אחד ורעה אחד׃

LXX/Greek New Testament:

In 10.11

jEgwv eijmi oJ poimh;n oJ kalovs: oJ poimh;n oJ kalo;" th;n yuch;n aujtouÖ tivqhsin uJpe;r twÖn probavtwn:

In 10.12

oJ misqwto;" kai; oujk wj;n poimhvn, ouJÖ oujk ejvstin ta; provbata ijvdia, qewreiÖ to;n luvkon ejrcovmenon kai; ajfivhsin  ta; provbata kai; feuvgei , kai; oJ luvko" aJrpavzei aujta; kai; skorpivzei ,

In 10.13

oJvti misqwtov" ejstin kai; ouj mevlei aujtwÖ peri; twÖn  probavtwn.

In 10.14

jEgwv eijmi oJ poimh;n oJ kalov", kai; ginwvskw ta; ejma; kai;  ginwvskousiv me ta; ejmav,

In 10.15

kaqw;" ginwvskei me oJ path;r kajgw; ginwvskw to;n patevra: kai; th;n yuchvn mou tivqhmi uJpe;r twÖn probavtwn.

In 10.16

kai; ajvlla provbata ejvcw aJ; oujk ejvstin ejk thÖ" aujlhÖ" tauvths: kajkeiÖna deiÖ me ajgageiÖn, kai; thÖ" fwnhÖ" mou ajkouvsousin, kai; genhvsontai miva poivmnh, eiJÖ" poimhvn.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

11εγω ειμι ο ποιμην ο καλος ο ποιμην ο καλος την ψυχην αυτου τιθησιν υπερ των προβατων 12ο μισθωτος και ουκ ων ποιμην ου ουκ εστιν τα προβατα ιδια θεωρει τον λυκον ερχομενον και αφιησιν τα προβατα και φευγει και ο λυκος αρπαζει αυτα και σκορπιζει 13οτι μισθωτος εστιν και ου μελει αυτω περι των προβατων 14εγω ειμι ο ποιμην ο καλος και γινωσκω τα εμα και γινωσκουσιν με τα εμα 15καθως γινωσκει με ο πατηρ καγω γινωσκω τον πατερα και την ψυχην μου τιθημι υπερ των προβατων 16και αλλα προβατα εχω α ουκ εστιν εκ της αυλης ταυτης κακεινα δει με αγαγειν και της φωνης μου ακουσουσιν και γενησονται μια ποιμνη εις ποιμην

[UMGreek] Unaccented Modern Greek Text:

11Εγω ειμαι ο ποιμην ο καλος. Ο ποιμην ο καλος την ψυχην αυτου βαλλει υπερ των προβατων 12ο δε μισθωτος και μη ων ποιμην, του οποιου δεν ειναι τα προβατα ιδικα του, θεωρει τον λυκον ερχομενον και αφινει τα προβατα και φευγει  και ο λυκος αρπαζει αυτα και σκορπιζει τα προβατα. 13Ο δε μισθωτος φευγει, διοτι ειναι μισθωτος και δεν μελει αυτον περι των προβατων. 14Εγω ειμαι ο ποιμην ο καλος, και γνωριζω τα εμα και γνωριζομαι υπο των εμων, 15καθως με γνωριζει ο Πατηρ και εγω γνωριζω τον Πατερα, και την ψυχην μου βαλλω υπερ των προβατων. 16Και αλλα προβατα εχω, τα οποια δεν ειναι εκ της αυλης ταυτης  και εκεινα πρεπει να συναξω, και θελουσιν ακουσει την φωνην μου, και θελει γεινει μια ποιμνη, εις ποιμην.

[Vulgate] Latin Vulgate:

11ego sum pastor bonus bonus pastor animam suam dat pro ovibus 12mercennarius et qui non est pastor cuius non sunt oves propriae videt lupum venientem et dimittit oves et fugit et lupus rapit et dispergit oves 13mercennarius autem fugit quia mercennarius est et non pertinet ad eum de ovibus 14ego sum pastor bonus et cognosco meas et cognoscunt me meae 15sicut novit me Pater et ego agnosco Patrem et animam meam pono pro ovibus 16et alias oves habeo quae non sunt ex hoc ovili et illas oportet me adducere et vocem meam audient et fiet unum ovile unus pastor

Magyar Bibliatársulat Újfordítású Bibliája:

Jn. 10,11

„Én vagyok a jó pásztor. A jó pásztor életét adja a juhokért. [ 10,15;  17,24;  13,37. 38;  15,13;  Zsolt 23,1;  Ézs 40,11]

Jn. 10,12

Aki béres és nem pásztor, akinek a juhok nem tulajdonai, látja a farkast jönni, elhagyja a juhokat, és elfut, a farkas pedig elragadja és elszéleszti őket. [ApCsel 20,29;  1Pt 5,2]

Jn. 10,13

A béres azért fut el, mert csak béres, és nem törődik a juhokkal.

Jn. 10,14

Én vagyok a jó pásztor, én ismerem az enyéimet, és az enyéim ismernek engem,

Jn. 10,15

ahogyan az Atya ismer engem, én is úgy ismerem az Atyát: és én életemet adom a juhokért. [Mt 11,27]

Jn. 10,16

Más juhaim is vannak nekem, amelyek nem ebből az akolból valók: azokat is vezetnem kell, és hallgatni is fognak a hangomra: és akkor lesz egy nyáj, egy pásztor. [Ez 37,24;  36,37;  Jn 11,52;  17,20;  Ef 2,14-18]

Protestáns revideált újfordítás saját variánsa:

Károli:

Ján. 10,11

Én vagyok a jó [Ésa. 40,11.  Ezék. 34,23. 37,24.] pásztor: a jó pásztor [1 Ján. 3,16.] életét adja a juhokért.

Ján. 10,12

A béres pedig és a ki nem pásztor, a kinek a juhok nem tulajdonai, látja a farkast jőni, és elhagyja a juhokat, és elfut: és a farkas elragadozza azokat, és elszéleszti a juhokat.

Ján. 10,13

A béres pedig azért fut el, mert béres, és nincs gondja a juhokra.

Ján. 10,14

Én vagyok a jó pásztor; és ismerem [vers 27.] az enyéimet, és engem is ismernek az enyéim,

Ján. 10,15

A miként ismer engem az Atya, és én is ismerem az [rész 7,29.] Atyát; és életemet adom a juhokért.

Ján. 10,16

Más juhaim [Ésa. 49,6.  Luk. 2,30-32.  Eféz. 2,12. 13.] is vannak nékem, a melyek nem ebből az akolból valók: azokat is elő kell hoznom, és hallgatnak majd az én szómra; és lészen egy akol és egy pásztor.

Szent István Társulati Biblia:

Jn 10,11

Én vagyok a jó pásztor. A jó pásztor életét adja juhaiért.

Jn 10,12

A béres azonban, aki nem pásztor, akinek a juhok nem sajátjai, otthagyja a juhokat és elfut, amikor látja, hogy jön a farkas. A farkas aztán elragadja és szétkergeti őket.

Jn 10,13

A béres azért fut el, mert béres, és nem törődik a juhokkal.

Jn 10,14

Én vagyok a jó pásztor, ismerem enyéimet, és enyéim is ismernek engem,

Jn 10,15

mint ahogy az Atya ismer engem és én ismerem az Atyát. Életemet adom a juhokért.

Jn 10,16

De más juhaim is vannak, amelyek nem ebből az akolból valók. Ezeket is ide kell vezetnem. Hallgatni fognak szavamra, s egy nyáj lesz és egy pásztor.

Káldi Biblia:

Jn 10,11

Én vagyok a jó pásztor. * A jó pásztor életét adja az ő juhaiért. **

Jn 10,12

A béres pedig, * és a ki nem pásztor, kinek a juhok nem tulajdonai, ** látja a farkast jőni, *** és elhagyván a juhokat, elfut; és a farkas elragadozza és elszéleszti azokat.

Jn 10,13

A béres azért fut, mert béres, és nincs köze a juhokhoz.

Jn 10,14

Én vagyok a jó pásztor, és ismerem enyéimet, és ismernek engem enyéim; *

Jn 10,15

a mint engem az Atya ismer, és én ismerem az Atyát; * és életemet adom az én juhaimért. ** [Máté 11,27. Luk. 10,22.]

Jn 10,16

Egyéb juhaim is vannak, melyek nem ez akolból valók; azokat is el kell hoznom, és hallgatni fogják az én szómat, és egy akol leszen s egy pásztor. *

Káldi Neovulgáta Biblia:

Jn 10,11

Én vagyok a jó pásztor. A jó pásztor életét adja a juhokért.

Jn 10,12

A béres azonban, aki nem pásztor, akinek a juhok nem tulajdonai, amikor látja, hogy jön a farkas, elhagyja a juhokat és elfut -- a farkas pedig elragadja és szétszéleszti azokat --,

Jn 10,13

mert béres, és nem törődik a juhokkal.

Jn 10,14

Én vagyok a jó pásztor: ismerem enyéimet, és enyéim ismernek engem,

Jn 10,15

amint engem ismer az Atya, és én is ismerem az Atyát; és én életemet adom a juhokért.

Jn 10,16

Más juhaim is vannak, amelyek nem ebből az akolból valók. Azokat is vezetnem kell. Hallgatni fognak szavamra, és egy akol lesz, és egy pásztor.

Aranyos Biblia:

Ián. 10.11

En vagyok ama’ jó pásztor; a’jó [Esa. 40:11. Ez. 34:15. és 37:24.] pásztor az ö életét adja a’juhokért.

Ián. 10.12

A’béres pedig, és a’ki nem pásztor, kinek nem tulajdoni a’juhok, látván eljöni a’farkast, elhagyja a’juhokat és elfut; a’farkas pedig elragadozza és eloszlatja a’ juhokat.

Ián. 10.13

A’béres pedig elfut mert béres, és nintsen néki gondja a’juhokra.

Ián. 10.14

En vagyok ama’ jó pásztor, és esmérem az én juhaimat, és esmértetem énis azoktól.

Ián. 10.15

A’mint esmér engem az Atya, énis esmérem az Atyát, és az én életemet adom a’juhokért.

Ián. 10.16

Más juhaimis vagynak nékem mellyek nem ez akolból valók: azokatis elö kell hoznom; és az én szómat hallgatják. Es lészen [Ez. 37:22.] egy akol, és egy pásztor.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

11 Ich bin kommen, daß sie das Leben und volle Genüge haben sollen. 12 Ich bin ein guter Hirte; ein guter Hirte lässet sein Leben für die Schafe. Ein Mietling aber, der nicht Hirte ist, des die Schafe nicht eigen sind, siehet den Wolf kommen und verlässet die Schafe und flieht; und der Wolf erhaschet und zerstreuet die Schafe. 13 Der Mietling aber flieht; denn er ist ein Mietling und achtet der Schafe nicht. 14 Ich bin ein guter Hirte und erkenne die Meinen und bin bekannt den Meinen, 15 wie mich mein Vater kennet, und ich kenne den Vater. Und ich lasse mein Leben für die Schafe. 16 Und ich habe andere Schafe, die sind nicht aus diesem Stalle. Und dieselben muß ich herführen, und sie werden meine Stimme hören, und wird eine Herde und ein Hirte werden.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

11"I am the good shepherd: the good shepherd giveth his life for the sheep. " 12"But he that is an hireling, and not the shepherd, whose own the sheep are not, seeth the wolf coming, and leaveth the sheep, and fleeth: and the wolf catcheth them, and scattereth the sheep. " 13"The hireling fleeth, because he is an hireling, and careth not for the sheep. " 14"I am the good shepherd, and know my sheep, and am known of mine. " 15"As the Father knoweth me, even so know I the Father: and I lay down my life for the sheep. " 16"And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one fold, and one shepherd. "

[LITV] Green’s Literal Translation:

11I am the Good Shepherd! The Good Shepherd lays down His life for the sheep. 12But the hireling, not even being a shepherd, who does not own the sheep, sees the wolf coming and forsakes the sheep and flees. And the wolf seizes them, and scatters the sheep. 13But the hireling flees because he is a hireling, and there is not a care to him concerning the sheep. 14I am the Good Shepherd, and I know those that are Mine, and I am known by the ones that are Mine. 15Even as the Father knows Me, I also know the Father; and I lay down My life for the sheep. 16And I have other sheep which are not of this fold. I must also lead those, and they will hear My voice; and there will be one flock, one Shepherd.

[Swe1917] Swedish Bible (1917):

11Jag är den gode herden. En god herde giver sitt liv för fåren. 12Men den som är lejd och icke är herden själv, när han, den som fåren icke tillhöra, ser ulven komma, då övergiver han fåren och flyr, och ulven rövar bort dem och förskingrar dem. 13Han är ju lejd och frågar icke efter fåren. 14Jag är den gode herden, och jag känner mina får, och mina får känna mig, 15såsom Fadern känner mig, och såsom jag känner Fadern; och jag giver mitt liv för fåren. 16Jag har ock andra får, som icke höra till detta fårahus; också dem måste jag draga till mig, och de skola lyssna till min röst. Så skall det bliva en hjord och en herde.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Jn 10,11

Je suis le bon pasteur; le bon pasteur donne sa vie pour ses brebis.

Jn 10,12

Le mercenaire, qui n'est pas le pasteur et à qui n'appartiennent pas les brebis, voit-il venir le loup, il laisse les brebis et s'enfuit, et le loup s'en empare et les disperse.

Jn 10,13

C'est qu'il est mercenaire et ne se soucie pas des brebis.

Jn 10,14

Je suis le bon pasteur; je connais mes brebis et mes brebis me connaissent,

Jn 10,15

comme le Père me connaît et que je connais le Père, et je donne ma vie pour mes brebis.

Jn 10,16

J'ai encore d'autres brebis qui ne sont pas de cet enclos; celles-là aussi, il faut que je les mène; elles écouteront ma voix; et il y aura un seul troupeau, un seul pasteur;

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

János 10:12:

Hireling; that is, a man employed for wages, and influenced chiefly by his expected reward. 

János 10:16:

Of this fold; the Jewish nation. 

[Barnes] Barnes’s New Testament Notes:

János 10:11:

Verse 11. The good shepherd. The faithful and true shepherd, willing to do all that is necessary to defend and save the flock. 

Giveth his life. A shepherd that regarded his flock would hazard his own life to defend them. When the wolf comes, he would still remain to protect them. To give his life, here, means the same as not to fly, or to forsake his flock; to be willing to expose his life, if necessary, to defend them. Comp. Jud 12:3 "I put my life in my hands and passed over," 1Sam 19:5, 28:21. See Jn 10:15. The Messiah was often predicted under the character of a shepherd. 

(i) "I am the good shepherd" Heb 13:20, 1Pet 2:25 

János 10:12:

Verse 12. A hireling. A man employed to take care of the sheep, to whom wages is paid. As he does not own the sheep, and guards them merely for pay, rather than risk his life he would leave the flock to the ravages of wild beasts. The word translated hireling is often employed in a good sense; but here it denotes one who is unfaithful to his trust; and especially those ministers who preach only for support, and who are unwilling to encounter any danger or to practise any self-denial for the welfare of the church of God. They are those who have no boldness in the cause of their Master, but who, rather than lose their reputation or place, would see the church corrupted and wasted by its spiritual foes. 

Whose own the sheep are not. Who does not own the sheep. 

(k) "leaveth the sheep" Eze 34:2-6, Zech 11:17 

János 10:13:

Verse 13. Because he is a hireling. Because he regards only his wages. He feels no special interest in the flock. 

János 10:14:

Verse 14. Know my sheep. Know my people, or my church. The word know here is used in the sense of affectionate regard or love. It implies such a knowledge of their wants, their dangers, and their characters, as to result in a deep interest in their welfare. Thus the word "knoweth," in Jn 10:15, is in Jn 10:17 explained by the word "loveth." Jesus knows the hearts, the dangers, and the wants of his people, and his kindness as their shepherd prompts him to defend and aid them. 

Am known of mine. That is, he is known and loved as their Saviour and Friend. They have seen their sins, and dangers, and wants; they have felt their need of a Saviour; they have come to him, and they have found him and his doctrines to be such as they need, and they have loved him. And as a flock follows and obeys its kind shepherd, so they follow and obey him who leads them beside the still waters, and makes them to lie down in green pastures. 

(l) "know my sheep" 2Ti 2:19 (m) "and am known of mine" 1Jn 5:20 

János 10:15:

Verse 15. As the Father knoweth me, Mt 11:27 Lk 10:22. 

I lay down my life for the sheep. That is, I give my life as an atoning sacrifice for their sins. I die in their place, to redeem them from sin, and danger, and death. See Jn 10:17,18. 

(n) "As the Father" Mt 11:27 (o) "I lay down" Jn 15:13, Isa 53:4,5 

János 10:16:

Verse 16. Other sheep. There are others who shall be members of my redeemed church. 

I have. This does not imply that they were then his friends, but that they would be. There were others whom it was his purpose and intention to call to the blessings of the gospel and salvation. The purpose was so sure, and the fact that they would believe on him so certain, that he could use the present tense as if they were already his own. This purpose was in accordance with the promise (Isa 53:11), "He shall see of the travail of his soul, and shall be satisfied." An instance of a parallel expression occurs in Acts 18:10 "I have much people in this city" (Corinth). That is, it was the purpose of God to bless the preaching of Paul, and give him many souls as the seals of his ministry. It was so certain that they would believe in the Saviour, that it could be spoken of as if it were already done. This certainty could have existed only in consequence of the intention of God that it should be so. It did not consist in any disposition to embrace the gospel which was foreseen, for they were the most corrupt and licentious people of antiquity, and it must have been because God meant that it should be so. Declarations like these are full proof that God has a plan in regard to the salvation of men, and that the number is known and determined by him. Learn-- 

1. That it is not a question of chance or uncertainty whether men shall be saved. 

2. That there is encouragement for preaching the gospel. There are those whom God means to save, and if he intends to do it it will be done. 

Not of this fold. Not Jews. This is a distinct intimation that the gospel was to be preached to the Gentiles--a doctrine extremely offensive to the Jews. This prediction of the Saviour has been strikingly confirmed in the conversion of millions of the Gentiles to the gospel. 

Them also I must bring. Bring into the church and kingdom of heaven. This was to be done, not by his personal ministry, but by the labour of his apostles and other ministers. 

One fold. One church; there shall be no distinction, no peculiar national privileges. The partition between the Jews and the Gentiles shall be broken down, and there shall be no pre-eminence of rank or honour, Eph 2:14: "Christ hath broken down the middle wall of partition between us;" Rom 10:12: "There is no difference between the Jew and the Greek." 

One shepherd. That is, the Lord Jesus--the common Saviour, deliverer, and friend of all true believers, in whatever land they were born and whatever tongue they may speak. This shows that Christians of all denominations and countries should feel that they are one--redeemed by the same blood, and going to the same eternal home. Comp. 1Cor 12:13, Gal 3:28, Col 3:11, Acts 17:26. 

(p) "And other" Isa 49:6, 56:8 (q) "And there shall be one fold" Eze 37:22, Eph 2:14 

[Clarke] Adam Clarke’s Commentary on the Bible:

János 10:11:

 Verse 11. I am the good shepherd] Whose character is the very
reverse of that which has already been described. In Joh 10:7, 9,
our Lord had called himself the door of the sheep, as being the
sole way to glory, and entrance into eternal life; here he
changes the thought, and calls himself the shepherd, because of
what he was to do for them that believe in him, in order to
prepare them for eternal glory.

Giveth his life for the sheep.] That is, gives up his soul as a
sacrifice to save them from eternal death.

Some will have the phrase here only to mean hazarding his life
in order to protect others; but the 15th, 17th, and 18th verses,
Joh 10:15, 17, 18, as well as the whole tenor of the new
covenant, sufficiently prove that the first sense is that in which
our Lord's words should be understood.
 

János 10:12:

 Verse 12. But he that is a hireling] Or, as my old MS. Bible
reads it, the marchaunt, he who makes merchandise of men's souls;
bartering them, and his own too, for filthy lucre. Let not the
reader apply this, or any of the preceding censures, to any
particular class or order of men: every religious party may have a
hireling priest, or minister; and where the provision is the
greatest there the danger is most.

Whose own the sheep are not] A hireling priest, who has never
been the instrument of bringing souls to God, will not abide with
them in the time of danger or persecution. They are not the
produce of his labour, faith, and prayers: he has no other
interest in their welfare than that which comes from the fleece
and the fat. The hireling counts the sheep his own, no longer than
they are profitable to him; the good shepherd looks upon them as
his, so long as he can be profitable to them.

Among the ancient Jews some kept their own flocks, others hired
shepherds to keep them for them. And every owner must naturally
have felt more interest in the preservation of his flock than the
hireling could possibly feel.
 

János 10:14:

 Verse 14. I-know my sheep] I know, ταεμα, them that are mine: I
know their hearts, their wishes, their purposes, their
circumstances; and I approve of them; for in this sense the word
to know is often taken in the Scriptures. Homer represents the
goatherds as being so well acquainted with their own, though mixed
with others, as easily to distinguish them.

τουςδωςαιπολιαπλατεαιγωναιπολοιανδρες
ρειαδιακρινεωσινεπεικενομωμιγεωσιν.
Iliad. 2. 474.

"As goat-herds separate their numerous flocks
With ease, though fed promiscuous."

And am known of mine.] They know me as their father, protector,
and Saviour; they acknowledge me and my truth before the world;
and they approve of me, my word, my ordinances, and my people, and
manifest this by their attachment to me, and their zeal for my
glory. The first clause of the 15th verse should be joined to the
fourteenth. Joh 10:14-15
 

János 10:16:

 Verse 16. Other sheep I have] The Gentiles and Samaritans. As if
our Lord had said, Do not imagine that I shall lay down my life
for the Jews, exclusively of all other people; no: I shall die
also for the Gentiles; for by the grace, the merciful design and
loving purpose of God, I am to taste death for every man,
Heb 2:9; and, though they are not of
this fold now, those among them that believe shall be united with
the believing Jews, and made one fold under one shepherd,
Eph 2:13-17.

The original word, αυλη, which is here translated fold,
dignifies properly a court. It is probable that our blessed Lord
was now standing in what was termed the inner court, or court of
the people, in the temple, see Joh 10:23; and that he referred to
the outer court, or court of the Gentiles, because the Gentiles
who were proselytes of the gate were permitted to worship in that
place; but only those who were circumcised were permitted to come
into the inner court, over the entrance of which were written, in
large characters of gold, these words, Let no uncircumcised person
enter here! Our Lord therefore might at this time have pointed out
to the worshippers in that court, when he spoke these words, and
the people would at once perceive that he meant the Gentiles.
 

[Family] Family Bible Notes:

János 10:11:

I am the good Shepherd; in respect to the power of admission to God's fold, Christ has declared himself to be the door; in respect to his care over those within the fold, he now, by another change of the figure, calls himself "the good Shepherd"--the Shepherd of shepherds and of the flock, and the source of good to all. 

János 10:12:

A hireling; one whose great object in preaching is his own interest.
The wolf; the enemy of God and his people. 

János 10:14:

I--know my sheep, and am known of mine; the knowledge of Christ and his people is mutual, and it is a knowledge of deep love and interest. The union between Christ and his people is intimate and unfailing. It resembles, in many respects, that between the Father and the Son. It is the fruit of the Spirit, and all the persons in the Godhead are engaged to perpetuate, increase, and render it eternal. 

János 10:16:

Not of this fold; those who as yet knew not God, especially from gentile nations. Isa 56:8. 

[Geneva] Geneva Bible Translation Notes:

János 10:15:

As the Father e knoweth me, even so know I the Father: and I lay down my life for the sheep.
(e) Loves me, allows me. 

János 10:16:

4 And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be f one fold, [and] one shepherd.
(4) The calling of the Gentiles. (f) The distinguishing mark of the Christian Church throughout all the world, is that it has only one head, that is Christ, the only keeper, and only shepherd of it. 

[JFB] Jamieson Fausset Brown Bible Commentary:

János 10:11:

11. I am the good shepherd—emphatically, and, in the sense intended, exclusively so (Isa 40:11; Eze 34:23; 37:24; Zec 13:7). 
the good shepherd giveth his life for the sheep—Though this may be said of literal shepherds, who, even for their brute flock, have, like David, encountered "the lion and the bear" at the risk of their own lives, and still more of faithful pastors who, like the early bishops of Rome, have been the foremost to brave the fury of their enemies against the flock committed to their care; yet here, beyond doubt, it points to the struggle which was to issue in the willing surrender of the Redeemer's own life, to save His sheep from destruction. 

János 10:12:

12. an hireling . . . whose own the sheep are not—who has no property, in them. By this He points to His own peculiar relation to the sheep, the same as His Father's, the great Proprietor and Lord of the flock, who styles Him "My Shepherd, the Man that is My Fellow" (Zec 13:7), and though faithful under-shepherds are so in their Master's interest, that they feel a measure of His own concern for their charge, the language is strictly applicable only to "the Son over His own house" (Heb 3:6). 
seeth the wolf coming—not the devil distinctively, as some take it [STIER, ALFORD, &c.], but generally whoever comes upon the flock with hostile intent, in whatever form: though the wicked one, no doubt, is at the bottom of such movements [LUTHARDT]. 

János 10:13:

7-14. I am the door of the sheep—that is, the way in to the fold, with all blessed privileges, both for shepherds and sheep (compare Joh 14:6; Eph 2:18). 

János 10:14:

14. I am the good shepherd, and know my sheep—in the peculiar sense of 2Ti 2:19. 
am known of mine—the soul's response to the voice that has inwardly and efficaciously called it; for of this mutual loving acquaintance ours is the effect of His. "The Redeemer's knowledge of us is the active element, penetrating us with His power and life; that of believers is the passive principle, the reception of His life and light. In this reception, however, an assimilation of the soul to the sublime object of its knowledge and love takes place; and thus an activity, though a derived one, is unfolded, which shows itself in obedience to His commands" [OLSHAUSEN]. From this mutual knowledge Jesus rises to another and loftier reciprocity of knowledge. 

János 10:15:

15-18. As the Father knoweth me, even so know I the Father—What claim to absolute equality with the Father could exceed this? (See on Mt 11:27). 
and I lay down my life for the sheep—How sublime this, immediately following the lofty claim of the preceding clause! It is the riches and the poverty of "the Word made flesh"—one glorious Person reaching at once up to the Throne and down even to the dust of death, "that we might live through Him." A candid interpretation of the words, "for the sheep," ought to go far to establish the special relation of the vicarious death of Christ to the Church. 

János 10:16:

16. other sheep I have . . . not of this fold: them also I must bring—He means the perishing Gentiles, already His "sheep" in the love of His heart and the purpose of His grace to "bring them" in due time. 
they shall hear my voice—This is not the language of mere foresight that they would believe, but the expression of a purpose to draw them to Himself by an inward and efficacious call, which would infallibly issue in their spontaneous accession to Him. 
and there shall be one fold—rather "one flock" (for the word for "fold," as in the foregoing verses, is quite different). 

[Lightfoot] John Lightfoot Commentary:

János 10:13:

[The hireling fleeth.] The Rabbins suppose that some such thing may be done by the hireling, when they allot a mulct, if a sheep should happen to perish through the neglect of its keeper. 

"How far is the keeper for hire bound to watch his flock? Till he can say truly, 'In the day the drought consumed me, and the frost by night.'" 

"But if, whilst he is going to the city or any ways absent, the wolf or the lion should come and tear the flock, what then?....He ought to have met them with shepherds and clubs," and not to have fled. 

János 10:15:

[I lay down my life, &c.] I deliver, or I give, my life for the flock. Judah gave up his life for Benjamin. Hur gave his life for the holy blessed God. For they have a tradition, that Hur underwent martyrdom, because he opposed the golden calf. 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

János 10:11:

 The Good Shepherd. 

      1 Verily, verily, I say unto you, He that entereth not by the door into the sheepfold, but climbeth up some other way, the same is a thief and a robber.   2 But he that entereth in by the door is the shepherd of the sheep.   3 To him the porter openeth; and the sheep hear his voice: and he calleth his own sheep by name, and leadeth them out.   4 And when he putteth forth his own sheep, he goeth before them, and the sheep follow him: for they know his voice.   5 And a stranger will they not follow, but will flee from him: for they know not the voice of strangers.   6 This parable spake Jesus unto them: but they understood not what things they were which he spake unto them.   7 Then said Jesus unto them again, Verily, verily, I say unto you, I am the door of the sheep.   8 All that ever came before me are thieves and robbers: but the sheep did not hear them.   9 I am the door: by me if any man enter in, he shall be saved, and shall go in and out, and find pasture.   10 The thief cometh not, but for to steal, and to kill, and to destroy: I am come that they might have life, and that they might have it more abundantly.   11 I am the good shepherd: the good shepherd giveth his life for the sheep.   12 But he that is a hireling, and not the shepherd, whose own the sheep are not, seeth the wolf coming, and leaveth the sheep, and fleeth: and the wolf catcheth them, and scattereth the sheep.   13 The hireling fleeth, because he is a hireling, and careth not for the sheep.   14 I am the good shepherd, and know my sheep, and am known of mine.   15 As the Father knoweth me, even so know I the Father: and I lay down my life for the sheep.   16 And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one fold, and one shepherd.   17 Therefore doth my Father love me, because I lay down my life, that I might take it again.   18 No man taketh it from me, but I lay it down of myself. I have power to lay it down, and I have power to take it again. This commandment have I received of my Father. 

      It is not certain whether this discourse was at the feast of dedication in the winter (spoken of v. 22), which may be taken as the date, not only of what follows, but of what goes before (that which countenances this is, that Christ, in his discourse there, carries on the metaphor of the sheep, v. 26, 27, whence it seems that that discourse and this were at the same time); or whether this was a continuation of his parley with the Pharisees, in the close of the foregoing chapter. The Pharisees supported themselves in their opposition to Christ with this principle, that they were the pastors of the church, and that Jesus, having no commission from them, was an intruder and an impostor, and therefore the people were bound in duty to stick to then, against him. In opposition to this, Christ here describes who were the false shepherds, and who the true, leaving them to infer what they were. 

      I. Here is the parable or similitude proposed (v. 1-5); it is borrowed from the custom of that country, in the management of their sheep. Similitudes, used for the illustration of divine truths, should be taken from those things that are most familiar and common, that the things of God be not clouded by that which should clear them. The preface to this discourse is solemn: Verily, verily, I say unto you,--Amen, amen. This vehement asseveration intimates the certainty and weight of what he said; we find amen doubled in the church's praises and prayers, Ps. xli. 13; lxxii. 19; lxxxix. 52. If we would have our amens accepted in heaven, let Christ's amens be prevailing on earth; his repeated amens. 

      1. In the parable we have, (1.) The evidence of a thief and robber, that comes to do mischief to the flock, and damage to the owner, v. 1. He enters not by the door, as having no lawful cause of entry, but climbs up some other way, at a window, or some breach in the wall. How industrious are wicked people to do mischief! What plots will they lay, what pains will they take, what hazards will they run, in their wicked pursuits! This should shame us out of our slothfulness and cowardice in the service of God. (2.) The character that distinguishes the rightful owner, who has a property in the sheep, and a care for them: He enters in by the door, as one having authority (v. 2), and he comes to do them some good office or other, to bind up that which is broken, and strengthen that which is sick, Ezek. xxxiv. 16. Sheep need man's care, and, in return for it, are serviceable to man (1 Cor. ix. 7); they clothe and feed those by whom they are coted and fed. (3.) The ready entrance that the shepherd finds: To him the porter openeth, v. 3. Anciently they had their sheepfolds within the outer gates of their houses, for the greater safety of their flocks, so that none could come to them the right way, but such as the porter opened to or the master of the house gave the keys to. (4.) The care he takes and the provision he makes for his sheep. The sheep hear his voice, when he speaks familiarly to them, when they come into the fold, as men now do to their dogs and horses; and, which is more, he calls his own sheep by name, so exact is the notice he takes of them, the account he keeps of them; and he leads them our from the fold to the green pastures; and (v. 4, 5) when he turns them out to graze he does not drive them, but (such was the custom in those times) he goes before them, to prevent any mischief or danger that might meet them, and they, being used to it, follow him, and are safe. (5.) The strange attendance of the sheep upon the shepherd: They know his voice, so as to discern his mind by it, and to distinguish it from that of a stranger (for the ox knows his owner, Isa. i. 3), and a stranger will they not follow, but, as suspecting some ill design, will flee from him, not knowing his voice, but that it is not the voice of their own shepherd. This is the parable; we have the key to it, Ezek. xxxiv. 31: You my flock are men, and I am your God. 

      2. Let us observe from this parable, (1.) That good men are fitly compared to sheep. Men, as creatures depending on their Creator, are called the sheep of his pasture. Good men, as new creatures, have the good qualities of sheep, harmless and inoffensive as sheep; meek and quiet, without noise; patient as sheep under the hand both of the shearer and of the butcher; useful and profitable, tame and tractable, to the shepherd, and sociable one with another, and much used in sacrifices. (2.) The church of God in the world is a sheepfold, into which the children of God that were scattered abroad are gathered together (ch. xi. 52), and in which they are united and incorporated; it is a good fold, Ezek. xxxiv. 14. See Mic. ii. 12. This fold is well fortified, for God himself is as a wall of fire about it, Zech. ii. 5. (3.) This sheepfold lies much exposed to thieves and robbers; crafty seducers that debauch and deceive, and cruel persecutors that destroy and devour; grievous wolves (Acts xx. 29); thieves that would steal Christ's sheep from him, to sacrifice them to devils, or steal their food from them, that they might perish for lack of it; wolves in sheep's clothing, Matt. vii. 15. (4.) The great Shepherd of the sheep takes wonderful care of the flock and of all that belong to it. God is the great Shepherd, Ps. xxiii. 1. He knows those that are his calls them by name, marks them for himself, leads them out to fat pastures, makes them both feed and rest there, speaks comfortably to them, guards them by his providence, guides them by his Spirit and word, and goes before them, to set them in the way of his steps. (5.) The under-shepherds, who are entrusted to feed the flock of God, ought to be careful and faithful in the discharge of that trust; magistrates must defend them, and protect and advance all their secular interests; ministers must serve them in their spiritual interests, must feed their souls with the word of God faithfully opened and applied, and with gospel ordinances duly administered, taking the oversight of them. They must enter by the door of a regular ordination, and to such the porter will open; the Spirit of Christ will set before them an open door, give them authority in the church, and assurance in their own bosoms. They must know the members of their flocks by name, and watch over them; must lead them into the pastures of public ordinances, preside among them, be their mouth to God and God's to them; and in their conversation must be examples to the believers. (6.) Those who are truly the sheep of Christ will be very observant of their Shepherd, and very cautious and shy of strangers. [1.] They follow their Shepherd, for they know his voice, having both a discerning ear, and an obedient heart. [2.] They flee from a stranger, and dread following him, because they know not his voice. It is dangerous following those in whom we discern not the voice of Christ, and who would draw us from faith in him to fancies concerning him. And those who have experienced the power and efficacy of divine truths upon their souls, and have the savour and relish of them, have a wonderful sagacity to discover Satan's wiles, and to discern between good and evil. 

      II. The Jew's ignorance of the drift and meaning of this discourse (v. 6): Jesus spoke this parable to them, this figurative, but wise, elegant, and instructive discourse, but they understood not what the things were which he spoke unto them, were not aware whom he meant by the thieves and robbers and whom by the good Shepherd. It is the sin and shame of many who hear the word of Christ that they do not understand it, and they do not because they will not, and because they will mis-understand it. They have no acquaintance with, nor taste of, the things themselves, and therefore do not understand the parables and comparisons with which they are illustrated. The Pharisees had a great conceit of their own knowledge, and could not bear that it should be questioned, and yet they had not sense enough to understand the things that Jesus spoke of; they were above their capacity. Frequently the greatest pretenders to knowledge are most ignorant in the things of God. 

      III. Christ's explication of this parable, opening the particulars of it fully. Whatever difficulties there may be in the sayings of the Lord Jesus, we shall find him ready to explain himself, if we be but willing to understand him. We shall find one scripture expounding another, and the blessed Spirit interpreter to the blessed Jesus. Christ, in the parable, had distinguished the shepherd from the robber by this, that he enters in by the door. Now, in the explication of the parable, he makes himself to be both the door by which the shepherd enters and the shepherd that enters in by the door. Though it may be a solecism in rhetoric to make the same person to be both the door and the shepherd, it is no solecism in divinity to make Christ to have his authority from himself, as he has life in himself; and himself to enter by his own blood, as the door, into the holy place. 

      1. Christ is the door. This he saith to those who pretended to seek for righteousness, but, like the Sodomites, wearied themselves to find the door, where it was not to be found. He saith it to the Jews, who would be thought God's only sheep, and to the Pharisees, who would be thought their only shepherds: I am the door of the sheepfold; the door of the church. 

      (1.) In general, [1.] He is as a door shut, to keep out thieves and robbers, and such as are not fit to be admitted. The shutting of the door is the securing of the house; and what greater security has the church of God than the interposal of the Lord Jesus, and his wisdom, power, and goodness, betwixt it and all its enemies? [2.] He is as a door open for passage and communication. First, By Christ, as the door, we have our first admission into the flock of God, ch. xiv. 6. Secondly, We go in and out in a religious conversation, assisted by him, accepted in him; walking up and down in his name, Zech. x. 12. Thirdly, By him God comes to his church, visits it, and communicates himself to it. Fourthly, By him, as the door, the sheep are at last admitted into the heavenly kingdom, Matt. xxv. 34. 

      (2.) More particularly, 

      [1.] Christ is the door of the shepherds, so that none who come not in by him are to be accounted pastors, but (according to the rule laid down, v. 1) thieves and robbers (though they pretended to be shepherds); but the sheep did not hear them. This refers to all those that had the character of shepherds in Israel, whether magistrates or ministers, that exercised their office without any regard to the Messiah, or any other expectations of him than what were suggested by their own carnal interest. Observe, First, The character given of them: they are thieves and robbers (v. 8); all that went before him, not in time, many of them were faithful shepherds, but all that anticipated his commission, and went before he sent them (Jer. xxiii. 21), that assumed a precedency and superiority above him, as the antichrist is said to exalt himself, 2 Thess. ii. 4. "The scribes, and Pharisees, and chief priests, all, even as many as have come before me, that have endeavoured to forestal my interest, and to prevent my gaining any room in the minds of people, by prepossessing them with prejudices against me, they are thieves and robbers, and steal those hearts which they have no title to, defrauding the right owner of his property." They condemned our Saviour as a thief and a robber, because he did not come in by them as the door, nor take out a license from them; but he shows that they ought to have received their commission from him, to have been admitted by him, and to have come after him, and because they did not, but stepped before him, they were thieves and robbers. They would not come in as his disciples, and therefore were condemned as usurpers, and their pretended commissions vacated and superseded. Note, Rivals with Christ are robbers of his church, however they pretend to be shepherds, nay, shepherds of shepherds. Secondly, The care taken to preserve the sheep from them: But the sheep did not hear them. Those that had a true savour of piety, that were spiritual and heavenly, and sincerely devoted to God and godliness, could by no means approve of the traditions of the elders, nor relish their formalities. Christ's disciples, without any particular instructions from their Master, made no conscience of eating with unwashen hands, or plucking the ears of corn on the sabbath day; for nothing is more opposite to true Christianity than Pharisaism is, nor any thing more disrelishing to a soul truly devout than their hypocritical devotions. 

      [2.] Christ is the door of the sheep (v. 9): By me (di emou--through me as the door) if any man enter into the sheepfold, as one of the flock, he shall be saved; shall not only by safe from thieves and robbers, but he shall be happy, he shall go in and out. Here are, First, Plain directions how to come into the fold: we must come in by Jesus Christ as the door. By faith in him, as the great Mediator between God and man, we come into covenant and communion with God. There is no entering into God's church but by coming into Christ's church; nor are any looked upon as members of the kingdom of God among men but those that are willing to submit to the grace and government of the Redeemer. We must now enter by the door of faith (Acts xiv. 27), since the door of innocency is shut against us, and that pass become unpassable, Gen. iii. 24. Secondly, Precious promises to those who observe this direction. 1. They shall be saved hereafter; this is the privilege of their home. These sheep shall be saved from being distrained and impounded by divine justice for trespass done, satisfaction being made for the damage by their great Shepherd, saved from being a prey to the roaring lion; they shall be for ever happy. 2. In the mean time they shall go in and out and find pasture; this is the privilege of their way. They shall have their conversation in the world by the grace of Christ, shall be in his fold as a man at his own house, where he has free ingress, egress, and regress. True believers are at home in Christ; when they go out, they are not shut out as strangers, but have liberty to come in again; when they come in, they are not shut in as trespassers, but have liberty to go out. They go out to the field in the morning, they come into the fold at night; and in both the Shepherd leads and keeps them, and they find pasture in both: grass in the field, fodder in the fold. In public, in private, they have the word of God to converse with, by which their spiritual life is supported and nourished, and out of which their gracious desires are satisfied; they are replenished with the goodness of God's house. 

      2. Christ is the shepherd, v. 11, &c. He was prophesied of under the Old Testament as a shepherd, Isa. xl. 11; Ezek. xxxiv. 23; xxxvii. 24; Zech. xiii. 7. In the New Testament he is spoken of as the great Shepherd (Heb. xiii. 20), the chief Shepherd (1 Pet. v. 4), the Shepherd and bishop of our souls, 1 Pet. ii. 25. God, our great owner, the sheep of whose pasture we are by creation, has constituted his Son Jesus to be our shepherd; and here again and again he owns the relation. He has all that care of his church, and every believer, that a good shepherd has of his flock; and expects all that attendance and observance from the church, and every believer, which the shepherds in those countries had from their flocks. 

      (1.) Christ is a shepherd, and not as the thief, not as those that came not in by the door. Observe, 

      [1.] The mischievous design of the thief (v. 10): The thief cometh not with any good intent, but to steal, and to kill, and to destroy. First, Those whom they steal, whose hearts and affections they steal from Christ and his pastures, they kill and destroy spiritually; for the heresies they privily bring in are damnable. Deceivers of souls are murderers of souls. Those that steal away the scripture by keeping it in an unknown tongue, that steal away the sacraments by maiming them and altering the property of them, that steal away Christ's ordinances to put their own inventions in the room of them, they kill and destroy; ignorance and idolatry are destructive things. Secondly, Those whom they cannot steal, whom they can neither lead, drive, nor carry away, from the flock of Christ, they aim by persecutions and massacres to kill and destroy corporally. He that will not suffer himself to be robbed is in danger of being slain. 

      [2.] The gracious design of the shepherd; he is come, 

      First, To give life to the sheep. In opposition to the design of the thief, which is to kill and destroy (which was the design of the scribes and Pharisees) Christ saith, I am come among men, 1. That they might have life. He came to put life into the flock, the church in general, which had seemed rather like a valley full of dry bones than like a pasture covered over with flocks. Christ came to vindicate divine truths, to purify divine ordinances, to redress grievances, and to revive dying zeal, to seek those of his flock that were lost, to bind up that which was broken (Ezek. xxxiv. 16), and this to his church is as life from the dead. He came to give life to particular believers. Life is inclusive of all good, and stands in opposition to the death threatened (Gen. ii. 17); that we might have life, as a criminal has when he is pardoned, as a sick man when he is cured, a dead man when he is raised; that we might be justified, sanctified, and at last glorified. 2. That they might have it more abundantly, kai perisson echosin. As we read it, it is comparative, that they might have a life more abundant than that which was lost and forfeited by sin, more abundant than that which was promised by the law of Moses, length of days in Canaan, more abundant than could have been expected or than we are able to ask or think. But it may be construed without a note of comparison, that they might have abundance, or might have it abundantly. Christ came to give life and perisson ti--something more, something better, life with advantage; that in Christ we might not only live, but live comfortably, live plentifully, live and rejoice. Life in abundance is eternal life, life without death or fear of death, life and much more. 

      Secondly, To give his life for the sheep, and this that he might give life to them (v. 11): The good shepherd giveth his life for the sheep. 1. It is the property of every good shepherd to hazard and expose his life for the sheep. Jacob did so, when he would go through such a fatigue to attend them, Gen. xxxi. 40. So did David, when he slew the lion and the bear. Such a shepherd of souls was St. Paul, who would gladly spend, and be spent, for their service, and counted not his life dear to him, in comparison with their salvation. But, 2. It was the prerogative of the great Shepherd to give his life to purchase his flock (Acts xx. 28), to satisfy for their trespass, and to shed his blood to wash and cleanse them. 

      (2.) Christ is a good shepherd, and not as a hireling. There were many that were not thieves, aiming to kill and destroy the sheep, but passed for shepherds, yet were very careless in the discharge of their duty, and through their neglect the flock was greatly damaged; foolish shepherds, idle shepherds, Zech. xi. 15, 17. In opposition to these, 

      [1.] Christ here calls himself the good shepherd (v. 11), and again (v. 14) ho poimen ho kalos--that shepherd, that good Shepherd, whom God had promised. Note, Jesus Christ is the best of shepherds, the best in the world to take the over-sight of souls, none so skilful, so faithful, so tender, as he, no such feeder and leader, no such protector and healer of souls as he. 

      [2.] He proves himself so, in opposition to all hirelings, v. 12-14. Where observe, 

      First, The carelessness of the unfaithful shepherd described (v. 12, 13); he that is a hireling, that is employed as a servant and is paid for his pains, whose own the sheep are not, who has neither profit nor loss by them, sees the wolf coming, or some other danger threatening, and leaves the sheep to the wolf, for in truth he careth not for them. Here is plain reference to that of the idol-shepherd, Zech. xi. 17. Evil shepherds, magistrates and ministers, are here described both by their bad principles and their bad practices. 

      a. Their bad principles, the root of their bad practices. What makes those that have the charge of souls in trying times to betray their trust, and in quiet times not to mind it? What makes them false, and trifling, and self-seeking? It is because they are hirelings, and care not for the sheep. That is, (a.) The wealth of the world is the chief of their good; it is because they are hirelings. They undertook the shepherds' office, as a trade to live and grow rich by, not as an opportunity of serving Christ and doing good. It is the love of money, and of their own bellies, that carries them on in it. Not that those are hirelings who, while they serve at the altar, live, and live comfortably, upon the altar. The labourer is worthy of his meat; and a scandalous maintenance will soon make a scandalous ministry. But those are hirelings that love the wages more than the work, and set their hearts upon that, as the hireling is said to do, Deut. xxiv. 15. See 1 Sam. ii. 29; Isa. lvi. 11; Mic. iii. 5, 11. (b.) The work of their place is the least of their care. They value not the sheep, are unconcerned in the souls of others; their business is to be their brothers' lords, not their brothers' keepers or helpers; they seek their own things, and do not, like Timothy, naturally care for the state of souls. What can be expected but that they will flee when the wolf comes. He careth not for the sheep, for he is one whose own the sheep are not. In one respect we may say of the best of the under-shepherds that the sheep are not their own, they have not dominion over them not property in them (feed my sheep and my lambs, saith Christ); but in respect of dearness and affection they should be their own. Paul looked upon those as his own whom he called his dearly beloved and longed for. Those who do not cordially espouse the church's interests, and make them their own, will not long be faithful to them. 

      b. Their bad practices, the effect of these bad principles, v. 12. See here, (a.) How basely the hireling deserts his post; when he sees the wolf coming, though then there is most need of him, he leaves the sheep and flees. Note, Those who mind their safety more than their duty are an easy prey to Satan's temptations. (b.) How fatal the consequences are! the hireling fancies the sheep may look to themselves, but it does not prove so: the wolf catches them, and scatters the sheep, and woeful havoc is made of the flock, which will all be charged upon the treacherous shepherd. The blood of perishing souls is required at the hand of the careless watchmen. 

      Secondly, See here the grace and tenderness of the good Shepherd set over against the former, as it was in the prophecy (Ezek. xxxiv. 21, 22, &c.): I am the good Shepherd. It is matter of comfort to the church, and all her friends, that, however she may be damaged and endangered by the treachery and mismanagement of her under-officers, the Lord Jesus is, and will be, as he ever has been, the good Shepherd. Here are two great instances of the shepherd's goodness. 

      a. His acquainting himself with his flock, with all that belong or in any wise appertain to his flock, which are of two sorts, both known to him:-- 

      (a.) He is acquainted with all that are now of his flock (v. 14, 15), as the good Shepherd (v. 3, 4): I know my sheep and am known of mine. Note, There is a mutual acquaintance between Christ and true believers; they know one another very well, and knowledge notes affection. 

      [a.] Christ knows his sheep. He knows with a distinguishing eye who are his sheep, and who are not; he knows the sheep under their many infirmities, and the goats under their most plausible disguises. He knows with a favourable eye those that in truth are his own sheep; he takes cognizance of their state, concerns himself for them, has a tender and affectionate regard to them, and is continually mindful of them in the intercession he ever lives to make within the veil; he visits them graciously by his Spirit, and has communion with them; he knows them, that is, he approves and accepts of them, as Ps. i. 6; xxxvii. 18; Exod. xxxiii. 17. 

      [b.] He is known of them. He observes them with an eye of favour, and they observe him with an eye of faith. Christ's knowing his sheep is put before their knowing him, for he knew and loved us first (1 John iv. 19), and it is not so much our knowing him as our being known of him that is our happiness, Gal. iv. 9. Yet it is the character of Christ's sheep that they know him; know him from all pretenders and intruders; they know his mind, know his voice, know by experience the power of his death. Christ speaks here as if he gloried in being known by his sheep, and thought their respect an honour to him. Upon this occasion Christ mentions (v. 15) the mutual acquaintance between his Father and himself: As the Father knoweth me, even so know I the Father. Now this may be considered, either, First, As the ground of that intimate acquaintance and relation which subsist between Christ and believers. The covenant of grace, which is the bond of this relation, is founded in the covenant of redemption between the Father and the Son, which, we may be sure, stands firm; for the Father and the Son understood one another perfectly well in that matter, and there could be no mistake, which might leave the matter at any uncertainty, or bring it into any hazard. The Lord Jesus knows whom he hath chosen, and is sure of them (ch. xiii. 18), and they also know whom they have trusted, and are sure of him (2 Tim. i. 12), and the ground of both is the perfect knowledge which the Father and the Son had of one another's mind, when the counsel of peace was between them both. Or, Secondly, As an apt similitude, illustrating the intimacy that is between Christ and believers. It may be connected with the foregoing words, thus: I know my sheep, and am known of mine, even as the Father knows me, and I know the Father; compare ch. xvii. 21. 1. As the Father knew the Son, and loved him, and owned him in his sufferings, when he was led as a sheep to the slaughter, so Christ knows his sheep, and has a watchful tender eye upon them, will be with them when they are left alone, as his Father was with him. 2. As the Son knew the Father, loved and obeyed him, and always did those things that pleased him, confiding in him as his God even when he seemed to forsake him, so believers know Christ with an obediential fiducial regard. 

      (b.) He is acquainted with those that are hereafter to be of this flock (v. 16): Other sheep I have, have a right to and an interest in, which are not of this fold, of the Jewish church; them also I must bring. Observe, 

      [a.] The eye that Christ had to the poor Gentiles. He had sometimes intimated his special concern for the lost sheep of the house of Israel; to them indeed his personal ministry was confined; but, saith he, I have other sheep. Those who in process of time should believe in Christ, and be brought into obedience to him from among the Gentiles, are here called sheep, and he is said to have them, though as yet they were uncalled, and many of them unborn, because they were chosen of God, and given to Christ in the counsels of divine love from eternity. Christ has a right, by virtue of the Father's donation and his own purchase, to many a soul of which he has not yet the possession; thus he had much people in Corinth, when as yet it lay in wickedness, Acts xviii. 10. "Those other sheep I have," saith Christ, "I have them on my heart, have them in my eye, am as sure to have them as if I had them already." Now Christ speaks of those other sheep, First, To take off the contempt that was put upon him, as having few followers, as having but a little flock, and therefore, if a good shepherd, yet a poor shepherd: "But," saith he, "I have more sheep than you see." Secondly, To take down the pride and vain-glory of the Jews, who thought the Messiah must gather all his sheep from among them. "No," saith Christ, "I have others whom I will set with the lambs of my flock, though you disdain to set them with the dogs of your flock." 

      [b.] The purposes and resolves of his grace concerning them: "Them also I must bring, bring home to God, bring into the church, and, in order to this, bring off from their vain conversation, bring them back from their wanderings, as that lost sheep," Luke xv. 5. But why must he bring them? What was the necessity? First, The necessity of their case required it: "I must bring, or they must be left to wander endlessly, for, like sheep, they will never come back of themselves, and no other can or will bring them." Secondly, The necessity of his own engagements required it; he must bring them, or he would not be faithful to his trust, and true to his undertaking. "They are my own, bought and paid for, and therefore I must not neglect them nor leave them to perish." He must in honour bring those with whom he was entrusted. 

      [c.] The happy effect and consequence of this, in two things:--First, "They shall hear my voice. Not only my voice shall be heard among them (whereas they have not heard, and therefore could not believe, now the sound of the gospel shall go to the ends of the earth), but it shall be heard by them; I will speak, and give to them to hear." Faith comes by hearing, and our diligent observance of the voice of Christ is both a means and an evidence of our being brought to Christ, and to God by him. Secondly, There shall be one fold and one shepherd. As there is one shepherd, so there shall be one fold. Both Jews and Gentiles, upon their turning to the faith of Christ, shall be incorporated in one church, be joint and equal sharers in the privileges of it, without distinction. Being united to Christ, they shall unite in him; two sticks shall become one in the hand of the Lord. Note, One shepherd makes one fold; one Christ makes one church. As the church is one in its constitution, subject to one head, animated by one Spirit, and guided by one rule, so the members of it ought to be one in love and affection, Eph. iv. 3-6. 

      b. Christ's offering up himself for his sheep is another proof of his being a good shepherd, and in this he yet more commended his love, v. 15, 17, 18. 

      (a.) He declares his purpose of dying for his flock (v. 15): I lay down my life for the sheep. He not only ventured his life for them (in such a case, the hope of saving it might balance the fear of losing it), but he actually deposited it, and submitted to a necessity of dying for our redemption; tithemi--I put it as a pawn or pledge; as purchase-money paid down. Sheep appointed for the slaughter, ready to be sacrificed, were ransomed with the blood of the shepherd. He laid down his life, hyper ton probaton, not only for the good of the sheep, but in their stead. Thousands of sheep had been offered in sacrifice for their shepherds, as sin-offerings, but here, by a surprising reverse, the shepherd is sacrificed for the sheep. When David, the shepherd of Israel, was himself guilty, and the destroying angel drew his sword against the flock for his sake, with good reason did he plead, These sheep, what evil have they done? Let thy hand be against me, 2 Sam. xxiv. 17. But the Son of David was sinless and spotless; and his sheep, what evil have they not done? Yet he saith, Let thine hand be against me. Christ here seems to refer to that prophecy, Zech. xiii. 7, Awake, O sword, against my shepherd; and, though the smiting of the shepherd be for the present the scattering of the flock, it is in order to the gathering of them in. 

      (b.) He takes off the offence of the cross, which to many is a stone of stumbling, by four considerations:-- 

      [a.] That his laying down his life for the sheep was the condition, the performance of which entitled him to the honours and powers of his exalted state (v. 17): "Therefore doth my Father love me, because I lay down my life. Upon these terms I am, as Mediator, to expect my Father's acceptance and approbation, and the glory designed me--that I become a sacrifice for the chosen remnant." Not but that, as the Son of God, he was beloved of his Father from eternity, but as God-man, as Immanuel, he was therefore beloved of the Father because he undertook to die for the sheep; therefore God's soul delighted in him as his elect because herein he was his faithful servant (Isa. xlii. 1); therefore he said, This is my beloved Son. What an instance is this of God's love to man, that he loved his Son the more for loving us! See what a value Christ puts upon his Father's love, that, to recommend himself to that, he would lay down his life for the sheep. Did he think God's love recompence sufficient for all his services and sufferings, and shall we think it too little for ours, and court the smiles of the world to make it up? Therefore doth my Father love me, that is, me, and all that by faith become one with me; me, and the mystical body, because I lay down my life. 

      [b.] That his laying down his life was in order to his resuming it: I lay down my life, that I may receive it again. First, This was the effect of his Father's love, and the first step of his exaltation, the fruit of that love. Because he was God's holy one, he must not see corruption, Ps. xvi. 10. God loved him too well to leave him in the grave. Secondly, This he had in his eye, in laying down his life, that he might have an opportunity of declaring himself to be the Son of God with power by his resurrection, Rom. i. 4. By a divine stratagem (like that before Ai, Josh. viii. 15) he yielded to death, as if he were smitten before it, that he might the more gloriously conquer death, and triumph over the grave. He laid down a vilified body, that he might assume a glorified one, fit to ascend to the world of spirits; laid down a life adapted to this world, but assumed one adapted to the other, like a corn of wheat, ch. xii. 24. 

      [c.] That he was perfectly voluntary in his sufferings and death (v. 18): "No one doth or can force my life from me against my will, but I freely lay it down of myself, I deliver it as my own act and deed, for I have (which no man has) power to lay it down, and to take it again." 

      1st, See here the power of Christ, as the Lord of life, particularly of his own life, which he had in himself. 1. He had power to keep his life against all the world, so that it could not be wrested from him without his own consent. Though Christ's life seemed to be taken by storm, yet really it was surrendered, otherwise it had been impregnable, and never taken. The Lord Jesus did not fall into the hands of his persecutors because he could not avoid it, but threw himself into their hands because his hour was come. No man taketh my life from me. This was such a challenge as was never given by the most daring hero. 2. He had power to lay down his life. (1.) He had ability to do it. He could, when he pleased, slip the knot of union between soul and body, and, without any act of violence done to himself, could disengage them from each other: having voluntarily taken up a body, he could voluntarily lay it down again, which appeared when he cried with a loud voice, and gave up the ghost. (2.) He had authority to do it, exousian. Though we could find instruments of cruelty, wherewith to make an end of our own lives, yet Id possumus quod jure possumus--we can do that, and that only, which we can do lawfully. We are not at liberty to do it; but Christ had a sovereign authority to dispose of his own life as he pleased. He was no debtor (as we are) either to life or death, but perfectly sui juris. 3. He had power to take it again; we have not. Our life, once laid down, is as water spilt upon the ground; but Christ, when he laid down his life, still had it within reach, within call, and could resume it. Parting with it by a voluntary conveyance, he might limit the surrender at pleasure, and he did it with a power of revocation, which was necessary to preserve the intentions of the surrender. 

      2ndly, See here the grace of Christ; since none could demand his life of him by law, or extort it by force, he laid it down of himself, for our redemption. He offered himself to be the Saviour: Lo, I come; and then, the necessity of our case calling for it, he offered himself to be a sacrifice: Here am I, let these go their way; by which will we are sanctified, Heb. x. 10. He was both the offerer and the offering, so that his laying down his life was his offering up himself. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

János 10:11:

10-18 Christ is a good Shepherd; many who were not thieves, yet were careless in their duty, and by their neglect the flock was much hurt. Bad principles are the root of bad practices. The Lord Jesus knows whom he has chosen, and is sure of them; they also know whom they have trusted, and are sure of Him. See here the grace of Christ; since none could demand his life of him, he laid it down of himself for our redemption. He offered himself to be the Saviour; Lo, I come. And the necessity of our case calling for it, he offered himself for the Sacrifice. He was both the offerer and the offering, so that his laying down his life was his offering up himself. From hence it is plain, that he died in the place and stead of men; to obtain their being set free from the punishment of sin, to obtain the pardon of their sin; and that his death should obtain that pardon. Our Lord laid not his life down for his doctrine, but for his sheep. 

[PNT] The People’s New Testament:

János 10:11:

I am the good shepherd. This title, applied to Jehovah in Ps 23:1-6 Eze 34:12, Christ here applies to himself. The mark of the good shepherd is "that he giveth his life for his sheep". In that unsettled country the shepherd had often to defend his flock. 

János 10:12:

But he that is an hireling . . . leaveth the sheep, and fleeth. It is not the bare fact of a man receiving pay that makes him a hireling. "The laborer is worthy of his hire" (Lu 10:7). He is a hireling who would not work were it not for this hire, and who works where the hire is highest rather than were he can do the most good. 

János 10:16:

And other sheep I have, which are not of this fold. Not Jews, of whom his followers then were, but Gentiles who would soon be called to him. These would hear his voice, enter through the door, into the same fold as the Jewish Christians, so that there would be "one fold and one shepherd". There is only one Church and one door into it, and one Shepherd over it. 

[RWP] Robertson’s Word Pictures:

János 10:11:

I am the good shepherd  (εγω ειμ ο ποιμην ο καλος). Note repetition of the article, "the shepherd the good one." Takes up the metaphor of verses 2ff. Vulgate pastor bonus. Philo calls his good shepherd αγαθος, but καλος calls attention to the beauty in character and service like "good stewards" (1Pe 4:10), "a good minister of Christ Jesus" (1Ti 4:6). Often both adjectives appear together in the ancient Greek as once in the New Testament (Lu 8:15). "Beauty is as beauty does." That is καλος.

Layeth down his life for his sheep  (την ψυχην αυτου τιθησιν υπερ των προβατων). For illustration see 1Sa 17:35 (David's experience) and Isa 31:4. Dods quotes Xenophon (Mem. ii. 7, 14) who pictures even the sheep dog as saying to the sheep: "For I am the one that saves you also so that you are neither stolen by men nor seized by wolves." Hippocrates has ψυχην κατεθετο (he laid down his life, i.e. died). In Jud 12:3 εθηκα την ψυχην means "I risked my life." The true physician does this for his patient as the shepherd for his sheep. The use of υπερ here (over, in behalf of, instead of), but in the papyri υπερ is the usual preposition for substitution rather than αντ. This shepherd gives his life for the sin of the world (1:29; 1Jo 2:2). 

János 10:12:

He that is a hireling  (ο μισθωτος). Old word from μισθοω, to hire (Mt 20:1) from μισθος (hire, wages, Lu 10:7), in N.T. only in this passage. Literally, "the hireling and not being a shepherd" (ο μισθωτος κα ουκ ων ποιμην). Note ουκ with the participle ων to emphasize the certainty that he is not a shepherd in contrast with μη εισερχομενος in verse 1 (conceived case). See same contrast in 1Pe 1:8 between ουκ ιδοντες and μη ορωντες. The hireling here is not necessarily the thief and robber of verses 1,8. He may conceivably be a nominal shepherd (pastor) of the flock who serves only for the money, a sin against which Peter warned the shepherds of the flock "not for shameful gain" (1Pe 5:2).

Whose own  (ου ιδια). Every true shepherd considers the sheep in his care "his own" (ιδια) even if he does not actually "own" them. The mere "hireling" does not feel so.

Beholdeth  (θεωρε). Vivid dramatic present, active indicative of θεωρεω, a graphic picture.

The wolf coming  (τον λυκον ερχομενον). Present middle predicate participle of ερχομα.

Leaveth the sheep, and fleeth  (αφιησιν τα προβατα κα φευγε). Graphic present actives again of αφιημ and φευγω. The cowardly hireling cares naught for the sheep, but only for his own skin. The wolf was the chief peril to sheep in Palestine. See Mt 10:6 where Jesus says: "Behold I send you forth as sheep in the midst of wolves."

And the wolf snatcheth them and scattereth them  (κα ο λυκος αρπαζε κα σκορπιζε). Vivid parenthesis in the midst of the picture of the conduct of the hireling. Bold verbs these. For the old verb αρπαζω see Joh 6:15; Mt 11:12, and for σκορπιζω, late word (Plutarch) for the Attic σκεδαννυμ, see Mt 12:30. It occurs in the vision of Ezekiel (Eze 34:5) where because of the careless shepherds "the sheep became meat to all the beasts of the field, and were scattered." Jesus uses αρπαζω in 10:29 where no one is able "to snatch" one out of the Father's hand. 

János 10:13:

Because he is a hireling  (οτ μισθωτος εστιν). And only that, without the shepherd heart that loves the sheep. Reason given for the conduct of the hireling after the parenthesis about the wolf.

And careth not for the sheep  (κα ου μελε αυτω περ των προβατων). Literally, "and it is no care to him about the sheep." This use of the impersonal μελε (present active indicative) is quite common, as in Mt 22:16. But God does care (1Pe 5:7). 

János 10:14:

I am the good-shepherd  (εγω ειμ ο ποιμην ο καλος). Effective repetition.

And mine own know me  (κα γινωσκουσιν με τα εμα). Jesus as the Good Shepherd knows his sheep by name as he had already said (verse 3) and now repeats. Yes, and they know his voice (verse 4), they have experimental knowledge (γινωσκω) of Jesus as their own Shepherd. Here (in this mutually reciprocal knowledge) lies the secret of their love and loyalty. 

János 10:15:

And I know the Father  (καγω γινωσκω τον πατερα). Hence he is qualified to reveal the Father (1:18). The comparison of the mutually reciprocal knowledge between the Father and the Son illustrates what he has just said, though it stands above all else (Mt 11:27; Lu 10:22; Joh 17:21-26). We cannot claim such perfect knowledge of the Good Shepherd as exists between the Father and the Son and yet the real sheep do know the Shepherd's voice and do love to follow his leadership here and now in spite of thieves, robbers, wolves, hirelings.

And I lay down my life for the sheep  (κα την ψυχην μου τιθημ υπερ των προβατων). This he had said in verse 11, but he repeats it now for clearness. This he does not just as an example for the sheep and for under-shepherds, but primarily to save the sheep from the wolves, the thieves and robbers. 

János 10:16:

Other sheep  (αλλα προβατα). Sheep, not goats, but "not of this fold" (εκ της αυλης ταυτης). See verse 1 for αυλη. Clearly "his flock is not confined to those enclosed in the Jewish fold, whether in Palestine or elsewhere" (Westcott). Christ's horizon takes in all men of all races and times (Joh 11:52; 12:32). The world mission of Christ for all nations is no new idea with him (Mt 8:11; Lu 13:28). God loved the world and gave his Son for the race (Jον 3:16),

Them also I must bring  (κακεινα δε με αγαγειν). Second aorist active infinitive of αγω with δε expressing the moral urgency of Christ's passion for God's people in all lands and ages. Missions in Christ's mind takes in the whole world. This is according to prophecy (Isa 42:6; 49:6; 56:8) for the Messiah is to be a Light also to the Gentiles. It was typified by the brazen serpent (Joh 3:14). Christ died for every man. The Pharisees doubtless listened in amazement and even the disciples with slow comprehension.

And they shall hear my voice  (κα της φωνης μου ακουσοντα). Future middle indicative of ακουω with the genitive φωνης. These words read like a transcript from the Acts and the Epistles of Paul (Ro 9-11 in particular). See especially Paul's words in Ac 28:28. Present-day Christianity is here foretold. Only do we really listen to the voice of the Shepherd as we should? Jesus means that the Gentiles will hearken if the Jews turn away from him.

And they shall become one flock, one shepherd  (κα γενησοντα μια ποιμνη, εις ποιμην). Future middle indicative of γινομα, plural, not singular γενησετα as some MSS. have it. All (Jews and Gentiles) will form one flock under one Shepherd. Note the distinction here by Jesus between ποιμνη (old word, contraction of ποιμενη from ποιμην, shepherd), as in Mt 26:31, and αυλη (fold) just before. There may be many folds of the one flock. Jerome in his Vulgate confused this distinction, but he is wrong. His use of ovile for both αυλη and πομνιον has helped Roman Catholic assumptions. Christ's use of "flock" (ποιμνη) here is just another metaphor for kingdom (βασιλεια) in Mt 8:11 where the children of the kingdom come from all climes and nations. See also the various metaphors in Eph 2 for this same idea. There is only the one Great Shepherd of the sheep (Heb 13:20), Jesus Christ our Lord. 

[TFG] The Fourfold Gospel and Commentary on Acts of Apostles:

János 10:11:

 #Joh 10:11|     I am the good shepherd. The relations of Christ to his people are so abounding and complex as to overburden any parable which seeks to carry them. He is not only the passive doorway to life, but also the active, energizing force which leads his people through that doorway into life.     The good shepherd layeth down his life for the sheep. The verses #Joh 10:11-14| set forth the perfect self-sacrifice through which the blessings of Christ have been obtained for us. The world-ruling spirit blesses itself through the sacrifice of the people; the  Christ-spirit blesses the people through the sacrifice of self.  (TFG 470) 

János 10:12:

 #Joh 10:12|     He that is an hireling, and not a shepherd. Shepherds were not, as a rule, owners of the sheep, but they were expected to love and care for them by reason of their office as shepherds.     Beholdeth the wolf coming, and leaveth the sheep, and fleeth. The perils of the Oriental shepherd accord with the picture here given (#Ge 13:5 14:12 31:39,40 32:7,8 37:33 Job 1:7 1Sa 17:34,35|).  (TFG 470) 

János 10:13:

 #Joh 10:13|     He fleeth because he is a hireling, and careth not for the sheep. He flees because he loves his wages rather than the flock.  (TFG 470) 

János 10:14:

 #Joh 10:14|     I am the good shepherd; and I know mine own, and mine own know me. Our Lord's relationship to his flock is one of mutual knowledge and affection, and is far removed from the spirit of hire. The knowledge existing between disciple and Master springs from mutual acquaintanceship and love.  (TFG 470) 

János 10:15:

 #Joh 10:15|     Even as the Father knoweth me, and I know the Father. Thus it is the same kind of knowledge which exists between Father and Son, though it is not of the same quality, being infinitely less full and perfect.     And I lay down my life for the sheep. The sacrifice of the good shepherd to shield his sheep has never been in vain.  (TFG 470-471) 

János 10:16:

 #Joh 10:16|     And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice: and they shall become one flock,  one shepherd. Jesus was speaking to the Jews, who had been frequently  spoken of in Scripture as God's flock. The other sheep were Gentiles. They are spoken of as scattered sheep, and not as flocks, because with them there was no unity. Here, as everywhere, the truth breaks through, revealing Christ as the world's Redeemer, who would break down the middle wall of partition between Jew and Gentile, and cause all true  worshipers to have a common relationship to one Master.  (TFG 471) 

[Wesley] John Wesley’s Notes on the Bible:

János 10:12:

But the hireling - It is not the bare receiving hire, which denominates a man a hireling: (for the labourer is worthy of his hire; Jesus Christ himself being the Judge: yea, and the Lord hath ordained, that they who preach the Gospel, should live of the Gospel:) but the loving hire: the loving the hire more than the work: the working for the sake of the hire. He is a hireling, who would not work, were it not for the hire; to whom this is the great (if not only) motive of working. O God! If a man who works only for hire is such a wretch, a mere thief and a robber, what is he who continually takes the hire, and yet does not work at all? The wolf - signifies any enemy who, by force or fraud, attacks the Christian's faith, liberty, or life. So the wolf seizeth and scattereth the flock - He seizeth some, and scattereth the rest; the two ways of hurting the flock of Christ. 

János 10:13:

The hireling fleeth because he is a hireling - Because he loves the hire, not the sheep. 

János 10:14:

I know my sheep - With a tender regard and special care: and am known of mine - With a holy confidence and affection. 

János 10:15:

As the Father knoweth me, and I know the Father - With such a knowledge as implies an inexpressible union: and I lay down my life - Speaking of the present time. For his whole life was only a going unto death. 

János 10:16:

I have also other sheep - Which he foreknew; which are not of this fold - Not of the Jewish Church or nation, but Gentiles. I must bring them likewise - Into my Church, the general assembly of those whose names are written in heaven. And there shall be one flock - (Not one fold, a plain false print) no corrupt or divided flocks remaining. And one shepherd - Who laid down his life for the sheep, and will leave no hireling among them. The unity both of the flock and the shepherd shall he completed in its season. The shepherd shall bring all into one flock: and the whole flock shall hear the one shepherd. 
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�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





