Kedves ‘Gazdagok és szegények’!

Szakadék tátong, átjárhatatlan szakadék. Most még van mód változtatni, most még van mód hallgatni Mózesre és a prófétákra. Ennek meghirdetéséhez egy kis adalék:

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

19איש עשיר היה והוא לבוש ארגמן ושש ויתעגג וישמח יום יום׃ 20ואיש אביון ושמו לעזר משכב פתח שער ביתו והוא מלא אבעבעות׃ 21ויתאו לשבע מן הפרורים הנפלים מעל שלחן העשיר וגם הכלבים באו וילקו אבעבעותיו׃ 22ויהי כאשר מת האביון ויובל על ידי המלאכים אל חיק אברהם וימת גם העשיר ויקבר׃ 23ובהיותו במכאבות בשאול וישא את עיניו וירא את אברהם מרחוק ואת לעזר בחיקו׃ 24ויצעק ויאמר אבי אברהם חנני ושלח נא את לעזר ויטבל את קצה אצבעו במים למען קרר את לשוני כי עניתי במוקד הזה׃ 25ויאמר אברהם בני זכר כי לקחת טובך בחייך וגם לעזר לקח את הרעות ועתה הוא ינחם ואתה תצטער׃ 26ומלבד כל זאת שוחה גדולה מפסקת בינינו וביניכם לבלתי יוכלו עבור החפצים ללכת מפה אליכם ולבלתי יעברו משם אלינו׃ 27ויאמר אם כן אבי שאל אני מאתך כי תשלח אתו אל בית אבי׃ 28כי יש לי חמשה אחים למען יעיד בהם פן יבאו גם הם אל מקום המעצבה הזה׃ 29ויאמר אברהם יש להם משה והנביאים אליהם ישמעון׃ 30ויאמר לא כן אבי אברהם אך אם ילך אליהם אחד מן המתים אז ישובו׃ 31ויאמר אליו אם לא ישמעו אל משה ואל הנביאים גם כי יקום אחד מן המתים לא יאמינו׃

LXX/Greek New Testament:

Lc 16.19

jvAnqrwpo" dev ti" hjÖn plouvsio", kai; ejnediduvsketo porfuvran kai; buvsson eujfrainovmeno" kaq! hJmevran lamprwÖ".

Lc 16.20

ptwco;" dev ti" ojnovmati Lavzaro" ejbevblhto pro;" to;n  pulwÖna aujtouÖ eiJlkwmevno"

Lc 16.21

kai; ejpiqumwÖn cortasqhÖnai ajpo; twÖn piptovntwn ajpo; thÖ"  trapevzh" touÖ plousivou: ajlla; kai; oiJ kuvne" ejrcovmenoi ejpevleicon ta; eJvlkh aujtouÖ.

Lc 16.22

ejgevneto de; ajpoqaneiÖn to;n ptwco;n kai; ajpenecqhÖnai  aujto;n uJpo; twÖn ajggevlwn eij" to;n kovlpon jAbraavm:  ajpevqanen de; kai; oJ plouvsio" kai; ejtavfh.

Lc 16.23

kai; ejn twÖ aJvdh ejpavra" tou;" ojfqalmou;" aujtouÖ,  uJpavrcwn ejn basavnoi", oJraÖ jAbraa;m ajpo; makrovqen kai; Lavzaron ejn toiÖ" kovlpoi" aujtouÖ.

Lc 16.24

kai; aujto;" fwnhvsa" eijÖpen, Pavter jAbraavm, ejlevhsovn me  kai; pevmyon Lavzaron iJvna bavyh to; ajvkron touÖ daktuvlou aujtouÖ uJvdato" kai; katayuvxh th;n glwÖssavn mou, oJvti ojdunwÖmai ejn thÖ flogi; tauvth.

Lc 16.25

eijÖpen de; jAbraavm, Tevknon, mnhvsqhti oJvti ajpevlabe" ta;  ajgaqav sou ejn thÖ zwhÖ sou, kai; Lavzaro" oJmoivw" ta;  kakav: nuÖn de; wJÖde parakaleiÖtai su; de; ojdunaÖsai.

Lc 16.26

kai; ejn paÖsi touvtoi" metaxu; hJmwÖn kai; uJmwÖn cavsma mevga  ejsthvriktai, oJvpw" oiJ qevlonte" diabhÖnai ejvnqen pro;" uJmaÖ" mh; duvnwntai, mhde; ejkeiÖqen pro;" hJmaÖ" diaperwÖsin.

Lc 16.27

eijÖpen dev, jErwtwÖ se oujÖn, pavter, iJvna pevmyh" aujto;n eij" to;n oijÖkon touÖ patrov" mou,

Lc 16.28

ejvcw ga;r pevnte ajdelfouv", oJvpw" diamartuvrhtai aujtoiÖ",  iJvna mh; kai; aujtoi; ejvlqwsin eij" to;n tovpon touÖton thÖ" basavnou.

Lc 16.29

levgei de; jAbraavm, jvEcousi Mwuźseva kai; tou;" profhvtas:  ajkousavtwsan aujtwÖn.

Lc 16.30

oJ de; eijÖpen, Oujciv, pavter jAbraavm, ajll! ejavn ti" ajpo; nekrwÖn poreuqhÖ pro;" aujtou;" metanohvsousin.

Lc 16.31

eijÖpen de; aujtwÖ, Eij Mwuźsevw" kai; twÖn profhtwÖn oujk  ajkouvousin, oujd! ejavn ti" ejk nekrwÖn ajnasthÖ peisqhvsontai.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

19ανθρωπος δε τις ην πλουσιος και ενεδιδυσκετο πορφυραν και βυσσον ευφραινομενος καθ ημεραν λαμπρως 20πτωχος δε τις ονοματι λαζαρος εβεβλητο προς τον πυλωνα αυτου ειλκωμενος 21και επιθυμων χορτασθηναι απο των πιπτοντων απο της τραπεζης του πλουσιου αλλα και οι κυνες ερχομενοι επελειχον τα ελκη αυτου 22εγενετο δε αποθανειν τον πτωχον και απενεχθηναι αυτον υπο των αγγελων εις τον κολπον αβρααμ απεθανεν δε και ο πλουσιος και εταφη 23και εν τω αδη επαρας τους οφθαλμους αυτου υπαρχων εν βασανοις ορα αβρααμ απο μακροθεν και λαζαρον εν τοις κολποις αυτου 24και αυτος φωνησας ειπεν πατερ αβρααμ ελεησον με και πεμψον λαζαρον ινα βαψη το ακρον του δακτυλου αυτου υδατος και καταψυξη την γλωσσαν μου οτι οδυνωμαι εν τη φλογι ταυτη 25ειπεν δε αβρααμ τεκνον μνησθητι οτι απελαβες τα αγαθα σου εν τη ζωη σου και λαζαρος ομοιως τα κακα νυν δε ωδε παρακαλειται συ δε οδυνασαι 26και εν πασιν τουτοις μεταξυ ημων και υμων χασμα μεγα εστηρικται οπως οι θελοντες διαβηναι ενθεν προς υμας μη δυνωνται μηδε εκειθεν προς ημας διαπερωσιν 27ειπεν δε ερωτω σε ουν πατερ ινα πεμψης αυτον εις τον οικον του πατρος μου 28εχω γαρ πεντε αδελφους οπως διαμαρτυρηται αυτοις ινα μη και αυτοι ελθωσιν εις τον τοπον τουτον της βασανου 29λεγει δε αβρααμ εχουσιν μωυσεα και τους προφητας ακουσατωσαν αυτων 30ο δε ειπεν ουχι πατερ αβρααμ αλλ εαν τις απο νεκρων πορευθη προς αυτους μετανοησουσιν 31ειπεν δε αυτω ει μωυσεως και των προφητων ουκ ακουουσιν ουδ εαν τις εκ νεκρων αναστη πεισθησονται

[UMGreek] Unaccented Modern Greek Text:

19Ητο δε ανθρωπος τις πλουσιος και ενεδυετο πορφυραν και στολην βυσσινην, ευφραινομενος καθ  ημεραν μεγαλοπρεπως. 20Ητο δε πτωχος τις ονομαζομενος Λαζαρος, οστις εκειτο πεπληγωμενος πλησιον της πυλης αυτου 21και επεθυμει να χορτασθη απο των ψιχιων των πιπτοντων απο της τραπεζης του πλουσιου  αλλα και οι κυνες ερχομενοι εγλειφον τας πληγας αυτου. 22Απεθανε δε ο πτωχος και εφερθη υπο των αγγελων εις τον κολπον του Αβρααμ  απεθανε δε και ο πλουσιος και εταφη. 23Και εν τω αδη υψωσας τους οφθαλμους αυτου, ενω ητο εν βασανοις, βλεπει τον Αβρααμ απο μακροθεν και τον Λαζαρον εν τοις κολποις αυτου. 24Και αυτος φωναξας ειπε  Πατερ Αβρααμ, ελεησον με και πεμψον τον Λαζαρον, δια να βαψη το ακρον του δακτυλου αυτου εις υδωρ και να καταδροσιση την γλωσσαν μου, διοτι βασανιζομαι εν τη φλογι ταυτη 25ειπε δε ο Αβρααμ  Τεκνον, ενθυμηθητι οτι απελαβες συ τα αγαθα σου εν τη ζωη σου, και ο Λαζαρος ομοιως τα κακα  τωρα ουτος μεν παρηγορειται, συ δε βασανιζεσαι 26και εκτος τουτων παντων, μεταξυ ημων και υμων χασμα μεγα ειναι εστηριγμενον, ωστε οι θελοντες να διαβωσιν εντευθεν προς εσας να μη δυνανται, μηδε οι εκειθεν να διαπερωσι προς υμας. 27Ειπε δε  παρακαλω σε λοιπον, πατερ, να πεμψης αυτον εις τον οικον του πατρος μου 28διοτι εχω πεντε αδελφους  δια να μαρτυρηση εις αυτους, ωστε να μη ελθωσι και αυτοι εις τον τοπον τουτον της βασανου. 29Λεγει προς αυτον ο Αβρααμ, Εχουσι τον Μωυσην και τους προφητας  ας ακουσωσιν αυτους. 30Ο δε ειπεν  Ουχι, πατερ Αβρααμ, αλλ  εαν τις απο νεκρων υπαγη προς αυτους, θελουσι μετανοησει. 31Ειπε δε προς αυτον  Εαν τον Μωυσην και τους προφητας δεν ακουωσιν, ουδε εαν τις αναστηθη εκ νεκρων θελουσι πεισθη.

[Vulgate] Latin Vulgate:

 19homo quidam erat dives et induebatur purpura et bysso et epulabatur cotidie splendide 20et erat quidam mendicus nomine Lazarus qui iacebat ad ianuam eius ulceribus plenus 21cupiens saturari de micis quae cadebant de mensa divitis sed et canes veniebant et lingebant ulcera eius 22factum est autem ut moreretur mendicus et portaretur ab angelis in sinum Abrahae mortuus est autem et dives et sepultus est in inferno 23elevans oculos suos cum esset in tormentis videbat Abraham a longe et Lazarum in sinu eius 24et ipse clamans dixit pater Abraham miserere mei et mitte Lazarum ut intinguat extremum digiti sui in aqua ut refrigeret linguam meam quia crucior in hac flamma 25et dixit illi Abraham fili recordare quia recepisti bona in vita tua et Lazarus similiter mala nunc autem hic consolatur tu vero cruciaris 26et in his omnibus inter nos et vos chasma magnum firmatum est ut hii qui volunt hinc transire ad vos non possint neque inde huc transmeare 27et ait rogo ergo te pater ut mittas eum in domum patris mei 28habeo enim quinque fratres ut testetur illis ne et ipsi veniant in locum hunc tormentorum 29et ait illi Abraham habent Mosen et prophetas audiant illos 30at ille dixit non pater Abraham sed si quis ex mortuis ierit ad eos paenitentiam agent 31ait autem illi si Mosen et prophetas non audiunt neque si quis ex mortuis resurrexerit credent

Magyar Bibliatársulat Újfordítású Bibliája:

Lk. 16,19

„Volt egy gazdag ember, aki bíborba és patyolatba öltözött, és nap mint nap fényes lakomát rendezett.

Lk. 16,20

Volt egy Lázár nevű koldus is, aki ott feküdt a gazdag előtt, fekélyekkel tele,

Lk. 16,21

és azt kívánta, hogy bárcsak jóllakhatna a gazdag asztaláról lehulló morzsákkal; de csak a kutyák jöttek hozzá, és nyaldosták a sebeit.

Lk. 16,22

Történt pedig, hogy meghalt a koldus, és felvitték az angyalok Ábrahám kebelére. Meghalt a gazdag is, és eltemették.

Lk. 16,23

Amint ez a pokolban kínok között gyötrődve felemelte a tekintetét, látta távolról Ábrahámot és kebelén Lázárt.

Lk. 16,24

Ekkor felkiáltott: Atyám, Ábrahám, könyörülj rajtam, és küldd el Lázárt, hogy ujja hegyét mártsa vízbe, és hűsítse meg a nyelvemet, mert igen gyötrődöm e lángban.

Lk. 16,25

De Ábrahám így válaszolt: Fiam, jusson eszedbe, hogy te megkaptad javaidat életedben, éppen úgy, mint Lázár a rosszat. Ő most itt vigasztalódik, te pedig gyötrődsz.

Lk. 16,26

Ezen felül még közöttünk és közöttetek nagy szakadék is tátong, hogy akik innen át akarnak menni hozzátok, ne mehessenek, se onnan ide át ne jöhessen senki.

Lk. 16,27

Ő pedig így szólt: Akkor arra kérlek, atyám, hogy küldd el őt apám házához;

Lk. 16,28

mert van öt testvérem, beszéljen a lelkükre, nehogy ők is ide kerüljenek, a gyötrelem helyére.

Lk. 16,29

Ábrahám így válaszolt: Van Mózesük, és vannak prófétáik, hallgassanak azokra!

Lk. 16,30

De az erre ezt mondta: Nem úgy, atyám, Ábrahám, hanem ha a halottak közül megy valaki hozzájuk, akkor megtérnek.

Lk. 16,31

Ábrahám ezt felelte: Ha Mózesre és a prófétákra nem hallgatnak, az sem győzi meg őket, ha valaki feltámad a halottak közül.” [Jn 11,33-43]

Protestáns revideált újfordítás saját variánsa:

Károli:

Luk. 16,19

Vala pedig egy gazdag ember, és öltözik vala bíborba és patyolatba, mindennap dúsan vigadozván:

Luk. 16,20

És vala egy Lázár nevű koldus, ki az ő kapuja elé volt vetve, fekélyekkel tele.

Luk. 16,21

És kíván vala megelégedni a morzsalékokkal, melyek hullanak vala a gazdagnak asztaláról; de az ebek is eljővén, nyalják vala az ő sebeit.

Luk. 16,22

Lőn pedig, hogy meghala a koldus, és viteték az angyaloktól az Ábrahám kebelébe; meghala pedig a gazdag is, és eltemetteték.

Luk. 16,23

És a pokolban felemelé az ő szemeit, kínokban lévén, és látá Ábrahámot távol, és Lázárt annak kebelében.

Luk. 16,24

És ő kiáltván, monda: Atyám Ábrahám! könyörülj rajtam, és bocsásd el Lázárt, hogy mártsa az ő ujjának hegyét vízbe, és hűsítse meg az én nyelvemet; mert gyötrettetem e [Márk 9,43. 44.  Ésa. 66,24.] lángban.

Luk. 16,25

Monda pedig Ábrahám: Fiam, emlékezzél meg róla, hogy te javaidat elvetted a te életedben, hasonlóképen Lázár is az ő bajait: most pedig ez vígasztaltatik, te pedig gyötrettetel.

Luk. 16,26

És mindenekfelett, mi köztünk és ti közöttetek nagy közbevetés van, úgy, hogy a kik akarnának innét ti hozzátok általmenni, nem mehetnek, sem azok onnét hozzánk át nem jöhetnek.

Luk. 16,27

Monda pedig amaz: Kérlek azért téged Atyám, hogy bocsásd el őt az én atyámnak házához;

Luk. 16,28

Mert van öt testvérem; hogy bizonyságot tegyen nékik, hogy ők is ide, e gyötrelemnek helyére ne jussanak.

Luk. 16,29

Monda néki Ábrahám: Van Mózesök és prófétáik; hallgassák [Ésa. 8,20.] azokat.

Luk. 16,30

Ama pedig monda: Nem úgy, atyám Ábrahám; hanem ha a halottak közül megy valaki hozzájok, megtérnek!

Luk. 16,31

Ő pedig monda néki: Ha Mózesre és a prófétákra nem hallgatnak, az sem győzi meg őket, ha valaki a halottak közül feltámad.

Szent István Társulati Biblia:

A dúsgazdag és a szegény Lázár

Lk 16,19

Volt egy gazdag ember. Bíborban és patyolatban járt, és mindennap nagy lakomát rendezett.

Lk 16,20

Volt egy Lázár nevű koldus is, ez ott feküdt a kapuja előtt, tele fekéllyel.

Lk 16,21

Örült volna, ha jóllakhat abból, ami a gazdag ember asztaláról hulladékként lekerült. De csak a kutyák jöttek és nyalogatták a sebeit.

Lk 16,22

Történt, hogy a koldus meghalt, és az angyalok Ábrahám kebelére vitték. Meghalt a gazdag ember is, és eltemették.

Lk 16,23

Amikor a pokolban kínjai közt feltekintett, meglátta messziről Ábrahámot és kebelén Lázárt.

Lk 16,24

Felkiáltott: Atyám, Ábrahám! Könyörülj rajtam! Küldd el Lázárt, hogy ujja hegyét vízbe mártva hűsítse nyelvemet. Iszonyúan gyötrődöm ezekben a lángokban.

Lk 16,25

Fiam - felelte Ábrahám -, emlékezzél csak vissza, hogy milyen jó dolgod volt életedben, Lázárnak meg hogy kijutott a rosszból. Most tehát neki itt vigasztalásban van része, a te osztályrészed pedig a gyötrelem.

Lk 16,26

Ráadásul köztünk és köztetek nagy szakadék tátong, hogy akik innét át akarnának menni hozzátok, ne tudjanak, se onnét ne tudjon hozzánk átjönni senki.

Lk 16,27

Akkor arra kérlek, atyám - mondta újra -, küldd el legalább az atyai házba.

Lk 16,28

Van még öt testvérem, hadd figyelmeztesse őket, nehogy ők is ide jussanak a gyötrelmek helyére.

Lk 16,29

Ábrahám ezt felelte: Van Mózesük és vannak prófétáik. Azokra hallgassanak.

Lk 16,30

De az erősködött: Nem hallgatnak, atyám, Ábrahám! De ha a halottak közül megy el valakit, bűnbánatot tartanak.

Lk 16,31

Ő azonban így felelt: Ha Mózesre és a prófétákra nem hallgatnak, ha a halottak közül támad fel valaki, annak sem hisznek.”

Káldi Biblia:

Lk 16,19

Vala egy gazdag ember, bársonyba és bíborba öltözködő, és mindennap fényesen lakmározó. *

Lk 16,20

És vala egy Lázár nevű * koldús, ki annak ajtaja előtt feküvék, rakva fekélyekkel,

Lk 16,21

s kivánva jóllakni csak a morzsalékokból, melyek a gazdagnak asztaláról hullottak, de senki sem adá neki; * még az ebek is eljövének, nyalván az ő fekélyeit. **

Lk 16,22

Lőn pedig, hogy meghala a koldús, és az angyalok által Ábrahám kebelébe viteték. * Meghala pedig a gazdag is, és pokolban eltemetteték. **

Lk 16,23

Fölemelvén pedig szemeit, midőn a kínokban vala, látá Ábrahámot távolról, és Lázárt az ő kebelében;

Lk 16,24

és kiáltván, mondá: Atyám, Ábrahám! könyörűlj rajtam, és küldd el Lázárt, hogy vízbe mártván újjahegyét, enyhítse meg az én nyelvemet; mert gyötörtetem e lángban.

Lk 16,25

És mondá neki Ábrahám: Fiam! jusson eszedbe, hogy elvetted a jókat életedben, és Lázár hasonlóképen a roszakat; most pedig ez vígasztaltatik, * és te gyötörtetel.

Lk 16,26

És mindezek felett közöttünk és közöttetek nagy köz vagyon, hogy azok, kik innen át akarnak menni hozzátok, ne mehessenek, sem onnan ide át ne jöhessenek.

Lk 16,27

És mondá: Kérlek tehát, atyám! küldd el őt atyám házába;

Lk 16,28

mert öt atyámfia van, tegyen azoknak bizonyságot, * hogy ne jussanak ők is e kínok helyére.

Lk 16,29

És mondá neki Ábrahám: Van Mózesök és vannak prófétáik, hallgassák azokat.

Lk 16,30

Amaz pedig mondá: Nem úgy, atyám, Ábrahám! hanem ha valaki a holtak közől hozzájok menend, bűnbánatot tartanak.

Lk 16,31

Mondá pedig neki: Ha Mózest és a prófétákat nem hallgatják, ha valaki a halottak közől feltámad sem hisznek. *

Káldi Neovulgáta Biblia:

Lk 16,19

Volt egyszer egy gazdag ember. Bíborba, patyolatba öltözködött, és mindennap fényes lakomát rendezett.

Lk 16,20

Volt egy Lázár nevű koldus is, aki ott feküdt a kapuja előtt, tele fekéllyel.

Lk 16,21

Szeretett volna jóllakni abból, ami a gazdag asztaláról lehullott, de csak a kutyák jöttek és nyalogatták a sebeit.

Lk 16,22

Történt pedig, hogy meghalt a koldus, és az angyalok Ábrahám kebelére vitték. Meghalt a gazdag is, és eltemették.

Lk 16,23

Amikor a pokolban a kínok közt föltekintett, meglátta messziről Ábrahámot, és a keblén Lázárt.

Lk 16,24

Ekkor felkiáltott neki: „Atyám, Ábrahám! Könyörülj rajtam! Küldd el Lázárt, hogy ujja hegyét vízbe mártva hűsítse a nyelvemet, mert kínlódom ebben a lángban!”

Lk 16,25

Ábrahám ezt felelte neki: „Fiam! Emlékezz csak vissza, hogy életedben elnyerted javaidat, Lázár pedig ugyanígy a rosszat; ő most itt vigasztalódik, te pedig gyötrődsz.

Lk 16,26

Ráadásul köztünk és köztetek nagy szakadék is van, hogy akik innen át akarnának menni hozzátok, ne tudjanak, se onnan hozzánk ne jöhessen senki.”

Lk 16,27

Erre az így szólt: „Akkor hát arra kérlek, atyám, küldd el őt apám házába,

Lk 16,28

mert öt testvérem van. Tegyen előttük tanúságot, nehogy ők is ide jussanak, a gyötrelmek helyére.”

Lk 16,29

Ábrahám ezt válaszolta: „Van Mózesük és prófétáik, hallgassanak azokra!”

Lk 16,30

Az erre így könyörgött: „Nem úgy, atyám, Ábrahám! De ha a halottak közül megy valaki hozzájuk, bűnbánatot tartanak.”

Lk 16,31

Erre ő azt felelte: „Ha Mózesre és a prófétákra nem hallgatnak, még ha a halottak közül támad is fel valaki, annak sem fognak hinni!”«

Aranyos Biblia:

Luk. 16.19

Vala pedig egy gazdag ember, és öltözik vala bársonyba és biborba, és minden napon vigan lakik vala.

Luk. 16.20

Vala pedig egy Lázár nevü kóldús, ki elvettetett vala az ö háza elött, és fekélyekkel tellyes vala.

Luk. 16.21

Es kiván vala megelégedni a’morsalékokkal, mellyek húllanak vala a’gazdagnak asztaláról: De az ebekis eljönek vala, és nyalják vala az ö sebeit.

Luk. 16.22

Lön pedig, hogy meghalna a’kóldús, és vitettetnék az Angyaloktól az Abrahámnak kebelébe: meghala pedig a’ gazdagis, és eltemetteték.

Luk. 16.23

Es a’pokolban felemelvén az ö szemeit, mikor vólna a’kinokban, látá Abrahámot távól, és Lázárt annak kebelében.

Luk. 16.24

Es ö kiáltván monda: Atyám Abrahám, könyörülj én rajtam, és botsásd-el Lázárt; hogy mártsa az ö újjának végét a’ vizbe, és hivesítse-meg az én nyelvemet; mert gyötrettetem e’lángban.

Luk. 16.25

Monda pedig Abrahám: Fiam, emlekezzél-meg róla, hogy te a’te javaidat elvötted a’te életedben, hasonlatosképen Lázáris az ö nyavalyáit: mostan pedig ez vigasztaltatik, te pedig gyötrettetel.

Luk. 16.26

Es mind ezeknek felette, mi közöttünk és ti közöttetek nagy közbe-vetés vagyon, annyira hogy a’kik akarnának innét ti hozzátok általmenni, nem mehetnek, sem pedig onnét ide nem jöhetnek.

Luk. 16.27

Monda pedig amaz: Kérlek azért tégedet Atyám, hogy botsásd ötet az én atyámnak házához.

Luk. 16.28

Mert vagynak öt atyámfiai, hogy ezekröl bizonyságot tégyen nékiek, hogy ökis ide e’gyötrelemnek helyére ne jöjjenek.

Luk. 16.29

Monda nékie Abrahám: [Esa. 8:20.] Vagyon Mósesek és Prófétáik, hallgassák azokat.

Luk. 16.30

Amaz pedig monda: Nem úgy, Atyám Abrahám, hanem a’halottak közzül ha valamelly ö hozzájok menénd; megtérnek.

Luk. 16.31

Abrahám pedig monda néki: Ha Mósest, és a’Prófétákat nem hallgatják, annak sem hisznek, ha valamelly a’halottak közzül feltámasztatnékis.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

19 Es war aber ein reicher Mann, der kleidete sich mit Purpur und köstlicher Leinwand und lebete alle Tage herrlich und in Freuden. 20 Es war aber ein Armer mit Namen Lazarus, der lag vor seiner Tür voller Schwären 21 und begehrete, sich zu sättigen von den Brosamen, die von des Reichen Tische fielen. Doch kamen die Hunde und leckten ihm seine Schwären. 22 Es begab sich aber, daß der Arme starb und ward getragen von den Engeln in Abrahams Schoß. Der Reiche aber starb auch und ward begraben. 23 Als er nun in der Hölle und in der Qual war, hub er seine Augen auf und sah Abraham von ferne und Lazarus in seinem Schoß, 24 rief und sprach: Vater Abraham, erbarme dich mein und sende Lazarus, daß er das Äußerste seines Fingers ins Wasser tauche und kühle meine Zunge; denn ich leide Pein in dieser Flamme! 25 Abraham aber sprach: Gedenke, Sohn, daß du dein Gutes empfangen hast in deinem Leben, und Lazarus dagegen hat Böses empfangen; nun aber wird er getröstet, und du wirst gepeiniget. 26 Und über das alles ist zwischen uns und euch eine große Kluft befestiget, daß, die da wollten von hinnen hinabfahren zu euch, könnten nicht und auch nicht von dannen zu uns herüberfahren. 27 Da sprach er: So bitte ich dich, Vater, daß du ihn sendest in meines Vaters Haus; 28 denn ich habe noch fünf Brüder, daß er ihnen bezeuge, auf daß sie nicht auch kommen an diesen Ort der Qual. 29 Abraham sprach zu ihm: Sie haben Mose und die Propheten; laß sie dieselbigen hören! 30 Er aber sprach: Nein, Vater Abraham; sondern wenn einer von den Toten zu ihnen ginge, so würden sie Buße tun. 31 Er sprach zu ihm: Hören sie Mose und die Propheten nicht, so werden sie auch nicht glauben, ob jemand von den Toten aufstünde.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

19"There was a certain rich man, which was clothed in purple and fine linen, and fared sumptuously every day: " 20"And there was a certain beggar named Lazarus, which was laid at his gate, full of sores, " 21"And desiring to be fed with the crumbs which fell from the rich man's table: moreover the dogs came and licked his sores. " 22"And it came to pass, that the beggar died, and was carried by the angels into Abraham's bosom: the rich man also died, and was buried; " 23"And in hell he lift up his eyes, being in torments, and seeth Abraham afar off, and Lazarus in his bosom. " 24"And he cried and said, Father Abraham, have mercy on me, and send Lazarus, that he may dip the tip of his finger in water, and cool my tongue; for I am tormented in this flame. " 25"But Abraham said, Son, remember that thou in thy lifetime receivedst thy good things, and likewise Lazarus evil things: but now he is comforted, and thou art tormented. " 26"And beside all this, between us and you there is a great gulf fixed: so that they which would pass from hence to you cannot; neither can they pass to us, that would come from thence. " 27"Then he said, I pray thee therefore, father, that thou wouldest send him to my father's house: " 28"For I have five brethren; that he may testify unto them, lest they also come into this place of torment. " 29"Abraham saith unto him, They have Moses and the prophets; let them hear them. " 30"And he said, Nay, father Abraham: but if one went unto them from the dead, they will repent. " 31"And he said unto him, If they hear not Moses and the prophets, neither will they be persuaded, though one rose from the dead."

[LITV] Green’s Literal Translation:

 19And there was a certain rich man; and he was accustomed to don a purple robe and fine linen, making merry in luxury day by day. 20And there was a certain poor one named Lazarus who had been laid at his porch, being plagued by sores, 21and longing to be filled from the crumbs that were falling from the table of the rich one. But coming, even the dogs licked his sores. 22And it happened, the poor one died and was carried away by the angels into the bosom of Abraham. And the rich one also died and was buried. 23And being in torments in Hell, lifting up his eyes, he sees Abraham afar off and Lazarus in his bosoms. 24And calling he said, Father Abraham, have pity on me and send Lazarus that he may dip the tip of his finger in water and cool my tongue, for I am suffering in this flame. 25But Abraham said, Child, remember that you fully received your good things in your lifetime, and Lazarus likewise the bad things. But now he is comforted, and you are suffering. 26And besides all these things, a great chasm has been fixed between us and you, so that those desiring to pass from here to you are not able, nor can they pass from there to us. 27And he said, Then I beg you, father, that you send him to my father's house; 28(for I have five brothers, so that he may witness to them, that they not also come to this place of torment). 29Abraham said to him, They have Moses and the Prophets, let them hear them. 30But he said, No, father Abraham, but if one should go from the dead to them, they will repent. 31And he said to him, If they will not hear Moses and the Prophets, they will not be persuaded even if one from the dead should rise.

[Swe1917] Swedish Bible (1917):

19Det var en rik man som klädde sig i purpur och fint linne och levde var dag i glädje och prakt. 20Men en fattig man, vid namn Lasarus, låg vid hans port, full av sår, 21och åstundade att få stilla sin hunger med vad som kunde falla ifrån den rike mannens bord. Ja, det gick så långt att hundarna kommo och slickade hans sår. 22Så hände sig att den fattige dog och blev förd av änglarna till Abrahams sköte. Också den rike dog och blev begraven. 23När han nu låg i dödsriket och plågades, lyfte han upp sina ögon och fick se Abraham långt borta och Lasarus i hans sköte. 24Då ropade han och sade: 'Fader Abraham, förbarma dig över mig, och sänd Lasarus att doppa det yttersta av sitt finger i vatten och svalka min tunga, ty jag pinas svårt i dessa lågor.' 25Men Abraham svarade: 'Min son kom ihåg att du, medan du levde, fick ut ditt goda och Lasarus däremot vad ont var; nu åter får han här hugnad, under det att du pinas. 26Och till allt detta kommer, att ett stort svalg är satt mellan oss och eder, för att de som vilja begiva sig över härifrån till eder icke skola kunna det, och för att ej heller någon därifrån skall kunna komma över till oss.» 27Då sade han: 'Så beder jag dig då, fader, att du sänder honom till min faders hus, 28där jag har fem bröder, och låter honom varna dem, så att icke också de komma till detta pinorum.' 29Men Abraham sade: 'De hava Moses och profeterna; dem må de lyssna till.' 30Han svarade: 'Nej, fader Abraham; men om någon kommer till dem från de döda, så skola de göra bättring.' 31Då sade han till honom: 'Lyssna de icke till Moses och profeterna, så skola de icke heller låta övertyga sig, om någon uppstår från de döda.'»

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Lc 16,19

"Il y avait un homme riche qui se revętait de pourpre et de lin fin et faisait chaque jour brillante chère.

Lc 16,20

Et un pauvre, nommé Lazare, gisait près de son portail, tout couvert d'ulcères.

Lc 16,21

Il aurait bien voulu se rassasier de ce qui tombait de la table du riche... Bien plus, les chiens eux-męmes venaient lécher ses ulcères.

Lc 16,22

Or il advint que le pauvre mourut et fut emporté par les anges dans le sein d'Abraham. Le riche aussi mourut, et on l'ensevelit.

Lc 16,23

"Dans l'Hadès, en proie à des tortures, il lève les yeux et voit de loin Abraham, et Lazare en son sein.

Lc 16,24

Alors il s'écria: Père Abraham, aie pitié de moi et envoie Lazare tremper dans l'eau le bout de son doigt pour me rafraîchir la langue, car je suis tourmenté dans cette flamme.

Lc 16,25

Mais Abraham dit: Mon enfant, souviens-toi que tu as reçu tes biens pendant ta vie, et Lazare pareillement ses maux; maintenant ici il est consolé, et toi, tu es tourmenté.

Lc 16,26

Ce n'est pas tout: entre nous et vous un grand abîme a été fixé, afin que ceux qui voudraient passer d'ici chez vous ne le puissent, et qu'on ne traverse pas non plus de là-bas chez nous.

Lc 16,27

"Il dit alors: Je te prie donc, père, d'envoyer Lazare dans la maison de mon père,

Lc 16,28

car j'ai cinq frères; qu'il leur porte son témoignage, de peur qu'ils ne viennent, eux aussi, dans ce lieu de la torture.

Lc 16,29

Et Abraham de dire: Ils ont Moďse et les Prophètes; qu'ils les écoutent. -- 

Lc 16,30

Non, père Abraham, dit-il, mais si quelqu'un de chez les morts va les trouver, ils se repentiront.

Lc 16,31

Mais il lui dit: Du moment qu'ils n'écoutent pas Moďse et les Prophètes, męme si quelqu'un ressuscite d'entre les morts, ils ne seront pas convaincus."

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Lukács 16:19:

Purple; worn only by persons of very high rank. 

Lukács 16:20:

A very graphic description of extreme helplessness and misery. 

Lukács 16:21:

A very graphic description of extreme helplessness and misery. 

Lukács 16:22:

Abraham's bosom; into his presence and society. 

Lukács 16:31:

The meaning is, that the change necessary to prepare the soul for heaven is a change in the affections and feelings of the heart; and any extraordinary revelations from heaven, or marvels of any kind, though they might produce wonder or alarm, would have no tendency to awaken love.--We must not allow the material images, which our Savior uses in this parable, to fix themselves permanently in our minds, and give form to our conceptions of the world of spirits. In this our present state of being, we can form no correct ideas of that world. The Savior teaches, in this parable, only certain spiritual truths, employing very striking imagery to give vividness and emphasis to the expression of them. These truths are, 1. That the conditions of men in this life do not correspond with their characters, and will often be reversed in the world to come, 2. That the ruin in which the sinner will then find himself involved is a permanent ruin, admitting of no restoration or remedy; and, 3. That the change necessary to prepare the impenitent for heaven, is a moral change, which can be produced only by moral influences. 

[Barnes] Barnes’s New Testament Notes:

Lukács 16:19:

Verse 19. There was a certain rich man. Many have supposed that our Lord here refers to a real history, and gives an account of some man who had lived in this manner; but of this there is no evidence. The probability is that this narrative is to be considered as a parable, referring not to any particular case which had actually happened, but teaching that such cases might happen. The design of the narrative is to be collected from the previous conversation. He had taught the danger of the love of money (Lk 16:1,2); the deceitful and treacherous nature of riches (Lk 16:9-11); that what was in high esteem on earth was hateful to God (Lk 16:15); that men who did not use their property aright could not be received into heaven (Lk 16:11,12); that they ought to listen to Moses and the prophets (Lk 16:16,17); and that it was the duty of men to show kindness to the poor. The design of the parable was to impress all these truths more vividly on the mind, and to show the Pharisees that, with all their boasted righteousness and their external correctness of character, they might be lost. Accordingly he speaks of no great fault in the rich man --no external, degrading vice--no open breach of the law; and leaves us to infer that the mere possession of wealth may be dangerous to the soul, and that a man surrounded with every temporal blessing may perish for ever. It is remarkable that he gave no name to this rich man, though the poor man is mentioned by name. If this was a parable, it shows us how unwilling he was to fix suspicion on anyone. If it was not a parable, it shows also that he would not drag out wicked men before the public, but would conceal as much as possible all that had any connection with them. The good he would speak well of by name; the evil he would not injure by exposing them to public view. 

Clothed in purple. A purple robe or garment. This colour was expensive as well as splendid, and was chiefly worn by princes, nobles, and those who were very wealthy. Comp. Mt 27:28. Isa 1:18. 

Fine linen. This linen was chiefly produced of the flax that grew on the banks of the Nile, in Egypt, Prov 7:16, Eze 27:7. It was peculiarly soft and white, and was therefore much sought as an article of luxury, and was so expensive that it could be worn only by princes, by priests, or by those who were very rich, Gen 41:42, 1Chr 15:27, Ex 28:5. 

Fared sumptuously. Feasted or lived in a splendid manner. 

Every day. Not merely occasionally, but constantly. This was a mark of great wealth, and, in the view of the world, evidence of great happiness. It is worthy of remark that Jesus did not charge on him any crime. He did not say that he had acquired this property by dishonesty, or even that he was unkind or uncharitable; but simply that he was a rich man, and that his riches did not secure him from death and perdition. 

Lukács 16:20:

Verses 20,21. Beggar. Poor man. The original word does not mean beggar, but simply that he was poor. It should have been so translated to keep up the contrast with the rich man. 

Named Lazarus. The word Lazarus is Hebrew, and means a man destitute of help, a needy, poor man. It is a name given, therefore, to denote his needy condition. 

Laid at his gate. At the door of the rich man, in order that he might obtain aid. 

Full of sores. Covered with ulcers; afflicted not only with poverty, but with loathsome and offensive ulcers, such as often are the accompaniments of poverty and want. These circumstances are designed to show how different was his condition from that of the rich man. He was clothed in purple; the poor man was covered with sores; he fared sumptuously; the poor man was dependent even for the crumbs that fell from the rich man's table. 

The dogs came. Such was his miserable condition that even the dogs, as if moved by pity, came and licked his sores in kindness to him. These circumstances of his misery are very touching, and his condition, contrasted with that of the rich man, is very striking. It is not affirmed that the rich man was unkind to him, or drove him away, or refused to aid him. The narrative is designed simply to show that the possession of wealth, and all the blessings of this life, could not exempt from death and misery, and that the lowest condition among mortals may be connected with, life and happiness beyond the grave. There was no provision made for the helpless poor in those days, and consequently they were often laid at the gates of the rich, and in places of public resort, for charity. See Acts 3:2. The gospel has been the means of all the public charity now made for the needy, as it has of providing hospitals for those who are sick and afflicted. No pagan nation ever had a hospital or an alms house for the needy, the aged, the blind, the insane. Many heathen nations, as the Hindoos and the Sandwich Islanders, destroyed their aged people; and all left their poor to the miseries of public begging, and their sick to the care of their friends or to private charity. 

Lukács 16:22:

Verse 22. Was carried by the angels. The Jews held the opinion that the spirits of the righteous were conveyed by angels to heaven at their death. Our Saviour speaks in accordance with this opinion; and as he expressly affirms the fact, it seems as proper that it should be taken literally, as when it is said the rich man died and was buried. Angels are ministering spirits sent forth to minister to those who are heirs of salvation (He 1:14), and there is no more improbability in the supposition that they attend departing spirits to heaven, than that they attend them while on earth. 

Abraham's bosom. This is a phrase taken from the practice of reclining at meals, where the head of one lay on the bosom of another, and the phrase therefore denotes intimacy and friendship. Mt 23:6. Jn 13:23. Jn 21:20. The Jews had no doubt that Abraham was in paradise. To say that Lazarus was in his bosom was therefore the same as to say that he was admitted to heaven and made happy there. The Jews, moreover, boasted very much of being the friends of Abraham and of being his descendants, Mt 3:9. To be his friend was, in their view, the highest honour and happiness. Our Saviour therefore showed them that this poor and afflicted man might be raised to the highest happiness, while the rich, who prided themselves on their being descended from Abraham, might be cast away and lost for ever. 

Was buried. This is not said of the poor man. Burial was thought to be an honour, and funerals were, as they are now, often expensive, splendid, and ostentatious. This is said of the rich man to show that he had every earthly honour, and all that the world calls happy and desirable. 

(n) "Abraham's bosom" Mt 8:11 (o) "rich man also died" Prov 14:32 

Lukács 16:23:

Verse 23. In hell. The word here translated hell (Hades) means literally a dark, obscure place; the place where departed spirits go, but especially the place where wicked spirits go. Job 10:21 also Job 10:22, Isa 14:9. The following circumstances are related of it in this parable: 

1st. It is far off from the abodes of the righteous. Lazarus was seen afar off. 

2nd. It is a place of torment. 

3rd. There is a great gulf fixed between that and heaven, Lk 16:26. 

4th. The suffering is great. It is represented by torment in a flame, Lk 16:24. 

5th. There will be no escape from it, Lk 16:26. The word hell here means, therefore, that dark, obscure, and miserable place, far from heaven, where the wicked shall be punished for ever. 

He lifted up his eyes. A phrase in common use among the Hebrews, meaning he looked, Gen 13:10, 18:2, 31:10, Dan 8:3, Lk 6:20. 

Being in torment. The word torment means pain, anguish (Mt 4:24); particularly the pain inflicted by the ancients in order to induce men to make confession of their crimes. These torments or tortures were the keenest that they could inflict, such as the rack, or scourging, or burning; and the use of the word here denotes that the sufferings of the wicked can be represented only by the extremest forms of human suffering. 

And seeth Abraham, know that they are there is certain; but we are not to suppose that they will be so near together as to be seen, or as to make conversation possible. These circumstances mean that there will be a separation, and that the wicked in hell will be conscious that the righteous, though on earth they were poor or despised, will be in heaven. Heaven and hell will be far from each other, and it will be no small part of the misery of the one that it is far and for ever removed from the other. 

(r) "tormented" Rev 14:10,11. 

Lukács 16:24:

Verse 24. Father Abraham. The Jews considered it a signal honour that Abraham was their father--that is, that they were descendants from him. Though this man was now in misery, yet he seems not to have abandoned the idea of his relation to the father of the faithful. The Jews supposed that departed spirits might know and converse with each other. See Lightfoot on this place. Our Saviour speaks in conformity with that prevailing opinion; and as it was not easy to convey ideas about the spiritual world without some such representation, he therefore speaks in the language which was usual in his time. We are not, however, to suppose that this was literally true, but only that it was designed to represent more clearly the sufferings of the rich man in hell. 

Have mercy on me. Pity me. The rich man is not represented as calling on God. The mercy of God will be at an end when the soul is lost. Nor did he ask to be released from that place. Lost spirits know that their sufferings will have no end, and that it would be in vain to ask to escape the place of torment. Nor does he ask to be admitted where Lazarus was. He had no desire to be in a holy place, and he well knew that there was no restoration to those who once sink down to hell. 

Send Lazarus. This shows how low he was reduced, and how the circumstances of men change when they die. Just before, Lazarus was laid at his gate full of sores; now he is happy in heaven. Just before, he had nothing to give, and the rich man could expect to derive no benefit from him; now he asks, as the highest favour, that he might come and render him relief. Soon the poorest man on earth, if he is a friend of God, will have mercies which the rich, if unprepared to die, can never obtain. The rich will no longer despise such men; they would then be glad of their friendship, and would beg for the slightest favour at their hands. 

Dip the tip, 

Cool my tongue. The effect of great heat on the body is to produce almost insupportable thirst. Those who travel in burning deserts thus suffer inexpressibly when they are deprived of water. So pain of any kind produces thirst, and particularly of connected with fever. The sufferings of the rich man are therefore represented as producing burning thirst, so much that even a drop of water would be refreshing to his tongue. We can scarce form an idea of more distress and misery than where this is continued from one day to another without relief. We are not to suppose that he had been guilty of any particular wickedness with his tongue as the cause of this. It is simply an idea to represent the natural effect of great suffering, and especially suffering in the midst of great heat. 

I am tormented. I am in anguish--in insupportable distress. 

In this flame. The lost are often represented as suffering in flames, because fire is an image of the severest pain that we know. It is not certain, however, that the wicked will be doomed to suffer in material fire. Mk 9:44. 

(r) "tormented in this flame" Is 66:24, Mk 9:44 

Lukács 16:25:

Verse 25. Son. This is a representation designed to correspond with the word father. He was a descendant of Abraham--a Jew--and Abraham is represented as calling this thing to his remembrance. It would not lessen his sorrows to remember that he was a son of Abraham, and that he ought to have lived worthy of that relation to him. 

Remember. This is a cutting word in this place. One of the chief torments of hell will be the remembrance of what was enjoyed and of what was done in this world. Nor will it be any mitigation of the suffering to spend an eternity where there will be nothing else to do, day or night, but to remember what urns done, and what might have been, if the life had been right. 

Thy good things. That is, property, splendour, honour. 

Evil things. Poverty, contempt, and disease. 

But now, better was the portion of Lazarus, after all, than that of the rich man! It is probable that Lazarus had the most real happiness in the land of the living, for riches without the love of God can never confer happiness like the favour of God, even in poverty. But the comforts of the rich man are now gone for ever, and the joys of Lazarus have just commenced. One is to be comforted, and the other to be tormented, to all eternity. How much better, therefore, is poverty, with the friendship of God, than riches, with all that the world can bestow! And how foolish to seek our chief pleasures only in this life! 

(s) "in thy lifetime" Job 21:13, Ps 73:12-19, Lk 6:24 

Lukács 16:26:

Verse 26. A great gulf. The word translated gulf means chasm, or the broad, yawning space between two elevated objects. In this place it means that there is no way of passing from one to the other. 

Fixed. Strengthened--made firm or immovable. It is so established that it will never be movable or passable. It will for ever divide heaven and hell. 

Which would pass. We are not to press this passage literally, as if those who are in heaven would desire to go and visit the wicked in the world of woe. The simple meaning of the statement is, that there can be no communication between the one and the other --there can be no passing from one to the other. It is impossible to conceive that the righteous would desire to leave their abodes in glory to go and dwell in the world of woe; nor can we suppose that they would wish to go for any reason unless it were possible to furnish relief. That will be out of the question. Not even a drop of water will be furnished as a relief to the sufferer. 

Neither can they pass to us, but all such wishes will be vain. How, in the face of the solemn statement of the Saviour here, can men believe that there will be a restoration of all the wicked to heaven? He solemnly assures us that there can be no passage from that world of woe to the abodes of the blessed; yet, in the face of this, many Universalists hold that hell will yet be vacated of its guilty millions, and that all its miserable inhabitants will be received to heaven! Who shall conduct them across this gulf, when Jesus Christ says it cannot be passed? Who shall build a bridge over that yawning chasm which he says is "fixed?" No: if there is anything certain from the Scripture, it is that they who enter hell return no more; they who sink there sink for ever. 

(t) "neither can they pass to us" Eze 28:24 

Lukács 16:27:

Verses 27,28. Five brethren. The number five is mentioned merely to preserve the appearance of verisimilitude in the story. It is not to be spiritualized, nor are we to suppose that it has any hidden or inscrutable meaning. 

May testify unto them. May bear witness to them, or may inform them of what is my situation, and the dreadful consequences of the life that I have led. It is remarkable that he did not ask to go himself. He knew that he could not be released, even for so short a time. His condition was fixed. Yet he had no wish that his friends should suffer, and he supposed that if one went from the dead they would hear him. 

Lukács 16:29:

Verse 29. They have Moses. The writings of Moses. The first five books of the Bible. 

The prophets. The remainder of the Old Testament. What the prophets had written. 

Hear them. Hear them speak in the Scriptures. Read them, or hear them read in the synagogues, and attend to what they have delivered. 

(u) "They have Moses and the prophets" Is 34:16, Jn 5:39 

Lukács 16:30:

Verse 30. Nay. No. They will not hear Moses and the prophets. They have heard them so long in vain, that there is no prospect now that they will attend to the message; but if one should go to them directly from the eternal world they would hear him. The novelty of the message would attract their attention, and they would listen to what he would say. 

Lukács 16:31:

Verse 31. Be persuaded. Be convinced of the truth; of the danger and folly of their way; of the certainty of their suffering hereafter, and be induced to turn from sin to holiness, and from Satan unto God. 

From this impressive and instructive parable we may learn-- 

1st. That the souls of men do not die with their bodies. 

2nd. That the soul is conscious after death; that it does not sleep, as some have supposed, till the morning of the resurrection. 

3rd. That the righteous are taken to a place of happiness immediately at death, and the wicked consigned at once to misery. 

4th. That wealth does not secure from death. "How vain are riches to secure
Their haughty owners from the grave !"
The rich, the beautiful, the gay, as well as the poor, go down to the grave. All their pomp and apparel, all their honours, their palaces, and their gold cannot save them. Death can as easily find his way into the splendid mansions of the rich as into the cottages of the poor; and the rich shall turn to the same corruption, and soon, like the poor, be undistinguished from common dust and be unknown. 

5th. We should not envy the condition of the rich. "On slippery rocks I see them stand,
And fiery billows roll below.

"Now let them boast how tall they rise,
I'll never envy them again;
There they may stand with haughty eyes,
Till they plunge deep in endless pain.

"Their fancied joys how fast they flee!
Like dreams, as fleeting and as vain;
Their songs of softest harmony
Are but a prelude to their pain."


6th. We should strive for a better inheritance than can be possessed in this life. "Now I esteem their mirth and wine
Too dear to purchase with my blood:
Lord, 'tis enough that thou art mine--
My life, my portion, and my God."
7th. The sufferings of the wicked in hell will be indescribably great. Think what is represented by torment; by burning flame; by insupportable thirst; by that state where a single drop of water would afford relief. Remember that all this is but a representation of the pains of the damned, and that this will have no intermission day or night, but will continue from year to year, and age to age, without any end, and you have a faint view of the sufferings of those who are in hell. 

8th. There is a place of sufferings beyond the grave--a hell. If there is not, then this parable has no meaning. It is impossible to make anything of it unless it be designed to teach that. 

9th. There will never be any escape from those gloomy regions. There is a gulf fixed-:fixed, not movable. Nor can any of the damned beat a pathway across this gulf to the world of holiness. 

10th. We see the amazing folly of those who suppose there may be an end to the sufferings of the wicked, and who, on that supposition, seem willing to go down to hell to suffer a long time, rather than go at once to heaven. If man were to suffer but a thousand years, or even one year, why should he be so foolish as to choose that suffering rather than go at once to heaven, and be happy at once when he dies? 

11th. God gives us sufficient warning to prepare for death. He has sent his Word, his servants, his Son; he warns us by his Spirit and his providence; by the entreaties of our friends and by the death of sinners; he offers us heaven, and he threatens hell. If all this will not move sinners, what would do it? There is nothing that would. 

12th. God will give us nothing farther to warn us. No dead man will come to life to tell us of what he has seen. If he did, we would not believe him. Religion appeals to man not by ghosts and frightful apparitions. It appeals to their reason, their conscience, their hopes, their fears. It sets life and death soberly before men, and if they will not choose the former, they must die. If you will not hear the Son of God and the warnings of the Scriptures, there is nothing which you will or can hear. You will never be persuaded, and will never escape the place of torment. 

(v) "If they hear not" 2Cor 4:3 (w) "neither will they be persuaded" Jn 12:10,11 

[Clarke] Adam Clarke’s Commentary on the Bible:

Lukács 16:19:

 Verse 19. There was a certain rich man] In the Scholia of some
MSS. the name of this person is said to be Ninive. This account of
the rich man and Lazarus is either a parable or a real
history. If it be a parable, it is what may be: if it be a
history, it is that which has been. Either a man may live as is
here described, and go to perdition when he dies; or, some have
lived in this way, and are now suffering the torments of an
eternal fire. The account is equally instructive in whichsoever of
these lights it is viewed. Let us carefully observe all the
circumstances offered hereto our notice, and we shall see-I. The
CRIME of this man; and II. His PUNISHMENT.

1. There was a certain rich man in Jerusalem. Provided this be a
real history, there is no doubt our Lord could have mentioned his
name; but, as this might have given great offence, he chose to
suppress it. His being rich is, in Christ's account, the first
part of his sin. To this circumstance our Lord adds nothing: he
does not say that he was born to a large estate; or that he
acquired one by improper methods; or that he was haughty or
insolent in the possession of it. Yet here is the first degree
of his reprobation-he got all he could, and kept all to
himself.

2. He was clothed with purple and fine linen. Purple was a very
precious and costly stuff; but our Lord does not say that in the
use of it he exceeded the bounds of his income, nor of his rank in
life; nor is it said that he used his superb dress to be an agent
to his crimes, by corrupting the hearts of others. Yet our Lord
lays this down as a second cause of his perdition.

3. He fared sumptuously every day. Now let it be observed that
the law of Moses, under which this man lived, forbade nothing on
this point, but excess in eating and drinking; indeed, it seems as
if a person was authorized to taste the sweets of an abundance,
which that law promised as a reward of fidelity. Besides, this
rich man is not accused of having eaten food which was prohibited
by the law, or of having neglected the abstinences and fasts
prescribed by it. It is true, he is said to have feasted
sumptuously every day; but our Lord does not intimate that this
was carried to excess, or that it ministered to debauch. He is not
accused of licentious discourse, of gaming, of frequenting any
thing like our modern plays, balls, masquerades, or other impure
and unholy assemblies; of speaking an irreverent word against
Divine revelation, or the ordinances of God. ln a word, his
probity is not attacked, nor is he accused of any of those
crimes which pervert the soul or injure civil society. As Christ
has described this man, does he appear culpable? What are his
crimes? Why, 1. He was rich. 2. He was finely clothed. And 3. He
feasted well. No other evil is spoken of him. In comparison of
thousands, he was not only blameless, but he was a virtuous man.

4. But it is intimated by many that "he was an uncharitable,
hard-hearted, unfeeling wretch." Yet of this there is not a word
spoken by Christ. Let us consider all the circumstances, and we
shall see that our blessed Lord has not represented this man as a
monster of inhumanity, but merely as an indolent man, who sought
and had his portion in this life, and was not at all concerned
about another.

Therefore we do not find that when Abraham addressed him on the
cause of his reprobation, Lu 16:25, that he reproached him with
hard-heartedness, saying, "Lazarus was hungry, and thou gavest him
no meat; he was thirsty, and thou gavest him no drink, " but
he said simply, Son, remember that thou didst receive thy good
things in thy lifetime, Lu 16:25. "Thou hast sought thy
consolation upon the earth, thou hast borne no cross, mortified no
desire of the flesh, received not the salvation God had provided
for thee; thou didst not belong to the people of God upon earth,
and thou canst not dwell with them in glory."

There are few who consider that it is a crime for those called
Christians to live without Christ, when their lives are not
stained with transgression. If Christianity only required men to
live without gross outward sin, paganism could furnish us with
many bright examples of this sort. But the religion of Christ
requires a conformity, not only in a man's conduct, to the
principles of the Gospel; but also a conformity in his heart to
the spirit and mind of Christ.
 

Lukács 16:20:

 Verse 20. There was a certain beggar named Lazarus] His name is
mentioned, because his character was good, and his end glorious;
and because it is the purpose of God that the righteous shall be
had in everlasting remembrance. Lazarus, is a contraction of
the word Eliezar, which signifies the help or assistance
of God-a name properly given to a man who was both poor and
afflicted, and had no help but that which came from heaven.
 

Lukács 16:21:

 Verse 21. And desiring to be fed with the crumbs] And it is
likely this desire was complied with, for it is not intimated that
he spurned away the poor man from the gate, or that his suit was
rejected. And as we find, Lu 16:24, that the rich man desired
that Lazarus should be sent with a little water to him, it is a
strong intimation that he considered him under some kind of
obligation to him; for, had he refused him a few crumbs in his
lifetime, it is not reasonable to suppose that he would now have
requested such a favour from him; nor does Abraham glance at any
such uncharitable conduct on the part of the rich man.

We may now observe,

II. In what the punishment of this man consisted.

1. Lazarus dies and is carried into Abraham's bosom. By the
phrase, Abraham's bosom, an allusion is made to the custom at
Jewish feasts, when three persons reclining on their left elbows
on a couch, the person whose head came near the breast of the
other, was said to lie in his bosom. So it is said of the beloved
disciple, Joh 13:25.
Abraham's bosom was a phrase used among the Jews to signify the
paradise of God. See Josephus's account of the Maccabees, chap.
xiii.
 

Lukács 16:22:

 Verse 22. The rich man also died, and was buried] There is no
mention of this latter circumstance in the case of Lazarus; he was
buried, no doubt-necessity required this; but he had the burial of
a pauper, while the pomp and pride of the other followed him to
the tomb. But what a difference in these burials, if we take in
the reading of my old MS. BIBLE, which is supported by several
versions: forsothe the riche man is deed: and is buried in 
helle. And this is also the reading of the Anglo-saxon,: [A.S.],
and was in hell buried. In some MSS. the point has been wanting
after εταφη, he was buried; and the following και, and,
removed and set before επαρας he lifted up: so that the passage
reads thus: The rich man died also, and was buried in hell; and
lifting up his eyes, being in torment, he saw, 
the circumstances of this man's punishment.

Scarcely had he entered the place of his punishment, when he
lifted up his eyes on high; and what must his surprise be, to see
himself separated from God, and to feel himself tormented in that
flame! Neither himself, nor friends, ever suspected that the way
in which he walked could have led to such a perdition.

1. And seeth Abraham afar off, and Lazarus in his bosom,
Lu 16:23. He sees Lazarus clothed with glory and
immortality-this is the first circumstance in his punishment. What
a contrast! What a desire does he feel to resemble him, and what
rage and despair because he is not like him? We may safely
conclude that the view which damned souls have, in the gulf of
perdition, of the happiness of the blessed, and the conviction
that they themselves might have eternally enjoyed this felicity,
from which, through their own fault, they are eternally excluded,
will form no mean part of the punishment of the lost.

2. The presence of a good to which they never had any right, and
of which they are now deprived, affects the miserable less than
the presence of that to which they had a right, and of which they
are now deprived. Even in hell, a damned spirit must abhor the
evil by which he is tormented, and desire that good that would
free him from his torment. If a lost soul could be reconciled to
its torment, and to its situation, then, of course, its punishment
must cease to be such. An eternal desire to escape from evil, and
an eternal desire to be united with the supreme good, the
gratification of which is for ever impossible, must make a second
circumstance in the misery of the lost.

3. Son, remember that thou in thy lifetime receivedst thy good
things, Lu 16:25. The
remembrance of the good things possessed in life, and now to be
enjoyed no more for ever, together with the remembrance of grace
offered or abused, will form a third circumstance in the perdition
of the ungodly. Son, remember that thou in thy lifetime, 

4. The torments which a soul endures in the hell of fire will
form, through all eternity, a continual present source of
indescribable wo. Actual torment in the flames of the bottomless
pit forms a fourth circumstance in the punishment of the lost. I
am tormented in this flame, Lu 16:24.

5. The known impossibility of ever escaping from this place of
torment, or to have any alleviation of one's misery in it, forms a
fifth circumstance in the punishment of ungodly men. Besides all
this, between us and you there is a great gulf, Lu 16:26. The
eternal purpose of God, formed on the principles of eternal
reason, separates the persons, and the places of abode, of the
righteous and the wicked, so that there can be no intercourse:
They who wish to pass over hence to you, cannot; neither can
they pass over, who would come from you hither. A happy spirit
cannot go from heaven to alleviate their miseries; nor can any of
them escape from the place of their confinement, to enter among
the blessed. There may be a discovery from hell of the paradise of
the blessed; but there can be no intercourse nor connection.

6. The iniquitous conduct of relatives and friends, who have
been perverted by the bad example of those who are lost, is a
source of present punishment to them; and if they come also to the
same place of torment, must be, to those who mere the instruments
of bringing them thither, an eternal source of anguish. Send
Lazarus to my father's family, for I have five brothers, that he
may earnestly testify (διαμαρτυρηται) to them, that they come not
to this place of torment. These brothers had probably been
influenced by his example to content themselves with an earthly
portion, and to neglect their immortal souls. Those who have been
instruments of bringing others into hell shall suffer the deeper
perdition on that account.
 

Lukács 16:29:

 Verse 29. They have Moses and the prophets] This plainly
supposes they were all Jewish believers: they had these writings
in their hands, but they did not permit them to influence their
lives.
 

Lukács 16:30:

 Verse 30. If one went to them from the dead, 
desirous to see an inhabitant of the other world, and converse
with him, in order to know what passes there. Make way! Here is a
damned soul, which Jesus Christ has evoked from the hell of fire!
Hear him! Hear him tell of his torments! Hear him utter his
regrets! "But we cannot see him." No: God has, in his mercy,
spared you for the present this punishment. How could you bear the
sight of this damned spirit? Your very nature would fail at the
appearance. Jesus keeps him as it were behind the curtain, and
holds a conversation with him in your hearing, which you have
neither faith nor courage sufficient to hold with him yourselves.
 

Lukács 16:31:

 Verse 31. If they hear not Moses, 
contains two remarkable propositions. 1. That the sacred writings
contain such proofs of a Divine origin, that though all the dead
were to arise, to convince an unbeliever of the truths therein
declared, the conviction could not be greater, nor the proof more
evident, of the divinity and truth of these sacred records, than
that which themselves afford. 2. That to escape eternal perdition,
and get at last into eternal glory, a man is to receive the
testimonies of God, and to walk according to their dictates. And
these two things show the sufficiency and perfection of the sacred
writings. What influence could the personal appearance of a spirit
have on an unbelieving and corrupted heart? None, except to
terrify it for the moment, and afterwards to leave it ten thousand
reasons for uncertainty and doubt. Christ caused this to be
exemplified, in the most literal manner, by raising Lazarus from
the dead. And did this convince the unbelieving Jews? No. They
were so much the more enraged; and from that moment conspired both
the death of Lazarus and of Christ! Faith is satisfied with such
proofs as God is pleased to afford! Infidelity never has enow. See
a Sermon on this subject, by the author of this work.

To make the parable of the unjust steward still more profitable,
let every man consider:-

1. That God is his master, and the author of all the good he
enjoys, whether it be spiritual or temporal.

2. That every man is only a steward, not a proprietor of those
things.

3. That all must give an account to God, how they have used or
abused the blessings with which they have been entrusted.

4. That the goods which God has entrusted to our care are goods
of body and soul: goods of nature and grace: of birth
and education: His word, Spirit, and ordinances: goods of life,
health, genius, strength, dignity, riches; and even poverty itself
is often a blessing from the hand of God.

5. That all these may be improved to God's honour, our good, and
our neighbour's edification and comfort.

6. That the time is coming in which we shall be called to an
account before God, concerning the use we have made of the good
things with which he has entrusted us.

7. That we may, even now, be accused before our Maker, of the
awful crime of wasting our Lord's substance.

8. That if this crime can be proved against us, we are in
immediate danger of being deprived of all the blessings which we
have thus abused, and of being separated from God and the glory of
his power for ever.

9. That on hearing of the danger to which we are exposed, though
we cannot dig to purchase salvation, yet we must beg, incessantly
beg, at the throne of grace for mercy to pardon all that is
past.

10. That not a moment is to be lost: the arrest of death may
have gone out against us; and this very night-hour-minute, our
souls may be required of us. Let us therefore learn wisdom from
the prudent despatch which a worldly-minded man would use to
retrieve his ruinous circumstances; and watch and pray, and use
the little spark of the Divine light which yet remains, but which
is ready to die, that we may escape the gulf of perdition, and
obtain some humble place in the heaven of glory. Our wants are
pressing; God calls loudly; and eternity is at hand!
 

[DTN] Darby Translation Notes:

Lukács 16:23:

16:23  hades (b-3)  Hades. see Note, Matt. 11.23. 

Lukács 16:25:

16:25  received (c-10)  The word means, 'to receive all,' 'the sum of what we have to  get.' 

[Family] Family Bible Notes:

Lukács 16:19:

Clothed in purple; an indication of great wealth.
Fared sumptuously; lived in a luxurious and costly manner. A man's condition in this world is no certain criterion of his character. A wicked man may be rich and surrounded with all the comforts and luxuries of life, while a good man may be poor, afflicted, and helpless. He may want even that which is squandered by the wicked on their dogs. 19-31. To illustrate the folly, guilt, and ruin of being dishonest towards God and employing what he gives only in self-indulgence, our Saviour gave this account of the rich man and Lazarus. 

Lukács 16:20:

Begger; literally, a poor man.
Laid at his gate; there was then no public provision for the poor, and when disabled, they were often laid at the gates of the rich, that they might receive aid. 

Lukács 16:22:

Abraham's bosom; a common expression among the Jews for the rest and bliss of heaven. Good men and bad must die. But their souls will live after death, in heaven or hell, according to their character. An impassable barrier will divide them. Those in heaven cannot help those in hell, and none from hell can ever ascend to heaven. 

Lukács 16:24:

Father Abraham, have mercy on me; this shows that he was a Jew, or one of Abraham's descendants. This is the only instance mentioned in Scripture of any one praying to a departed spirit, and he gained nothing by it but an increase of torment. Prayer is an act of religious worship, and the command of Jehovah is, "Thou shalt worship the Lord thy God, and him only shalt thou serve." Mt 4:10. 

Lukács 16:25:

Good things; wealth, honor, and pleasure.
Evil things; poverty, contempt, and distress. The faculty of memory is a great blessing; but men may so conduct in this world that the exercise of it will for ever torment them in the world to come. 

Lukács 16:26:

Neither can they pass; there can be no interchange of places between those in heaven and those in hell. 

Lukács 16:29:

They have Moses and the prophets; the Old Testament scriptures. Great and momentous truths are revealed by God in the Bible. If men who have the Bible and the preaching of the gospel are not led, under the influence of the Spirit, to believe, no other means would be availing; but they will be left to pursue their chosen course of wickedness to the place of endless torment. 

Lukács 16:31:

Neither will they be persuaded; persuaded to repent. 

[Geneva] Geneva Bible Translation Notes:

Lukács 16:19:

6 There was a certain rich man, which was clothed in h purple and fine linen, and fared sumptuously every day:
(6) The end of the poverty and misery of the godly will be everlasting joy, as the end of riotous living and the cruel pride of the rich will be everlasting misery, without any hope of mercy. (h) Very gorgeously and sumptuously, for purple garments were costly, and this fine linen, which was a kind of linen that came out of Achaia, was as precious as gold. 

Lukács 16:23:

And in hell i he lift up his eyes, being in torments, and seeth Abraham afar off, and Lazarus in his bosom.
(i) Heavenly and spiritual things are expressed and set forth using language fit for our senses. 

Lukács 16:27:

7 Then he said, I pray thee therefore, father, that thou wouldest send him to my father's house:
(7) Seeing that we have a most sure rule to live by, laid forth for us in the word of God, men seek rashly and vainly for other revelations. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Lukács 16:19:

19. purple and fine linen, &c.—(Compare Es 8:15; Re 18:12); wanting nothing which taste and appetite craved and money could procure. 

Lukács 16:20:

20, 21. laid—having to be carried and put down. 
full of sores—open, running, "not closed, nor bound up, nor mollified with ointment" (Isa 1:6). 

Lukács 16:21:

21. desiring to be fed with—but was not [GROTIUS, BENGEL, MEYER, TRENCH, &c.]. The words may mean indeed "was fain to feed on," or "gladly fed on," as in Lu 15:16 [ALFORD, WEBSTER and WILKINSON, &c.]. But the context rather favors the former. 
licked, &c.—a touching act of brute pity, in the absence of human relief. It is a case of heartless indifference, amidst luxuries of every kind, to one of God's poorest and most afflicted ones, presented daily before the eye. 

Lukács 16:22:

22. died—His burial was too unimportant to mention; while "the rich man died and was buried"—his carcass carried in pomp to its earthly resting-place. 
in to Abraham's bosom—as if seen reclining next to Him at the heavenly feast (Mt 8:11). 

Lukács 16:23:

23. in hell—not the final place of the lost (for which another word is used), but as we say "the unseen world." But as the object here is certainly to depict the whole torment of the one and the perfect bliss of the other, it comes in this case to much the same. 
seeth Abraham—not God, to whom therefore he cannot cry [BENGEL]. 

Lukács 16:24:

24. Father Abraham—a well-founded, but unavailing, claim of natural descent (Lu 3:8; Joh 8:37). 
mercy on me—who never showed any (Jas 2:3). 
send Lazarus—the pining victim of his merciless neglect. 
that he may—take me hence? No; that he dares not to ask. 
dip . . . tongue—that is the least conceivable and the most momentary abatement of his torment; that is all. But even this he is told is (1) unreasonable.  

Lukács 16:25:

25, 26. Son—stinging acknowledgment of the claimed relationship. 
thou . . . Lazarus, &c.—As it is a great law of God's kingdom, that the nature of our present desires shall rule that of our future bliss, so by that law, he whose "good things," craved and enjoyed, were all bounded by time, could look for none after his connection with time had come to an end (Lu 6:24). But by this law, he whose "evil things," all crowded into the present life, drove him to seek, and find, consolation in a life beyond the grave, is by death released from all evil and ushered into unmixed and uninterrupted good (Lu 6:21). (2) It is impossible.  

Lukács 16:26:

26. besides all this—independently of this consideration. 
a great gulf fixed—By an irrevocable decree there has been placed a vast impassable abyss between the two states, and the occupants of each. 

Lukács 16:27:

27-31. Then he said—now abandoning all hope for himself. 
send him to my father's house, &c.—no waking up of good in the heart of the lost, but bitter reproach against God and the old economy, as not warning him sufficiently [TRENCH]. The answer of Abraham is, They are sufficiently warned. 

Lukács 16:28:

27-31. Then he said—now abandoning all hope for himself. 
send him to my father's house, &c.—no waking up of good in the heart of the lost, but bitter reproach against God and the old economy, as not warning him sufficiently [TRENCH]. The answer of Abraham is, They are sufficiently warned. 

Lukács 16:29:

27-31. Then he said—now abandoning all hope for himself. 
send him to my father's house, &c.—no waking up of good in the heart of the lost, but bitter reproach against God and the old economy, as not warning him sufficiently [TRENCH]. The answer of Abraham is, They are sufficiently warned. 

Lukács 16:30:

30. Nay—giving the lie to Abraham. 
but if one went unto them from the dead, they will repent—a principle of awful magnitude and importance. The greatest miracle will have no effect on those who are determined not to believe. A real Lazarus soon "rose from the dead," but the sight of him by crowds of people, inclined thereby to Christ, only crowned the unbelief and hastened the murderous plots of the Pharisees against the Lord of glory; nor has His own resurrection, far more overpowering, yet won over that "crooked and perverse nation." 

Lukács 16:31:

27-31. Then he said—now abandoning all hope for himself. 
send him to my father's house, &c.—no waking up of good in the heart of the lost, but bitter reproach against God and the old economy, as not warning him sufficiently [TRENCH]. The answer of Abraham is, They are sufficiently warned. 

[Lightfoot] John Lightfoot Commentary:

Lukács 16:19:

[There was a certain rich man.] Whoever believes this not to be a parable, but a true story, let him believe also those little friars, whose trade it is to shew the monuments at Jerusalem to pilgrims, and point exactly to the place where the house of the 'rich glutton' stood. Most accurate keepers of antiquity indeed! who, after so many hundreds of years, such overthrows of Jerusalem, such devastations and changes, can rake out of the rubbish the place of so private a house, and such a one too as never had any being, but merely in parable. And that it was a parable, not only the consent of all expositors may assure us, but the thing itself speaks it. 

The main scope and design of it seems this, to hint the destruction of the unbelieving Jews, who, though they had Moses and the Prophets, did not believe them, nay, would not believe, though one (even Jesus) arose from the dead. For that conclusion of the parable abundantly evidenceth what it aimed at: "If they hear not Moses and the Prophets, neither will they be persuaded though one rose from the dead." 

Lukács 16:20:

[Lazarus.] I. We shew in our notes upon St. John 11:1, in several instances, that the word Lazar is by contraction used by the Talmudists for Eleazar. The author of Juchasin attests it: in the Jerusalem Talmud every R. Eleazar is written without an Aleph, R. Lazar. 

II. In Midras Coheleth there is a certain beggar called Diglus Patragus or Petargus: poor, infirm, naked, and famished. But there could hardly be invented a more convenient name for a poor beggar than Lazar, which signifies the help of God, when he stands in so much need of the help of men. 

But perhaps there may be something more aimed at in the name: for since the discourse is concerning Abraham and Lazarus, who would not call to mind Abraham and Eliezer his servant, one born at Damascus, a Gentile by birth, and sometime in posse the heir of Abraham; but shut out of the inheritance by the birth of Isaac, yet restored here into Abraham's bosom? Which I leave to the judgment of the reader, whether it might not hint the calling of the Gentiles into the faith of Abraham. 

The Gemarists make Eliezer to accompany his master even in the cave of Machpelah: "R. Baanah painted the sepulchres: when he came to Abraham's cave, he found Eliezer standing at the mouth of it. He saith unto him, 'What is Abraham doing?' To whom he, He lieth in the embraces of Sarah. Then said Baanah, 'Go and tell him that Baanah is at the door,'" &c. 

[Full of sores.] In the Hebrew language, stricken with ulcers. Sometimes his body full of ulcers, as in this story: "They tell of Nahum Gamzu, that he was blind, lame of both hands and of both feet, and in all his body full of sores. He was thrown into a ruinous house, the feet of his bed being put into basins full of water, that the ants might not creep upon him. His disciples ask him, 'Rabbi, how hath this mischief befallen thee, when as thou art a just man?'" He gives the reason himself; viz. Because he deferred to give something to a poor man that begged of him. We have the same story in Hieros Peah, where it were worth the while to take notice how they vary in the telling it. 

Lukács 16:22:

[He was carried by the angels.] The Rabbins have an invention that there are three bands of angels attend the death of wicked men, proclaiming, "There is no peace, saith the Lord, unto the wicked." But what conceptions they have of angels being present at the death of good men, let us judge from this following passage: 

"The men of Tsippor said, 'Whoever tells us that Rabbi [Judah] is dead, we will kill him.' Bar Kaphra, looking upon them with his head veiled with a hood, said unto them, 'Holy men, and angels took hold of the tables of the covenant, and the hand of the angels prevailed; so that they took away the tables.' They said unto him, 'Is Rabbi dead then?'" The meaning of this parabolizer was this; Holy men would fain have detained R. Judah still in the land of the living, but the angels took him away. 

[Into Abraham's bosom.] ...The Jewish schools dispose of the souls of Jews under a threefold phrase, I can hardly say under a threefold state:-- 

I. In the garden of Eden, or Paradise. Amongst those many instances that might be alleged, even to nauseousness, let us take one wherein this very Abraham is named: 

"'He shall be as a tree planted by the rivers of waters.' This is Abraham, whom God took and planted in the land of Israel; or, whom God took and planted in Paradise." Take one instance more of one of equal fame and piety, and that was Moses: "When our master Moses departed into Paradise, he said unto Joshua, 'If thou hast any doubt upon thee about any thing, inquire now of me concerning it.'" 

II. Under the throne of glory. We have a long story in Avoth R. Nathan of the angel of death being sent by God to take away the soul of Moses; which when he could not do, "God taketh hold of him himself, and treasureth him up under the throne of glory." And a little after; "Nor is Moses' soul only placed under the throne of glory; but the souls of other just persons also are reposited under the throne of glory." 

Moses, in the words quoted before, is in Paradise; in these words, he is under the throne of glory. In another place, "he is in heaven ministering before God." So that under different phrases is the same thing expressed; and this, however, is made evident, that there the garden of Eden was not to be understood of an earthly, but a heavenly paradise. That in Revelation 6:9, of 'souls crying under the altar,' comes pretty near this phrase, of being placed under the throne of glory. For the Jews conceived of the altar as the throne of the Divine Majesty; and for that reason the court of the Sanhedrim was placed so near the altar, that they might be filled with the reverence of the Divine Majesty so near them, while they were giving judgment. Only, whereas there is mention of the souls of the martyrs that had poured out their blood for God, it is an allusion to the blood of the sacrifices that were wont to be poured out at the foot of the altar. 

III. In Abraham's bosom: which if you would know what it is, you need seek no further than the Rhemists, our countrymen (with grief be it spoken), if you will believe them; for they upon this place have this passage: "The bosom of Abraham is the resting-place of all them that died in perfect state of grace before Christ's time; heaven, before, being shut from men. It is called in Zachary a lake without water, and sometimes a prison, but most commonly of the divines Limbus patrum; for that it is thought to have been the higher part or brim of hell," &c. 

If our Saviour had been the first author of this phrase, then might it have been tolerable to have looked for the meaning of it amongst Christian expositors; but seeing it is a scheme of speech so familiar amongst the Jews, and our Saviour spoke no other than in the known and vulgar dialect of that nation, the meaning must be fetched thence, not from any Greek or Roman lexicon. That which we are to inquire after is, how it was understood by the auditory then present: and I may lay any wager that the Jews, when they heard Abraham's bosom mentioned, did think of nothing less than that kind of limbo which we have here described. What! Abraham, Isaac, Jacob, Moses, &c., in a lake without water, in prison, on the very brim of hell! Is this to be in paradise? is this to be under the throne of glory? And was Lazarus carried thither by angels when he was carried into Abraham's bosom? 

We meet with a phrase amongst the Talmudists; Kiddushin, fol. 72: it is quoted also from Juchasin, fol. 75. 2. Let us borrow a little patience of the reader, to transcribe the whole passage: 

"Rabbi [Judah] saith to Levi, Represent the Persians to me by some similitude. He saith, They are like to the host of the house of David. Represent to me the Iberians. They are like to the angels of destruction. Represent to me the Ismaelites. They are like the devils of the stinking pit. Represent to me the disciples of the wise, that are in Babylon. they are like to ministering angels. When R. [Judah] died, he said, Hoemnia is in Babylon, and consists of Ammonites wholly. Mesgaria is in Babylon, and wholly consists of spurious people. Birkah is in Babylon, where two men interchange their wives. Birtha Sataia is in Babylon, and at this day they depart from God. Acra of Agma is in Babylon. Ada Bar Ahava is there. This day he sits in Abraham's bosom. This day is Rabh Judah born in Babylon." 

Expositors are not well agreed, neither by whom, nor indeed concerning whom, those words are spoken, This day he sits 'in the bosom of Abraham.' And for that reason have I transcribed the whole period, that the reader may spend his judgment amongst them. The author of Juchasin thinks they may be the words of Adah Bar Ahavah spoken concerning Rabbi Judah. Another Gloss saith, They are spoken of Adah Bar Ahavah himself. Let us hear them both: "The day that Rabbi died, Rabh Adah Bar Ahavah said, by way of prophecy, This day doth he sit in Abraham's bosom." "There are those indeed that expound, This day doth he sit in Abraham's bosom, thus; that is, This day he died. Which if it be to be understood of Adah Bar Ahavah, the times do not suit. It seems to be understood therefore, This day he sits in Abraham's bosom: that is, This day is Adah Bar Ahavah circumcised, and entered into the covenant of Abraham." 

But the reader may plainly see, having read out the whole period, that these words were spoken neither by Adah nor of him, but by Levi, of whom we have some mention in the beginning of this passage, and spoken concerning Rabbi Judah that was now dead. It is Levi also that saith, that in his room, on that very selfsame day, was Rabh Judah born in Babylon, according to the common adage of their schools, which immediately follows; "A just man never dies, till there be born in his room one like him." So saith R. Meir; "When R. Akibah died, Rabbi [Judah] was born: when Rabbi Judah died, Rabh Judah was born: when Rabh Judah died, Rabba was born: when Rabba died, Rabh Isai was born." 

We have here, therefore, if we will make up the story out of both Talmuds, another not very unlike this of ours. In the Jerusalem Talmud, Rabbi Judah is conveyed by angels; in the Babylonian, he is placed in Abraham's bosom: neither would the Glosser have doubted in the least either of the thing, or of the way of expressing it, so as to have fled to any new exposition, had he not mistook the person concerning whom these words were uttered. He supposeth them spoken of Adah Bar Ahavah (wherein he is deceived): and because the times do not fall in right, if they were to be understood of his death, he therefore frames a new interpretation of his own, whiles, in the mean time, he acknowledgeth that others expound it otherwise. 

We may find out, therefore, the meaning of the phrase according to the common interpretation, by observing, first, that it was universally believed amongst the Jews, that pure and holy souls, when they left this body, went into happiness, to Abraham. Our Saviour speaks according to the received opinion of that nation in this affair, when he saith, "Many shall come from the east and from the west, and shall sit down with Abraham." 

Give me leave to transcribe a story a little more largely than usual: "There was a woman the mother of seven martyrs (so we find it also 2 Maccabees 7)." When six of her sons were slain, and the youngest brought out in order to it, though but a child of two years and a half old, "the mother saith to Caesar, 'by the life of thy head, I beseech thee, O Caesar, let me embrace and kiss my child.' This being permitted her, she plucked out her breasts and gave it suck. The she; 'By the life of thy head, I entreat thee, O Caesar, that thou wouldest first kill me and then the child.' Caesar answered, 'I will not yield to thee in this matter, for it is written in your own law, The heifer or sheep, with its young one, thou shalt not kill on the same day.' To whom she; 'O thou foolishest of all mortals, hast thou performed all the commands, that this only is wanting?' He forthwith commands that the child should be killed. The mother running into the embraces of her little son, kissed him and said, 'Go thou, O my son, to Abraham thy father, and tell him, Thus saith my mother, Do not thou boast, saying, I built an altar, and offered my son Isaac: for my mother hath built seven altars, and offered seven sons in one day,'" &c. 

This woman, questionless, did not doubt of the innocence and purity of the soul of this child, nor of its future happiness, (for we will suppose the truth of the story) which happiness she expresseth sufficiently by this, that her son was going to his father Abraham. There are several other things to the same purpose and of the same mould, that might be produced, but let this suffice in this place: however, see notes upon verse 24. 

Now what this being in Abraham's bosom may signify amongst the Jews, we may gather from what is spoken of the manners and the death of this R. Judah; concerning whom it is said, This day he sits in Abraham's bosom. "Rabbi Judah had the toothache thirteen years; and in all that time there was not an abortive woman throughout the whole land of Israel." For to him it is that they apply those words of the prophet, "He was a man of sorrows, and hath borne our griefs." And for these very pains of his, some had almost persuaded themselves that he was the Messiah. At length this toothache was relieved by Elias, appearing in the likeness of R. Chaijah Rubbah, who, by touching his tooth, cured him. When he died, and was to be buried on the evening of the sabbath, there were eighteen synagogues accompanied him to his grave. "Miracles were done; the day did not decline, till every one was got home before the entrance of the sabbath." Bath Kol pronounced happiness for all those that wept for him, excepting one by name; which one when he knew himself excepted, threw himself headlong from the roof of the house, and so died, &c. But to add no more, for his incomparable learning and piety he was called R. Judah the holy. And whither would the Jew think such a one would go when he went out of this world? Who amongst them, when it was said of him that was in Abraham's bosom, would not without all scruple and hesitancy understand it, that he was in the very embraces of Abraham, (as they were wont at table one to lie in the other's bosom) in the exquisite delights and perfect felicities of paradise? not in 'a lake without water,' 'a prison,' 'the very brink of hell.' 

Lukács 16:23:

[He seeth Abraham afar off, and Lazarus.] Instead of commentary, take another parable: "There are wicked men that are coupled together in this world. But one of them repents before death; the other doth not: so the one is found standing in the assembly of the just; the other in the assembly of the wicked. The one seeth the other, [this agrees with the passage now before us] and saith, 'Woe! and alas! here is accepting of persons in this thing: he and I robbed together, committed murder together; and now he stands in the congregation of the just, and I in the congregation of the wicked.' They answer him, 'O thou most foolish amongst mortals that are in the world! Thou wert abominable, and cast forth for three days after thy death, and they did not lay thee in the grave: the worm was under thee, and the worm covered thee: which when this companion of thine came to understand, he became a penitent. It was in thy power also to have repented, but thou didst not.' He saith unto them, 'Let me go now and become a penitent,' But they say, 'O thou foolishest of men, dost thou not know that this world in which thou art is like the sabbath, and the world out of which thou camest is like the evening of the sabbath? If thou dost not provide something on the evening of the sabbath, what wilt thou eat on the sabbath day? Dost thou not know that the world out of which thou camest is like the land, and the world in which thou now art is like the sea? If a man make no provision on land for what he should eat at sea, what will he have to eat?' He gnashed his teeth and gnawed his own flesh." 

Lukács 16:24:

[And he cried and said.] We have mention of the dead discoursing one amongst another, and also with those that are alive. "R. Samuel Bar Nachman saith, R. Jonathan saith, How doth it appear that the dead have any discourse amongst themselves? It appears from what is said, And the Lord said unto him, This is the land, concerning which I sware unto Abraham, to Isaac, and Jacob saying: What is the meaning of saying? The Holy Blessed God saith unto Moses, Go thou and say to Abraham, Isaac, and Jacob, The oath which I sware unto you, I have performed unto your children." Note that: "Go thou and say to Abraham," &c. "There is a story of a certain pious man, that went and lodged in a burying-place, and heard two souls discoursing amongst themselves. Said the one unto the other, 'Come, my companion, and let us wander about the world, and listen behind the veil, what kind of plagues are coming upon the world.' To which the other replied, 'O my companion, I cannot& for I am buried in a cane mat: but do thou go, and whatsoever thou hearest, do thou come and tell me.' The soul went, and wandered about the world," &c. 

"The year following he went again, and lodging in a place of burial, he heard two souls discoursing between themselves. Saith the one unto the other, 'O my companion, come, let us wander about the world, and hearken behind the veil, what kind of plagues are coming upon the world.' To which the other, 'O my companion, let me alone; for the words that formerly passed between thee and me were heard amongst the living.' 'Whence could they know?' 'Perhaps some other person that is dead went and told them.'" 

"There was a certain person deposited some zuzees with a certain hostess till he should return; and went to the house of Rabh. When he returned she was dead. He went after her to the place of burial, and said unto her, 'Where are my zuzees?' She saith unto him, 'Go, take it from under the hinge of the door, in a certain place there: and speak to my mother to send me my black lead, and the reed of paint by the woman N., who is coming hither tomorrow.' But whence do they know that such a one shall die? Dumah [that is, the angel who is appointed over the dead] comes before, and proclaims it to them." 

"The zuzees that belonged to orphans were deposited with the father of Samuel [the Rabbin]. He died, Samuel being absent. He went after him to the place of burial, and said unto them [i.e. to the dead], I look for Abba. They say unto him, Abba the good is here. 'I look for Abba Bar Abba.' They say unto him, 'Abba Bar Abba the good is here.' He saith unto them, 'I look for Abba Bar Abba the father of Samuel; where is he?' They say unto him, He is gone up to the academy of the firmament. Then he saw Levi [his colleague] sitting without." (The Gloss hath it, The dead appeared as without their graves, sitting in a circle, but Levi sat without the circle.) "He saith unto him, 'Why dost thou sit without? why dost thou not ascend?' He answered him, 'They say unto me, Because there want those years wherein thou didst not go into the academy of the Rabbi.' When his father came, he saw him weep. He saith unto him, 'Why dost thou weep?' He saith unto him, 'Where is the orphans' money?' He saith unto him, 'Go, and take it out of the mill-house,'" &c. But I fear, the reader will frown at this huge length of trifles. 

[And cool my tongue.] There was a good man and a wicked man that died. As for the good man, he had no funeral rites solemnized, but the wicked man had. Afterward, there was one saw in his dream the good man walking in gardens, and hard by pleasant springs: but the wicked man with his tongue trickling drop by drop at the bank of a river, endeavouring to touch the water, but he could not. 

Lukács 16:26:

[A great gulf fixed.] It is well known from the poets, that inferi among the Latins comprehend the seat both of the blessed and the damned, denoting in general the state of the dead, be they according to the quality of their persons allotted either to joys or punishments. On this hand, Elysium for the good; on that hand, Tartarus for the wicked; the river Cocytus, or Acheron, or some such great gulf fixed betwixt them. The Jews seem not to have been very distant from this apprehension of things. "God hath set the one against the other, that is, hell and paradise. How far are they distant? A handbreadth. R. Jochanan saith, A wall is between." But the Rabbins say, They are so even with one another, that you may see out of one into the other. 

That of seeing out of the one into the other agrees with the passage before us; nor is it very dissonant that it is said, They are so even with one another; that is, they are so even, that they have a plain view one from the other, nothing being interposed to hinder it, and yet so great a gulf between, that it is impossible to pass the one to the other. That is worth noting, Revelation 14:10, "Shall be tormented with fire and brimstone, in the presence of the holy angels, and in the presence of the Lamb." 

Lukács 16:29:

[They have Moses and the prophets.] The historical books also are comprehended under the title of the Prophets, according to the common acceptation of the Jews, and the reading in their synagogues: "All the books of the Prophets are eight; Joshua, Judges, Samuel, the Kings, Jeremiah, Ezekiel, Isaiah, and the twelve." So the Gemara also reckons them. So we find the Octateuch of the Prophets, as well as the Pentateuch of Moses, in Photius; of which we have spoken elsewhere. 

But are the Hagiographa excluded, when mention is made only of the law and the prophets? Our Saviour speaks after the usual manner of their reading Moses and the Prophets in their synagogues; where every ordinary person, even the most rude and illiterate, met with them, though he had neither Moses nor the prophets nor the Hagiographa at his own house. Indeed, the holy writings, were not read in the synagogues (for what reason I will not dispute in this place), but they were, however, far from being rejected by the people, but accounted for divine writings, which may be evinced, besides other things, even from the very name. Our Saviour therefore makes no mention of them, not because he lightly esteems them, but because Moses and the prophets were heard by every one every sabbath day; and so were not the Hagiographa. 

Lukács 16:31:

[Neither will they be persuaded, though one rose from the dead.] Any one may see how Christ points at the infidelity of the Jews, even after that himself shall have risen again. From whence it is easy to judge what was the design and intention of this parable. 

[MAK] Mattias Ansorgs Kommentar:

Lukács 16:19:

Datum: 25.10.1998
Stelle: Lukas 16:19-31
Reichtum ist nicht an sich böse. Doch es ist böse, ihn in seinen eigenen Lüsten zu verschwenden, ohne ihn zur Linderung der Not anderer einzusetzen, so wie es hier der reiche Mann tat. Wer die Möglichkeit hat, Leid zu lindern -wie es diesem reichen Mann gegeben war-, aber hartherzig bleibt und nicht hilft, der versündigt sich (vgl.: »Wer nun weiß, Gutes zu tun, und tut es nicht, dem ist es Sünde.« (Jak.4,17)). Das ist eine Lehre für den Umgang mit Gaben in dieser Welt, wie z.B. Reichtum: sie sind dazu da, sie zur Ehre Gottes, also auch zum Wohle der Menschen einzusetzen, und auf keinen Fall dazu, eigene Gelüste zu befriedigen. Die Bibel sagt zwar, dass Reichtum ein Hindernis auf dem Weg in Gottes Reich sei (Mark 10, 25: »Es ist leichter, daß ein Kamel durch ein Nadelöhr gehe, als daß ein Reicher in das Reich Gottes komme.«), aber nicht, dass dies unmöglich sei, denn Abraham ist im Himmel (Lukas 16,22) und (1.Mo.13,2:) "Und Abram war sehr reich an Vieh, Silber und Gold." V.25: Auch im Leben nach dem Tod wird man ein Gedächtnis und eine Erinnerung haben, man wird sich an das Leben auf der Erde erinnern können. Auch in der Hölle werden die Ungläubigen ihr Verhalten nicht bereuen, sondern sie werden Gott für ihr Schicksal beschuldigen. (Offb.16,9). Dies tat auch der reiche Mann in der Hölle: er sagte nicht "Hätte ich doch nur Buße getan und an den Retter geglaubt.", sondern "Nein, Vater Abraham, sondern wenn jemand von den Toten zu ihnen geht, werden sie Buße tun", was einer glatten Weigerung, Gottes Zeugnis anzunehmen, entspricht.  

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Lukács 16:19:

19-31 Here the spiritual things are represented, in a description of the different state of good and bad, in this world and in the other. We are not told that the rich man got his estate by fraud, or oppression; but Christ shows, that a man may have a great deal of the wealth, pomp, and pleasure of this world, yet perish for ever under God's wrath and curse. The sin of this rich man was his providing for himself only. Here is a godly man, and one that will hereafter be happy for ever, in the depth of adversity and distress. It is often the lot of some of the dearest of God's saints and servants to be greatly afflicted in this world. We are not told that the rich man did him any harm, but we do not find that he had any care for him. Here is the different condition of this godly poor man, and this wicked rich man, at and after death. The rich man in hell lifted up his eyes, being in torment. It is not probable that there are discourses between glorified saints and damned sinners, but this dialogue shows the hopeless misery and fruitless desires, to which condemned spirits are brought. There is a day coming, when those who now hate and despise the people of God, would gladly receive kindness from them. But the damned in hell shall not have the least abatement of their torment. Sinners are now called upon to remember; but they do not, they will not, they find ways to avoid it. As wicked people have good things only in this life, and at death are for ever separated from all good, so godly people have evil things only in this life, and at death they are for ever put from them. In this world, blessed be God, there is no gulf between a state of nature and grace, we may pass from sin to God; but if we die in our sins, there is no coming out. The rich man had five brethren, and would have them stopped in their sinful course; their coming to that place of torment, would make his misery the worse, who had helped to show them the way thither. How many would now desire to recall or to undo what they have written or done! Those who would make the rich man's praying to Abraham justify praying to saints departed, go far to seek for proofs, when the mistake of a damned sinner is all they can find for an example. And surely there is no encouragement to follow the example, when all his prayers were made in vain. A messenger from the dead could say no more than what is said in the Scriptures. The same strength of corruption that breaks through the convictions of the written word, would triumph over a witness from the dead. Let us seek to the law and to the testimony, #Isa 8:19,20|, for that is the sure word of prophecy, upon which we may rest, #2Pe 1:19|. Circumstances in every age show that no terrors, or arguments, can give true repentance without the special grace of God renewing the sinner's heart. 

[PNT] The People’s New Testament:

Lukács 16:19:

 "The Rich Man and the Beggar" (Lu 16:19-31). A parable, also, showing the consequences of a worldly spirit and the worldly use of wealth. Arnot says: ``Here, as in other cognate parables, great wisdom is displayed in bringing the whole force of the rebuke to bear on one point. It is not intimated that this man made free with other people's money, or that he had gained his fortune in a dishonest way. All other charges are removed, that the weight lying all on one point may more effectively imprint the intended lesson. To have represented him as dishonest, or drunken, would have blunted the weapon's edge. Here is an affluent citizen, on whose fair fame the breath of scandal can fix no blot. He had a large portion in the world, and did not seek--did not desire--any other. He spent his wealth in pleasing himself, and did not lay it out in serving God or helping man.''
A certain rich man. Not one whom the world would call great, but eminently respectable; one whom the worldly would admire, while the poor man was one whom the covetous world despise.
Clothed in purple. The purple was anciently the royal color, the gorgeous hue of the imperial robes, and hence the very term, "the purple", is still used to signify the royal dignity.
Fine linen. The finest apparel.
Fared sumptuously every day. Enjoying not only the most sumptuous fare on the table every day, but every sensual enjoyment. How the world would admire his lot in life! 

Lukács 16:20:

A certain beggar. Beggary, such as is here depicted, is much more common in the East than with us, and, in the absence of any more systematic provision, alms-giving to the poor was insisted upon by the Old Testament (Job 29:13 Ps 41:1 112:9 Pr 14:31).
Named Lazarus. Augustine says: ``Does not Christ seem to you to have been reading in that book where the found the name of the poor man written, but found not the name of the rich? For that book is the Book of Life.''
Laid at his gate. Carried there because unable to walk. At the gate, where so many were passing, would be a favorable place for alms.
Full of sores. Cutaneous sores are most common in connection with abject poverty. 

Lukács 16:21:

The dogs came and licked his sores. How abject his lot! Helpless, a beggar, glad to get crumbs, the dogs around him licking his sores! Such a lot the world would despise. 

Lukács 16:22:

The beggar died. What became of his body is not stated. It may have been vast into the potter's field.
Was carried by the angels. Here is one who in his life had not a single friend, and now, suddenly, not one, but many angels wait upon him (Luther). His body may have had no pall-bearers, but angels carried his soul.
Into Abraham's bosom. The place of rest where Abraham welcomed his children; heavenly bliss. The Jews spoke of those who went to Abraham's heavenly abode as in Abraham's bosom.
The rich man also died, and was buried. We are to infer that he had a splendid burial; his body was placed in a costly tomb, but where was "he"? 

Lukács 16:23:

In hell. The abode of departed spirits, and to the wicked, a place of punishment.
Being in torments. His wealth has failed him; his good things have departed.
Seeth Abraham . . . and Lazarus. A proof of recognition beyond the grave.
Afar off. Widely apart in condition, character, and space. 

Lukács 16:24:

And he cried. The only instance in the New Testament of prayers to the saints.
Father Abraham. His trust was in his fleshly descent. He said, "We have Abraham to our father" (Mt 3:9 Lu 3:8).
Send Lazarus. He seems to think that he has some claims on him, in return for his crumbs.
Dip the tip of his finger in water. He only dares ask the smallest favor.
Tormented in this flame. Greswell says: ``Flame may be regarded as a figurative term, to represent acutest suffering of which a spirit is susceptible by a material image of misery the most die.'' 

Lukács 16:25:

Son. Abraham recognizes the fleshly tie. His answer is fatherly, affectionate.
Remember. Analogy gives us every reason to suppose that in the disembodied state the whole life on earth will lie before the soul in all its thoughts, words, and deeds, like the map of the past journey before a traveler (Alford).
Thy good things. He was of the number who receive their portion in this life, instead of that good part which shall never be taken from them. He had preferred the world and its rewards, and had obtained them. But he had lost the world to come. "Thy" is emphatic. Earthly possessions and enjoyments were his choice.
Now he is comforted. The saved leave all sorrows behind when they leave the earth; the lost leave all their joys behind. 

Lukács 16:26:

There is a great gulf fixed. It is permanent and impassable. There is no bridging over the abyss. Destiny has been decided in life. 

Lukács 16:27:

Send him to my father's house. This is introduced. not to show an interest in his brethren, but to call out the reply: 

Lukács 16:29:

They have Moses and the prophets. If they would refuse to hear the word of God, they would refuse to repent at the bidding of a ghost. 

Lukács 16:31:

Neither will they be persuaded, etc. This was demonstrated in the case of Jesus himself. The Jews refused to accept Christ, though Moses and the prophets testified of him. They asked for a sign, and "the sign of the prophet Jonah" (Mt 12:39 16:4; Lu 11:29,30), his resurrection from the dead, was given. Still they refused to repent. Unbelief is due, not to a lack of evidence, but to a rebellious heart. The seat of skepticism is in the moral nature. 

[RWP] Robertson’s Word Pictures:

Lukács 16:19:

He was clothed  (ενεδιδυσκετο). Imperfect middle of ενδιδυσκω, a late intensive form of ενδυω. He clothed himself in or with. It was his habit.

Purple  (πορφυραν). This purple dye was obtained from the purple fish, a species of mussel or μυρεξ (1Macc. 4:23). It was very costly and was used for the upper garment by the wealthy and princes (royal purple). They had three shades of purple (deep violet, deep scarlet or crimson, deep blue). See also Mr 15:17,20; Re 18:12.

Fine linen  (βυσσον).

Byssus  or Egyptian flax (India and Achaia also). It is a yellowed flax from which fine linen was made for undergarments. It was used for wrapping mummies. "Some of the Egyptian linen was so fine that it was called woven air" (Vincent). Here only in the N.T. for the adjective βυσσινος occurs in Re 18:12; 19:8,14.

Faring sumptuously  (ευφραινομενος λαμπρως).

Making merry brilliantly . The verb ευφραινομα we have already had in 12:19; 15:23,25,32. Λαμπρως is an old adverb from λαμπρος, brilliant, shining, splendid, magnificent. It occurs here only in the N.T. This parable apparently was meant for the Pharisees (verse 14) who were lovers of money. It shows the wrong use of money and opportunity. 

Lukács 16:20:

Beggar  (πτωχος). Original meaning of this old word. See on Mt 5:3. The name Lazarus is from Ελεαζαρος, "God a help," and was a common one. Lazar in English means one afflicted with a pestilential disease.

Was laid  (εβεβλητο). Past perfect passive of the common verb βαλλω. He had been flung there and was still there, "as if contemptuous roughness is implied" (Plummer).

At his gate  (προς τον πυλωνα αυτου). Right in front of the large portico or gateway, not necessarily a part of the grand house, porch in Mt 26:71.

Full of sores  (ειλκωμενος). Perfect passive participle of ελκοω, to make sore, to ulcerate, from ελκος, ulcer (Latin ulcus). See use of ελκος in verse 21. Common in Hippocrates and other medical writers. Here only in the N.T. 

Lukács 16:21:

With the crumbs that fell  (απο των πιπτοντων). From the things that fell from time to time. The language reminds one of Lu 15:16 (the prodigal son) and the Syro-Phoenician woman (Mr 7:28). Only it does not follow that this beggar did not get the scraps from the rich man's table. Probably he did, though nothing more. Even the wild street dogs would get them also.

Yea, even the dogs  (αλλα κα ο κυνες). For αλλα κα see also 12:7; 24:22. Αλλα can mean "yea," though it often means "but." Here it depends on how one construes Luke's meaning. If he means that he was dependent on casual scraps and it was so bad that even the wild dogs moreover were his companions in misery, the climax came that he was able to drive away the dogs. The other view is that his hunger was unsatisfied, but even the dogs increased his misery.

Licked his sores  (επελειχον τα ελκη αυτου). Imperfect active of επιλειχω, a late vernacular Koine verb, to lick over the surface. It is not clear whether the licking of the sores by the dogs added to the misery of Lazarus or gave a measure of comfort, as he lay in his helpless condition. "Furrer speaks of witnessing dogs and lepers waiting together for the refuse" (Bruce). It was a scramble between the dogs and Lazarus. 

Lukács 16:22:

Was borne  (απενεχθηνα). First aorist passive infinitive from αποφερω, a common compound defective verb. The accusative case of general reference (αυτον) is common with the infinitive in such clauses after εγενετο, like indirect discourse. It is his soul, of course, that was so borne by the angels, not his body.

Into Abraham's bosom  (εις τον ολπον Αβρααμ). To be in Abraham's bosom is to the Jew to be in Paradise. In Joh 1:18 the Logos is in the bosom of the Father. Abraham, Isaac, and Jacob are in heaven and welcome those who come (Mt 8:11; 4Macc. 14:17). The beloved disciple reclined on the bosom of Jesus at the last passover (Joh 13:23) and this fact indicates special favour. So the welcome to Lazarus was unusual.

Was buried  (εταφη). Second aorist (effective) passive of the common verb θαπτω. Apparently in contrast with the angelic visitation to the beggar. 

Lukács 16:23:

In Hades  (εν τω Hαιδη). See on Mt 16:18 for discussion of this word. Lazarus was in Hades also for both Paradise (Abraham's bosom) and Gehenna are in the unseen world beyond the grave.

In torments  (εν βασανοις). The touchstone by which gold and other metals were tested, then the rack for torturing people. Old word, but in the N.T. only here, Lu 16:28; Mt 4:24.

Sees  (ορα). Dramatic present indicative. The Jews believed that Gehenna and Paradise were close together. This detail in the parable does not demand that we believe it. The picture calls for it.

From afar  (απο μακροθεν). Pleonastic use of απο as μακροθεν means

from afar . 

Lukács 16:24:

That he may dip  (ινα βαψη). First aorist active subjunctive of βαπτω, common verb, to dip.

In water  (υδατος). Genitive, the specifying case, water and not something else.

Cool  (καταψυξη). First aorist active subjunctive of καταψυχω, a late Greek compound, to cool off, to make cool. Only here in the N.T. but common in medical books. Note perfective use of κατα- (down). A small service that will be welcome.

For I am in anguish  (οτ οδυνωμα). The active has a causative sense to cause intense pain, the middle to torment oneself (Lu 2:48; Ac 20:38), the passive to be translated as here. Common verb, but no other examples in the N.T. 

Lukács 16:25:

Receivedst  (απελαβες). Second aorist indicative of απολαμβανω, old verb to get back what is promised and in full. See also Lu 6:34; 18:30; 23:41.

Evil things  (τα κακα). Not "his," but "the evil things" that came upon him.

Thou art in anguish  (οδυνασα). Like καυχασα in Ro 2:17. They contracted -αεσα without the loss of ς. Common in the Koine. 

Lukács 16:26:

Beside all this  (εν πασ τουτοις).

In all these things  (or regions).

Gulf  (χασμα). An old word from χαινω, to yawn, our chasm, a gaping opening. Only here in the N.T.

Is fixed  (εστηρικτα). Perfect passive indicative of στηριζω, old verb (see on Lu 9:51). Permanent chasm.

May not be able  (μη δυνωντα). Present middle subjunctive of δυναμα. The chasm is there on purpose (that not , οπως μη) to prevent communication. 

Lukács 16:27:

That you send him  (ινα πεμψηις αυτον). As if he had not had a fair warning and opportunity. The Roman Catholics probably justify prayer to saints from this petition from the Rich Man to Abraham, but both are in Hades (the other world). It is to be observed besides, that Abraham makes no effort to communicate with the five brothers. But heavenly recognition is clearly assumed. Dante has a famous description of his visit to the damned (Purg. iii, 114). 

Lukács 16:28:

That he may testify  (οπως διαμαρτυρητα). An old verb for solemn and thorough (δια-) witness. The Rich Man labours under the delusion that his five brothers will believe the testimony of Lazarus as a man from the dead. 

Lukács 16:29:

Let them hear them  (ακουσατωσαν αυτων). Even the heathen have the evidence of nature to show the existence of God as Paul argues in Romans so that they are without excuse (Ro 1:20f.). 

Lukács 16:30:

They will repent  (μετανοησουσιν). The Rich Man had failed to do this and he now sees that it is the one thing lacking. It is not wealth, not poverty, not alms, not influence, but repentance that is needed. He had thought repentance was for others, not for all. 

Lukács 16:31:

Neither will they be persuaded  (ουδ' πεισθησοντα). First future passive of πειθω. Gressmann calls attention to the fact that Jesus is saying this in the conclusion of the parable. It is a sharp discouragement against efforts today to communicate with the dead. "Saul was not led to repentance when he saw Samuel at Endor nor were the Pharisees when they saw Lazarus come forth from the tomb. The Pharisees tried to put Lazarus to death and to explain away the resurrection of Jesus" (Plummer). Alford comments on the curious fact that Lazarus was the name of the one who did rise from the dead but whose return from the dead "was the immediate exciting cause of their (Pharisees) crowning act of unbelief." 

[TFG] The Fourfold Gospel and Commentary on Acts of Apostles:

Lukács 16:19:

 #Lu 16:19|  XCII. SECOND GREAT GROUP OF PARABLES.    (Probably in Peraea.)    F. PARABLE OF THE RICH MAN AND LAZARUS.       #Lu 16:19-31|     The parable we are about to study is a direct advance upon the thoughts in the previous section. We may say generally that if the parable of the unjust steward teaches how riches are to be used, this parable sets forth the terrible consequences of a failure to so use them. Each point of the previous discourse is covered in detail, as will be shown by the references in the discussion of the parable.     Now there was a certain rich man, and he was clothed in purple and fine linen, faring sumptuously every day. For convenience' sake, this rich man has been commonly called Dives, which is simply Latin for rich man, and is therefore not truly a name, for it is not fitting to name him whom the Lord left nameless. Along the coast of Tyre there was found a rare shell-fish (Murex purpurarius) from which a costly purple dye was obtained, each little animal yielding about one drop of it. Woolen garments dyed with it were worn by kings and nobles, and idol images were sometimes arrayed in them. This purple robe formed the outer, and the linen the inner garment. The byssus, or fine linen of Egypt, was produced from flax, which grew on the banks of the Nile. It was dazzlingly white, and worth twice its weight in gold (#Ge 41:42 Ex 26:31-33 28:5 1Ch 15:27 Eze 27:7|). The mention of these garments and a continual banqueting indicates a life of extreme luxury.  (TFG 511) 

Lukács 16:20:

 #Lu 16:20|     And a certain beggar. Literally, "one who crouches." It is used thirty-four times in the New Testament, and is everywhere translated "poor" save here and at #Ga 4:9|. In the last stages of life Lazarus had become an object of charity, but there is nothing to  indicate that he had been an habitual beggar.     Named Lazarus. This is the only name which occurs in our Lord's parables. It is derived from Eleazar, which means, "God a help." The name is symbolic of destitution, and many words indicative of beggary are derived from it.     Was laid at his gate. In the East the gates of the rich are still the resorts of the poor.  (TFG 511-512) 

Lukács 16:21:

 #Lu 16:21|     And desiring to be fed with the crumbs that fell from the rich man's table; yea, even the dogs come and licked his sores. The contrast here is sharp. Lazarus is naked and clothed with sores instead of rich apparel, and desires crumbs instead of a banquet. That he limited his desire to crumbs suggests a freedom from both worldly lust and envy. Whether he got the crumbs is not stated. His sufferings may have been as unmitigated on earth as those of the rich man were in Hades (#Lu 16:24|), and it is certain that even if he received the crumbs they did not count as a gift, being mere refuse, utterly worthless in the sight of the rich man. The very point of the parable is that the rich man gave him nothing. The dogs also suggest a contrast. The rich man is surrounded by loyal brethren and attentive servants, while Lazarus is the companion of dogs, the scavengers of the streets, who  treat him with rude compassion as one of their number, soothing his  sores with their saliva.  (TFG 512) 

Lukács 16:22:

 #Lu 16:22|     And it came to pass, that the beggar died, and that he was carried away by the angels into Abraham's bosom. It is the office of angels to minister to the heirs of salvation (#Mt 24:31 Mr 13:27 Heb 1:14|).     And the rich man also died, and was buried. In death as well as in life the two men stand in contrast. The rich man passes from view with the pomp and pagentry of a burial (#2Ch 16:13,14|), an earthly honor suited to a worldly life. But Lazarus passes hence with the angels, a spiritual triumph suited to one accepted of God.  (TFG 512) 

Lukács 16:23:

 #Lu 16:23|     And in Hades he lifted up his eyes, being in torments, and seeth. #Re 14:10|.     Abraham afar off, and Lazarus in his bosom. Hades (Greek), or Sheol (Hebrew), was the name given to the abode of the dead between death and the resurrection. In it the souls of the wicked are in torment, and  those of the righteous enjoy a paradise (#Lu 23:43|). The joys of Paradise were conceived of as those of a feast, and the expression "Abraham's bosom" is taken from the custom of reclining on couches at feasts. As a guest leaned upon his left arm, his neighbor on his left might easily lean upon his bosom. Such a position of respect to the master of the house was one of special honor, and indicated great intimacy (#Joh 1:18 13:23|). What higher honor or joy could the Jew  conceive of than such a condition of intimacy and fellowship with  Abraham, the great founder of their race? (#Mt 8:11|).  (TFG 512-513) 

Lukács 16:24:

 #Lu 16:24|     And he cried and said. In earnest entreaty.     Father Abraham. The claim of kindred is not denied, but it is unavailing (#Lu 3:8|).     Have mercy on me, and send Lazarus that he may dip the tip of his finger in water, and cool my tongue; for I am in anguish in this flame. The smallness of the favor asked indicates the greatness of the distress, as it does in #Lu 16:21|, where crumbs are desired. There is a reciprocity also between the desired crumbs and the prayed-for drop, which contains a covert reference to #Lu 16:4,5|. Had the rich man given more he might now have asked for more. The friendship of Lazarus might have been easily won, and now the rich man needed that friendship, but he had neglected the principle set forth in #Lu 16:9|, and had abused his stewardship by wasting his substance upon himself. Again, the former condition of each party is sharply reversed. Lazarus feasts at a better banquet, and the rich man begs because of a more dire and insatiable craving. Thus the life despised of men was honored by God, and (#Lu 16:15|) the man who was exalted among men is found to  have been abominable unto God.  (TFG 513) 

Lukács 16:25:

 #Lu 16:25|     But Abraham said, Son. A tender word (#Jos 7:19|).     Remember. #Pr 5:11-14|.     That thou in thy lifetime receivedst thy good things, and Lazarus in like manner evil things: but now here. Where a different order pertains from that of the earth.     He is comforted and thou art in anguish. The woes received by Lazarus are not spoken of as his. He neither earned nor deserved them  (#Re 7:13-17|). His was the stewardship of suffering  (#1Co 4:9 2Co 4:7|), and in its small details he had shown great faithfulness. The rich man had the stewardship of wealth, with its accompanying obligation of generosity. This obligation he had esteemed as too contemptibly small to deserve his notice; but in neglecting it, he had inadvertently been unfaithful in much. See #Lu 16:10|. This has been the sin of omission on the part of the rich man, and his sin of commission answered as a complement to it, for he had been guilty of that money-loving self-indulgence which was condemned by Jesus and justified by the Pharisees (#Lu 16:14,15|). No other crime is charged against the rich man, yet he is found in torment. But the rich man during his lifetime had been so deceived by his wealth that he had failed to detect his sin. Moreover, as he indicates in #Lu 16:28|, a  like deception was now being practiced upon his brethren. Thus the parable justifies the term "unrighteous" which Jesus had given to mammon at #Lu 16:9,11|.  (TFG 513-514) 

Lukács 16:26:

 #Lu 16:26|     Between us and you there is a great gulf fixed, that they that would pass from hence to you may not be able, and that none may cross over from thence to us. We have here a clear statement of the separation which parts the good from the evil in the future state. But it has been urged that the coloring and phraseology of this parable is derived from rabbinical teaching, that our Lord made use of a current but erroneous Jewish notion to teach a valuable lesson, and that therefore it is not safe to draw any inferences from the narrative relative to the future state. But it should be observed that the parables of Jesus never introduce fictitious conditions, nor do they anywhere violate the order and course of nature. It is hardly possible that he could have made this an exception to his rule, especially since it is in a field where all the wisdom of the world is insufficient to make the slightest correction. Moreover, it is certainly impossible that he could exaggerate the differences between the states of the lost and saved in the hereafter. Nor can the teaching of the parable be set aside on the ground that it represents merely the intermediate and not the final condition of things. If the intermediate condition of things is fixed and established, the final condition must, a fortiori, be more so. Moreover, the teaching here differs from that of the old rabbis, for, according to Lightfoot, a wall and not a gulf separated between the just and the unjust, and they were not "afar off" from each other, the distance being but a handbreadth. The passage therefore confirms the doctrine that the righteous are neither homeless nor unconscious during the period between death and the resurrection (#Php 1:23|), and refutes the doctrine of Universalism, for the gulf is, 1, fixed, and, 2, can not be passed or bridged. The gulf of pride and caste between the rich  man and Lazarus while on earth was easy to cross.  (TFG 514-515) 

Lukács 16:27:

 #Lu 16:27|     I pray thee therefore, father, that thou wouldest send him to my father's house. The double attempt of the rich man to use Lazarus as his servant shows how hard it was for him to adjust himself to his new condition.  (TFG 515) 

Lukács 16:28:

 #Lu 16:28|     For I have five brethren. There is no typical significance in the number.     That he may testify unto them, lest they also come into this place of torment. Deceived by his wealth, the rich man looked upon his earthly possessions as real and substantial, and, like rich sinners of today, had simply disregarded the affairs of the future life. Aroused by the sudden experience of the awful realities of the future state, he desires to make it as real to his brethren as it had now become to him. In endeavoring to carry out his desire he proceeds on the theory that the testimony of the dead in reference to the realities of the future state are more trustworthy and influential than the revelations of God himself, given through his inspired spokesmen. This dishonoring of God and his law was to be expected from one who had made mammon his real master, even though professing (as the context suggests) to serve God. The singleness of his service is shown in that he, though practically discharged by one master--mammon, can not even now speak respectfully of God. Some commentators make much of the so-called repentance of the rich man, manifested in this concern for his brethren; but the Lord did not count kindness shown to kindred as evidence of goodness, much less of repentance (#Lu 6:32-35|). Besides the natural feeling for his brothers, he knew that their presence in torment would add to his own. His concern for his brethren is not told to indicate repentance. It is mentioned to bring out the point that the revealed will of God of itself and without more makes it inexcusable for a man to lead a selfish life.  (TFG 515-516) 

Lukács 16:29:

 #Lu 16:29|     They have Moses and the prophets. That is, the entire Old Testament.     Let them hear them. #Joh 1:45 5:39-46 Lu 24:27|. The Scriptures are a sufficient guide to godliness--#2Ti 3:16,17|, and a failure to live rightly when possession them is due to lack of will, and not to lack of knowledge.  (TFG 516) 

Lukács 16:30:

 #Lu 16:30|     But if one go to them from the dead, they will repent. With the spirit of a true Pharisee, he sought a sign for his brothers. See TFG "#Mt 12:38|". But the guidance of Scripture is better than any sign.  (TFG 516) 

Lukács 16:31:

 #Lu 16:31|     If they hear not Moses and the prophets, neither will they be persuaded, if one rise from the dead. These words might sound like an overstatement of the obduracy of unbelief were they not amply verified by the literal facts. Jesus had already raised at least two from the dead as witnesses to his divine power, and he was about to raise a third, who, with startling suggestiveness, would bear this very name of Lazarus. But despite all these witnesses the majority of the Jews disbelieved and continued to disbelieve in him; nay, they even went so far as to seek the death of Lazarus that they might be rid of his testimony (#Joh 12:10|). This is also a reference to Jesus' own resurrection. It is true that he did not appear in person to those who disbelieved in him, but they had clear knowledge of his resurrection (#Mt 28:11-15|), and it was considered as proved to all men (#Ac 17:31|).  (TFG 516) 

[Wesley] John Wesley’s Notes on the Bible:

Lukács 16:19:

There was a certain rich man - Very probably a Pharisee, and one that justified himself before men; a very honest, as well as honourable gentleman: though it was not proper to mention his name on this occasion: who was clothed in purple and fine linen - and doubtless esteemed on this account, (perhaps not only by those who sold it, but by most that knew him,) as encouraging trade, and acting according to his quality: And feasted splendidly every day - And consequently was esteemed yet more, for his generosity and hospitality in keeping so good a table. 

Lukács 16:20:

And there was a certain beggar named Lazarus, (according to the Greek pronunciation) or Eleazer. By his name it may be conjectured, he was of no mean family, though it was thus reduced. There was no reason for our Lord to conceal his name, which probably was then well known. Theophylact observes, from the tradition of the Hebrews, that he lived at Jerusalem. Yea, the dogs also came and licked his sores - It seems this circumstance is recorded to show that all his ulcers lay bare, and were not closed or bound up. 

Lukács 16:22:

And the beggar - Worn out with hunger, and pain, and want of all things, died: and was carried by angels (amazing change of the scene!) into Abraham's bosom - So the Jews styled paradise; the place where the souls of good men remain from death to the resurrection. The rich man also died, and was buried - Doubtless with pomp enough, though we do not read of his lying in state; that stupid, senseless pageantry, that shocking insult on a poor, putrefying carcass, was reserved for our enlightened age! 

Lukács 16:23:

He seeth Abraham afar off - And yet knew him at that distance: and shall not Abraham's children, when they are together in paradise, know each other! 

Lukács 16:24:

Father Abraham, have mercy on me - It cannot be denied, but here is one precedent in Scripture of praying to departed saints: but who is it that prays, and with what success? Will any, who considers this, be fond of copying after him? 

Lukács 16:25:

But Abraham said, Son - According to the flesh. Is it not worthy of observation, that Abraham will not revile even a damned soul? and shall living men revile one another? Thou in thy lifetime receivedst thy good things - Thou didst choose and accept of worldly things as thy good, thy happiness. And can any be at a loss to know why he was in torments? This damnable idolatry, had there been nothing more, was enough to sink him to the nethermost hell. 

Lukács 16:26:

Beside this there is a great gulf fixed - Reader, to which side of it wilt thou go? 

Lukács 16:28:

Lest they also come into this place - He might justly fear lest their reproaches should add to his own torment. 

Lukács 16:31:

Neither will they be persuaded - Truly to repent: for this implies an entire change of heart: but a thousand apparitions cannot, effect this. God only can, applying his word. 
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