Kedves ‘Elveszettek és Elgurultak’!

Már elindult értetek a mennyei mentőcsapat! Addig is, míg megérkezik, vigasztaljanak az alábbi sorok! ;‑)

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

Fejezet 15

1ויהי בקרב אליו כל המוכסים והחטאים לשמע אותו׃ 2וילונו הפרושים והסופרים לאמר הנה זה מקבל את החטאים ואכל אתם׃ 3וידבר אליהם את המשל הזה לאמר׃ 4מי זה האיש מכם אשר לו מאה כבשים ואבד לו אחד מהם ולא יטוש את התשעים ותשעה במדבר והלך אחרי האבד עד כי ימצאהו׃ 5והיה כמצאו אתו ישימנו על כתפיו בשמחה׃ 6ובא אל ביתו וקרא לאהביו ולשכניו יחד לאמר שמחו אתי כי מצאתי את שיי האבד׃ 7אני אמר לכם כי כן תהיה שמחה בשמים על חוטא אחד השב יותר מעל תשעים ותשעה צדיקים אשר לא יצטרכו לתשובה׃ 8או מי האשה אשר לה עשרה דרכמונים ואבד לה דרכמון אחד ולא תדליק נר ותטאטא את הבית ותחפש היטב עד כי תמצאהו׃ 9והיה כמצאה אותו תקרא לרעותיה ולשכנותיה לאמר שמחנה אתי כי מצאתי את הדרכמון אשר אבד לי׃ 10כן אני אמר לכם תהיה שמחה לנפי מלאכי אלהים על חוטא אחד אשר שב מחטאו׃

LXX/Greek New Testament:

Lc 15.

Lc 15.1

jÖHsan de; aujtwÖ ejggivzonte" pavnte" oiJ telwÖnai kai; oiJ  aJmartwloi; ajkouvein aujtouÖ.

Lc 15.2

kai; diegovgguzon oiJv te FarisaiÖoi kai; oiJ grammateiÖ" levgonte" oJvti OuJÖto" aJmartwlou;" prosdevcetai kai;  sunesqivei aujtoiÖ".

Lc 15.3

eijÖpen de; pro;" aujtou;" th;n parabolh;n tauvthn levgwn,

Lc 15.4

Tiv" ajvnqrwpo" ejx uJmwÖn ejvcwn eJkato;n provbata kai;  ajpolevsa" ejx aujtwÖn eJ;n ouj kataleivpei ta; ejnenhvkonta ejnneva ejn thÖ ejrhvmw kai; poreuvetai ejpi; to; ajpolwlo;" eJvw" euJvrh aujtov_

Lc 15.5

kai; euJrw;n ejpitivqhsin ejpi; tou;" wjvmou" aujtouÖ caivrwn,

Lc 15.6

kai; ejlqw;n eij" to;n oijÖkon sugkaleiÖ tou;" fivlou" kai;  tou;" geivtona" levgwn aujtoiÖ", Sugcavrhtev moi, oJvti euJÖron to; provbatovn mou to; ajpolwlov".

Lc 15.7

levgw uJmiÖn oJvti ouJvtw" cara; ejn twÖ oujranwÖ ejvstai  ejpi; eJni; aJmartwlwÖ metanoouÖnti hj; ejpi; ejnenhvkonta  ejnneva dikaivoi" oiJvtine" ouj creivan ejvcousin metanoiva".

Lc 15.8

j;H tiv" gunh; dracma;" ejvcousa devka, eja;n ajpolevsh dracmh;n mivan, oujci; aJvptei luvcnon kai; saroiÖ th;n oijkivan kai; zhteiÖ ejpimelwÖ" eJvw" ouJÖ euJvrh_

Lc 15.9

kai; euJrouÖsa sugkaleiÖ ta;" fivla" kai; geivtona" levgousa,  Sugcavrhtev moi, oJvti euJÖron th;n dracmh;n hJ;n ajpwvlesa.

Lc 15.10

ouJvtw", levgw uJmiÖn, givnetai cara; ejnwvpion twÖn ajggevlwn touÖ qeouÖ ejpi; eJni; aJmartwlwÖ metanoouÖnti.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

Fejezet 15

1ησαν δε αυτω εγγιζοντες παντες οι τελωναι και οι αμαρτωλοι ακουειν αυτου 2και διεγογγυζον οι τε φαρισαιοι και οι γραμματεις λεγοντες οτι ουτος αμαρτωλους προσδεχεται και συνεσθιει αυτοις 3ειπεν δε προς αυτους την παραβολην ταυτην λεγων 4τις ανθρωπος εξ υμων εχων εκατον προβατα και απολεσας εξ αυτων εν ου καταλειπει τα ενενηκοντα εννεα εν τη ερημω και πορευεται επι το απολωλος εως ευρη αυτο 5και ευρων επιτιθησιν επι τους ωμους αυτου χαιρων 6και ελθων εις τον οικον συγκαλει τους φιλους και τους γειτονας λεγων αυτοις συγχαρητε μοι οτι ευρον το προβατον μου το απολωλος 7λεγω υμιν οτι ουτως χαρα εν τω ουρανω εσται επι ενι αμαρτωλω μετανοουντι η επι ενενηκοντα εννεα δικαιοις οιτινες ου χρειαν εχουσιν μετανοιας 8η τις γυνη δραχμας εχουσα δεκα εαν απολεση δραχμην μιαν ουχι απτει λυχνον και σαροι την οικιαν και ζητει επιμελως εως ου ευρη 9και ευρουσα συγκαλει τας φιλας και γειτονας λεγουσα συγχαρητε μοι οτι ευρον την δραχμην ην απωλεσα 10ουτως λεγω υμιν γινεται χαρα ενωπιον των αγγελων του θεου επι ενι αμαρτωλω μετανοουντι

[UMGreek] Unaccented Modern Greek Text:

Fejezet 15

1Επλησιαζον δε εις αυτον παντες οι τελωναι και οι αμαρτωλοι, δια να ακουωσιν αυτον. 2Και διεγογγυζον οι Φαρισαιοι και οι γραμματεις, λεγοντες οτι ουτος αμαρτωλους δεχεται και συντρωγει μετ  αυτων. 3Ειπε δε προς αυτους την παραβολην ταυτην, λεγων 4Τις ανθρωπος εξ υμων εαν εχη εκατον προβατα και χαση εν εξ αυτων, δεν αφινει τα ενενηκοντα εννεα εν τη ερημω και υπαγει ζητων το απολωλος, εωσου ευρη αυτο; 5Και ευρων αυτο, βαλλει επι τους ωμους αυτου χαιρων. 6Και ελθων εις τον οικον, συγκαλει τους φιλους και τους γειτονας, λεγων προς αυτους  Συγχαρητε μοι, διοτι ευρον το προβατον μου το απολωλος. 7Σας λεγω οτι ουτω θελει εισθαι χαρα εν τω ουρανω δια ενα αμαρτωλον μετανοουντα μαλλον παρα δια ενενηκοντα εννεα δικαιους, οιτινες δεν εχουσι χρειαν μετανοιας. 8Η τις γυνη εχουσα δεκα δραχμας, εαν χαση δραχμην μιαν, δεν αναπτει λυχνον και σαρονει την οικιαν και ζητει επιμελως, εως οτου ευρη αυτην; 9και αφου ευρη, συγκαλει τας φιλας και τας γειτονας, λεγουσα  Συγχαρητε μοι, διοτι ευρον την δραχμην την οποιαν εχασα. 10Ουτω, σας λεγω, χαρα γινεται ενωπιον των αγγελων του Θεου δια ενα αμαρτωλον μετανοουντα.

[Vulgate] Latin Vulgate:

Fejezet 15

1erant autem adpropinquantes ei publicani et peccatores ut audirent illum 2et murmurabant Pharisaei et scribae dicentes quia hic peccatores recipit et manducat cum illis 3et ait ad illos parabolam istam dicens 4quis ex vobis homo qui habet centum oves et si perdiderit unam ex illis nonne dimittit nonaginta novem in deserto et vadit ad illam quae perierat donec inveniat illam 5et cum invenerit eam inponit in umeros suos gaudens 6et veniens domum convocat amicos et vicinos dicens illis congratulamini mihi quia inveni ovem meam quae perierat 7dico vobis quod ita gaudium erit in caelo super uno peccatore paenitentiam habente quam super nonaginta novem iustis qui non indigent paenitentia 8aut quae mulier habens dragmas decem si perdiderit dragmam unam nonne accendit lucernam et everrit domum et quaerit diligenter donec inveniat 9et cum invenerit convocat amicas et vicinas dicens congratulamini mihi quia inveni dragmam quam perdideram 10ita dico vobis gaudium erit coram angelis Dei super uno peccatore paenitentiam agente

Magyar Bibliatársulat Újfordítású Bibliája:

Lk. 15.

Lk. 15,1

A vámszedők és a bűnösök mindnyájan igyekeztek Jézushoz, hogy hallgassák őt.

Lk. 15,2

A farizeusok és az írástudók pedig így zúgolódtak: „Ez bűnösöket fogad magához, és együtt eszik velük.”

Lk. 15,3

Ő erre ezt a példázatot mondta nekik:

Lk. 15,4

„Ha valakinek közületek száz juha van, és elveszít közülük egyet, vajon nem hagyja-e ott a kilencvenkilencet a pusztában, és nem megy-e addig az elveszett után, amíg meg nem találja?

Lk. 15,5

És ha megtalálta, felveszi a vállára örömében,

Lk. 15,6

hazamegy, összehívja barátait és szomszédait, majd így szól hozzájuk: Örüljetek velem, mert megtaláltam az elveszett juhomat.

Lk. 15,7

Mondom nektek, hogy ugyanígy nagyobb öröm lesz a mennyben egyetlen megtérő bűnösön, mint kilencvenkilenc igaz miatt, akinek nincs szüksége megtérésre.”

Lk. 15,8

„Vagy ha egy asszonynak tíz drahmája van, és elveszít egy drahmát, vajon nem gyújt-e lámpást, nem söpri-e ki a házát, és nem keresi-e gondosan, míg meg nem találja?

Lk. 15,9

És ha megtalálta, összehívja barátnőit és szomszédasszonyait, és így szól: Örüljetek velem, mert megtaláltam a drahmát, amelyet elvesztettem.

Lk. 15,10

Mondom nektek, így fognak örülni az Isten angyalai egyetlen megtérő bűnösnek.”

Protestáns revideált újfordítás saját variánsa:

Károli:

Luk. 15.

Az elveszett juhról, drakhmáról, és a tékozló fiúról vett példában tanítja Krisztus, hogy az Isten a megtérő bűnösöket magához fogadja.

Luk. 15,1

Közelgetnek vala pedig ő hozzá a vámszedők [Mát. 9,10. 11.  Márk 2,15. 16.] és a bűnösök mind, hogy hallgassák őt.

Luk. 15,2

És zúgolódának a farizeusok és az írástudók, mondván: Ez [rész 7,39.] bűnösöket fogad magához, és velök együtt eszik.

Luk. 15,3

Ő pedig ezt a példázatot beszélé nékik, mondván:

Luk. 15,4

Melyik ember az közületek, a kinek ha száz juha van, és egyet azok közül [Mát. 18,12-14.] elveszt, nem hagyja ott a kilenczvenkilenczet a pusztában, és nem megy az elveszett után, mígnem megtalálja [Luk. 19,10.] azt?

Luk. 15,5

És ha megtalálta, felveti az ő vállára, örülvén.

Luk. 15,6

És haza menvén, egybehívja barátait és szomszédait, mondván nékik: Örvendezzetek én velem, mert megtaláltam az én juhomat, [1 Pét. 2,25.] a mely elveszett vala.

Luk. 15,7

Mondom néktek, hogy ily módon nagyobb öröm lesz a mennyben egy megtérő bűnösön, hogynem kilenczvenkilencz igaz emberen, a kinek nincs szüksége megtérésre.

Luk. 15,8

Avagy ha valamely asszonynak tíz drakhmája van, és egy drakhmát elveszt, nem gyújt-é gyertyát, és nem sepri-é ki a házat, és nem keresi-é gondosan, mígnem megtalálja?

Luk. 15,9

És ha megtalálta, egybehívja az ő asszonybarátait és szomszédait, mondván: Örüljetek én velem, mert megtaláltam a drakhmát, melyet elvesztettem vala!

Luk. 15,10

Ezenképen, mondom néktek, örvendezés van az Isten angyalainak színe előtt egy bűnös ember megtérésén.

Szent István Társulati Biblia:

Lk 15.

Az elveszett bárány

Lk 15,1

A vámosok és a bűnösök mind jöttek, hogy hallgassák.

Lk 15,2

A farizeusok és az írástudók méltatlankodtak miatta. „Ez bűnösökkel áll szóba, sőt eszik is velük” - mondták.

Lk 15,3

Erre mondott nekik egy példabeszédet:

Lk 15,4

„Ha közületek valakinek van száz juha, és egy elvész belőlük, nem hagyja-e ott a pusztában a kilencvenkilencet, hogy keresse az egy elveszettet, amíg meg nem találja?

Lk 15,5

Ha megtalálja, örömében vállára veszi,

Lk 15,6

hazasiet vele, összehívja barátait és szomszédait: Örüljetek ti is - mondja -, mert megtaláltam elveszett bárányomat!

Lk 15,7

Mondom nektek, éppen így nagyobb öröm lesz a mennyek országában egy megtérő bűnösön, mint kilencvenkilenc igazon, akinek nincs szüksége rá, hogy megtérjen.

Az elveszett drachma

Lk 15,8

Vagy ha egy asszonynak van tíz drachmája, és egyet elveszít, nem gyújt-e világot, nem sepri-e ki a házát, nem keresi-e gondosan, amíg meg nem találja?

Lk 15,9

És ha megtalálja, összehívja barátnőit meg a szomszédasszonyokat: Örüljetek ti is - mondja -, mert megtaláltam elveszett drachmámat! -

Lk 15,10

Mondom nektek, az Isten angyalai is éppígy örülnek majd egy megtérő bűnösnek.”

Káldi Biblia:

Lk 15

A farizeusok zúgolódnak Jézusra, hogy a bűnösöket elfogadja. Három példabeszéd az elveszett juhról, garasról s a tékozló fiuról.

Lk 15,1

Közeledének pedig hozzája a vámosok és bűnösök, * hogy hallgassák őt.

Lk 15,2

És zúgolódának a farizeusok és irástudók, mondván: Hogy ez a bűnösöket elfogadja, és velök eszik.

Lk 15,3

És mondá nekik e példabeszédet, így szólván: *

Lk 15,4

Kicsoda az az ember közőletek, kinek száz juha vagyon; és ha elveszt egyet azok közől, nem hagyja-e a kilenczvenkilenczet a pusztában, * és az után megyen, mely elveszett vala, mígnem megtalálja azt?

Lk 15,5

És midőn megtalálja, vállaira veszi, örűlvén;

Lk 15,6

és hazamenvén, egybehíja barátait és szomszédait, mondván nekik: Örvendjetek velem, mert megtaláltam az én juhomat, mely elveszett vala.

Lk 15,7

Mondom nektek: hogy szintúgy öröm lesz mennyben egy megtérő bűnösön, mint kilenczvenkilencz igazon, kiknek nincs szükségök bűnbánatra. *

Lk 15,8

Vagy a mely asszonynak tiz garasa * lévén, ha elveszt egy garast, nem gyujt-e gyertyát, és kisöpri házát, és keresi szorgalmasan, mígnem megtalálja?

Lk 15,9

És midőn megtalálja, egybehíja barátait és szomszédait, mondván: Örvendjetek velem, mert megtaláltam a garast, melyet elvesztettem vala.

Lk 15,10

Igy mondom nektek, öröm leszen az Isten angyalai előtt egy megtérő bűnösön. *

Káldi Neovulgáta Biblia:

Lk 15.

Lk 15,1

Vámosok és bűnösök is mentek hozzá, hogy hallgassák.

Lk 15,2

A farizeusok és az írástudók azonban méltatlankodtak: »Ez bűnösökkel áll szóba és velük eszik.«

Lk 15,3

Akkor ezt a példabeszédet mondta nekik:

Lk 15,4

»Ha közületek valakinek száz juha van, és egyet elveszít közülük, nem hagyja-e ott a kilencvenkilencet a pusztában, és nem megy-e az elveszett után, amíg meg nem találja?

Lk 15,5

Amikor megtalálja, örömében vállára veszi,

Lk 15,6

hazamegy, összehívja barátait és szomszédait, és azt mondja nekik: „Örüljetek velem, mert megtaláltam elveszett juhomat!”

Lk 15,7

Mondom nektek: éppen így nagyobb öröm lesz a mennyben is egy megtérő bűnös miatt, mint kilencvenkilenc igaz miatt, akinek nincs szüksége megtérésre.

Lk 15,8

Vagy ha egy asszonynak tíz drachmája van, és elveszít egy drachmát, nem gyújt-e lámpát, nem söpri-e ki a házát, és nem keresi-e gondosan, amíg meg nem találja?

Lk 15,9

Ha pedig megtalálta, összehívja barátnőit és szomszédait, hogy elmondja nekik: „Örüljetek velem, mert megtaláltam a drachmát, amelyet elvesztettem!”

Lk 15,10

Mondom nektek: hasonló öröm lesz Isten angyalai közt egy megtérő bűnös miatt.«

Aranyos Biblia:

Luk. XV.

Az elveßett juhról, drachmáról, és a’tékozló fiúról vött példában tanítja Christus, hogy Isten a’megtérö bünösöket magához fogadja.

Luk. 15.1

KÖzelgetnek vala pedig ö hozzája minden Publikánusok és bünösök hogy hallgatnák ötet.

Luk. 15.2

Es zúgolódnak vala a’Fariséusok és Irástudók, ezt mondván: Ez a’bünösöket magához fogadja, és vélek együtt észik.

Luk. 15.3

Ö pedig szólá nékiek e’példabeszédet, mondván:

Luk. 15.4

Ha [Mát. 18:12.] valakinek ti közzületek száz juha vagyon, és egyet azok közzül elveszténd, avagy nem hagyjaé-el a’kilentzvenkilentzet a’pusztában; és nem mégyené annak megkeresésére a’melly elveszett, mígnem azt megtalálja?

Luk. 15.5

Es minekutánna megtalálja, felveti az ö vállára örülvén.

Luk. 15.6

Es haza menvén egybe-hivja barátit és szomszédit, mondván nékiek: Örvendezzetek én velem, mert megtaláltam az én juhomat a’ melly elveszett vala.

Luk. 15.7

Mondom néktek, hogy illyen módon öröm lészen mennyben egy megtérö bünös emberen, nagyobb hogy-nem kilentzvenkilentz igazakon, kik nem szükölködnek megtérés nélkül.

Luk. 15.8

Avagy ha valamelly aszszonyi-állatnak tíz drachmája vagyon, és egy drachmát elveszténd, avagy nem gyújté gyertyát, és nem seprié meg a’ házat, ’s nem keresié nagy szorgalmatossággal míg-nem megtalálja?

Luk. 15.9

Es minekutánna megtalálja nem hivjaé-egybe az ö aszszony-barátit és szomszédit? ezt mondván: Örüljetek én velem; mert megtaláltam a’drachmát mellyet elvesztettem vala.

Luk. 15.10

Ezenképen mondom néktek: örömök vagyon az Istennek Angyalinak egy bünös embernek megtérésén.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

Fejezet 15

1 Es naheten aber zu ihm allerlei Zöllner und Sünder, daß sie ihn höreten. 2 Und die Pharisäer und Schriftgelehrten murreten und sprachen: Dieser nimmt die Sünder an und isset mit ihnen. 3 Er sagte aber zu ihnen dies Gleichnis und sprach: 4 Welcher Mensch ist unter euch, der hundert Schafe hat, und so er der eines verlieret, der nicht lasse die neunundneunzig in der Wüste und hingehe nach dem verloren, bis daß er's finde? 5 Und wenn er's funden hat, so legt er's auf seine Achseln mit Freuden. 6 Und wenn er heimkommt, ruft er seine Freunde und Nachbarn und spricht zu ihnen: Freuet euch mit mir; denn ich habe mein Schaf funden, das verloren war. 7 Ich sage euch: Also wird auch Freude im Himmel sein über einen Sünder, der Buße tut, vor neunundneunzig Gerechten, die der Buße nicht bedürfen. 8 Oder welch Weib ist, die zehn Groschen hat, so sie der einen verlieret, die nicht ein Licht anzünde und kehre das Haus und suche mit Fleiß, bis daß sie ihn finde? 9 Und wenn sie ihn funden hat, rufet sie ihre Freundinnen und Nachbarinnen und spricht: Freuet euch mit mir; denn ich habe meinen Groschen funden, den ich verloren hatte. 10 Also auch, sage ich euch, wird Freude sein vor den Engeln Gottes über einen Sünder, der Buße tut.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

1Then drew near unto him all the publicans and sinners for to hear him. 2And the Pharisees and scribes murmured, saying, This man receiveth sinners, and eateth with them.

 3And he spake this parable unto them, saying, 4"What man of you, having an hundred sheep, if he lose one of them, doth not leave the ninety and nine in the wilderness, and go after that which is lost, until he find it? " 5"And when he hath found it, he layeth it on his shoulders, rejoicing. " 6"And when he cometh home, he calleth together his friends and neighbours, saying unto them, Rejoice with me; for I have found my sheep which was lost. " 7"I say unto you, that likewise joy shall be in heaven over one sinner that repenteth, more than over ninety and nine just persons, which need no repentance.

" 8"Either what woman having ten pieces of silver, if she lose one piece, doth not light a candle, and sweep the house, and seek diligently till she find it? " 9"And when she hath found it, she calleth her friends and her neighbours together, saying, Rejoice with me; for I have found the piece which I had lost. " 10"Likewise, I say unto you, there is joy in the presence of the angels of God over one sinner that repenteth.

"

[LITV] Green’s Literal Translation:

Fejezet 15

1And all the tax collectors and sinners were coming near to Him, to hear Him. 2And the Pharisees and the scribes murmured, saying, This one receives sinners and eats with them. 3And He spoke to them this parable, saying, 4What man of you having a hundred sheep, and losing one of them, does not leave the ninety nine in the deserted place and go after the lost one until he finds it? 5And finding it , he puts it on his shoulders, rejoicing. 6And coming to the house, he calls together the friends and neighbors, saying to them, Rejoice with me, for I have found my sheep that had been lost. 7I say to you that so is joy in Heaven over one sinner repenting, than over ninety nine righteous ones who have no need of repentance. 8Or what woman having ten drachmas, if she loses one drachma does not light a lamp and sweep the house, and look carefully until she finds it? 9And finding it , she calls together the friends and neighbors, saying, Rejoice with me, for I have found the drachma which I lost. 10I say to you, so there is joy before the angels of God over one sinner repenting.

[Swe1917] Swedish Bible (1917):

Fejezet 15

1

Jesus framställer liknelserna om det förlorade fåret, den borttappade penningen och den förlorade sonen.

Och till honom kom allt vad publikaner och syndare hette för att höra honom. 2Men fariséerna och de skriftlärde knorrade och sade: »Denne tager emot syndare och äter med dem.» 3Då framställde han för dem denna liknelse; han sade:
 4»Om ibland eder finnes en man som har hundra får, och han förlorar ett av dem, lämnar han icke då de nittionio i öknen och går och söker efter det förlorade, till dess han finner det? 5Och när han har funnit det, lägger han det på sina axlar med glädje. 6Och när han kommer hem, kallar han tillhopa sina vänner och grannar och säger till dem: 'Glädjens med mig, ty jag har funnit mitt får, som var förlorat.' 7Jag säger eder att likaså bliver mer glädje i himmelen över en enda syndare som gör bättring, än över nittionio rättfärdiga som ingen bättring behöva.
 8Eller om en kvinna har tio silverpenningar, och hon tappar bort en av dem, tänder hon icke då upp ljus och sopar huset och söker noga, till dess hon finner den? 9Och när hon har funnit den, kallar hon tillhopa sina väninnor och grannkvinnor och säger: 'Glädjens med mig, ty jag har funnit den penning som jag hade tappat bort.' 10Likaså, säger jag eder, bliver glädje hos Guds änglar över en enda syndare som gör bättring.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és à→à csere):

Lc 15.

Lc 15,1

Cependant tous les publicains et les pécheurs s'approchaient de lui pour l'entendre.

Lc 15,2

Et les Pharisiens et les scribes de murmurer: "Cet homme, disaient-ils, fait bon accueil aux pécheurs et mange avec eux!"

Lc 15,3

Il leur dit alors cette parabole:

Lc 15,4

"Lequel d'entre vous, s'il a cent brebis et vient à en perdre une, n'abandonne les 89 autres dans le désert pour s'en aller après celle qui est perdue, jusqu'à ce qu'il l'ait retrouvée?

Lc 15,5

Et, quand il l'a retrouvée, il la met, tout joyeux, sur ses épaules

Lc 15,6

et, de retour chez lui, il assemble amis et voisins et leur dit: Réjouissez-vous avec moi, car je l'ai retrouvée, ma brebis qui était perdue!

Lc 15,7

C'est ainsi, je vous le dis, qu'il y aura plus de joie dans le ciel pour un seul pécheur qui se repent que pour 99 justes, qui n'ont pas besoin de repentir.

Lc 15,8

"Ou bien, quelle est la femme qui, si elle a dix drachmes et vient à en perdre une, n'allume une lampe, ne balaie la maison et ne cherche avec soin, jusqu'à ce qu'elle l'ait retrouvée?

Lc 15,9

Et, quand elle l'a retrouvée, elle assemble amies et voisines et leur dit: Réjouissez-vous avec moi, car je l'ai retrouvée, la drachme que j'avais perdue!

Lc 15,10

C'est ainsi, je vous le dis, qu'il naît de la joie devant les anges de Dieu pour un seul pécheur qui se repent."

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Lukács 15:2:

Eateth with them; lives familiarly with them. 

Lukács 15:3:

He spake this parable, &c., in order to explain and illustrate the nature of the interest which he felt in the publicans and sinners who were disposed to listen to him. 

[Barnes] Barnes’s New Testament Notes:

Lukács 15:1:

Verse 1. Publicans and sinners. Mt 9:10. 

(a) "drew near unto him" Mt 9:10 

Lukács 15:2:

Verse 2. Murmured. They affected to suppose that if Jesus treated sinners kindly he must be fond of their society, and be a man of similar character. They considered it disgraceful to be with them or to eat with them, and they therefore brought a charge against him for it. They would not suppose that he admitted them to his society for the purpose of doing them good; nor did they remember that the very object of his coming was to call the wicked from their ways and to save them from death. 

Receiveth sinners. Receives them in a tender manner; treats them with kindness; does not drive them from his presence. 

And eateth with them. Contrary to the received maxims of the scribes. By eating with them he showed that he did not despise or overlook them. 

(b) "murmured" Acts 11:3 

Lukács 15:3:

Verse 3. This parable. Mt 17:12,13. 

Lukács 15:4:

Verses 4-6. Mt 18:12,13. 

(c) "man" Mt 18:12 

Lukács 15:5:

Verses 4-6. Mt 18:12,13. 

Verse 5. 

Lukács 15:6:

Verses 4-6. Mt 18:12,13. 

Verse 6. 

(d) "for I have found" Ps 119:176 

Lukács 15:7:

Verse 7. Likewise joy, recovery of an object in danger of being lost, affords much more intense joy than the quiet possession of many that are safe. This our Saviour illustrated by the case of the lost sheep and of the piece of silver. It might also be illustrated by many other things. Thus we rejoice most in our health when we recover from a dangerous disease; we rejoice over a child rescued from danger or disease more than over those who are in health or safety. We rejoice that property is saved from conflagration or the tempest more than over much more that has not been in danger. This feeling our Lord represents as existing in heaven. Likewise, in like manner, or on the same principle, there is joy. 

In heaven. Among the angels of God. Comp. Lk 15:10. Heavenly beings are thus represented as rejoicing over those who repent on earth. They see the guilt and danger of men; they know what God has done for the race, and they rejoice at the recovery of any from the guilt and ruins of sin. 

One sinner. One rebel against God, however great may be his sins or however small. If a sinner, he must perish unless he repents; and they rejoice at his repentance because it recovers him back to the love of God, and because it will save him from eternal death. 

That repenteth. Mt 9:13. 

Just persons. The word persons is not in the original. It means simply just ones, or those who have not sinned. The word may refer to angels as well as to men. There are no just men on earth who need no repentance, Eccl 7:20; Ps 14:2,3; Rom 3:10-18. Our Saviour did not mean to imply that there were any such. He was speaking of what took place in heaven, or among angels, and of their emotions when they contemplate the creatures of God; and he says that they rejoiced in the repentance of one sinner more than in the holiness of many who had not fallen. We are not to suppose that he meant to teach that there were just ninety-nine holy angels to one sinner. He means merely that they rejoice more over the repentance of one sinner than they do over many who have not fallen. By this he vindicated his own conduct. The Jews did not deny the existence of angels. They would not deny that their feelings were proper. If they rejoiced in this manner, it was not improper for him to show similar joy, and especially to seek their conversion and salvation. If they rejoice also, it shows how desirable is the repentance of a sinner. They know of how much value is an immortal soul. They see what is meant by eternal death; and they do not feel too much, or have too much anxiety about the soul that can never die. Oh that men saw it as they see it! and oh that they would make an effort, such as angels see to be proper, to save their own souls, and the souls of others from eternal death! 

(c) "need no repentance" Lk 5:32 

Lukács 15:8:

Verses 8-10. 

Verse 8. Ten pieces of silver. In the original, ten drachmas. The drachma was about the value of fifteen cents, and consequently the whole sum was about a dollar and a half, or six shillings. The sum was small, but it was all she had. The loss of one piece, therefore, was severely felt. 

There is joy in the presence, 

(1) "pieces of silver" Drachma here translated a piece of silver is the eighth part of an ounce, which cometh to sevenpence halfpenny. Mt 18:28. 

Lukács 15:10:

Verse 10. 

(f) "there is joy" Eze 18:23,32, 33:11, Acts 11:18, Phm 1:15,16 

[Clarke] Adam Clarke’s Commentary on the Bible:

Lukács 15:1:

 CHAPTER XV.

Publicans and sinners draw near to hear our Lord, at which the
Pharisees are offended, 1, 2.
Christ vindicates his conduct in receiving them by the parable
of the lost sheep, 3-7.
The parable of the lost piece of money, 8-10;
and the affecting parable of the prodigal son, 11-32.

NOTES ON CHAP. XV.

Verse 1. Publicans and sinners] τελωναικαιαμαρτωλοι,
tax-gatherers and heathens; persons who neither believed in
Christ nor in Moses. See Clarke on Lu 7:36. Concerning the
tax-gatherers, See Clarke on Mt 5:46.
 

Lukács 15:2:

 Verse 2. Receiveth sinners] προσδεχεται. He receives them
cordially, affectionately-takes them to his bosom; for so the
word implies. What mercy! Jesus receives sinners in the most
loving, affectionate manner, and saves them unto eternal life!
Reader, give glory to God for ever!
 

Lukács 15:4:

 Verse 4. What man of you] Our Lord spoke this and the following
parable to justify his conduct in receiving and conversing with
sinners or heathens.

A hundred sheep] Parables similar to this are frequent among the
Jewish writers. The whole flock of mankind, both Jews and
Gentiles, belongs unto this Divine Shepherd; and it is but
reasonable to expect, that the gracious proprietor will look after
those who have gone astray, and bring them back to the flock. The
lost sheep is an emblem of a heedless, thoughtless sinner: one
who follows the corrupt dictates of his own heart, without ever
reflecting upon his conduct, or considering what will be the issue
of his unholy course of life. No creature strays more easily than
a sheep; none is more heedless; and none so incapable of finding
its way back to the flock, when once gone astray: it will bleat
for the flock, and still run on in an opposite direction to the
place where the flock is: this I have often noticed. No creature
is more defenceless than a sheep, and more exposed to be devoured
by dogs and wild beasts. Even the fowls of the air seek their
destruction. I have known ravens often attempt to destroy lambs by
picking out their eyes, in which, when they have succeeded, as the
creature does not see whither it is going, it soon falls an easy
prey to its destroyer. Satan is ever going about as a roaring lion
seeking whom he may devour; in order to succeed, he blinds the
understanding of sinners, and then finds it an easy matter to
tumble them into the pit of perdition. Who but a Pharisee or a
devil would find fault with the shepherd who endeavours to
rescue his sheep from so much danger and ruin!
 

Lukács 15:7:

 Verse 7. Just persons, which need no repentance.] Who do not
require such a change of mind and purpose as these do-who are
not so profligate, and cannot repent of sins they have never
committed. Distinctions of this kind frequently occur in the
Jewish writings. There are many persons who have been brought up
in a sober and regular course of life, attending the ordinances of
God, and being true and just in all their dealings; these most
materially differ from the heathens mentioned, Lu 15:1, because
they believe in God, and attend the means of grace: they differ
also essentially from the tax-gatherers mentioned in the same
place, because they wrong no man, and are upright in their
dealings. Therefore they cannot repent of the sins of a heathen,
which they have not practised; nor of the rapine of a
tax-gatherer, of which they have never been guilty. As,
therefore, these just persons are put in opposition to the
tax-gatherers and heathens, we may at once see the scope and
design of our Lord's words: these needed no repentance in
comparison of the others, as not being guilty of their crimes. And
as these belonged, by outward profession at least, to the flock of
God, and were sincere and upright according to their light, they
are considered as being in no danger of being lost; and at they
fear God, and work righteousness according to their light, he will
take care to make those farther discoveries to them, of the purity
of his nature, the holiness of his law, and the necessity of the
atonement, which he sees to be necessary. See the case of
Cornelius, Ac 10:1, 
represented as feeling more joy in consequence of finding one
sheep that was lost, there having been almost no hope of its
recovery, than he feels at seeing ninety and nine still safe under
his care. "Men generally rejoice more over a small unexpected
advantage, than over a much greater good to which they have been
accustomed." There are some, and their opinion need not be hastily
rejected, who imagine that by the ninety and nine just persons,
our Lord means the angels-that they are in proportion to men, as
ninety-nine are to one, and that the Lord takes more pleasure in
the return and salvation of one sinner, than in the uninterrupted
obedience of ninety-nine holy angels; and that it was through his
superior love to fallen man that he took upon him his nature, and
not the nature of angels. I have met with the following weak
objection to this: viz. "The text says just persons; now, angels
are not persons, therefore angels cannot be meant." This is
extremely foolish; there may be the person of an angel, as well as
of a man; we allow persons even in the Godhead; besides, the
original word, δικαιοις, means simply just ones, and may be, with
as much propriety, applied to angels as to men. After all, our
Lord may refer to the Essenes, a sect among the Jews, in the time
of our Lord, who were strictly and conscientiously moral; living
at the utmost distance from both the hypocrisy and pollutions of
their countrymen. These, when compared with the great mass of the
Jews, needed no repentance. The reader may take his choice of
these interpretations, or make a better for himself. I have seen
other methods of explaining these words; but they have appeared to
me either too absurd or too improbable to merit particular notice.
 

Lukács 15:8:

 Verse 8. Ten pieces of silver] δραχμαςδεκα, ten drachmas. I
think it always best to retain the names of these ancient coins,
and to state their value in English money. Every reader will
naturally wish to know by what names such and such coins were
called in the countries in which they were current. The Grecian
drachma was worth about sevenpence three farthings of our money;
being about the same value as the Roman denarius.

The drachma that was lost is also a very expressive emblem of a
sinner who is estranged from God, and enslaved to habits of
iniquity. The longer a piece of money is lost, the less
probability is there of its being again found; as it may not only
lose its colour, and not be easily observed, but will continue to
be more and more covered with dust and dirt: or its value
may be vastly lessened by being so trampled on that a part of the
substance, together with the image and superscription, may be
worn off. So the sinner sinks deeper and deeper into the
impurities of sin, loses even his character among men, and gets
the image and superscription of his Maker defaced from his heart.
He who wishes to find the image of God, which he has lost by sin,
must attend to that word which will be a lantern to his steps, and
receive that Spirit which is a light to the soul, to convince of
sin, righteousness, and judgment. He must sweep the house-put away
the evil of his doings; and seek diligently-use every means of
grace, and cry incessantly to God, till he restore to him the
light of his countenance. Though parables of this kind must not be
obliged to go on all fours, as it is termed; yet they afford many
useful hints to preachers of the Gospel, by which they may edify
their hearers. Only let all such take care not to force meanings
on the words of Christ which are contrary to their gravity and
majesty.
 

[DTN] Darby Translation Notes:

Lukács 15:1:

15:1  coming (a-9)  Lit. 'drawing near;' not only at this time; it is usual. 

Lukács 15:7:

15:7  who (b-24)  Or 'such as.' 

Lukács 15:10:

15:10  is (c-7)  Lit. 'takes place.' Ginomai. 

[Family] Family Bible Notes:

Lukács 15:1:

Publicans and sinners. Mt 9:10. 

Lukács 15:2:

Murmured; found fault with him for associating with vicious persons, or permitting them to approach him. He therefore spoke three parables, showing that God receives and rejoices over sinners who return to him, however wicked they have been; and that it was highly proper that the Saviour of sinners should do the same. Murmuring when sinners come to Christ, and uneasiness at his reception of them, are evidences of a selfish, wicked spirit, which, without a great change, can never join in the employment or partake of the bliss of heaven. 

Lukács 15:3:

He spake this parable; the three parables of this chapter contain each a vindication of the Saviour's conduct in receiving publicans and sinners. The point of them all is, that not what is safe, but what is lost, is the just occasion of labor in finding and joy upon recovery. We are not to infer from verse Lu 15:7 that there are any who were never lost and never need repentance. The Saviour simply reasons with the Pharisees upon common principles, as much as to say, If, as you think, you are safe within God's fold, why blame me for my solicitude to find and save the lost? 

Lukács 15:4:

4-7. The lost sheep. Mt 18:11-14. 

Lukács 15:7:

Joy shall be in heaven; as there is joy in heaven over the repentance of sinners, it was proper that Christ should associate with them, for the purpose of promoting their repentance.
Ninety and nine just persons; there is more joy in heaven over one who repents and turns to God, than over many who have never sinned and need no repentance, or who, having sinned, think that they need none. 

Lukács 15:8:

8-10. This parable is another illustration of the same truth. 

Lukács 15:10:

As God, angels, and all holy beings rejoice at the repentance of sinners, all who repent, and all who are successful in leading others to repent, are increasing the happiness of heaven. 

[Geneva] Geneva Bible Translation Notes:

Lukács 15:1:

Then drew near unto 1 him a all the publicans and sinners for to hear him.
(1) We must not give up on those who have gone out of the way, but according to the example of Christ we must take great pains for them. (a) Some publicans and sinners came to Christ from all areas. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Lukács 15:1:

1. drew near . . . all the publicans and sinners, &c.—drawn around Him by the extraordinary adaptation of His teaching to their case, who, till He appeared—at least His forerunner—might well say, "No man careth for my soul." 

Lukács 15:2:

2. murmured, saying, &c.—took it ill, were scandalized at Him, and insinuated (on the principle that a man is known by the company he keeps) that He must have some secret sympathy with their character. But oh, what a truth of unspeakable preciousness do their lips, as on other occasions, unconsciously utter., Now follow three parables representing the sinner: (1) in his stupidity; (2) as all-unconscious of his lost condition; (3) knowingly and willingly estranged from God [BENGEL]. The first two set forth the seeking love of God; the last, His receiving love [TRENCH]. 

Lu 15:3-7. I. THE LOST SHEEP.  

Lukács 15:3:

3-7. Occurring again (Mt 18:12-14); but there to show how precious one of His sheep is to the Good Shepherd; here, to show that the shepherd, though the sheep stray never so widely, will seek it out, and when he hath found, will rejoice over it. 

Lukács 15:4:

4. leave the ninety and nine—bend all His attention and care, as it were, to the one object of recovering the lost sheep; not saying. "It is but one; let it go; enough remain." 
go after . . . until, &c.—pointing to all the diversified means which God sets in operation for recovering sinners. 

Lukács 15:6:

6. Rejoice with me, &c.—The principle here is, that one feels exuberant joy to be almost too much for himself to bear alone, and is positively relieved by having others to share it with him. (See on Lu 15:10). 

Lukács 15:7:

7. ninety-nine just . . . needing no repentance—not angels, whose place in these parables is very different from this; but those represented by the prodigal's well-behaved brother, who have "served their Father" many years and not at any time transgressed His commandment (in the outrageous sense of the prodigal). (See on Lu 15:29; Lu 15:31). In other words, such as have grown up from childhood in the fear of God and as the sheep of His pasture. Our Lord does not say "the Pharisees and scribes" were such; but as there was undoubtedly such a class, while "the publicans and sinners" were confessedly the strayed sheep and the prodigal children, He leaves them to fill up the place of the other class, if they could. 

Lu 15:8-10. II. THE LOST COIN.  

Lukács 15:8:

8. sweep the house—"not done without dust on man's part" [BENGEL]. 

Lukács 15:10:

10. Likewise—on the same principle. 
joy, &c.—Note carefully the language here—not "joy on the part," but "joy in the presence of the angels of God." True to the idea of the parables. The Great Shepherd. The Great Owner Himself, is He whose the joy properly is over His own recovered property; but so vast and exuberant is it (Zec 8:17), that as if He could not keep it to Himself, He "calleth His friends and neighbors together"—His whole celestial family—saying, "Rejoice WITH ME, for I have found My sheep-My-piece," &c. In this sublime sense it is "joy," before "or in the presence of the angels"; they only "catch the flying joy," sharing it with Him! The application of this to the reception of those publicans and sinners that stood around our Lord is grand in the extreme: "Ye turn from these lost ones with disdain, and because I do not the same, ye murmur at it: but a very different feeling is cherished in heaven. There, the recovery of even one such outcast is watched with interest and hailed with joy; nor are they left to come home of themselves or perish; for lo! even now the great Shepherd is going after His lost sheep, and the Owner is making diligent search for the lost property; and He is finding it, too, and bringing it back with joy, and all heaven is full of it." (Let the reader mark what sublime claims Himself our Lord covertly puts in here—as if in Him they beheld, all unknown to themselves, nothing less than heaven in the habiliments of earth, the Great Shepherd above, clothed in a garment of flesh, come "to seek and to save that which was lost")! 

Lu 15:11-32. III. THE PRODIGAL SON.  

[Lightfoot] John Lightfoot Commentary:

Lukács 15:4:

[Ninety-and-nine.] This was a very familiar way of numbering and dividing amongst the Jews, viz. betwixt one and ninety. I have given instances elsewhere, let me in this place add one more: "Of those hundred cries that a woman in travail uttereth, ninety-and-nine of them are to death, and only one of them to life." 

Lukács 15:7:

[Which need no repentance.] Here we are to consider the distinction commonly used in the Jewish schools:-- 

I. All the good, and those that were to be saved at last, they called just persons. [It is opposed to the word wicked persons, as we may observe more than once in the first Psalm.] Hence this and the like passage very frequently, Paradise is for the just: good things laid up for the just. 

Let us by the way play a little with the Gemarists, as they themselves also play with the letters of the alphabet, and amongst the rest especially the letter Tsadi, there is Tsadi that begins a word [or the crooked Tsadi] and Tsadi that ends a word [or the straight Tsadi]. What follows from hence? There is the just person that is crooked [or bowed down], and there is the just person that is erect or straight. Where the Gloss hath it, "It is necessary that the man that is right and straight should be bowed or humble, and he shall be erect in the world to come." Aruch acknowledgeth the same Gloss; but he also brings another which seems of his own making; That "there is a just person who is mild or humble; but there is also a just person who is not so." Let him tell, if he can, what kind of just person that should be that is not mild or humble. But to return to our business. 

II. They divide the just into those that are just and no more: and those that are perfectly just. Under the first rank they place those that were not always upright; but having lived a wicked and irreligious life, have at length betaken themselves to repentance and reformation. These they call penitents. Under the latter rank are they placed who have been always upright and never declined from the right way: these they call perfectly just, and just from their first original: as also, holy or good men, and men of good works. Such a one did he account himself, and probably was so esteemed by others, that saith, "All these have I kept from my youth." And such a one might that holy man be thought, who never committed one trespass all the days of his life: excepting this one misfortune that befel him, that once he put on the phylacteries for his forehead before the phylacteries for his arms. A wondrous fault indeed! And what pity is it that for this one trespass of his life he should lose the title of one perfectly holy. Yet for this dreadful crime is the poor wretch deprived of a solemn interment, and by this was his atonement made. 

We meet with this distinction of just persons in Beracoth: "R. Abhu saith, In the place where stand the penitents, there do not stand the perfectly just." This distinction also appeared both in the tongues and persons of those that were dancing in the Temple at the feast of Tabernacles. "Some of them said, 'Blessed be our youth that have not made our old men ashamed.' These were the holy and men of good works. Others said, 'Blessed be our old men who have expiated for our youth.' These were they who became penitents." 

This phrase of perfectly just persons, puts me in mind of that of the apostle, the spirits of just men made perfect. Where (if I understand aright the scope of the apostle in the argument he is upon) he speaks of just men who are still in this life, and shews that the souls and spirits of believers are made perfectly righteous by faith, contrary to what the Jews held, that men were complete in their righteousness by works, even bodily works. 

Seeing those whom they accounted perfectly just are termed men of works; so that perfectly just and men of works were convertible terms, it may not be improbable that the Essenes or Essaei may have their name from of works; so that they might be called workers, and by that be distinguished from the penitents. But of that matter I will raise no dispute. 

III. Now which of these had the preference, whether perfect righteousness to repentance, or repentance to perfect righteousness, it is not easy to discern at first view, because even amongst themselves there are different opinions about it. We have a disputation in Beracoth, in the place newly cited, in these words: "R. Chaiah Bar Abba saith, R. Jochanan saith, All the prophets did not prophesy, unless for those that repent. As for those that are perfectly just, eye hath not seen besides thee, O God. But R. Abhu contradicts this: for R. Abhu saith, The penitent do not stand in the place where the perfectly just stand; as it is said, Peace, peace to him that is far off, and to him that is near. He names him that is far off first, and then him that is nigh. But R. Jochanan, Who is he that is far off? He that was far off from transgressing from his first original. And who is he that is nigh? He that was next to transgression, but now is afar off from it." 

These passages of the Talmud are quoted by Kimchi upon Isaiah 57:19; and, out of him, by Drusius upon this place; but as far as I can perceive, very far wide from the mind of Kimchi. For thus Drusius hath it; R. David Isaiah 57:19, Hoc in loco, &c. In this place the penitent is said to be far off, and the just to be nigh, according to the ancients: but he that is far off is preferred; whence they say, The penitents are better than the perfectly just. As if this obtained amongst them all as a rule or maxim; when indeed the words of Kimchi are these: "He that is far off, that is, he that is far off from Jerusalem, and he that is near, that is, he that is near to Jerusalem. But there is a dispute in the words of our Rabbins about this matter. And some of them interpret it otherwise; for they expound him that is afar off, as to be understood of the penitent, and him that is near, as meaning the just: from whence they teach and say, That the penitent are better than those that are perfectly just." 

Some, indeed, that do so expound it, say, that those that are penitent are to be preferred before those that are the perfectly just, but this was not the common and received opinion of all. Nay, the more general opinion gave so great a preference to perfect righteousness, that repentance was not to be compared with it. Hence that of R. Jochanan, approved of by R. Chaijah the great Rabbin, that those good and comfortable things concerning which the prophets do mention in their prophecies, belong only to those who were sometimes wicked men but afterward came unto repentance; but they were far greater things that were laid up for perfectly just persons,--things which had never been revealed to the prophets, nor no prophetic eye ever saw, but God only; things which were indeed of a higher nature than that they could be made known to men; for so the Gloss explaineth those words of theirs. 

In this, indeed, they attribute some peculiar excellency to the penitent; in that, although they had tasted the sweets of sin, yet they had abandoned it, and got out of the snare: which it might have been a question whether those that are perfectly just would have done if they had tasted and experienced the same. But still they esteemed it much nobler never to have been stained with the pollutions of sin, always to have been just, and never otherwise than good. Nor is it seldom that we meet with some in the Talmudists making their own perfection the subject of their boast, glorying that they have never done any enormous thing throughout their whole life; placing those whom they called holy or good men, who were also the same with perfectly just, placing them (I say) in the highest form of just persons. 

IV. After all this, therefore, judge whether Christ spoke simply or directly of any such persons (as if there were really any such) that could need no repentance; or rather, whether he did not at that time utter himself according to the common conceptions that nation had about some perfectly just persons, which he himself opposed. And this seems so much the more likely by how much he saith, "I say unto you," as if he set himself against that common conceit of theirs: and that example he brings of a certain person that needed no repentance, viz., the prodigal's brother, savours rather of the Jewish doctrine than that he supposed any one in this world perfectly just. 

Lukács 15:8:

[A woman lighteth a candle.] There is a parable not much unlike this in Midras Schir, "R. Phineas Ben Jair expoundeth. If thou seek wisdom as silver, that is, if thou seek the things of the law as hidden treasures--A parable. It is like a man who if he lose a shekel or ornament in his house, he lighteth some candles, some torches, till he find it. If it be thus for the things of this world, how much more may it be for the things of the world to come!" 

[MAK] Mattias Ansorgs Kommentar:

Lukács 15:4:

Datum: 24.10.1998
Stelle: Lukas 15:4-7
Alle waren in ihren Sünden verloren (»..., lässt nicht die neunundneunzig in der Wüste...«), aber nur einer erkannte dies. Der Hirte - unser HERR - ging dem verlorenen Schaf nach. Das Schaf hatte keine Möglichkeit, sich aus eigener Kraft zu retten und der Hirte rettete es, obwohl er nicht darum gebeten worden war. Deshalb kann ein Erretteter - der ja ohne eigenes Zutun und ohne darum zu bitten, errettet wurde, der selbst nur seine Verlorenheit erkannt hat - keine Gegenleistung für die Rettung erringen. »...und geht dem verlorenen nach, bis er es findet« zeigt den Einsatz Gottes für jede verlorene Seele: nämlich soweit, bis diese errettet ist. Für Gott gibt es daher keine gewöhnlichen Leute; jedes Individuum ist eine unermesslich kostbare Seele, die vom Hirten persönlich geliebt und beharrlich gesucht wird. Das allein das eine Schaf, das sein Verlorensein erkannte, errettet wurde, zeigt: Der Mensch, der noch nie verloren war (d.h. sein Verlorensein erkannt hat), ist auch nie gerettet worden. Sein Verlorensein zu erkennen, hat aber nichts mit Gefühlen zu tun. Es genügt, Jesu Wort zu glauben, dass alle Sünder verloren sind. Nur die Schafe, die von IHM gefunden wurden, bezeichnet der HERR als SEINE Schafe. Die Suche des einen verlorenen Schafes kostete den HERRN sein Leben und außerdem noch die Mühen, einem Sünder nachzugehen, bis er bereit ist, dem HERRN zu folgen.  

Lukács 15:8:

Datum: 24.10.1998
Stelle: Lukas 15:8-10
Eine verlorene Münze ist absolut hilflos, sie kann ihren verlorenen Zustand selbst nicht beheben, sondern muss gefunden werden. Das Suchen der Frau - sie zündet eine Lampe an, kehrt das Haus und sucht sorgfältig, bis sie sie findet - stellt das Wirken des Heiligen Geistes dar. Auch die Freude, als sie die Münze fand, ist ein Bild vom Wirken des Heiligen Geistes.  

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Lukács 15:1:

 The Lost Sheep and Piece of Silver. 

      1 Then drew near unto him all the publicans and sinners for to hear him.   2 And the Pharisees and scribes murmured, saying, This man receiveth sinners, and eateth with them.   3 And he spake this parable unto them, saying,   4 What man of you, having a hundred sheep, if he lose one of them, doth not leave the ninety and nine in the wilderness, and go after that which is lost, until he find it?   5 And when he hath found it, he layeth it on his shoulders, rejoicing.   6 And when he cometh home, he calleth together his friends and neighbours, saying unto them, Rejoice with me; for I have found my sheep which was lost.   7 I say unto you, that likewise joy shall be in heaven over one sinner that repenteth, more than over ninety and nine just persons, which need no repentance.   8 Either what woman having ten pieces of silver, if she lose one piece, doth not light a candle, and sweep the house, and seek diligently till she find it?   9 And when she hath found it, she calleth her friends and her neighbours together, saying, Rejoice with me; for I have found the piece which I had lost.   10 Likewise, I say unto you, there is joy in the presence of the angels of God over one sinner that repenteth. 

      Here is, I. The diligent attendance of the publicans and sinners upon Christ's ministry. Great multitudes of Jews went with him (ch. xiv. 25), with such an assurance of admission into the kingdom of God that he found it requisite to say that to them which would shake their vain hopes. Here multitudes of publicans and sinners drew near to him, with a humble modest fear of being rejected by him, and to them he found it requisite to give encouragement, especially because there were some haughty supercilious people that frowned upon them. The publicans, who collected the tribute paid to the Romans, were perhaps some of them bad men, but they were all industriously put into an ill name, because of the prejudices of the Jewish nation against their office. They are sometimes ranked with harlots (Matt. xxi. 32); here and elsewhere with sinners, such as were openly vicious, that traded with harlots, known rakes. Some think that the sinners here meant were heathen, and that Christ was now on the other side Jordan, or in Galilee of the Gentiles. These drew near, when perhaps the multitude of the Jews that had followed him had (upon his discourse in the close of the foregoing chapter) dropped off; thus afterwards the Gentiles took their turn in hearing the apostles, when the Jews had rejected them. They drew near to him, being afraid of drawing nearer than just to come within hearing. They drew near to him, not, as some did, to solicit for cures, but to hear his excellent doctrine. Note, in all our approaches to Christ we must have this in our eye, to hear him; to hear the instructions he gives us, and his answers to our prayers. 

      II. The offence which the scribes and Pharisees took at this. They murmured, and turned it to the reproach of our Lord Jesus: This man receiveth sinners, and eateth with them, v. 2. 1. They were angry that publicans and heathens had the means of grace allowed them, were called to repent, and encouraged to hope for pardon upon repentance; for they looked upon their case as desperate, and thought that none but Jews had the privilege of repenting and being pardoned, though the prophets preached repentance to the nations, and Daniel particularly to Nebuchadnezzar. 2. They thought it a disparagement to Christ, and inconsistent with the dignity of his character, to make himself familiar with such sort of people, to admit them into his company and to eat with them. They could not, for shame, condemn him for preaching to them, though that was the thing they were most enraged at; and therefore they reproached him for eating with them, which was more expressly contrary to the tradition of the elders. Censure will fall, not only upon the most innocent and the most excellent persons, but upon the most innocent and most excellent actions, and we must not think it strange. 

      III. Christ's justifying himself in it, by showing that the worse these people were, to whom he preached, the more glory would redound to God, and the more joy there would be in heaven, if by his preaching they were brought to repentance. It would be a more pleasing sight in heaven to see Gentiles brought to the worship of the true God than to see Jews go on in it, and to see publicans and sinners live an orderly sort of life than to see scribes and Pharisees go on in living such a life. This he here illustrates by two parables, the explication of both of which is the same. 

      1. The parable of the lost sheep. Something like it we had in Matt. xviii. 12. There it was designed to show the care God takes for the preservation of saints, as a reason why we should not offend them; here it is designed to show the pleasure God takes in the conversion of sinners, as a reason why we should rejoice in it. We have here, 

      (1.) The case of a sinner that goes on in sinful ways. He is like a lost sheep, a sheep gone astray; he is lost to God, who has not the honour and service he should have from him; lost to the flock, which has not communion with him; lost to himself: he knows not where he is, wanders endlessly, is continually exposed to the beasts of prey, subject to frights and terrors, from under the shepherd's care, and wanting the green pastures; and he cannot of himself find the way back to the fold. 

      (2.) The care the God of heaven takes of poor wandering sinners. He continues his care of the sheep that did not go astray; they are safe in the wilderness. But there is a particular care to be taken of this lost sheep; and though he has a hundred sheep, a considerable flock, yet he will not lose that one, but he goes after it, and shows abundance of care, [1.] In finding it out. He follows it, enquiring after it, and looking about for it, until he finds it. God follows backsliding sinners with the calls of his word and the strivings of his Spirit, until at length they are wrought upon to think of returning. [2.] In bringing it home. Though he finds it weary, and perhaps worried and worn away with its wanderings, and not able to bear being driven home, yet he does not leave it to perish, and say, It is not wroth carrying home; but lays it on his shoulders, and, with a great deal of tenderness and labour, brings it to the fold. This is very applicable to the great work of our redemption. Mankind were gone astray, Isa. liii. 6. The value of the whole race to God was not so much as that of one sheep to him that had a hundred; what loss would it have been to God if they had all been left to perish? There is a world of holy angels that are as the ninety-nine sheep, a noble flock; yet God sends his Son to seek and save that which was lost, ch. xix. 10. Christ is said to gather the lambs in his arms, and carry them in his bosom, denoting his pity and tenderness towards poor sinners; here he is said to bear them upon his shoulders, denoting the power wherewith he supports and bears them up; those can never perish whom he carries upon his shoulders. 

      (3.) The pleasure that God takes in repenting returning sinners. He lays it on his shoulders rejoicing that he has not lost his labour in seeking; and the joy is the greater because he began to be out of hope of finding it; and he calls his friends and neighbours, the shepherds that keep their flocks about him, saying, Rejoice with me. Perhaps among the pastoral songs which the shepherds used to sing there was one for such an occasion as this, of which these words might be the burden, Rejoice with me, for I have found my sheep which was lost; whereas they never sung, Rejoice with me, for I have lost none. Observe, he calls it his sheep, though a stray, a wandering sheep. He has a right to it (all souls are mine), and he will claim his own, and recover his right; therefore he looks after it himself: I have found it; he did not send a servant, but his own Son, the great and good Shepherd, who will find what he seeks, and will be found of those that seek him not. 

      2. The parable of the lost piece of silver. (1.) The loser is here supposed to be a woman, who will more passionately grieve for her loss, and rejoice in finding what she had lost, than perhaps a man would do, and therefore it the better serves the purpose of the parable. She has ten pieces of silver, and out of them loses only one. Let this keep up in us high thoughts of the divine goodness, notwithstanding the sinfulness and misery of the world of mankind, that there are nine to one, nay, in the foregoing parable there are ninety-nine to one, of God's creation, that retain their integrity, in whom God is praised, and never was dishonoured. O the numberless beings, for aught we know numberless worlds of beings, that never were lost, nor stepped aside from the laws and ends of their creation! (2.) That which is lost is a piece of silver, drachmen--the fourth part of a shekel. The soul is silver, of intrinsic worth and value; not base metal, as iron or lead, but silver, the mines of which are royal mines. The Hebrew word for silver is taken from the desirableness of it. It is silver coin, for so the drachma was; it is stamped with God's image and superscription, and therefore must be rendered to him. Yet it is comparatively but of small value; it was but seven pence half-penny; intimating that if sinful men be left to perish God would be no loser. This silver was lost in the dirt; a soul plunged in the world, and overwhelmed with the love of it and care about it, is like a piece of money in the dirt; any one would say, It is a thousand pities that it should lie there. (3.) Here is a great deal of care and pains taken in quest of it. The woman lights a candle, to look behind the door, under the table, and in every corner of the house, sweeps the house, and seeks diligently till she finds it. This represents the various means and methods God makes use of to bring lost souls home to himself: he has lighted the candle of the gospel, not to show himself the way to us, but to show us the way to him, to discover us to ourselves; he has swept the house by the convictions of the word; he seeks diligently, his heart is upon it, to bring lost souls to himself. (4.) Here is a great deal of joy for the finding of it: Rejoice with me, for I have found the piece which I had lost, v. 9. Those that rejoice desire that others should rejoice with them; those that are merry would have others merry with them. She was glad that she had found the piece of money, though she should spend it in entertaining those whom she called to make merry with her. The pleasing surprise of finding it put her, for the present, into a kind of transport, heureka, heureka--I have found, I have found, is the language of joy. 

      3. The explication of these two parables is to the same purport (v. 7, 10): There is joy in heaven, joy in the presence of the angels of God, over one sinner that repenteth, as those publicans and sinners did, some of them at least (and, if but one of them did repent, Christ would reckon it worth his while), more than over a great number of just persons, who need no repentance. Observe, 

      (1.) The repentance and conversion of sinners on earth are matter of joy and rejoicing in heaven. It is possible that the greatest sinners may be brought to repentance. While there is life there is hope, and the worst are not to be despaired of; and the worst of sinners, if they repent and turn, shall find mercy. Yet this is not all, [1.] God will delight to show them mercy, will reckon their conversion a return for all the expense he has been at upon them. There is always joy in heaven. God rejoiceth in all his works, but particularly in the works of his grace. He rejoiceth to do good to penitent sinners, with his whole heart and his whole soul. He rejoiceth not only in the conversion of churches and nations, but even over one sinner that repenteth, though but one. [2.] The good angels will be glad that mercy is shown them, so far are they from repining at it, though those of their nature that sinned be left to perish, and no mercy shown to them; though those sinners that repent, that are so mean, and have been so vile, are, upon their repentance, to be taken into communion with them, and shortly to be made like them, and equal to them. The conversion of sinners is the joy of angels, and they gladly become ministering spirits to them for their good, upon their conversion. The redemption of mankind was matter of joy in the presence of the angels; for they sung, Glory to God in the highest, ch. ii. 14. 

      (2.) There is more joy over one sinner that repenteth, and turneth to be religious from a course of life that had been notoriously vile and vicious, than there is over ninety-nine just persons, who need no repentance. [1.] More joy for the redemption and salvation of fallen man than for the preservation and confirmation of the angels that stand, and did indeed need no repentance. [2.] More joy for the conversion of the sinners of the Gentiles, and of those publicans that now heard Christ preach, than for all the praises and devotions, and all the God I thank thee, of the Pharisees, and the other self-justifying Jews, who though that they needed no repentance, and that therefore God should abundantly rejoice in them, and make his boast of them, as those that were most his honour; but Christ tells them that it was quite otherwise, that God was more praised in, and pleased with, the penitent broken heart of one of those despised, envied sinners, than all the long prayers which the scribes and Pharisees made, who could not see any thing amiss in themselves. Nay, [3.] More joy for the conversion of one such great sinner, such a Pharisee as Paul had been in his time, than for the regular conversion of one that had always conducted himself decently and well, and comparatively needs no repentance, needs not such a universal change of the life as those great sinners need. Not but that it is best not to go astray; but the grace of God, both in the power and the pity of that grace, is more manifested in the reducing of great sinners than in the conducting of those that never went astray. And many times those that have been great sinners before their conversion prove more eminently and zealously good after, of which Paul is an instance, and therefore in him God was greatly glorified, Gal. i. 24. They to whom much is forgiven will love much. It is spoken after the manner of men. We are moved with a more sensible joy for the recovery of what we had lost than for the continuance of what we had always enjoyed, for health out of sickness than for health without sickness. It is as life from the dead. A constant course of religion may in itself be more valuable, and yet a sudden return from an evil course and way of sin may yield a more surprising pleasure. Now if there is such joy in heaven, for the conversion of sinners, then the Pharisees were very much strangers to a heavenly spirit, who did all they could to hinder it and were grieved at it, and who were exasperated at Christ when he was doing a piece of work that was of all others most grateful to Heaven. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Lukács 15:1:

1-10 The parable of the lost sheep is very applicable to the great work of man's redemption. The lost sheep represents the sinner as departed from God, and exposed to certain ruin if not brought back to him, yet not desirous to return. Christ is earnest in bringing sinners home. In the parable of the lost piece of silver, that which is lost, is one piece, of small value compared with the rest. Yet the woman seeks diligently till she finds it. This represents the various means and methods God makes use of to bring lost souls home to himself, and the Saviour's joy on their return to him. How careful then should we be that our repentance is unto salvation! 

[PNT] The People’s New Testament:

Lukács 15:1:

Joy of Repenting Sinners SUMMARY OF LUKE 15: The Publicans and Sinners. The Pharisees and Scribes. The Lost Sheep. The Lost Coin. The Lost Son. In the Far Country. Feeding on Husks. Coming to Himself. The Father's Welcome. The Elder Brother.
Then drew near unto him. At the period of his ministry these classes were flocking in great numbers to hear him.
Publicans. Gatherers of the Roman tribute, generally corrupt, universally despised, usually Jews by birth.
Sinners. Persons excommunicated from the synagogues and usually held as outcasts. 

Lukács 15:2:

Pharisees. The orthodox leaders.
Scribes. Primarily copyists, but also the great theologians.
Eateth with them. That he should be on social terms with sinners the Pharisees could not overlook. 

Lukács 15:4:

What man of you, having an hundred sheep? Three parables spoken in succession to show how cordially God "receiveth sinners" (Lu 15:2). The shepherd who loseth one sheep out of the flock of a hundred will leave the rest and go to seek the straying one. 

Lukács 15:5:

Layeth [it] on his shoulders. A common custom with Eastern shepherds.
Rejoicing. So every servant of God should rejoice at the return of a sinner. 

Lukács 15:7:

Joy shall be in heaven. The Father rejoices and the Son and the angels with him.
Over one sinner that repenteth. That "comes to himself", decides to leave off sin and to serve God. Repentance means a change of mind or heart.
Than over ninety and nine righteous persons. Over those who are already in Christ, safe, and need no repentance. It is the saving of the lost that brings the greatest joy. 

Lukács 15:8:

What woman having ten pieces of silver? It is the custom of the East to have a string of coins for a bracelet, necklace, or headdress. The joy of finding the lost piece again illustrates the joy of heaven over the lost sinner.
Light a candle. Because Eastern rooms, often only lighted by the doors, are very dark. 

[RWP] Robertson’s Word Pictures:

Lukács 15:1:

All the publicans and sinners  (παντες ο τελωνα κα ο αμαρτωλο). The two articles separate the two classes (all the publicans and the sinners). They are sometimes grouped together (5:30; Mt 9:11), but not here. The publicans are put on the same level with the outcasts or sinners. So in verse 2 the repeated article separates Pharisees and scribes as not quite one. The use of "all" here may be hyperbole for very many or the reference may be to these two classes in the particular place where Jesus was from time to time.

Were drawing near unto him  (ησαν αυτω εγγιζοντες). Periphrastic imperfect of εγγιζω, from εγγυς (near), late verb.

For to hear  (ακουειν). Just the present active infinitive of purpose. 

Lukács 15:2:

Both ... and  (τε ... κα). United in the complaint.

Murmured  (διεγογγυζον). Imperfect active of διαγογγυζω, late Greek compound in the LXX and Byzantine writers. In the N.T. only here and Lu 19:7. The force of δια here is probably between or among themselves. It spread (imperfect tense) whenever these two classes came in contact with Jesus. As the publicans and the sinners were drawing near to Jesus just in that proportion the Pharisees and the scribes increased their murmurings. The social breach is here an open yawning chasm.

This man  (ουτος). A contemptuous sneer in the use of the pronoun. They spoke out openly and probably pointed at Jesus.

Receiveth  (προσδεχετα). Present middle indicative of the common verb προσδεχομα. In 12:36 we had it for expecting, here it is to give access to oneself, to welcome like υπεδεξατο of Martha's welcome to Jesus (Lu 10:38). The charge here is that this is the habit of Jesus. He shows no sense of social superiority to these outcasts (like the Hindu "untouchables" in India).

And eateth with them  (κα συνεσθιε αυτοις). Associative instrumental case (αυτοις) after συν- in composition. This is an old charge (Lu 5:30) and a much more serious breach from the standpoint of the Pharisees. The implication is that Jesus prefers these outcasts to the respectable classes (the Pharisees and the scribes) because he is like them in character and tastes, even with the harlots. There was a sting in the charge that he was the "friend" (φιλος) of publicans and sinners (Lu 7:34). 

Lukács 15:3:

This parable  (την παραβολην ταυτην). The Parable of the Lost Sheep (15:3-7). This is Christ's way of answering the cavilling of these chronic complainers. Jesus gave this same parable for another purpose in another connection (Mt 18:12-14). The figure of the Good Shepherd appears also in Joh 10:1-18. "No simile has taken more hold upon the mind of Christendom" (Plummer). Jesus champions the lost and accepts the challenge and justifies his conduct by these superb stories. "The three Episodes form a climax: The Pasture--the House--the Home; the Herdsman--the Housewife--the Father; the Sheep--the Treasure--the Beloved Son" (Ragg). 

Lukács 15:4:

In the wilderness  (εν τη ερημω). Their usual pasturage, not a place of danger or peril. It is the owner of the hundred sheep who cares so much for the one that is lost. He knows each one of the sheep and loves each one.

Go after that which is lost  (πορευετα επ το απολωλος). The one lost sheep (απολωλος, second perfect active participle of απολλυμ, to destroy, but intransitive, to be lost). There is nothing more helpless than a lost sheep except a lost sinner. The sheep went off by its own ignorance and folly. The use of επ for the goal occurs also in Mt 22:9; Ac 8:26; 9:11.

Until he find it  (εως ευρη αυτο). Second aorist active subjunctive of ευρισκω, common verb, with εως, common Greek idiom. He keeps on going (πορευετα, linear present middle indicative) until success comes (effective aorist, ευρη). 

Lukács 15:5:

On his shoulders  (επ τους ωμους αυτου). He does it himself in exuberant affection and of necessity as the poor lost sheep is helpless. Note the plural shoulders showing that the sheep was just back of the shepherd's neck and drawn around by both hands. The word for shoulder (ωμος) is old and common, but in the N.T. only here and Mt 23:4.

Rejoicing  (χαιρων). "There is no upbraiding of the wandering sheep, nor murmuring at the trouble" (Plummer). 

Lukács 15:6:

Rejoice with me  (συνχαρητε μο). Second aorist passive of συνχαιρω, an old and common verb for mutual joy as in Php 2:17f. Joy demands fellowship. Same form in verse 9. So the shepherd

calls together  (συνκαλε, note συν again) both his friends and his neighbours. This picture of the Good Shepherd has captured the eye of many artists through the ages. 

Lukács 15:7:

Over one sinner that repenteth  (επ εν αμαρτωλω μετανοουντ). The word sinner points to verse 1. Repenting is what these sinners were doing, these lost sheep brought to the fold. The joy in heaven is in contrast with the grumbling Pharisees and scribes.

More than over  (η επ). There is no comparative in the Greek. It is only implied by a common idiom like our "rather than."

Which need no repentance  (οιτινες ου χρειαν εχουσιν μετανοιας). Jesus does not mean to say that the Pharisees and the scribes do not need repentance or are perfect. He for the sake of argument accepts their claims about themselves and by their own words condemns them for their criticism of his efforts to save the lost sheep. It is the same point that he made against them when they criticized Jesus and the disciples for being at Levi's feast (Lu 5:31f.). They posed as "righteous." Very well, then. That shuts their mouths on the point of Christ's saving the publicans and sinners. 

Lukács 15:8:

Ten pieces of silver  (δραχμας δεκα). The only instance in the N.T. of this old word for a coin of 65.5 grains about the value of the common δηναριυς (about eighteen cents), a quarter of a Jewish shekel. The double drachma (διδραχμον) occurs in the N.T. only in Mt 17:24. The root is from δρασσομα, to grasp with the hand (1Co 3:19), and so a handful of coin. Ten drachmas would be equal to nearly two dollars, but in purchasing power much more.

Sweep  (σαρο). A late colloquial verb σαροω for the earlier σαιρω, to clear by sweeping. Three times in the N.T. (Lu 11:25; 15:8; Mt 12:44). The house was probably with out windows (only the door for light and hence the lamp lit) and probably also a dirt floor. Hence Bengel says: non sine pulvere. This parable is peculiar to Luke. 

Lukács 15:9:

Her friends and neighbours  (τας φιλας κα γειτονας). Note single article and female friends (feminine article and φιλας). Hεως ου ευρη here as in verse 4, only ου added after εως (until which time) as often.

Which I lost  (ην απωλεσα). First aorist active indicative of απολλυμ. She lost the coin (note article). The shepherd did not lose the one sheep. 

Lukács 15:10:

There is joy  (γινετα χαρα). More exactly, joy arises. Futuristic present of γινομα (cf. εστα in verse 7).

In the presence of the angels of God  (ενωπιον των αγγελων του θεου). That is to say, the joy of God himself. The angels are in a sense the neighbours of God. 

[TFG] The Fourfold Gospel and Commentary on Acts of Apostles:

Lukács 15:1:

 #Lu 15:1|  XCII. SECOND GREAT GROUP OF PARABLES.    (Probably in Peraea.)    A. INTRODUCTION.       #Lu 15:1,2|     Now all the publicans and sinners were drawing hear unto him to hear. For publicans see TFG "Mt 5:46", and for eating with them see TFG "Mr 2:16". The Pharisees classed as "sinners" all who failed  to observe the traditions of the elders, and especially their traditional rules of purification. It was not so much the wickedness of this class as their legal uncleanness that made it wrong to eat with them. Compare #Ga 2:12,13|.  (TFG 499) 

Lukács 15:2:

 #Lu 15:2|     And both the Pharisees and scribes murmured. In answer to their murmuring, Jesus spoke three parables, in which he set forth the yearnings of redemptive love. Having thus replied to the Pharisees, Jesus continued his discourse, adding two other parables, concerning the right employment of worldly goods, and ending with some teaching concerning offenses, etc. We defer comparing the parables until we have discussed them.  (TFG 499-500) 

Lukács 15:3:

 #Lu 15:3|  XCII. SECOND GREAT GROUP OF PARABLES.    (Probably in Peraea.)    B. PARABLE OF THE LOST SHEEP.       #Lu 15:3-7|     And he spake unto them this parable. Jesus had spoken this parable before. See notes at #Mt 18:12-14|.  (TFG 500) 

Lukács 15:4:

 #Lu 15:4|     What man of you. "Man" is emphatic; it is made so to convey the meaning that if man would so act, how much more would God so act.     Having a hundred sheep. A large flock.     Doth not leave the ninety and nine in the wilderness. The place of pasture, and hence the proper place to leave them.     And go after that which is lost, until he find it? The ninety-nine represent the Jewish respectability, and the lost sheep stands for a soul which has departed from that respectability.  (TFG 500) 

Lukács 15:5:

 #Lu 15:5|     And when he hath found it, he layeth it on his shoulders, rejoicing. A touch suggesting the weakness of the sheep and the willing affection of the shepherd.  (TFG 500) 

Lukács 15:6:

 #Lu 15:6|     Rejoice with me. #Heb 12:2|.     For I have found my sheep which was lost. The call implies that the loss was known to the neighbors, and that they felt concerned about it. Had the Pharisees been neighbors to the spirit of Christ, they would have sympathized with him in his joy; but they were false undershepherds (#Eze 34:1-6|).  (TFG 500) 

Lukács 15:7:

 #Lu 15:7|     There shall be joy in heaven over one sinner that repenteth, more than over ninety and nine righteous persons, who need no repentance. How little Jesus thought of external morality may be seen by his words at #Lu 18:9|, but he here quoted the Pharisees at their  own valuation to show that even when so doing, God's love for the  sinner was the paramount love.  (TFG 500-501) 

Lukács 15:8:

 #Lu 15:8|  XCII. SECOND GREAT GROUP OF PARABLES.    (Probably in Peraea.)    C. PARABLE OF THE LOST COIN.       #Lu 15:8-10|     Or what woman having ten pieces of silver, if she lose one piece, doth not light a lamp. Because Oriental houses are commonly without windows, and therefore dark.     Until she find it? The phrase "till she find it," which is practically repeated in both parables (#Lu 15:4|), is a sweet source of hope; but it is not to be pressed so as to contradict other Scripture.  (TFG 501) 

Lukács 15:9:

 #Lu 15:9|     And when she hath found it, she calleth together her friends and neighbours together, saying, Rejoice with me; for I have found the piece which I had lost. The drachma, or piece of silver, corresponded to the Latin denarius, and was worth about seventeen cents. The woman, having only ten of them, was evidently poor. Such small coin have been for centuries worn by Oriental women as a sort of ornamental fringe around the forehead. 

Lukács 15:10:

 #Lu 15:10|     There is joy. #Eze 33:11|.     In the presence of the angels of God over one sinner that repenteth. By thus reaffirming the heavenly joy (#Lu 15:7|), Jesus sought to shame the Pharisees out of their cold-blooded murmuring (#Lu 15:2|)  (TFG 501) 

[Wesley] John Wesley’s Notes on the Bible:

Lukács 15:1:

All the publicans - That is, all who were in that place. It seems our Lord was in some town of Galilee of the Gentiles, from whence he afterward went to Jerusalem, Lu 17:11. 

Lukács 15:3:

He spake - Three parables of the same import: for the sheep, the piece of silver, and the lost son, all declare (in direct contrariety to the Pharisees and scribes) in what manner God receiveth sinners. 

Lukács 15:4:

Leave the ninety and nine in the wilderness - Where they used to feed: all uncultivated ground, like our commons, was by the Jews termed wilderness or desert. And go after - In recovering a lost soul, God as it were labours. May we not learn hence, that to let them alone who are in sin, is both unchristian and inhuman! Mt 18:12. 

Lukács 15:7:

Joy shall be - Solemn and festal joy, in heaven - First, in our blessed Lord himself, and then among the angels and spirits of just men, perhaps informed thereof by God himself, or by the angels who ministered to them. Over one sinner - One gross, open, notorious sinner, that repenteth - That is, thoroughly changed in heart and life; more than over ninety and nine just persons - Comparatively just, outwardly blameless: that need not such a repentance - For they need not, cannot repent of the sins which they never committed. The sum is, as a father peculiarly rejoices when an extravagant child, supposed to be utterly lost, comes to a thorough sense of his duty; or as any other person who has recovered what he had given up for gone, has a more sensible satisfaction in it, than in several other things equally valuable, but not in such danger: so do the angels in heaven peculiarly rejoice in the conversion of the most abandoned sinners. Yea, and God himself so readily forgives and receives them, that he may be represented as having part in the joy. 

Sálóm-Eiréné-Pax, Üdv:

                       \\\\\\/////
                       /  _   _  \
                      (| (.) (.) |)
 ___________________.oOOo__( )__oOOo.___________________
|                                                       |
|                Tommyca - Szakács Tamás                |
|                 az A-T&T  páros tagja                 |
|                                                       |
|         Felsőpetényi Evangélikus Egyházközség         |
|        2611 Felsőpetény,  Ságvári Endre u. 12.        |
|                   (35) 360-037   (Lelkészi Hivatal)   |
|                   (30) 426-5583  (T)                  |
|                                                       |
|                  tommyca@freemail.hu                  |
|              http://www.extra.hu/Tommyca              |
|___________________.oooO_______________________________|
                    (   )        Oooo.
                     \ (         (   )
                      \_)         ) /
                                 (_/

�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





