Kedves ‘Süketnéma és megnyílt fülű-ajkú feleim’!

Szabadságra megyek, így vasárnap nem prédikálok. Ezért most vázlatkidolgozáson sem dolgoztam, csak gyorsan vázlatpontokat adtam, hogy az alapján végezhessétek el az e heti házifeladatot. Jó vázlatkidolgozást!

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[HebModern] Modern Hebrew Bible:

31וישב ויצא מגבול צור וצידון ויבא אל ים הגליל בתוך גבול עשר הערים׃ 32ויביאו אליו איש אשר היה חרש ואלם ויתחננו לו לשום עליו את ידו׃ 33ויקח אתו לבדו מקרב ההמון וישם את אצבעותיו באזניו וירק ויגע על לשנו׃ 34ויבט השמימה ויאנח ויאמר אליו אפתח ופרושו הפתח׃ 35וברגע נפתחו אזניו ויתר קשר לשונו וידבר בשפה ברורה׃ 36ויזהר אותם כי לא יספרו לאיש וכאשר יזהירם כן ירבו להכריז׃ 37וישתוממו עד מאד ויאמרו את הכל עשה יפה גם החרשים הוא עשה לשמעים גם האלמים למדברים׃

LXX/Greek New Testament:

Mc 7.31

Kai; pavlin ejxelqw;n ejk twÖn oJrivwn Tuvrou hjÖlqen dia;  SidwÖno" eij" th;n qavlassan thÖ" Galilaiva" ajna; mevson twÖn oJrivwn Dekapovlew".

Mc 7.32

kai; fevrousin aujtwÖ kwfo;n kai; mogilavlon, kai;  parakalouÖsin aujto;n iJvna ejpiqhÖ aujtwÖ th;n ceiÖra.

Mc 7.33

kai; ajpolabovmeno" aujto;n ajpo; touÖ ojvclou kat! ijdivan  ejvbalen tou;" daktuvlou" aujtouÖ eij" ta; wjÖta aujtouÖ kai;  ptuvsa" hJvyato thÖ" glwvssh" aujtouÖ,

Mc 7.34

kai; ajnablevya" eij" to;n oujrano;n ejstevnaxen, kai; levgei  aujtwÖ, Effaqa, oJv ejstin, Dianoivcqhti.

Mc 7.35

kai; »eujqevwsĽ hjnoivghsan aujtouÖ aiJ ajkoaiv, kai; ejluvqh oJ desmo;" thÖ" glwvssh" aujtouÖ, kai; ejlavlei ojrqwÖ".

Mc 7.36

kai; diesteivlato aujtoiÖ" iJvna mhdeni; levgwsin: oJvson de;  aujtoiÖ" diestevlleto, aujtoi; maÖllon perissovteron ejkhvrusson.

Mc 7.37

kai; uJperperisswÖ" ejxeplhvssonto levgonte", KalwÖ" pavnta pepoivhken: kai; tou;" kwfou;" poieiÖ ajkouvein kai; »tou;sĽ ajlavlou" laleiÖn.

[WHNU] Westscott-Hort with NA27/UBS4 variants 1881

31και παλιν εξελθων εκ των οριων τυρου ηλθεν δια σιδωνος εις την θαλασσαν της γαλιλαιας ανα μεσον των οριων δεκαπολεως 32και φερουσιν αυτω κωφον και μογιλαλον και παρακαλουσιν αυτον ινα επιθη αυτω την χειρα 33και απολαβομενος αυτον απο του οχλου κατ ιδιαν εβαλεν τους δακτυλους αυτου εις τα ωτα αυτου και πτυσας ηψατο της γλωσσης αυτου 34και αναβλεψας εις τον ουρανον εστεναξεν και λεγει αυτω εφφαθα ο εστιν διανοιχθητι 35και  [ευθεως]

 ηνοιγησαν αυτου αι ακοαι και ελυθη ο δεσμος της γλωσσης αυτου και ελαλει ορθως 36και διεστειλατο αυτοις ινα μηδενι λεγωσιν οσον δε αυτοις διεστελλετο αυτοι μαλλον περισσοτερον εκηρυσσον 37και υπερπερισσως εξεπλησσοντο λεγοντες καλως παντα πεποιηκεν και τους κωφους ποιει ακουειν και  [τους]

 αλαλους λαλειν 

[UMGreek] Unaccented Modern Greek Text:

31Και παλιν εξελθων εκ των οριων Τυρου και Σιδωνος ηλθε προς την θαλασσαν της Γαλιλαιας ανα μεσον των οριων της Δεκαπολεως. 32Και φερουσι προς αυτον κωφον μογιλαλον και παρακαλουσιν αυτον να επιθεση την χειρα επ  αυτον. 33Και παραλαβων αυτον κατ  ιδιαν απο του οχλου εβαλε τους δακτυλους αυτου εις τα ωτα αυτου, και πτυσας ηγγισε την γλωσσαν αυτου, 34και αναβλεψας εις τον ουρανον, εστεναξε και λεγει προς αυτον  Εφφαθα, τουτεστιν Ανοιχθητι. 35Και ευθυς ηνοιχθησαν τα ωτα αυτου και ελυθη ο δεσμος της γλωσσης αυτου, και ελαλει ορθως. 36Και παρηγγειλεν εις αυτους να μη ειπωσι τουτο εις μηδενα  πλην οσον αυτος παρηγγελλεν εις αυτους, τοσον περισσοτερον εκεινοι εκηρυττον. 37Και εξεπληττοντο καθ  υπερβολην, λεγοντες  Καλως επραξε τα παντα  και τους κωφους καμνει να ακουωσι και τους αλαλους να λαλωσι.

[Vulgate] Latin Vulgate:

 31et iterum exiens de finibus Tyri venit per Sidonem ad mare Galilaeae inter medios fines Decapoleos 32et adducunt ei surdum et mutum et deprecantur eum ut inponat illi manum 33et adprehendens eum de turba seorsum misit digitos suos in auriculas et expuens tetigit linguam eius 34et suspiciens in caelum ingemuit et ait illi eppheta quod est adaperire 35et statim apertae sunt aures eius et solutum est vinculum linguae eius et loquebatur recte 36et praecepit illis ne cui dicerent quanto autem eis praecipiebat tanto magis plus praedicabant 37et eo amplius admirabantur dicentes bene omnia fecit et surdos facit audire et mutos loqui

Magyar Bibliatársulat Újfordítású Bibliája:

Mk. 7,31

Jézus ismét elhagyta Tírusz határát, és Szidónon át a Galileai-tenger mellé ment a Tízváros határain keresztül.

Mk. 7,32

Ekkor egy dadogó süketet vittek hozzá, és kérték, hogy tegye rá a kezét.

Mk. 7,33

Jézus félrevonta őt egymagában a sokaságból, ujját a süket fülébe dugta, majd ujjára köpve megérintette a nyelvét;

Mk. 7,34

azután az égre tekintve fohászkodott, és így szólt hozzá: „Effata, azaz: nyílj meg!”

Mk. 7,35

És megnyílt a füle, nyelvének bilincse is azonnal megoldódott, úgyhogy hibátlanul beszélt.

Mk. 7,36

Jézus meghagyta nekik, hogy ezt senkinek se mondják el; de minél inkább tiltotta, annál inkább híresztelték és

Mk. 7,37

szerfölött álmélkodtak, és ezt mondták: „Mindent helyesen cselekedett: a süketeket is hallóvá teszi, a némákat is beszélővé.” [Ézs 35,4-6]

Károli:

Márk. 7,31

Aztán ismét kimenvén Tírus és Sídon határaiból, a galileai tengerhez méne, a Tízváros határain át.

Márk. 7,32

És hozának néki egy nehezen szóló siketet, és kérik vala őt, hogy vesse reá kezét.

Márk. 7,33

Ő pedig, mikor kivitte vala azt a sokaság közül egy magát, az újjait annak fülébe bocsátá, és köpvén illeté annak [rész 8,23.] nyelvét,

Márk. 7,34

És [rész 6,41.  Ján. 11,41.] föltekintvén az égre, fohászkodék, és monda néki: Effata, azaz: nyilatkozzál meg.

Márk. 7,35

És azonnal megnyilatkozának annak fülei: és nyelvének kötele megoldódék, és helyesen beszél vala.

Márk. 7,36

És [rész 1,43-45.] megparancsolá nékik, hogy senkinek se mondják el; de mennél inkább tiltja vala, annál inkább híresztelék.

Márk. 7,37

És szerfelett álmélkodnak vala, ezt mondván: Mindent jól cselekedett; a siketeket is hallókká teszi, a némákat is beszélőkké.

Szent István Társulati Biblia:

Egy süketnéma meggyógyítása

Mk 7,31

Ezután ismét elhagyta Tírusz vidékét, és Szidonon át a Galileai tóhoz ment, Dekapolisz határába.

Mk 7,32

Itt eléje hoztak egy dadogva beszélő süketet, és kérték, tegye rá a kezét.

Mk 7,33

Külön hívta a tömegből, fülébe dugta az ujját, majd megnyálazott ujjával megérintette a nyelvét,

Mk 7,34

föltekintett az égre, fohászkodott és szólt: „Effata, azaz nyílj meg!”

Mk 7,35

Azon nyomban meg is oldódott a nyelve és érthetően beszélt.

Mk 7,36

Megparancsolta nekik, hogy a dologról ne szóljanak senkinek. De minél jobban tiltotta, annál inkább hirdették.

Mk 7,37

Szerfölött csodálkoztak, s hangoztatták: „Csupa jót tett, a süketeknek visszaadta hallásukat, a némáknak beszélőképességüket.”

Káldi Biblia:

Mk 7,31

És ismét kimenvén Tírus határaiból, Szídonon által a galileai tengerhez jöve a tíz város határai közé. *

Mk 7,32

És hozának neki egy siketnémát, és kérék őt, hogy tegye rája kezét. [Máté 9,32.]

Mk 7,33

És félrevivén őt a seregtől, annak füleibe bocsátá ujjait, és pökvén, illeté nyelvét, *

Mk 7,34

és föltekintvén az égre, fohászkodék, és mondá neki: Effeta! azaz, nyilatkozzál meg! *

Mk 7,35

És azonnal megnyilának fülei, és megoldaték az ő nyelvének kötele, és helyesen szól vala.

Mk 7,36

És megparancsolá nekik, hogy ezt valakinek meg ne mondják. De mennél inkább tiltá nekik, annál inkább hirdeték,

Mk 7,37

és annál inkább csodálkozának, mondván: * Mindent jól cselekedett; ** a siketeket hallókkát tette, és a némákat szólókká.

Káldi Neovulgáta Biblia:

Mk 7,31

Ezután ismét eltávozott Tírusz vidékéről. Szidonon át a Galileai tengerhez ment, a Tízváros határába.

Mk 7,32

Ott odavittek hozzá egy siketnémát, és kérték őt, hogy tegye rá a kezét.

Mk 7,33

Félrevitte őt külön a tömegtől, a füleibe dugta ujjait, köpött, megérintette a nyelvét,

Mk 7,34

majd föltekintve az égre, fohászkodott, és azt mondta neki: »Effeta!«, azaz »Nyílj meg!«

Mk 7,35

Erre azonnal megnyíltak a fülei, megoldódott nyelvének köteléke, és rendesen beszélt.

Mk 7,36

Ekkor megparancsolta nekik, hogy ezt senkinek se mondják el. De minél jobban tiltotta nekik, annál inkább hirdették.

Mk 7,37

Szerfölött csodálkoztak és mondták: »Mindent jól cselekedett; a süketeknek visszaadta hallásukat, és szóra bírta a némákat!«

Aranyos Biblia:

Márk. 7.31

Akkor megtérvén Tírusnak és Sídonnak határíból, méne a’Galilea tengere mellé, a’tiz városnak határin által.

Márk. 7.32

Es hozának néki egy nehezen szóló siketet, és kérik vala ötet, hogy vetné kezét arra.

Márk. 7.33

Es mikoron azt kivitte vólna félfelé a’sokaság közzül, botsátá az ö ujjait annak füleibe; és mikoron pökött vólna, illeté annak nyelvét.

Márk. 7.34

Es feltekintvén az égbe, fohászkodék, és monda nékie: Effata, az-az, Nyilatkozzál-meg.

Márk. 7.35

Es azonnal megnyilatkozának annak fülei, és nyelvének kötele mególdaték, és igazán szól vala.

Márk. 7.36

Es megtíltá ö tölök hogy senkinek ne mondanák; de mennél inkább tiltotta vólna tölök annál inkább hirdetik vala.

Márk. 7.37

Es felette igen álmélkodnak vala, ezt mondván: Mindeneket jól tselekedett; azt tselekeszi hogy mind a’siketek halljanak, mind a’némák szóljanak.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

31 Und da er wieder ausging von den Grenzen Tyrus und Sidon, kam er an das Galiläische Meer, mitten unter die Grenze der zehn Städte. 32 Und sie brachten zu ihm einen Tauben, der stumm war; und sie baten ihn, daß er die Hand auf ihn legte. 33 Und er nahm ihn von dem Volk besonders und legte ihm die Finger in die Ohren und spützete und rührete seine Zunge. 34 Und sah auf gen Himmel, seufzete und sprach zu ihm: Hephatha! das ist: Tu dich auf! 35 Und alsbald taten sich seine Ohren auf, und das Band seiner Zunge ward los und redete recht. 36 Und er verbot ihnen, sie sollten es niemand sagen. Je mehr er aber verbot, je mehr sie es ausbreiteten. 37 Und verwunderten sich über die Maßen und sprachen: Er hat alles wohl gemacht: die Tauben macht er hörend und die Sprachlosen redend.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

 31And again, departing from the coasts of Tyre and Sidon, he came unto the sea of Galilee, through the midst of the coasts of Decapolis. 32And they bring unto him one that was deaf, and had an impediment in his speech; and they beseech him to put his hand upon him. 33And he took him aside from the multitude, and put his fingers into his ears, and he spit, and touched his tongue; 34And looking up to heaven, he sighed, and saith unto him, "Ephphatha," that is, "Be opened. " 35And straightway his ears were opened, and the string of his tongue was loosed, and he spake plain. 36And he charged them that they should tell no man: but the more he charged them, so much the more a great deal they published it;  37And were beyond measure astonished, saying, He hath done all things well: he maketh both the deaf to hear, and the dumb to speak.

[LITV] Green’s Literal Translation:

 31And again going out from the borders of Tyre and Sidon, He came to the Sea of Galilee, in the midst of the borders of Decapolis. 32And they brought a deaf one to Him, hardly speaking. And they begged Him, that He put His hand on him. 33And taking him away, apart from the crowd, He put His fingers into his ears; and spitting, He touched his tongue; 34and looking up into Heaven, He groaned and said to him, Ephphatha! (which is, Be opened!) 35And instantly his ears were opened, and the bond of his tongue was loosened, and he spoke correctly. 36And He ordered them that they should tell no one. But as much as He ordered them, much more abundantly they proclaimed. 37And they were most exceedingly amazed, saying, He has done all things well. He makes even the deaf to hear, and the dumb to speak.

[Swe1917] Swedish Bible (1917):

 31Sedan begav han sig åter bort ifrån Tyrus' område och tog vägen över Sidon och kom, genom Dekapolis' område, till Galileiska sjön. 32Och man förde till honom en som var döv och nästan stum och bad honom att lägga handen på denne. 33Då tog han honom avsides ifrån folket och satte sina fingrar i hans öron och spottade och rörde vid hans tunga 34och såg upp till himmelen, suckade och sade till honom: »Effata» (det betyder: »Upplåt dig»). 35Då öppnades hans öron, och hans tungas band löstes, och han talade redigt och klart. 36Och Jesus förbjöd dem att omtala detta för någon; men ju mer han förbjöd dem, dess mer förkunnade de det. 37Och folket häpnade övermåttan och sade: »Allt har han väl beställt: de döva låter han höra och de stumma tala.»

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és à→à csere):

Mc 7,31

S'en retournant du territoire de Tyr, il vint par Sidon vers la mer de Galilée, à travers le territoire de la Décapole.

Mc 7,32

Et on lui amène un sourd, qui de plus parlait difficilement, et on le prie de lui imposer la main.

Mc 7,33

Le prenant hors de la foule, à part, il lui mit ses doigts dans les oreilles et avec sa salive lui toucha la langue.

Mc 7,34

Puis, levant les yeux au ciel, il poussa un gémissement et lui dit: "Ephphatha", c'est-à-dire: "Ouvre-toi!"

Mc 7,35

Et ses oreilles s'ouvrirent et aussitôt le lien de sa langue se dénoua et il parlait correctement.

Mc 7,36

Et Jésus leur recommanda de ne dire la chose à personne; mais plus il le leur recommandait, de plus belle ils la proclamaient.

Mc 7,37

Ils étaient frappés au-delà de toute mesure et disaient: "Il a bien fait toutes choses: il fait entendre les sourds et parler les muets."

A The SWORD Project kommentárjai:

[Abbott] Illustrated New Testament:

Márk 7:31:

Decapolis was a retired district on the eastern shore of the Sea of Galilee. In going there, our Savior seems to have intended to avoid those regions about the lake which he had previously visited. 

Márk 7:33:

Commentators have been unable to assign any sufficient reason for the ceremonies which Jesus, in some cases like this, performed upon those whose diseases he cured. 

Márk 7:35:

The string of his tongue; the difficulty, whatever it was. 

[Barnes] Barnes’s New Testament Notes:

Márk 7:31:

Verse 31. Departing from the coasts. The country, or regions of Tyre. 

Came unto the sea of Galilee. The sea of Tiberias. 

Decapolis. See Mt 4:25. He did not go immediately into Capernaum, or any city where he was known, but into the retired regions around the sea of Galilee. This was done to avoid the designs of the Pharisees who sought his life. 

(e) "And again" Mt 15:29 

Márk 7:32:

Verse 32. They bring. That is, his friends brought, or the people brought. 

One that was deaf, and had an impediment in his speech. Not entirely dumb, but who spoke indistinctly or with difficulty. His deafness might not have been of long standing; and his speech, therefore, not entirely ruined. 

To put his hand upon him. That is, to cure him. Blessings were commonly imparted by laying on the hands. 

Márk 7:33:

Verse 33. And he took him aside from the multitude. Why this was done we have no means of information. It might have been to conceal from the multitude everything respecting the manner of cure, in order that none might attempt to cure in a similar way. 

And put his fingers into his ears, etc. Why this was done it has been found exceedingly difficult to explain. Our Lord had power at once to open his ears and loose his tongue, but for some cause he chose to accompany it with a sign. It was intended, probably, simply as a sign that the power of healing came from Jesus; to satisfy the man by the touch that he had this power, and that it could come from no other quarter. Our Saviour often used signs in this way to denote his power to heal. See Mk 8:23, Jn 9:6. 

(f) "and he spit" Mk 8:23, Jn 9:6 

Márk 7:34:

Verse 34. Looking up to heaven. To lift up the eyes to heaven is an act imploring aid from God, and denotes an attitude of prayer, Ps 121:1,2, Mk 6:41, Jn 11:41. 

He sighed. Pitying the sufferings of the man who stood before him, 

Ephphatha. This word is Syriac, the language which our Lord used in addressing the man, and means, "Be opened." 

(g) "And looking up to heaven" Mk 6:41, Jn 11:41, 17:1 (h) "he sighed" Jn 11:33,38 

Márk 7:35:

Verse 35. The string of his tongue was loosed. The difficulty in his speaking was removed. 

(i) "straightway" Isa 35:5,6 

Márk 7:36:

Verse 36. Tell no man. Do not noise it abroad. He was not ambitious of being known; and he knew that if much was said of his cures, it would excite the jealousy of the Pharisees, and endanger his life. 

Márk 7:37:

Verse 37. Beyond measure. Exceedingly; very much. In the Greek, "Very abundantly." 

He hath done all things well. All things in a remarkable manner; or, he has perfectly effected the cure of the deaf and the dumb. 

(k) "saying" Ps 139:14, Acts 14:11 (l) "maketh both the deaf" Ex 4:10,11 

[Clarke] Adam Clarke’s Commentary on the Bible:

Márk 7:32:

 Verse 32. They bring unto him one that was deaf, and had an
impediment in his speech] Though from the letter of the text, it
does not appear that this man was absolutely deprived of speech;
for μογιλαλος literally signifies, one that cannot speak plainly-a
stammerer; yet it is certain also that the word means a dumb
person; and it is likely that the person in question was dumb,
because he was deaf; and it is generally found that he who is
totally deaf is dumb also. Almost all the versions understand the
word thus: and the concluding words seem to confirm this-He maketh
both the deaf to hear, and the DUMB, κωφους, to speak.
 

Márk 7:33:

 Verse 33. And he spit, and touched his tongue] This place is
exceedingly difficult. There is scarcely an action of our Lord's
life but one can see an evident reason for, except this. Various
interpretations are given of it-none of them satisfies my mind.
The Abbe Giradeau spiritualizes it thus:-1. He took him aside from
the multitude-When Christ saves a sinner, he separates him from
all his old evil companions, and from the spirit and maxims of an
ungodly world. 2. He put his fingers in his ears-to show that
they could be opened only by the finger, i.e. the power, of God,
and that they should be shut to every word and voice, but what
came from him. 3. Spitting out he touched his tongue-to show that
his mental taste and relish should be entirely changed: that he
should detest those things which he before esteemed, and esteem
those which he before hated. 4. Looking up to heaven-to signify
that all help comes from God, and to teach the new convert to keep
continually looking to and depending upon him. 5. He groaned-to
show the wretched state of man by sins and how tenderly concerned
God is for his present and eternal welfare; and to intimate that
men should seek the salvation of God in the spirit of genuine
repentance, with strong crying and tears. 6. He said, Be
opened-Sin is a shutting of the ears against the words of
God; and a tying of the tongue, to render it incapable of giving
God due praise. But when the all-powerful grace of Christ reaches
the heart, the ear is unstopped, and the man hears distinctly-the
tongue is unloosed, and the man speaks correctly.

After all, it is possible that what is attributed here to
Christ belongs to the person who was cured. I will give my sense
of the place in a short paraphrase.

And Jesus took him aside from the multitude: and [the deaf man]
put his fingers into his ears, intimating thereby to Christ that
they were so stopped that he could not hear; and having spat out,
that there might be nothing remaining in his mouth to offend the
sight when Christ should look at his tongue, he touched his
tongue, showing to Christ that it was so bound that he could not
speak: and he looked up to heaven, as if to implore assistance
from above: and he groaned, being distressed because of his
present affliction, and thus implored relief: for, not being able
to speak, he could only groan and look up, expressing by these
signs, as well as he could, his afflicted state, and the desire he
had to be relieved. Then Jesus, having compassion upon him, said,
Be opened: and immediately his ears were opened, so that he could
hear distinctly; and the impediment to his speaking was removed,
so that he spake properly. The original will admit of this
interpretation; and this, I am inclined to believe, is the true
meaning of this otherwise (to me and many others) unaccountable
passage.
 

Márk 7:34:

 Verse 34. Ephphatha] Ethphathach, [Syriac] Syriac. It is
likely that it was in this language that our Lord spoke to this
poor man: and because he had pronounced the word Ephphathach with
peculiar and authoritative emphasis, the evangelist thought proper
to retain the original word; though the last letter in it could
not be expressed by any letter in the Greek alphabet.
 

Márk 7:35:

 Verse 35. He spake plain.] ορθως, distinctly, without
stammering. One MS. has, And he spoke, praising God. There is no
doubt of this: but the evangelist, I think, did not write these
words.
 

Márk 7:36:

 Verse 36. Tell no man] See Clarke on Mt 8:4. This miracle
is not mentioned by any other of the evangelists. Another proof that
Mark did not abridge Matthew. For a practical review of the
different important subjects of this chapter, see Mt 15:1-39,
and particularly the observations at the end.
See Clarke on Mt 15:39.
 

Márk 7:37:

 Verse 37. He hath done all things well] This has been, and
ever will be, true of every part of our Lord's conduct. In
creation, providence, and redemption he hath done all things well.
The wisest philosophers are agreed that, considering creation as
a whole, it would be impossible to improve it. Every thing has
been made in number, weight, and measure; there really is nothing
deficient, nothing redundant; and the good of the creature
seems evidently more consulted than the glory of the Creator. The
creature's good is every where apparent; but to find out how the
Creator is glorified by these works requires the eye of the
philosopher. And as he has done all things well in creation, so
has he in providence: here also every thing is in number, weight,
measure, and time. As creation shows his majesty, so
providence shows his bounty. He preserves every thing he has
made; all depend upon him; and by him are all things supported.
But how glorious does he appear in the work of redemption! How
magnificent, ample, and adequate the provision made for the
salvation of a lost world! Here, as in providence, is enough for
all, a sufficiency for each, and an abundance for eternity.
He loves every man, and hates nothing that he has made; nor can
the God of all grace be less beneficent than the Creator and
Preserver of the universe.
 

[DTN] Darby Translation Notes:

Márk 7:31:

7:31  Decapolis. (a-25)  As ch. 5.20. 

Márk 7:34:

7:34  groaned, (b-7)  Stenazo. as Rom. 8.23; 2Cor. 5.2-4. 

Márk 7:37:

7:37  does (c-9)  Or 'has done.' the perfect tense. 

[Family] Family Bible Notes:

Márk 7:35:

The string of his tongue; more literally, the band of his tongue, meaning that which hindered its use. 

[Geneva] Geneva Bible Translation Notes:

Márk 7:31:

7 And again, departing from the coasts of Tyre and Sidon, he came unto the sea of Galilee, through the midst of the coasts of q Decapolis.
(7) As the Father created us to this life in the beginning in his only son, so does he also in him alone renew us into everlasting life. (q) It was a little country, and it was so called because it consisted of ten cities under the jurisdiction of four surrounding governments; Pliny, book 3, chap. 8. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Márk 7:31:

31. And again, departing from the coasts of Tyre and Sidon, he came unto the Sea of Galilee—or, according to what has very strong claims to be regarded as the true text here, "And again, departing from the coasts of Tyre, He came through Sidon to the Sea of Galilee." The manuscripts in favor of this reading, though not the most numerous, are weighty, while the versions agreeing with it are among the most ancient; and all the best critical editors and commentators adopt it. In this case we must understand that our Lord, having once gone out of the Holy Land the length of Tyre, proceeded as far north as Sidon, though without ministering, so far as appears, in those parts, and then bent His steps in a southeasterly direction. There is certainly a difficulty in the supposition of so long a detour without any missionary object: and some may think this sufficient to cast the balance in favor of the received reading. Be this as it may, on returning from these coasts of Tyre, He passed 
through the midst of the coasts—frontiers. 
of Decapolis—crossing the Jordan, therefore, and approaching the lake on its east side. Here Matthew, who omits the details of the cure of this deaf and dumb man, introduces some particulars, from which we learn that it was only one of a great number. "And Jesus," says that Evangelist (Mt 15:29-31), "departed from thence, and came nigh unto the Sea of Galilee, and went up into a mountain"—the mountain range bounding the lake on the northeast, in Decapolis: "And great multitudes came unto Him, having with them lame, blind, dumb, maimed"—not "mutilated," which is but a secondary sense of the word, but "deformed"—"and many others, and cast them down at Jesus' feet; and He healed them: insomuch that the multitude [multitudes] wondered, when they saw the dumb to speak, the maimed to be whole, the lame to walk, and the blind to see; and they glorified the God of Israel"—who after so long and dreary an absence of visible manifestation, had returned to bless His people as of old (compare Lu 7:16). Beyond this it is not clear from the Evangelist's language that the people saw into the claims of Jesus. Well, of these cases Mark here singles out one, whose cure had something peculiar in it. 

Márk 7:32:

32. And they bring unto him one that was deaf . . . and they beseech him to put his hand upon him—In their eagerness they appear to have been somewhat too officious. Though usually doing as here suggested, He will deal with this case in His own way. 

Márk 7:33:

33. And he took him aside from the multitude—As in another case He "took the blind man by the hand and led him out of the town" (Mr 8:23), probably to fix his undistracted attention on Himself, and, by means of certain actions He was about to do, to awaken and direct his attention to the proper source of relief. 
and put his fingers into his ears—As his indistinct articulation arose from his deafness, our Lord addresses Himself to this first. To the impotent man He said, "Wilt thou be made whole?" to the blind men, "What will ye that I shall do unto you?" and "Believe ye that I am able to do this?" (Joh 5:6; Mt 20:32; 9:28). But as this patient could hear nothing, our Lord substitutes symbolical actions upon each of the organs affected. 
and he spit and touched his tongue—moistening the man's parched tongue with saliva from His own mouth, as if to lubricate the organ or facilitate its free motion; thus indicating the source of the healing virtue to be His own person. (For similar actions, see Mr 8:23; Joh 9:6). 

Márk 7:34:

34. And looking up to heaven—ever acknowledging His Father, even while the healing was seen to flow from Himself (see on Joh 5:19). 
he sighed—"over the wreck," says TRENCH, "which sin had brought about, and the malice of the devil in deforming the fair features of God's original creation." But, we take it, there was a yet more painful impression of that "evil thing and bitter" whence all our ills have sprung, and which, when "Himself took our infirmities and bare our sicknesses" (Mt 8:17), became mysteriously His own. 
"In thought of these his brows benign, 
Not even in healing, cloudless shine." 
KEBLE 
and saith unto him, Ephphatha, that is, Be opened—Our Evangelist, as remarked on Mr 5:41, loves to give such wonderful words just as they were spoken.

 

Márk 7:35:

35. And straightway his ears were opened—This is mentioned first as the source of the other derangement. 
and the string of his tongue was loosed, and he spake plain—The cure was thus alike instantaneous and perfect. 

Márk 7:36:

36. And he charged them that they should tell no man—Into this very region He had sent the man out of whom had been cast the legion of devils, to proclaim "what the Lord had done for him" (Mr 5:19). Now He will have them "tell no man." But in the former case there was no danger of obstructing His ministry by "blazing the matter" (Mr 1:45), as He Himself had left the region; whereas now He was sojourning in it. 
but the more he charged them, so much the more a great deal they published it—They could not be restrained; nay, the prohibition seemed only to whet their determination to publish His fame. 

Márk 7:37:

37. And were beyond measure astonished, saying, He hath done all things well—reminding us, says TRENCH, of the words of the first creation (Ge 1:31, Septuagint), upon which we are thus not unsuitably thrown back, for Christ's work is in the truest sense "a new creation," 
he maketh both the deaf to hear and the dumb to speak—"and they glorified the God of Israel" (Mt 15:31). See on Mr 7:31. 

[MAK] Mattias Ansorgs Kommentar:

Márk 7:31:

Datum: 3.9.2000
Stelle: Markus 7:31-37
Jeder, der im Glauben zum HERRN kam oder gebracht wurde, wurde geheilt. Es gibt keine Krankheit, die vor IHM unhelbar wäre. Ebenso heute: jeder, der mit seiner Sündenlast im Glauben an SEINE Hilfe zu IHM kommt, wird gerettet. Denn Krankheit und deren Heilung ist ein Bild auf die Sünde und die Errettung davon. Die äußeren Zeichen aber, mit denen die Heilung bzw. Errettung einhergeht, können verschieden sein und entsprechen auch nicht immer unserem Wunsch: so baten die Begleiter des Taubstummen, dass Jesus ihm die Hand auflegen möchte (V.32), aber ER verwendete hier andere äußere Zeichen (V.33-35).  

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Márk 7:31:

 The Cure of a Deaf and Dumb Person. 

      31 And again, departing from the coasts of Tyre and Sidon, he came unto the sea of Galilee, through the midst of the coasts of Decapolis.   32 And they bring unto him one that was deaf, and had an impediment in his speech; and they beseech him to put his hand upon him.   33 And he took him aside from the multitude, and put his fingers into his ears, and he spit, and touched his tongue;   34 And looking up to heaven, he sighed, and saith unto him, Ephphatha, that is, Be opened.   35 And straightway his ears were opened, and the string of his tongue was loosed, and he spake plain.   36 And he charged them that they should tell no man: but the more he charged them, so much the more a great deal they published it;   37 And were beyond measure astonished, saying, He hath done all things well: he maketh both the deaf to hear, and the dumb to speak. 

      Our Lord Jesus seldom staid long in a place, for he knew where his work lay, and attended the changes of it. When he had cured the woman of Canaan's daughter, he had done what he had to do in that place, and therefore presently left those parts, and returned to the sea of Galilee, whereabout his usual residence was; yet he did not come directly thither, but fetched a compass through the midst of the coasts of Decapolis, which lay mostly on the other side Jordan; such long walks did our Lord Jesus take, when he went about doing good. 

      Now here we have the story of a cure that Christ wrought, which is not recorded by any other of the evangelists; it is of one that was deaf and dumb. 

      I. His case was sad, v. 32. There were those that brought to him one that was deaf; some think, born deaf, and then he must be dumb of course; others think that by some distemper or disaster he was become deaf, or, at least, thick of hearing; and he had an impediment in his speech. He was mogilalos; some think that he was quite dumb; others, that he could not speak but with great difficulty to himself, and so as scarcely to be understood by those that heard him. He was tongue-tied, so that he was perfectly unfit for conversation, and deprived both of the pleasure and of the profit of it; he had not the satisfaction either of hearing other people talk, or of telling his own mind. Let us take occasion from hence to give thanks to God for preserving to us the sense of hearing, especially that we may be capable of hearing the word of God; and the faculty of speech, especially that we may be capable of speaking God's praises; and let us look with compassion upon those that are deaf or dumb, and treat them with great tenderness. They that brought this poor man to Christ, besought him that he would put his hand upon him, as the prophets did upon those whom they blessed in the name of the Lord. It is not said, They besought him to cure him, but to put his hand upon him, to take cognizance of his case, and put forth his power to do to him as he pleased. 

      II. His cure was solemn, and some of the circumstances of it were singular. 

      1. Christ took him aside from the multitude, v. 33. Ordinarily, he wrought his miracles publicly before all the people, to show that they would bear the strictest scrutiny and inspection; but this he did privately, to show that he did not seek his own glory, and to teach us to avoid every thing that savours of ostentation. Let us learn of Christ to be humble, and to do good where no eye sees, but his that is all eye. 

      2. He used more significant actions, in the doing of this cure, than usual. (1.) He put his fingers into his ears, as if he would syringe them, and fetch out that which stopped them up. (2.) He spit upon his own finger, and then touched his tongue, as if he would moisten his mouth, and so loosen that with which his tongue was tied; these were no causes that could in the least contribute to his cure, but only signs of the exerting of that power which Christ had in himself to cure him, for the encouraging of his faith, and theirs that brought him. The application was all from himself, it was his own fingers that he put into his ears, and his own spittle that he put upon his tongue; for he alone heals. 

      3. He looked up to heaven, to give his Father the praise of what he did; for he sought his praise, and did his will, and, as Mediator, acted in dependence on him, and with an eye to him. Thus he signified that it was by a divine power, a power her had as the Lord from heaven, and brought with him thence, that he did this; for the hearing ear and the seeing eye the Lord has made, and can remake even both of them. He also hereby directed his patient who could see, though he could not hear, to look up to heaven for relief. Moses with his stammering tongue is directed to look that way (Exod. iv. 11); Who hath made man's mouth? Or who maketh the dumb or deaf, or the seeing or the blind? Have not I the Lord? 

      4. He sighed; not as if he found any difficulty in working this miracle, or obtaining power to do it from his father; but thus he expressed his pity for the miseries of human life, and his sympathy with the afflicted in their afflictions, as one that was himself touched with the feeling of their infirmities. And as to this man, he sighed, not because he was loth to do him this kindness, or did it with reluctancy; but because of the many temptations which he would be exposed to, and the sins he would be in danger of, the tongue-sins, after the restoring of his speech to him, which before he was free from. He had better be tongue-tied still, unless he have grace to keep his mouth as with a bridle, Ps. xxxix. 1. 

      5. He said, Ephphatha; that is, Be opened. This was nothing that looked like spell or charm, such as they used, who had familiar spirits, who peeped and muttered, Isa. viii. 19. Christ speaks as one having authority, and power went along with the word. Be opened, served both parts of the cure; "Let the ears be opened, let the lips be opened, let him hear and speak freely, and let the restraint be taken off;" and the effect was answerable (v. 35); Straightway his ears were opened, and the string of his tongue was loosed, and all was well: and happy he who, as soon as he had his hearing and speech, had the blessed Jesus so near him to converse with. 

      Now this cure was, (1.) A proof of Christ's being the Messiah; for it was foretold that by his power the ears of the deaf should be unstopped, and the tongue of the dumb should be made to sing, Isa. xxxv. 5, 6. (2.) It was a specimen of the operations of his gospel upon the minds of men. The great command of the gospel, and grace of Christ to poor sinners, is Ephphatha-Be opened. Grotius applies it thus, that the internal impediments of the mind are removed by the Spirit of Christ, as those bodily impediments were by the word of his power. He opens the heart, as he did Lydia's, and thereby opens the ear to receive the word of God, and opens the mouth in prayer and praises. 

      6. He ordered it to be kept very private, but it was made very public (1.) It was his humility, that he charged them they should tell no man, v. 36. Most men will proclaim their own goodness, or, at least, desire that others should proclaim it; but Christ, though he was himself in no danger of being puffed up with it, knowing that we are, would thus set us an example of self-denial, as in other things, so especially in praise and applause. We should take pleasure in doing good, but not in its being known. (2.) It was their zeal, that, though he charged them to say nothing of it, yet they published it, before Christ would have had it published. But they meant honestly, and therefore it is to be reckoned rather an act of indiscretion than an act of disobedience, v. 36. But they that told it, and they that heard it, were beyond measure astonished, hyperperissos--more than above measure; they were exceedingly affected with it, and this was said by every body, it was the common verdict, He hath done all things well (v. 37); whereas there were those that hated and persecuted him as an evil-doer, they are ready to witness for him, not only that he has done no evil, but that he has done a great deal of good, and has done it well, modestly and humbly, and very devoutly, and all gratis, without money and without price, which added much to the lustre of his good works. He maketh both the deaf to hear, and the dumb to speak; and that is well, it is well for them, it is well for their relations, to whom they had been a burthen; and therefore they are inexcusable who speak ill of him. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Márk 7:31:

31-37 Here is a cure of one that was deaf and dumb. Those who brought this poor man to Christ, besought him to observe the case, and put forth his power. Our Lord used more outward actions in the doing of this cure than usual. These were only signs of Christ's power to cure the man, to encourage his faith, and theirs that brought him. Though we find great variety in the cases and manner of relief of those who applied to Christ, yet all obtained the relief they sought. Thus it still is in the great concerns of our souls. 

[PNT] The People’s New Testament:

Márk 7:31:

Decapolis. A district east of the Sea of Galilee and the Jordan, so called because it contained ten cities. Only Mark gives the account of the following miracle. 

Márk 7:32:

One that was deaf, and had an impediment in his speech. Probably had not been born deaf, as he was not dumb. 

Márk 7:33:

Put his fingers into his ears. The manner of the Lord in this miracle was peculiar. I understand that he used signs instead of words in order to arouse faith in the deaf man. He touched the organs that had lost their office and then looked to heaven. This would be deeply significant to one who had learned to understand by signs. 

Márk 7:34:

Ephphatha. A word in Aramaic, the common language of Judea at that time, meaning, "Be opened". 

Márk 7:35:

His ears were opened. At once both his difficulties were removed. 

Márk 7:36:

He charged them that they should tell no man.
See PNT Mt 8:4. 

Márk 7:37:

He hath done all things well. Compare Ge 1:31.
He maketh both the deaf of hear, and the dumb to speak. Christ, ever since, has been engaged, spiritually, in the same work. 

[RWP] Robertson’s Word Pictures:

Márk 7:31:

Through the midst of the borders of Decapolis  (ανα μεσον των οριων Δεκαπολεως). Jesus left Phoenicia, but did not go back into Galilee. He rather went east and came down east of the Sea of Galilee into the region of the Greek cities of Decapolis. He thus kept out of the territory of Herod Antipas. He had been in this region when he healed the Gadarene demoniac and was asked to leave. 

Márk 7:32:

And they bring unto him  (κα φερουσιν αυτω). Another of Mark's dramatic presents. This incident only in Mark. 

Márk 7:33:

Took him aside  (απολαβομενος αυτον). The secrecy here observed was partly to avoid excitement and partly to get the attention of the deaf and dumb demoniac. He could not hear what Jesus said. So Jesus put his fingers into his ears, spat, and touched his tongue. There was, of course, no virtue in the spittle and it is not clear why Jesus used it. Saliva was by some regarded as remedial and was used by exorcists in their incantations. Whether this was a concession to the man's denseness one does not know. But it all showed the poor man that Jesus healed him in his own way. 

Márk 7:34:

Ephphatha  (διανοιχθÂητ, be opened). Another one of Mark's Aramaic words preserved and transliterated and then translated into Greek. "Be thou unbarred" (Braid Scots). Jesus sighed (εστεναξεν) as he looked up into heaven and spoke the word εφφαθα. Somehow he felt a nervous strain in this complex case (deaf, dumb, demoniac) that we may not quite comprehend. 

Márk 7:35:

He spake plain  (ελαλε ορθως). He began to speak correctly. Inchoative imperfect tense. 

Márk 7:36:

So much the more a great deal they published it  (αυτο μαλλον περισσοτερον εκηρυσσον). Imperfect tense, continued action. Double comparative as occurs elsewhere for emphasis as in Php 1:23 "much more better" (πολλω μαλλον κρεισσον). See Robertson's Grammar, pp. 663f. Human nature is a peculiar thing. The command not to tell provoked these people to tell just as the leper had done (Mr 1:44f.). The more Jesus commanded (οσον αυτοις διεστελλετο) them not to tell the more they told. It was a continuous performance. Prohibitions always affect some people that way, especially superficial and light-headed folks. But we have to have prohibitions or anarchy. 

Márk 7:37:

He hath done all things well  (Καλως παντα πεποιηκεν). The present perfect active shows the settled convictions of these people about Jesus. Their great amazement (υπερπερισσως εξεπλησσοντο), imperfect passive and compound adverb, thus found expression in a vociferous championship of Jesus in this pagan land. 

[TFG] The Fourfold Gospel and Commentary on Acts of Apostles:

Márk 7:31:

 #Mr 7:31|  LXVIII. ANOTHER AVOIDING OF HEROD'S TERRITORY.    #Mt 15:29 Mr 7:31|     And again he went out from the borders of Tyre, etc. From Tyre Jesus proceeded northward to Sidon and thence eastward across the mountains and the headwaters of the Jordan to the neighborhood of Damascus. Here he turned southward and approached the Sea of Galilee on its eastern side. Somewhere amid the mountains on the eastern side he sat down; that is, he ceased his journeying for some days. See TFG "#Mt 11:21|" on Tyre and Sidon; see TFG "Mt 4:25" on Decapolis.  (TFG 402) 

Márk 7:32:

 #Mr 7:32|  LXIX. THE DEAF STAMMERER HEALED AND FOUR THOUSAND FED.    #Mt 15:30-39 Mr 7:32-8:9|     And they bring unto him one that was deaf, and had an impediment in his speech. The man had evidently learned to speak before he lost his hearing. Some think that defective hearing had caused the impediment in his speech, but #Mr 7:35| suggests that he was tongue-tied.  (TFG 403) 

Márk 7:33:

 #Mr 7:33|     He took him aside from the multitude privately, and put his fingers into his ears, and he spat, and touched his tongue. He separated him from the crowd to avoid publicity (see TFG "Mr 7:36"), and by signs indicating an intention to heal, Jesus gives him the assurance which in other cases he is accustomed to give by words. He evidently induced the man by signs to stick out his tongue. He then placed one finger of each hand in the man's ears, after which he spat. Where he spit is not said. He then touched with one or both his thumbs the man's tongue, and, speaking the healing word, the cure was accomplished.  (TFG 403) 

Márk 7:34:

 #Mr 7:34|     And looking up to heaven, he sighed, and saith unto him, Ephphatha, that is, Be opened. Jesus here, as in the healing of Jairus' daughter  (#Mr 5:41|), spoke the Aramaic. Why he sighed is not said. It was doubtless an expression of sympathy, though Farrar thinks he did so because he thought of the millions there were of deaf and dumb who in this world never hear and never speak.  (TFG 403) 

Márk 7:35:

 #Mr 7:35|     And his ears were opened . . . and he spake plain. He was evidently not deaf from his birth, or he would not have known how to speak at all.  (TFG 403) 

Márk 7:36:

 #Mr 7:36|     And he charged them that they should tell no man: but the more he charged them, so much the more a great deal they published it. Jesus  was still seeking to suppress excitement. A very little encouragement from him would have brought together a multitude, the very thing which he was journeying to avoid. He therefore cautioned the people to be silent. But by a common freak of human nature, his desire to avoid publicity made him more wonderful in the eyes of the people, and thereby inspired a greater eagerness on their part to tell about him.  (TFG 403-404) 

Márk 7:37:

 #Mr 7:37|     And they were beyond measure astonished. Mark here coins a double superlative to express the boundlessness of their amazement.     Saying, He hath done all things well. Commendation upon the workman which had originally been bestowed upon his work (#Ge 1:31|).     He maketh even the deaf to hear, and the dumb to speak. These were the people who had asked Jesus to depart from their coast on account of the loss of their swine (#Mr 5:17|). A complete change in their feelings had taken place since that day.  (TFG 404) 

[Wesley] John Wesley’s Notes on the Bible:

Márk 7:31:

Mt 15:29. 

Márk 7:33:

He put his fingers into his ears - Perhaps intending to teach us, that we are not to prescribe to him (as they who brought this man attempted to do) but to expect his blessing by whatsoever means he pleases: even though there should be no proportion or resemblance between the means used, and the benefit to be conveyed thereby. 

Márk 7:34:

Ephphatha - This was a word of SOVEREIGN AUTHORITY, not an address to God for power to heal: such an address was needless; for Christ had a perpetual fund of power residing in himself, to work all miracles whenever he pleased, even to the raising the dead, John 5:21,26. 

Márk 7:36:

Them - The blind man and those that brought him. 
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