Kedves ‘Urat Látók’!

Látomásos ünnep közelít. Lássuk meg benne Isten dicsőségét és a magunk tisztátalanságát!

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[Aleppo] Aleppo Codex

Fejezet 6

1א בשנת מות המלך עזיהו ואראה את אדני ישב על כסא רם ונשא ושוליו מלאים את ההיכל 2ב שרפים עמדים ממעל לו שש כנפים שש כנפים לאחד  בשתים יכסה פניו ובשתים יכסה רגליו--ובשתים יעופף 3ג וקרא זה אל זה ואמר קדוש קדוש קדוש יהוה צבאות מלא כל הארץ כבודו 4ד וינעו אמות הספים מקול הקורא והבית ימלא עשן 5ה ואמר אוי לי כי נדמיתי כי איש טמא שפתים אנכי ובתוך עם טמא שפתים אנכי יושב  כי את המלך יהוה צבאות--ראו עיני 6ו ויעף אלי אחד מן השרפים ובידו רצפה במלקחים--לקח מעל המזבח 7ז ויגע על פי--ויאמר הנה נגע זה על שפתיך וסר עונך וחטאתך תכפר 8ח ואשמע את קול אדני אמר את מי אשלח ומי ילך לנו ואמר הנני שלחני 9ט ויאמר לך ואמרת לעם הזה  שמעו שמוע ואל תבינו וראו ראו ואל תדעו 10י השמן לב העם הזה ואזניו הכבד ועיניו השע  פן יראה בעיניו ובאזניו ישמע ולבבו יבין ושב--ורפא לו 11יא ואמר עד מתי אדני ויאמר עד אשר אם שאו ערים מאין יושב ובתים מאין אדם והאדמה תשאה שממה 12יב ורחק יהוה את האדם ורבה העזובה בקרב הארץ 13יג ועוד בה עשריה ושבה והיתה לבער  כאלה וכאלון אשר בשלכת מצבת בם--זרע קדש מצבתה  פ

[WLC] Westminster Leningrad Codex:

Fejezet 6

1בִּשְׁנַת־מֹות֙ הַמֶּ֣לֶךְ עֻזִּיָּ֔הוּ וָאֶרְאֶ֧ה אֶת־אֲדֹנָ֛י יֹשֵׁ֥ב עַל־כִּסֵּ֖א רָ֣ם וְנִשָּׂ֑א וְשׁוּלָ֖יו מְלֵאִ֥ים אֶת־הַהֵיכָֽל׃ 2שְׂרָפִ֨ים עֹמְדִ֤ים ׀ מִמַּ֙עַל֙ לֹ֔ו שֵׁ֧שׁ כְּנָפַ֛יִם שֵׁ֥שׁ כְּנָפַ֖יִם לְאֶחָ֑ד בִּשְׁתַּ֣יִם ׀ יְכַסֶּ֣ה פָנָ֗יו וּבִשְׁתַּ֛יִם יְכַסֶּ֥ה רַגְלָ֖יו וּבִשְׁתַּ֥יִם יְעֹופֵֽף׃ 3וְקָרָ֨א זֶ֤ה אֶל־זֶה֙ וְאָמַ֔ר קָדֹ֧ושׁ ׀ קָדֹ֛ושׁ קָדֹ֖ושׁ יְהוָ֣ה צְבָאֹ֑ות מְלֹ֥א כָל־הָאָ֖רֶץ כְּבֹודֹֽו׃ 4וַיָּנֻ֙עוּ֙ אַמֹּ֣ות הַסִּפִּ֔ים מִקֹּ֖ול הַקֹּורֵ֑א וְהַבַּ֖יִת יִמָּלֵ֥א עָשָֽׁן׃ 5וָאֹמַ֞ר אֹֽוי־לִ֣י כִֽי־נִדְמֵ֗יתִי כִּ֣י אִ֤ישׁ טְמֵֽא־שְׂפָתַ֙יִם֙ אָנֹ֔כִי וּבְתֹוךְ֙ עַם־טְמֵ֣א שְׂפָתַ֔יִם אָנֹכִ֖י יֹושֵׁ֑ב כִּ֗י אֶת־הַמֶּ֛לֶךְ יְהוָ֥ה צְבָאֹ֖ות רָא֥וּ עֵינָֽי׃ 6וַיָּ֣עָף אֵלַ֗י אֶחָד֙ מִן־הַשְּׂרָפִ֔ים וּבְיָדֹ֖ו רִצְפָּ֑ה בְּמֶ֨לְקַחַ֔יִם לָקַ֖ח מֵעַ֥ל הַמִּזְבֵּֽחַ׃ 7וַיַּגַּ֣ע עַל־פִּ֔י וַיֹּ֕אמֶר הִנֵּ֛ה נָגַ֥ע זֶ֖ה עַל־שְׂפָתֶ֑יךָ וְסָ֣ר עֲוֹנֶ֔ךָ וְחַטָּאתְךָ֖ תְּכֻפָּֽר׃ 8וָאֶשְׁמַ֞ע אֶת־קֹ֤ול אֲדֹנָי֙ אֹמֵ֔ר אֶת־מִ֥י אֶשְׁלַ֖ח וּמִ֣י יֵֽלֶךְ־לָ֑נוּ וָאֹמַ֖ר הִנְנִ֥י שְׁלָחֵֽנִי׃ 9וַיֹּ֕אמֶר לֵ֥ךְ וְאָמַרְתָּ֖ לָעָ֣ם הַזֶּ֑ה שִׁמְע֤וּ שָׁמֹ֙ועַ֙ וְאַל־תָּבִ֔ינוּ וּרְא֥וּ רָאֹ֖ו וְאַל־תֵּדָֽעוּ׃ 10הַשְׁמֵן֙ לֵב־הָעָ֣ם הַזֶּ֔ה וְאָזְנָ֥יו הַכְבֵּ֖ד וְעֵינָ֣יו הָשַׁ֑ע פֶּן־יִרְאֶ֨ה בְעֵינָ֜יו וּבְאָזְנָ֣יו יִשְׁמָ֗ע וּלְבָבֹ֥ו יָבִ֛ין וָשָׁ֖ב וְרָ֥פָא לֹֽו׃ 11וָאֹמַ֕ר עַד־מָתַ֖י אֲדֹנָ֑י וַיֹּ֡אמֶר עַ֣ד אֲשֶׁר֩ אִם־שָׁא֨וּ עָרִ֜ים מֵאֵ֣ין יֹושֵׁ֗ב וּבָתִּים֙ מֵאֵ֣ין אָדָ֔ם וְהָאֲדָמָ֖ה תִּשָּׁאֶ֥ה שְׁמָמָֽה׃ 12וְרִחַ֥ק יְהוָ֖ה אֶת־הָאָדָ֑ם וְרַבָּ֥ה הָעֲזוּבָ֖ה בְּקֶ֥רֶב הָאָֽרֶץ׃ 13וְעֹ֥וד בָּהּ֙ עֲשִׂ֣רִיָּ֔ה וְשָׁ֖בָה וְהָיְתָ֣ה לְבָעֵ֑ר כָּאֵלָ֣ה וְכָאַלֹּ֗ון אֲשֶׁ֤ר בְּשַׁלֶּ֙כֶת֙ מַצֶּ֣בֶת בָּ֔ם זֶ֥רַע קֹ֖דֶשׁ מַצַּבְתָּֽהּ׃

[HebModern] Modern Hebrew Bible:

Fejezet 6

1בשנת מות המלך עזיהו ואראה את אדני ישב על כסא רם ונשא ושוליו מלאים את ההיכל׃ 2שרפים עמדים ממעל לו שש כנפים שש כנפים לאחד בשתים יכסה פניו ובשתים יכסה רגליו ובשתים יעופף׃ 3וקרא זה אל זה ואמר קדוש קדוש קדוש יהוה צבאות מלא כל הארץ כבודו׃ 4וינעו אמות הספים מקול הקורא והבית ימלא עשן׃ 5ואמר אוי לי כי נדמיתי כי איש טמא שפתים אנכי ובתוך עם טמא שפתים אנכי יושב כי את המלך יהוה צבאות ראו עיני׃ 6ויעף אלי אחד מן השרפים ובידו רצפה במלקחים לקח מעל המזבח׃ 7ויגע על פי ויאמר הנה נגע זה על שפתיך וסר עונך וחטאתך תכפר׃ 8ואשמע את קול אדני אמר את מי אשלח ומי ילך לנו ואמר הנני שלחני׃ 9ויאמר לך ואמרת לעם הזה שמעו שמוע ואל תבינו וראו ראו ואל תדעו׃ 10השמן לב העם הזה ואזניו הכבד ועיניו השע פן יראה בעיניו ובאזניו ישמע ולבבו יבין ושב ורפא לו׃ 11ואמר עד מתי אדני ויאמר עד אשר אם שאו ערים מאין יושב ובתים מאין אדם והאדמה תשאה שממה׃ 12ורחק יהוה את האדם ורבה העזובה בקרב הארץ׃ 13ועוד בה עשריה ושבה והיתה לבער כאלה וכאלון אשר בשלכת מצבת בם זרע קדש מצבתה׃

Biblia Hebraica:

 Jes 6 

Jes 6.1

ha,r]a,w: WhY:ZI[u &l,M,h' t/mAtn"v]Bi

!r; aSeKiAl[' bveyO yn:doa}Ata,

.lk;yheh'Ata, !yailem] wyl;WvwŇ aC;nIwŇ

Jes 6.2

vve /l l['M'mi !ydim][o !ypir;c]

!yIT'v]Bi dj;a,l] !yIp'n:K] vve !yIp'n:K]

hS,k'yŇ !yIT'v]biW wyn:p; hS,k'yŇ

.#pe/[yŇ yIT'v]biW wyl;gŇr'

Jes 6.3

v/dq; rm'a;wŇ hz<Ala, hz< ar;q;wŇ

t/ab;x] hw:hyŇ v/dq; v/dq;

./d/bK] $r,a;h;Alk; alom]

Jes 6.4

l/Qmi !yPiSih' t/Ma' W[nUY:w"

.@v;[; aleM;yI tyIB'h'wŇ are/Qh'

Jes 6.5

ytiymed]nIAyki yliAy/a rm'aow:

ykinOa; !yIt'p;c]Aamef] vyai yKi

ykinOa; !yIt'p;c] amef]A![' &/tb]W

hw:hyŇ &l,M,h'Ata, yKi bvewyO

.yn:y[e War; t/ab;

Jes 6.6

!ypir;C]h'A@mi dj;a, yl'ae #[;Y:w"

jq'l; !yIj'q'l]m,B] hP;x]ri /dy:b]W

.j'BezŇMih' l['me

Jes 6.7

hNEhi rm,aYOw" yPiAl[' [G"Y"w"

*n<wO[} rs;wŇ *yt,p;c]Al[' hz< [g"n:

.rP;kuT] *t]aF;j'wŇ

Jes 6.8

rmeao yn:doa} l/qAta, [m'v]a,w:

Wnl;A*]l,yE ymiW jl'v]a, ymiAta,

.ynIjel;v] ynInŇhi rm'aow:

Jes 6.9

hZ<h' ![;l; T;r]m'a;wŇ &le rm,aYOw"

War]W WnybiT;Ala'wŇ ['/mv; W[m]vi

.W[d;TeAla'wŇ /ar;

Jes 6.10

wyn:zŇa;wŇ hZ<h' ![;h;Able @mev]h'

ha,r]yIA@P, [v'h; wyn:y[ewŇ dBek]h'

/bb;l]W [m;v]yI wyn:zŇa;b]W wyn:y[eb]

./l ap;r;wŇ bv;w: @ybiy:

Jes 6.11

rm,aYOw" yn:doa} yt'm;Ad[' rm'aow:

@yaeme !yri[; Wav;A!ai rv,a} d['

!d;a; @yaeme !yTib;W bvewyO

.hm;m;v] ha,V;Ti hm;d;a}h;wŇ

Jes 6.12

hB;r'wŇ !d;a;h;Ata, hw:hyŇ qj'riwŇ

.$r,a;h; br,q,B] hb;Wz[}h;

Jes 6.13

ht;yŇh;wŇ hb;v;wŇ hY:rici[} HB; d/[wŇ

rv,a} @/La'k;wŇ hl;aeK; r[eb;l]

vd,qo [r'z< !B; tb,X,m' tk,L,v'B]

# .HT;b]X'm'

LXX/Greek New Testament:

Is 6.

Is 6.1

Kai; ejgevneto touÖ ejniautouÖ, ouJÖ ajpevqanen Ozia" oJ  basileuv", eijÖdon to;n kuvrion kaqhvmenon ejpi; qrovnou uJyhlouÖ  kai; ejphrmevnou, kai; plhvrh" oJ oijÖko" thÖ" dovxh" aujtouÖ.

Is 6.2

kai; serafin eiJsthvkeisan kuvklw aujtouÖ, eJ;x ptevruge" twÖ eJni;  kai; eJ;x ptevruge" twÖ eJniv, kai; taiÖ" me;n dusi;n katekavlupton to; provswpon kai; taiÖ" dusi;n katekavlupton tou;" povda" kai; taiÖ"  dusi;n ejpevtanto.

Is 6.3

kai; ejkevkragon eJvtero" pro;" to;n eJvteron kai; ejvlegon JvAgio" aJvgio" aJvgio" kuvrio" sabawq, plhvrh" paÖsa hJ ghÖ thÖ" dovxh" aujtouÖ.

Is 6.4

kai; ejphvrqh to; uJpevrquron ajpo; thÖ" fwnhÖ", hJÖ" ejkevkragon, kai; oJ oijÖko" ejplhvsqh kapnouÖ.

Is 6.5

kai; eijÖpa jÖW Tavla" ejgwv, oJvti katanevnugmai, oJvti ajvnqrwpo" wj;n kai; ajkavqarta ceivlh ejvcwn ejn mevsw laouÖ ajkavqarta ceivlh  ejvconto" ejgw; oijkwÖ kai; to;n basileva kuvrion sabawq eijÖdon toiÖ" ojfqalmoiÖ" mou.

Is 6.6

kai; ajpestavlh prov" me eJ;n twÖn serafin, kai; ejn thÖ ceiri; eijÖcen ajvnqraka, oJ;n thÖ labivdi ejvlaben ajpo; touÖ qusiasthrivou,

Is 6.7

kai; hJvyato touÖ stovmatov" mou kai; eijÖpen jIdou; hJvyato touÖto twÖn ceilevwn sou kai; ajfeleiÖ ta;" ajnomiva" sou kai; ta;" aJmartiva" sou perikaqarieiÖ.

Is 6.8

kai; hjvkousa thÖ" fwnhÖ" kurivou levgonto" Tivna ajposteivlw, kai; tiv" poreuvsetai pro;" to;n lao;n touÖton_ kai; eijÖpa jIdouv eijmi ejgwv: ajpovsteilovn me.

Is 6.9

kai; eijÖpen Poreuvqhti kai; eijpo;n twÖ lawÖ touvtw jAkohÖ  ajkouvsete kai; ouj mh; sunhÖte kai; blevponte" blevyete kai; ouj mh;  ijvdhte:

Is 6.10

ejpacuvnqh ga;r hJ kardiva touÖ laouÖ touvtou, kai; toiÖ" wjsi;n aujtwÖn barevw" hjvkousan kai; tou;" ojfqalmou;" aujtwÖn ejkavmmusan,  mhvpote ijvdwsin toiÖ" ojfqalmoiÖ" kai; toiÖ" wjsi;n ajkouvswsin kai;  thÖ kardiva sunwÖsin kai; ejpistrevywsin kai; ijavsomai aujtouv".

Is 6.11

kai; eijÖpa JvEw" povte, kuvrie_ kai; eijÖpen JvEw" aj;n ejrhmwqwÖsin povlei" para; to; mh; katoikeiÖsqai kai; oijÖkoi para;  to; mh; eijÖnai ajnqrwvpou" kai; hJ ghÖ kataleifqhvsetai ejvrhmo".

Is 6.12

kai; meta; tauÖta makruneiÖ oJ qeo;" tou;" ajnqrwvpou", kai; oiJ kataleifqevnte" plhqunqhvsontai ejpi; thÖ" ghÖs:

Is 6.13

kai; ejvti ejp! aujthÖ" ejvstin to; ejpidevkaton, kai; pavlin ejvstai  eij" pronomh;n wJ" terevbinqo" kai; wJ" bavlano" oJvtan ejkpevsh  ajpo; thÖ" qhvkh" aujthÖ".

[LXX] Septuagint, Morphologically Tagged Rahlfs’

Fejezet 6

1και εγενετο του ενιαυτου ου απεθανεν οζιας ο βασιλευς ειδον τον κυριον καθημενον επι θρονου υψηλου και επηρμενου και πληρης ο οικος της δοξης αυτου 2και σεραφιν ειστηκεισαν κυκλω αυτου εξ πτερυγες τω ενι και εξ πτερυγες τω ενι και ταις μεν δυσιν κατεκαλυπτον το προσωπον και ταις δυσιν κατεκαλυπτον τους ποδας και ταις δυσιν επεταντο 3και εκεκραγον ετερος προς τον ετερον και ελεγον αγιος αγιος αγιος κυριος σαβαωθ πληρης πασα η γη της δοξης αυτου 4και επηρθη το υπερθυρον απο της φωνης ης εκεκραγον και ο οικος επλησθη καπνου 5και ειπα ω ταλας εγω οτι κατανενυγμαι οτι ανθρωπος ων και ακαθαρτα χειλη εχων εν μεσω λαου ακαθαρτα χειλη εχοντος εγω οικω και τον βασιλεα κυριον σαβαωθ ειδον τοις οφθαλμοις μου 6και απεσταλη προς με εν των σεραφιν και εν τη χειρι ειχεν ανθρακα ον τη λαβιδι ελαβεν απο του θυσιαστηριου 7και ηψατο του στοματος μου και ειπεν ιδου ηψατο τουτο των χειλεων σου και αφελει τας ανομιας σου και τας αμαρτιας σου περικαθαριει 8και ηκουσα της φωνης κυριου λεγοντος τινα αποστειλω και τις πορευσεται προς τον λαον τουτον και ειπα ιδου ειμι εγω αποστειλον με 9και ειπεν πορευθητι και ειπον τω λαω τουτω ακοη ακουσετε και ου μη συνητε και βλεποντες βλεψετε και ου μη ιδητε 10επαχυνθη γαρ η καρδια του λαου τουτου και τοις ωσιν αυτων βαρεως ηκουσαν και τους οφθαλμους αυτων εκαμμυσαν μηποτε ιδωσιν τοις οφθαλμοις και τοις ωσιν ακουσωσιν και τη καρδια συνωσιν και επιστρεψωσιν και ιασομαι αυτους 11και ειπα εως ποτε κυριε και ειπεν εως αν ερημωθωσιν πολεις παρα το μη κατοικεισθαι και οικοι παρα το μη ειναι ανθρωπους και η γη καταλειφθησεται ερημος 12και μετα ταυτα μακρυνει ο θεος τους ανθρωπους και οι καταλειφθεντες πληθυνθησονται επι της γης 13και ετι επ αυτης εστιν το επιδεκατον και παλιν εσται εις προνομην ως τερεβινθος και ως βαλανος οταν εκπεση απο της θηκης αυτης

[UMGreek] Unaccented Modern Greek Text:

Fejezet 6

1Κατα το ετος εν ω απεθανεν Οζιας ο βασιλευς, ειδον τον Κυριον καθημενον επι θρονου υψηλου και επηρμενου, και το κρασπεδον αυτου εγεμισε τον ναον. 2Ανωθεν αυτου ισταντο Σεραφειμ ανα εξ πτερυγας εχοντα εκαστον με τας δυο εκαλυπτε το προσωπον αυτου και με τας δυο εκαλυπτε τους ποδας αυτου και με τας δυο επετα. 3Και εκραζε το εν προς το αλλο και ελεγεν, Αγιος, αγιος, αγιος ο Κυριος των δυναμεων πασα η γη ειναι πληρης της δοξης αυτου. 4Και οι παρασταται της θυρας εσεισθησαν εκ της φωνης του κραζοντος, και ο οικος επλησθη καπνου. 5Τοτε ειπα, Ω ταλας εγω διοτι εχαθην επειδη ειμαι ανθρωπος ακαθαρτων χειλεων και κατοικω εν μεσω λαου ακαθαρτων χειλεων επειδη οι οφθαλμοι μου ειδον τον Βασιλεα, τον Κυριον των δυναμεων. 6Τοτε επετασε προς εμε εν εκ των Σεραφειμ εχον εν τη χειρι αυτου ανθρακα πυρος, τον οποιον ελαβε δια της λαβιδος απο του θυσιαστηριου. 7Και ηγγισεν αυτον εις το στομα μου και ειπεν, Ιδου, τουτο ηγγισε τα χειλη σου και η ανομια σου εξηλειφθη και η αμαρτια σου εκαθαρισθη. 8Και ηκουσα την φωνην του Κυριου, λεγοντος, Τινα θελω αποστειλει, και τις θελει υπαγει δια ημας; Τοτε ειπα, Ιδου, εγω, αποστειλον με. 9Και ειπεν, Υπαγε και ειπε προς τουτον τον λαον, με την ακοην θελετε ακουσει και δεν θελετε εννοησει και βλεποντες θελετε ιδει και δεν θελετε καταλαβει 10επαχυνθη η καρδια του λαου τουτου, και εγειναν βαρεα τα ωτα αυτων, και εκλεισαν τους οφθαλμους αυτων, δια να μη βλεπωσι με τους οφθαλμους αυτων και ακουωσι με τα ωτα αυτων και νοησωσι με την καρδιαν αυτων και επιστρεψωσι και θεραπευθωσι. 11Τοτε ειπα, Κυριε, εως ποτε; Και απεκριθη, Εωσου ερημωθωσιν αι πολεις, ωστε να μη υπαρχη κατοικος, και αι οικιαι, ωστε να μη υπαρχη ανθρωπος, και η γη να ερημωθη πανταπασιν 12και απομακρυνη ο Κυριος τους ανθρωπους, και γεινη μεγαλη εγκαταλειψις εν τω μεσω της γης. 13Ετι ομως θελει μεινει εν αυτη εν δεκατον, και αυτο παλιν θελει καταφαγωθη καθως η τερεβινθος και η δρυς, των οποιων ο κορμος μενει εν αυταις οταν κοπτωνται, ουτω το αγιον σπερμα θελει εισθαι ο κορμος αυτης.

[Vulgate] Latin Vulgate:

Fejezet 6

1in anno quo mortuus est rex Ozias vidi Dominum sedentem super solium excelsum et elevatum et ea quae sub eo erant implebant templum 2seraphin stabant super illud sex alae uni et sex alae alteri duabus velabant faciem eius et duabus velabant pedes eius et duabus volabant 3et clamabant alter ad alterum et dicebant sanctus sanctus sanctus Dominus exercituum plena est omnis terra gloria eius 4et commota sunt superliminaria cardinum a voce clamantis et domus impleta est fumo

 5et dixi vae mihi quia tacui quia vir pollutus labiis ego sum et in medio populi polluta labia habentis ego habito et Regem Dominum exercituum vidi oculis meis 6et volavit ad me unus de seraphin et in manu eius calculus quem forcipe tulerat de altari 7et tetigit os meum et dixit ecce tetigit hoc labia tua et auferetur iniquitas tua et peccatum tuum mundabitur 8et audivi vocem Domini dicentis quem mittam et quis ibit nobis et dixi ecce ego sum mitte me

 9et dixit vade et dices populo huic audite audientes et nolite intellegere et videte visionem et nolite cognoscere 10excaeca cor populi huius et aures eius adgrava et oculos eius claude ne forte videat oculis suis et auribus suis audiat et corde suo intellegat et convertatur et sanem eum 11et dixi usquequo Domine et dixit donec desolentur civitates absque habitatore et domus sine homine et terra relinquetur deserta 12et longe faciet Dominus homines et multiplicabitur quae derelicta fuerat in medio terrae 13et adhuc in ea decimatio et convertetur et erit in ostensionem sicut terebinthus et sicuti quercus quae expandit ramos suos semen sanctum erit id quod steterit in ea

Magyar Bibliatársulat Újfordítású Bibliája:

Ézs. 6.

Ézs. 6,1

Uzzijjá király halála évében láttam az Urat, magasra emelt trónon ülve. Palástja betöltötte a templomot. [2Kir 15,1-7;  2Krón 26,1-23;  Jn 12,41;  Jel 4,2. 9-10;  5,13;  7,10. 15;  19,4]

Ézs. 6,2

Szeráfok álltak mellette, hat-hat szárnya volt mindegyiknek: kettővel arcát takarta el, kettővel lábát fedte be, kettővel pedig repült. [1Kir 22,19;  Ez 1,4-24;  Jel 4,8]

Ézs. 6,3

Így kiáltott egyik a másiknak: Szent, szent, szent a Seregek URa, dicsősége betölti az egész földet!

Ézs. 6,4

A hangos kiáltástól megremegtek a küszöbök eresztékei, és a templom megtelt füsttel. [2Móz 20,21;  1Kir 8,11;  2Krón 5,14;  Ez 10,4;  Jel 15,8]

Ézs. 6,5

Ekkor megszólaltam: Jaj nekem! Elvesztem, mert tisztátalan ajkú vagyok, és tisztátalan ajkú nép között lakom. Hiszen a Királyt, a Seregek URát látták szemeim! [2Móz 33,20;  Bír 13,22;  Jak 3,2-12]

Ézs. 6,6

És hozzám repült az egyik szeráf, kezében parázs volt, amelyet fogóval vett le az oltárról.

Ézs. 6,7

Számhoz érintette, és ezt mondta: Íme, ez megérintette ajkadat, bűnöd el van véve, vétked meg van bocsátva. [Jer 1,9;  Dán 10,16]

Ézs. 6,8

Majd az Úr szavát hallottam, aki ezt mondta: Kit küldjek el, ki megy el követségünkben? Én ezt mondtam: Itt vagyok, engem küldj!

Ézs. 6,9

Ő válaszolt: Menj, és mondd meg e népnek: Hallván halljatok, de ne értsetek, látván lássatok, de ne ismerjetek! [5Móz 29,3;  Ézs 42,20;  Jer 5,21;  Mt 13,13-15;  Jn 12,40;  ApCsel 28,26-27;  Róm 11,8 ]

Ézs. 6,10

Tedd kövérré e nép szívét, tedd süketté a fülét, és kösd be a szemét, hogy szemével ne lásson, fülével ne halljon, szívével ne értsen, és megtérve meg ne gyógyuljon.

Ézs. 6,11

Megkérdeztem: Meddig tart ez, Uram? Ő így felelt: Míg el nem pusztulnak, és lakatlanok nem lesznek a városok, a házakban nem lesz ember, a föld pedig pusztává nem válik.

Ézs. 6,12

Eltávolítja az ÚR az embert, és nagyon elhagyott lesz az ország.

Ézs. 6,13

Ha megmarad belőle egy tized, azt is újból pusztulás éri. De úgy, ahogyan a csernek vagy a tölgynek kivágás után is megmarad a gyökere. Ez a gyökér lesz a szent mag! [Ézs 4,3;  7,3;  10,21-22;  Ám 5,3]

Károli:

Ésa. 6.

A próféta elhivatása; a szent mag.

Ésa. 6,1

A mely esztendőben meghala Uzziás király, látám az Urat ülni magas és felemeltetett székben, és palástja betölté a templomot;

Ésa. 6,2

Szeráfok [Jel. 4,8.] állanak vala felette: mindeniknek hat-hat szárnya vala: kettővel orczáját fedé be, kettővel lábait fedé be, és kettővel lebegett;

Ésa. 6,3

És kiált vala egy a másiknak, és mondá: Szent, szent, szent a seregeknek Ura, teljes mind a széles föld az ő dicsőségével!

Ésa. 6,4

És megrendülének az ajtó küszöbei a kiáltónak szavától, és a [1 Kir. 8,11.] ház betelt füsttel.

Ésa. 6,5

Akkor mondék: Jaj nékem, elvesztem, mivel tisztátalan ajkú vagyok és tisztátalan [2 Móz. 24,10. 11. 33,20.  Bir. 13,22.  Jer. 4,13.] ajkú nép közt lakom: hisz a királyt, a seregeknek Urát láták szemeim!

Ésa. 6,6

És hozzám repült egy a szeráfok közül, és kezében eleven szén vala, a melyet fogóval vett volt az oltárról;

Ésa. 6,7

És illeté számat azzal, és mondá: Ímé ez illeté [Jer. 1,9.  Dán. 10,16.] ajkaidat, és hamisságod eltávozott, és bűnöd elfedeztetett.

Ésa. 6,8

És hallám az Úrnak szavát, a ki ezt mondja vala: Kit küldjek el és ki megyen el nékünk? Én pedig mondék: Ímhol vagyok én, küldj el engemet!

Ésa. 6,9

És monda: Menj, és mondd ezt e népnek: Hallván [Ésa. 42,20.  Jer. 5,21.  Máté 13,15.  Csel. 28,26.] halljatok és ne értsetek, s látván lássatok és ne ismerjetek;

Ésa. 6,10

Kövérítsd meg e nép szívét, és füleit dugd be, és szemeit kend be: ne lásson szemeivel, ne halljon füleivel, ne értsen szívével, hogy meg ne térjen, és meg ne gyógyuljon.

Ésa. 6,11

És én mondék: Meddig lészen ez Uram?! És monda: Míg a városok pusztán állanak lakos nélkül, és a házak emberek nélkül, s a föld is puszta lészen;

Ésa. 6,12

És az Úr az embert messze elveti, s nagy pusztaság lészen a földön;

Ésa. 6,13

És ha megmarad még rajta egy tizedrész, ismétlen elpusztul ez is; de mint a terpentinfának és cserfának törzsük marad kivágatás után: az ő törzsük szent mag lészen!

Biblia (Héber-magyar kétnyelvű Biblia, Makkabi Kiadó Kft.) magyar fordítása:

6. 1 Uzzíjáhú király halála évében láttam az Urat, ülve magas és emelkedett trónon, szegélyei pedig betöltik a templomot. 2 Szeráfok állanak felette, hat-hat szárnya mindegyiknek, kettővel befödi arczát, kettővel befödi lábait és kettővel repül. 3 És szólt egyik a másiknak és mondta: Szent, szent, szent az Örökkévaló, a seregek ura, telve az egész föld az ő dicsőségével. 4 És meginogtak a küszöbök gerendái a szólónak hangjától, a ház pedig megtelt füsttel. 5 Ekkor mondtam: Jaj nekem, mert elvesztem, mert tisztátalan ajkú férfiú vagyok és tisztátalan ajkú nép közt lakom, mert a királyt, az Örökkévalót, a seregek urát látták szemeim. 6 És repült hozzám egy a szeráfok közül, kezében pedig parázs; fogóval vette az oltárról. 7 Megérintette számat és mondta: Ime, ez hozzá ért az ajkaidhoz, és eltávozik bűnöd s vétked engesztelve van. 8 És hallottam az Úrnak szavát, a mint mondja: Kit küldjek és ki megy el nekünk? Mondtam: Itt vagyok én, küldj engem. 9 És mondta: Menj és mondd meg ennek a népnek: hallva halljátok, s ne értsétek, látva lássátok, s ne tudjátok! 10 Kövérítsd meg e nép szívét és füleit nehezítsd meg és szemeit tapaszd be, hogy ne lásson szemeivel, füleivel ne halljon és szíve ne értsen, hogy megtérjen és meggyógyuljon. 11 Mondtam: Meddig, Uram? És mondta: Míg pusztán nem állanak városok lakó nélkül, és házak ember nélkül, és a föld sivataggá nem pusztul. 12 És eltávolítja az Örökkévaló az embert, és nagy lesz az elhagyottság az ország közepében. 13 És marad még benne tizedrész; újra pusztulássá lesz, mint a tölgyfa és a terebinthus, a melyekből vágáskor törzsök marad — szent magzat az ő törzsöke.

Hertz Biblia:

Jesája VI.

Jesája 6,1

Uzzijáhu király elhalálozása évében láttam az Örökkévalót, amint ült egy magas és fönséges trónon és ruhájának uszálya betöltötte a templomot.

Jesája 6,2

Szeráfok állottak mögötte, hat-hat szárnya volt mindegyiknek, kettővel befödi arcát, kettővel eltakarja lábát és kettővel röpülhet,

Jesája 6,3

és kiáltott egyik a másikhoz és szólott: Szent, szent, szent az Örökkévaló, a Seregek Ura, az egész föld telve van fenségével.

Jesája 6,4

És megrendültek a tetőgerendák oszlopai a kiáltó hangtól és a ház megtelt füsttel.

Jesája 6,5

És én szóltam: Jaj nekem, mert végem van, mivelhogy tisztátalan ajkú vagyok és tisztátalan ajkú nép között lakom, mert a Királyt, az Örökkévalót a Seregek Urát látták szemeim.

Jesája 6,6

És odaröpült hozzám egy a szeráfok közül és kezében zsarátnok volt, amelyet fogóvassal vett föl az oltárról,

Jesája 6,7

és szájamhoz érintette és szólott: Íme megérintette ez ajkadat és eltávozik a te bűnöd és vétked engesztelést nyer.

Jesája 6,8

És hallottam az Örökkévalót, amint szólt: Kit küldjek és ki fog menni nekünk? És szóltam: Ime itt vagyok, küldj engem!

Jesája 6,9

És szólott: Menj és mondd meg a népnek: Hallani fogjátok, de nem fogjátok megérteni, látni fogjátok, de nem lesz bennetek tudássá.

Jesája 6,10

Hájas ennek a népnek a szíve, a füle nehézhallású és a szeme homályos, mert különben látna szemével és hallana fülével és a szíve megértené és megtérne és meggyógyulna,

Jesája 6,11

és szóltam én: Meddig lesz ez így, ó Uram? és Ő szólott: Ameddig a városok pusztán üresen nem tátonganak, lakó nélkül és a házak emberek nélkül és a föld sivataggá nem sorvad.

Jesája 6,12

És az Örökkévaló eltávolítja az embert és nagy lesz az elhagyatottság az ország belsejében.

Jesája 6,13

És ha még megmarad benne egy tizedrész és az is újra pusztulásra lesz, mégis mint a tölgyfa és a nyárfa, melynek megdőlte után is megmarad törzse, így az ő törzse is szentség magvának megmarad.

Szent István Társulati Biblia:

Iz 6.

2. AZ IMMÁNUEL-KÖNYV

Izajás meghívása

Iz 6,1

Abban az esztendőben, amikor meghalt Uzija király, láttam az Urat. Magas és fönséges királyi széken ült, és uszálya betöltötte a templomot.

Iz 6,2

Szeráfok lebegtek fölötte: mindegyiknek hat-hat szárnya volt. Kettővel befödték arcukat, kettővel befödték lábukat, s kettővel lebegtek.

Iz 6,3

És harsány hangon mondogatták egymásnak: „Szent, szent, szent a Seregek Ura, dicsősége betölti az egész földet!”

Iz 6,4

Még a küszöbök alapjai is megrendültek harsány hangjuktól, és a templom tele lett füsttel.

Iz 6,5

Erre így szóltam: „Jaj nekem, végem van, mert tisztátalan ajkú ember vagyok, és tisztátalan ajkú nép között élek, mégis szememmel láttam a Királyt, a Seregek Urát.”

Iz 6,6

Akkor az egyik szeráf odarepült hozzám, a kezében izzó parazsat tartott, amelyet csípővassal az oltárról vett.

Iz 6,7

Megérintette vele az ajkamat és így szólt: „Nos, azáltal, hogy ez megérintette ajkadat, eltűnt gonoszságod és bocsánatot nyert a bűnöd.”

Iz 6,8

Aztán hallottam az Úr szavát, amint így szólt: „Kit küldjek el? Ki megy el nekünk?” Így válaszoltam: „Itt vagyok, engem küldj el!”

Iz 6,9

Erre így szólt: „Menj, mondd meg ennek a népnek: Hallván halljatok, de ne értsetek, látván lássatok, de ne fogjátok föl.

Iz 6,10

Tedd érzéketlenné e nép szívét, süketté a fülét, és kösd be a szemét, hogy ne lásson a szemével, ne halljon a fülével és ne értsen a szívével, s így ne térjen meg és ne gyógyuljon meg.”

Iz 6,11

Erre megkérdeztem: „Meddig tart ez, Uram?” Így válaszolt: „Míg a városok el nem pusztulnak, s lakók nélkül nem maradnak, a házak meg emberek nélkül; míg a szántóföldek pusztává nem lesznek,

Iz 6,12

s az Úr messzire nem űzi az embereket. Akkor majd nagy pusztulás lesz az országban:

Iz 6,13

De ha egy tizednyi megmarad a népből, az úgy pusztul el, mint a terebint, amelyet ha levágnak, csak törzsöke marad, ám a megmaradt törzsök szent mag.”

Káldi Biblia:

Iz 6

Izaiás hivatása és fölszenteltetése a prófétai tisztre.

Iz 6,1

Azon esztendőben, mikor meghalt Oziás király, * láttam az Urat ülni magas és fönséges királyiszéken, ** és a mi alatta volt, *** betölté a templomot. ****

Iz 6,2

Szerafok * állottak azon; ** hat szárnya volt egyiknek, és hat szárnya a másiknak; kettejével befödözték orczájokat, és kettejével befödözték lábaikat, és kettejével röpűltenek. ***

Iz 6,3

És kiáltának egyik a másikhoz, * és mondák: Szent, szent, szent a seregek Ura Istene; teljes az egész föld az ő dicsőségével! ** [Jel. 4,8.]

Iz 6,4

És megrendűltek az ajtók küszöbei a kiáltó szavától, és a ház betelt füsttel. *

Iz 6,5

És mondám: Jaj nekem, hogy hallgatnom kell, * mivel én fertőztetett ajakú férfiú vagyok, és förtelmes ajakú nép között lakom, ** és a királyt, a seregek Urát *** szemeimmel láttam.

Iz 6,6

És hozzám röpűle egy a szerafok közől, és kezében eleven szén * volt, melyet fogóval vett vala az oltárról. **

Iz 6,7

És illeté számat, és mondá: Ime ez illeti ajakidat, és elvétetik gonoszságod, és bűnöd megtisztíttatik.

Iz 6,8

És hallám az Úr szavát, ki azt mondá: Kit küldjek? és ki megy el nekünk? * És mondám: Ime én, küldj engem. **

Iz 6,9

És mondá: Eredj, és mondd e népnek: Hallván halljátok, és ne értsétek; és lássátok a látomást, és meg ne ismerjétek. *

Iz 6,10

Vakítsd meg e nép szivét, és füleit nehezítsd meg, és szemeit zárd be, netalán lásson szemeivel, és halljon füleivel, és értsen szivével, és megtérjen, és meggyógyítsam őt. *

Iz 6,11

És mondám: Meddig? Uram! * És mondá: Mignem a városok pusztán hagyatnak lakó nélkűl, és a ház ember nélkül, és a föld elhagyatott pusztaság lesz.

Iz 6,12

És az Úr eltávolítja az embereket, és megsokasodik, a mi hátrahagyatott, a földnek közepette.

Iz 6,13

És megmarad a tizedrész benne, és megtér, és úgy mutatkozik, mint a terpentinfa, és mint a cserfa, mely kiterjeszti ágait; szent ivadék lesz az, mely megmarad abban. *

Káldi Neovulgáta Biblia:

Iz 6.

Iz 6,1

Abban az esztendőben, amikor meghalt Uzija király, láttam az Urat, amint magas és kiemelkedő trónuson ült, és ruhájának uszálya betöltötte a templomot.

Iz 6,2

Szeráfok álltak mellette; hat-hat szárnya volt mindegyiknek: kettővel befödték arcukat, kettővel befödték lábukat, és kettővel repültek.

Iz 6,3

Az egyik így kiáltott a másiknak:

»Szent, szent, szent a Seregek Ura,

betölti az egész földet dicsősége!«

Iz 6,4

Megrendültek a küszöbök alapjai a kiáltó hangjától, és a ház betelt füsttel.

Iz 6,5

Ekkor így szóltam:

»Jaj nekem, végem van!

Mert tisztátalan ajkú ember vagyok,

és tisztátalan ajkú nép között lakom,

mégis a Királyt, a Seregek Urát látták szemeim!«

Iz 6,6

Erre odarepült hozzám az egyik szeráf; kezében parázs volt, melyet csípővassal vett el az oltárról.

Iz 6,7

Hozzáérintette a számhoz, és így szólt:

»Íme, ez megérintette ajkadat,

és eltűnt a bűnöd,

vétked bocsánatot nyert.«

Iz 6,8

Majd hallottam az Úr hangját, amint mondotta: »Kit küldjek el? Ki megy el nekünk?« Ekkor azt mondtam: »Íme, itt vagyok, engem küldj!«

Iz 6,9

Erre így szólt: »Menj, és mondd ennek a népnek:

„Hallván halljatok, de ne értsetek,

és látván lássatok, de ne ismerjetek!”

Iz 6,10

Tedd hájassá e nép szívét,

fülét tedd süketté, és szemét ragaszd le,

hogy ne lásson szemével,

fülével ne halljon, és szívével ne értsen,

hogy meg ne térjen, és meg ne gyógyuljon!«

Iz 6,11

Erre megkérdeztem:

»Meddig, Uram?« Ő így szólt:

»Amíg el nem pusztulnak a városok, s lakók nélkül nem lesznek,

a házak emberek nélkül,

és a szántóföld pusztává nem válik.«

Iz 6,12

Eltávolítja az Úr az embereket,

és teljes lesz az elhagyatottság az országban.

Iz 6,13

Még ha még meg is marad benne egy tizednyi,

az is csak elpusztul újra,

mint a terebint és mint a tölgyfa,

amelynek kidöntés után megmarad a törzsöke:

szent mag a törzsöke.

Aranyos Biblia:

Esa. VI.

Az URnak ditsöséges méltósága.

Esa. 6.1

A’ Melly esztendöben meghala Uzzijás Király, akkor látám az URat [Ián. 12:39–41.] ülni nagy magas és felemeltetett székben, és az ö perémi bétöltik vala a’Templomot.

Esa. 6.2

Sérafim Angyalok állanak vala a’ßék környül: mindeniknek hathat szárnya vala, mellyeknek ketteivel ortzáját fedezi vala bé, ketteivel lábait fedezi vala bé, és ketteivel repül vala.

Esa. 6.3

Es egyik a’másikat indítván, azt mondja vala: [Iel. 4:8.] Szent, Szent, Szent a’ Seregeknek URa, tellyes mind a’széles föld az ö ditsöségével.

Esa. 6.4

Es az Angyaloknak kiáltásoktól megrendülének az ajtónak küszöbei, és a’Ház bételék füstel.

Esa. 6.5

Azért mondék én: Jaj nékem, el kell vesznem, mert megferteztetett ajakú vagyok, és fertelmes ajakú nép között lakom: mivelhogy a’Királyt a’Seregeknek URát láták az én szemeim.

Esa. 6.6

De egy a’Sérafim Angyalok közzül én hozzám repüle, kinek kezében eleven szén vala, mellyet fogóval vött vala az óltárról.

Esa. 6.7

Es az én számat illeté azzal mondván: [Dán. 10:16.] Imé ez illeti a’te ajakidat; elvétetik azért a’te hamisságod, és a’te bünöd eltisztíttatik.

Esa. 6.8

Annakutánna hallám az URnak szavát, ki azt mondja vala: Kit küldjek el? és kitsoda mégyen-el nékünk? és én mondék; Imhol vagyok én, küldj-el engemet.

Esa. 6.9

Akkor monda: Eredj-el, mondd ezt e’ népnek: Hallván [Mát. 13:14.] halljatok, és ne értsetek, és látván lássatok és ne ismérjetek.

Esa. 6.10

Miveld azt hogy e’népnek szive kövéredjék-meg, fülei dugattassanak-bé, szemeketis fedezd-bé, ne lássanak szemekkel, fülökkel ne halljanak, szivekkel ne értsenek, hogy megtérvén meg ne gyógyúljanak.

Esa. 6.11

Es mikor mondanám: Meddig lészen URam ez? monda: Mig a’városok pusztán állanak lakosok nélkül, és a’házak emberek nélkül, a’földis mindenestöl fogva puszta lészen.

Esa. 6.12

Es az UR az embert nagy meszsze elvetvén, nagy pusztaság lészen a’földön.

Esa. 6.13

Es míglen a’népnek tsak tized része marad, és míglen megtérnek Babilóniából, elhúllanak mint a’hársfának és tserfának levelei, mellyekben a’leveleknek elhúllása utánis a’nyerseség bennek vagyon: Azonképen a’népnek tizedében lészen az elevenség, a’szent mag.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

Fejezet 6

1 Des Jahrs, da der König Usia starb, sah ich den HERRN sitzen auf einem hohen und erhabenen Stuhl; und sein Saum füllete den Tempel. 2 Seraphim stunden über ihm, ein jeglicher hatte sechs Flügel; mit zween deckten sie ihr Antlitz, mit zween deckten sie ihre Füße und mit zween flogen sie. 3 Und einer rief zum andern und sprach: Heilig, heilig, heilig ist der HERR Zebaoth; alle Lande sind seiner Ehre voll! 4 daß die Überschwellen bebeten von der Stimme ihres Rufens, und das Haus ward voll Rauchs. 5 Da sprach ich: Wehe mir, ich vergehe! Denn ich bin unreiner Lippen und wohne unter einem Volk von unreinen Lippen; denn ich habe den König, den HERRN Zebaoth, gesehen mit meinen Augen. 6 Da flog der Seraphim einer zu mir und hatte eine glühende Kohle in der Hand, die er mit der Zange vom Altar nahm, 7 und rührete meinen Mund und sprach: Siehe, hiermit sind deine Lippen gerühret, daß deine Missetat von dir genommen werde und deine Sünde versöhnet sei. 8 Und ich hörete die Stimme des HERRN, daß er sprach: Wen soll ich senden? Wer will unser Bote sein? Ich aber sprach: Hie bin ich, sende mich! 9 Und er sprach: Gehe hin und sprich zu diesem Volk: Höret es und verstehet es nicht; sehet es und merket es nicht! 10 Verstocke das Herz dieses Volks und laß ihre Ohren dicke sein und blende ihre Augen, daß sie nicht sehen mit ihren Augen, noch hören mit ihren Ohren, noch verstehen mit ihrem Herzen und sich bekehren und genesen. 11 Ich aber sprach: HERR, wie lange? Er sprach: Bis daß die Städte wüste werden ohne Einwohner und Häuser ohne Leute und das Feld ganz wüst liege. 12 Denn der HERR wird die Leute ferne wegtun, daß das Land sehr verlassen wird. 13 Doch soll noch das zehnte Teil drinnen bleiben; denn es wird weggeführet und verheeret werden wie eine Eiche und Linde, welche den Stamm haben, obwohl ihre Blätter abgestoßen werden. Ein heiliger Same wird solcher Stamm sein.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

Fejezet 6

1In the year that king Uzziah died I saw also the Lord sitting upon a throne, high and lifted up, and his train filled the temple.  2Above it stood the seraphims: each one had six wings; with twain he covered his face, and with twain he covered his feet, and with twain he did fly. 3And one cried unto another, and said, Holy, holy, holy, is the LORD of hosts: the whole earth is full of his glory.   4And the posts of the door moved at the voice of him that cried, and the house was filled with smoke.  5Then said I, Woe is me! for I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips: for mine eyes have seen the King, the LORD of hosts.  6Then flew one of the seraphims unto me, having a live coal in his hand, which he had taken with the tongs from off the altar:  7And he laid it upon my mouth, and said, Lo, this hath touched thy lips; and thine iniquity is taken away, and thy sin purged.  8Also I heard the voice of the Lord, saying, Whom shall I send, and who will go for us? Then said I, Here am I; send me.  9And he said, Go, and tell this people, Hear ye indeed, but understand not; and see ye indeed, but perceive not.  10Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed. 11Then said I, Lord, how long? And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,  12And the LORD have removed men far away, and there be a great forsaking in the midst of the land. 13But yet in it shall be a tenth, and it shall return, and shall be eaten: as a teil tree, and as an oak, whose substance is in them, when they cast their leaves: so the holy seed shall be the substance thereof.   

[LITV] Green’s Literal Translation:

Fejezet 6

1In the year that king Uzziah died, then I saw the Lord sitting on a throne, high and lifted up. And His train filled the temple. 2Above it stood the seraphs. Each one had six wings; with two he covered his face; and with two he covered his feet; and with two he flew. 3And one cried to the other and said, Holy, holy, holy is Jehovah of Hosts; all the earth is full of His glory! 4And the doorposts shook from the voice of the one who cried; and the house was filled with smoke.

 5Then I said, Woe is me! For I am cut off; for I am a man of unclean lips, and I live amongst a people of unclean lips; for my eyes have seen the King, Jehovah of Hosts. 6Then one of the seraphs flew to me with a live coal in his hand, snatched with tongs from the altar. 7And he touched it on my mouth, and said, See, this has touched your lips; and your iniquity is taken away, and your sin is covered. 8And I heard the voice of Jehovah, saying, Whom shall I send, and who will go for Us? Then I said, Behold me. Send me!

 9And He said, Go and tell this people, Hearing you hear, but do not understand; and seeing you see, but do not know. 10Make the heart of this people fat, and make his ears heavy, and shut his eyes, that he not see with his eyes, and hear with his ears, and understand with his heart, and turn back, and one heals him. 11Then I said, Until when, O Lord? And He said, Until cities lie desolate without inhabitant, and the houses without man, and the land is laid waste, a desolation; 12and until Jehovah has sent mankind far away, and the desolation in the midst of the land is great. 13But yet a tenth shall be in it, and it shall return and be consumed like the terebinth and like the oak that in being felled yet has its stump (the holy seed is its stump).

[Swe1917] Swedish Bible (1917):

Fejezet 6

1

Profetens kallelse.

I det år då konung Ussia dog såg jag Herren sitta på en hög och upphöjd tron, och släpet på hans mantel uppfyllde templet. 2Serafer stodo omkring honom. Var och en av dem hade sex vingar: med två betäckte de sina ansikten, med två betäckte de sina fötter, och med två flögo de. 3Och den ene ropade till den andre och sade:

 »Helig, helig, helig är HERREN Sebaot;
 hela jorden är full av hans härlighet.»
 4Och dörrtrösklarnas fästen darrade, när ropet ljöd; och huset blev uppfyllt av rök.
 5Då sade jag: »Ve mig, jag förgås! Ty jag har orena läppar, och jag bor ibland ett folk som har orena läppar, och mina ögon hava sett Konungen, HERREN Sebaot.» 6Men en av seraferna flög fram till mig, och han hade i sin hand ett glödande kol, som han med en tång hade tagit på altaret. 7Och han rörde därmed vid min mun. Därefter sade han: »Se, då nu detta har rört vid dina läppar, har din missgärning blivit tagen ifrån dig, och din synd är försonad.»
 8Och jag hörde Herren tala, och han sade: »Vem skall jag sända, och vem vill vara vår budbärare?» Och jag sade: »Se, här är jag, sänd mig.» 9Då sade han: »Gå åstad och säg till detta folk:

 'Hören alltjämt, men förstån intet;
 sen alltjämt, men förnimmen intet'. 10
 Förstocka detta folks hjärta,
     och tillslut dess öron,
     och förblinda dess ögon,
 så att det icke kan se med sina ögon,
     eller höra med sina öron,
     eller förstå med sitt hjärta,
 och omvända sig och bliva helat.»
 11Men jag sade: »För huru lång tid, Herre?» Han svarade: »Till dess att städerna bliva öde och utan någon invånare, och husen utan folk, och till dess att fälten ligga öde och förhärjade. 12Och när HERREN har fört folket bort i fjärran och ödsligheten bliver stor i landet, 13och allenast en tiondedel ännu är kvar däri, då skall denna ytterligare förödas såsom en terebint eller en ek av vilken en stubbe har lämnats kvar, när den fälldes. Den stubben skall vara en helig säd.» 

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Is 6.

Is 6,1

L'année de la mort du roi Ozias, je vis le Seigneur assis sur un trône grandiose et surélevé. Sa traîne emplissait le sanctuaire.

Is 6,2

Des séraphins se tenaient au-dessus de lui, ayant chacun six ailes, deux pour se couvrir la face, deux pour se couvrir les pieds, deux pour voler.

Is 6,3

Ils se criaient l'un à l'autre ces paroles: "Saint, saint, saint est Yahvé Sabaot, sa gloire emplit toute la terre."

Is 6,4

Les montants des portes vibrèrent au bruit de ces cris et le Temple était plein de fumée.

Is 6,5

Alors je dis: "Malheur à moi, je suis perdu! car je suis un homme aux lèvres impures, j'habite au sein d'un peuple aux lèvres impures, et mes yeux ont vu le Roi, Yahvé Sabaot."

Is 6,6

L'un des séraphins vola vers moi, tenant dans sa main une braise qu'il avait prise avec des pinces sur l'autel.

Is 6,7

Il m'en toucha la bouche et dit: "Voici, ceci a touché tes lèvres, ta faute est effacée, ton péché est pardonné."

Is 6,8

Alors j'entendis la voix du Seigneur qui disait: "Qui enverrai-je? Qui ira pour nous?" Et je dis: "Me voici, envoie-moi."

Is 6,9

Il me dit: "Va, et tu diras à ce peuple: Ecoutez, écoutez, et ne comprenez pas; regardez, regardez, et ne discernez pas.

Is 6,10

Appesantis le coeur de ce peuple, rends-le dur d'oreille, englue-lui les yeux, de peur que ses yeux ne voient, que ses oreilles n'entendent, que son coeur ne comprenne, qu'il ne se convertisse et ne soit guéri."

Is 6,11

Et je dis: "Jusques à quand, Seigneur?" Il me répondit: "Jusqu'à ce que les villes soient détruites et dépeuplées, les maisons inhabitées; que le sol soit dévasté, désolé;

Is 6,12

que Yahvé en chasse les gens, et qu'une grande détresse règne au milieu du pays.

Is 6,13

Et s'il en reste un dixième, de nouveau il sera dépouillé, comme le térébinthe et comme le chęne qui une fois émondés n'ont plus qu'un tronc; leur tronc est une semence sainte."

A The SWORD Project kommentárjai:

[Clarke] Adam Clarke’s Commentary on the Bible:

Ézsaiás 6:1:

 CHAPTER VI

This chapter, by a particular designation of Isaiah to the
prophetic office, 1-8,
introduces, with great solemnity, a declaration of the whole
tenor of the Diving conduct in reference to his people, who, on
account of their unbelief and impenitence, should for a very
long period be given up to a judicial blindness and hardness of
heart, 9, 10;
and visited with such calamities as would issue on the total
desolation of their country, and their general dispersion,
11, 12.
The prophet adds, however, that under their repeated
dispersions, (by the Chaldeans, Romans, 
would be preserved as a seed from which will be raised a
people, in whom will be fulfilled all the Divine promises, 13.

As this vision seems to contain a solemn designation of Isaiah
to the prophetic office, it is by most interpreters thought to be
the first in order of his prophecies. But this perhaps may not be
so; for Isaiah is said, in the general title of his prophecies, to
have prophesied in the time of Uzziah, whose acts, first and last,
he wrote, 2Ch 26:22; which is usually done by a contemporary
prophet; and the phrase, in the year that Uzziah died, probably
means after the death of Uzziah; as the same phrase (Isa 14:28)
means after the death of Ahaz. Not that Isaiah's prophecies are
placed in exact order of time. Chapters ii., iii., iv., v., seem
by internal marks to be antecedent to chap. i.; they suit the time
of Uzziah, or the former part of Jotham's reign; whereas chap. i.
can hardly be earlier than the last years of Jotham. See note on
Isa 1:7, and Isa 2:1. This might be a new designation, to
introduce more solemnly a general dedication of the whole course
of God's dispensations in regard to his people and the fates of
the nation; which are even now still depending, and will not be
fully accomplished till the final restoration of Israel.

In this vision the ideas are taken in general from royal
majesty, as displayed by the monarchs of the East; for the prophet
could not represent the ineffable presence of God by any other
than sensible and earthly images. The particular scenery of it is
taken from the temple. God is represented as seated on his throne
above the ark, in the most holy place, where the glory appeared
above the cherubim, surrounded by his attendant ministers. This is
called by God himself "the place of his throne, and the place of
the soles of his feet," Eze 43:7. "A glorious throne exalted of
old, is the place of our sanctuary," saith the prophet Jeremiah,
Jer 17:12. The very posture of sitting is a mark of state and
solemnity: Sed et ipsum verbum sedere regni significat potestatem,
saith Jerome, Comment. in Eph. i. 20. See note on chap. iii. 2.
St. John, who has taken many sublime images from the prophets of
the Old Testament, and in particular from Isaiah, hath exhibited
the same scenery, drawn out into a greater number of particulars;
Re 4:1-11.

The veil, separating the most holy place from the holy or
outermost part of the temple, is here supposed to be taken away;
for the prophet, to whom the whole is exhibited, is manifestly
placed by the altar of burnt-offering, at the entrance of the
temple, (compare Eze 43:5, 6,) which was filled with the train of
the robe, the spreading and overflowing of the Divine glory. The
Lord upon the throne, according to St. John (Joh 12:41,) was
Christ; and the vision related to his future kingdom when the veil
of separation was to be removed, and the whole earth was to be
filled with the glory of God, revealed to all mankind: which is
likewise implied in the hymn of the seraphim, the design of which
is, saith Jerome on the place, Ut mysterium Trinitatis in una
Divinitate demonstrent; et nequaquam templum Judaicum, sicut
prius, sed omnem terram illius gloria plenam esse testentur; "That
they may point out the mystery of the Trinity in one Godhead; and
that the Jewish temple alone should not be, as formerly, the place
of the Divine glory, for the whole earth should be filled with
it." It relates, indeed, primarily to the prophet's own time, and
the obduration of the Jews of that age, and their punishment by
the Babylonish captivity; but extends in its full attitude to the
age of Messiah, and the blindness of the Jews to the Gospel, (see
Mt 13:14; Joh 12:40; Ac 28:26; Ro 11:8,) the desolation
of their country by the Romans, and their being rejected by God.
That nevertheless a holy seed-a remnant, should be preserved; and
that the nation should spread out and flourish again from the old
stock.-L.

NOTES ON CHAP. VI

Verse 1. The Lord] Fifty-one MSS. of Kennicott's, and
fifty-four of De Rossi's, and one edition; in the 8th verse,
forty-four MSS. of Kennicott's, and forty-six of De Rossi's,
and one edition; and in the 11th verse thirty-three MSS. of
Kennicott's, and many of De Rossi's, and one edition, for 
Adonai, "the Lord" read "JEHOVAH," which is probably the true
reading; (compare Isa 6:8;) as in many other places, in which the
superstition of the Jews has substituted Adonai for 
Yehovah. One of my own MSS., a very ancient and large folio, to
which the points and the masora have been added by a later hand,
has Yehovah in the 1st and 8th verses, in the teeth of the
masora, which orders it in both places to be read Adonai.
 

Ézsaiás 6:2:

 Verse 2. Above it stood the seraphim] seraphim, from 
seraph, to burn. He saw says Kimchi, the angels as flames of
fire, that the depravity of that generation might be exhibited,
which was worthy of being totally burnt up.

He covered his feet-"He covereth his feet"] By the feet the
Hebrews mean all the lower parts of the body. But the people of
the East generally wearing long robes, reaching to the ground, and
covering the lower parts of the body down to the feet, it may
hence have been thought want of respect and decency to appear in
public and on solemn occasions with even the feet themselves
uncovered. Kempfer, speaking of the king of Persia giving
audience, says, Rex in medio supremi atrii cruribus more patrio
inflexis sedebat: corpus tunica investiebat flava, ad suras cum
staret protensa; discumbentis vero pedes discalceatos pro
urbanitate patria operiens.-Amoen. Exot. p. 227. "The king sat on
the floor cross-legged, as is the custom of the country. He was
covered with a yellow garment, which reached down to the feet when
standing, but covered the feet for decency when sitting with his
slippers off." Sir John Chardin's MS. note on this place of Isaiah
is as follows: Grande marque de respect en orient de se cacher les
pieds, quand on est assis, et de baisser le visage. Quand le
souvrain se monstre en Chine et a Japon, chacun se jette le visage
contre terre, et il n'est pas permis de regarder le roi; "It is a
great mark of respect in the East to cover the feet, and to bow
down the head in the presence of the king."
 

Ézsaiás 6:3:

 Verse 3. Holy, holy, holy] This hymn performed by the seraphim,
divided into two choirs, the one singing responsively to the
other, which Gregory Nazian., Carm. 18, very elegantly calls
συμφωνοναντιφωνοναγγελωνστασιν, is formed upon the practice
of alternate singing, which prevailed in the Jewish Church from
the time of Moses, whose ode at the Red Sea was thus performed,
(see Ex 15:20, 21,) to that of Ezra, under whom the priests and
Levites sung alternately,

"O praise JEHOVAH, for he is gracious;
For his mercy endureth for ever;"

Ezr 3:11. See De Sac. Poes. Hebr. Prael. xix., at the beginning.
 

Ézsaiás 6:5:

 Verse 5. Wo is me! for I am undone] nidmeythi, I am
become dumb. There is something exceedingly affecting in this
complaint. I am a man of unclean lips; I cannot say, Holy, holy,
holy! which the seraphs exclaim. They are holy; I am not so: they
see God, and live; I have seen him, and must die, because I am
unholy. Only the pure in heart shall see God; and they only can
live in his presence for ever, Reader, lay this to heart; and
instead of boasting of thy excellence, and trusting in thy might,
or comforting thyself in thy comparative innocence, thou wilt also
be dumb before him, because thou hast been a man of unclean lips,
and because thou hast still an unclean heart.

I am undone-"I am struck dumb"] nidmeythi, twenty-eight
MSS. (five ancient) and three editions.-I understand it as from
dum or damam, silere, "to be silent;" and so it is
rendered by the Syriac, Vulgate, Symmachus, and by some of the
Jewish interpreters, apud Sal. b. Melec. The rendering of the
Syriac is tavir ani, stupens, attonitus sum, "I am
amazed." He immediately gives the reason why he was struck dumb:
because he was a man of polluted lips, and dwelt among a people of
polluted lips, and was unworthy, either to join the seraphim in
singing praises to God, or to be the messenger of God to his
people. Compare Ex 4:10; 6:12; Jer 1:6.
 

Ézsaiás 6:6:

 Verse 6. A live coal] The word of prophecy, which was put into
the mouth of the prophet.

From off the altar] That is, from the altar of burnt-offerings,
before the door of the temple, on which the fire that came down at
first from heaven (Le 9:24; 2Ch 7:1) was perpetually burning. It
was never to be extinguished, Le 6:12, 13.
 

Ézsaiás 6:9:

 Verse 9. And he said] li, to me, two MSS. and the Syriac.
Thirteen MSS. have raah, in the regular form.
 

Ézsaiás 6:10:

 Verse 10. Make the heart of this people fat-"Gross"] The prophet
speaks of the event, the fact as it would actually happen, not of
God's purpose and act by his ministry. The prophets are in other
places said to perform the thing which they only foretell:-

"Lo! I have given thee a charge this day
Over the nations, and over the kingdoms;
To pluck up, and to pull down;
To destroy, and to demolish;
To build, and to plant."
Jer 1:10.

And Ezekiel says, "When I came to destroy the city," that is, as
it is rendered in the margin of our version, "when I came to
prophesy that the city should be destroyed; " Eze 43:3. To hear,
and not understand; to see, and not perceive; is a common saying
in many languages. Demosthenes uses it, and expressly calls it a
proverb: ωστετοτηςπαροιμιαςορωνταςμηορανκαιακουονταςμη
ακουειν; Contra Aristogit. I., sub fin. The prophet, by the bold
figure in the sentiment above mentioned, and the elegant form and
construction of the sentence, has raised it from a common proverb
into a beautiful mashal, and given it the sublime air of poetry.

Or the words may be understood thus, according to the Hebrew
idiom: "Ye certainly hear, but do not understand; ye certainly
see, but do not acknowledge." Seeing this is the case, make the
heart of this people fat-declare it to be stupid and senseless;
and remove from them the means of salvation, which they have so
long abused.

There is a saying precisely like this in AEschylus:-

___________________βλεποντεςεβλεπονματην,
κλυοντεςουκηκουον. AESCH. Prom. Vinct. 456.

"Seeing, they saw in vain; and hearing, they
did not understand."

And shut-"Close up"] hasha. This word Sal. ben Melec
explains to this sense, in which it is hardly used elsewhere, on
the authority of Onkelos. He says it means closing up the eyes, so
that one cannot see; that the root is shava, by which word the
Targum has rendered the word tach, Le 14:42,
vetach eth beith, "and shall plaster the house." And
the word tach is used in the same sense, Isa 44:18. So that
it signifies to close up the eyes by some matter spread upon the
lids. Mr. Harmer very ingeniously applies to this passage a
practice of sealing up the eyes as a ceremony, or as a kind of
punishment used in the East, from which the image may possibly be
taken. Observ. ii. 278.

With their heart-"With their hearts"] ubilebabo, fifteen
MSS. of Kennicott's and fourteen of De Rossi's, and two
editions, with the Septuagint, Syriac, Chaldee, and Vulgate.

And be healed-"And I should heal"] veer pa, Septuagint,
Vulgate. So likewise Mt 13:14; Joh 12:40; Ac 28:27.
 

Ézsaiás 6:11:

 Verse 11. Be utterly desolate-"Be left"] For tishaeh, the
Septuagint and Vulgate read tishshaer.
 

Ézsaiás 6:13:

 Verse 13. A tenth] This passage, though somewhat obscure, and
variously explained by various interpreters, has, I think, been
made so clear by the accomplishment of the prophecy, that there
remains little room to doubt of the sense of it. When
Nebuchadnezzar had carried away the greater and better part of the
people into captivity, there was yet a tenth remaining in the
land, the poorer sort left to be vine-dressers and husbandmen,
under Gedaliah, 2Ki 25:12, 22, and the dispersed Jews gathered
themselves together, and returned to him, Jer 40:12; yet even
these, fleeing into Egypt after the death of Gedaliah, contrary to
the warning of God given by the prophet Jeremiah, miserably
perished there. Again, in the subsequent and more remarkable
completion of the prophecy in the destruction of Jerusalem, and
the dissolution of the commonwealth by the Romans, when the Jews,
after the loss of above a million of men, had increased from the
scanty residue that was left of them, and had become very numerous
again in their country; Hadrian, provoked by their rebellious
behaviour, slew above half a million more of them, and a second
time almost extirpated the nation. Yet after these signal and
almost universal destructions of that nation, and after so many
other repeated exterminations and massacres of them in different
times and on various occasions since, we yet see, with
astonishment, that the stock still remains, from which God,
according to his promise frequently given by his prophets, will
cause his people to shoot forth again, and to flourish.-L.

A tenth, asiriyah. The meaning, says Kimchi, of
this word is, there shall yet be in the land ten kings from the
time of declaring this prophecy. The names of the ten kings are
Jotham, Ahaz, Hezekiah, Manasseh, Amon, Josiah, Jehoahaz,
Jehoiachin, Jehoiakim, and Zedekiah; then there shall be a general
consumption, the people shall be carried into captivity, and
Jerusalem shall be destroyed.

For bam, in them, above seventy MSS., eleven of
Kennicott's, and thirty-four of De Rossi's, read bah,
in it; and so the Septuagint.

[DTN] Darby Translation Notes:

Ézsaiás 6:1:

6:1  high (e-18)  The Hebrew might mean, the Lord was high. 

Ézsaiás 6:2:

6:2  standing (f-3)  Or 'attending.'  him. (g-5)  Or 'it.' 

Ézsaiás 6:8:

6:8  me. (a-27)  The emphasis is rather on 'send' than on 'me.' 

Ézsaiás 6:9:

6:9  see (b-24)  Or 'Hearing, hear ... and seeing, see ...'  perceive. (c-28)  Or 'know.' see ch. 41.20; 2Kings 4.9. 

Ézsaiás 6:10:

6:10  blind (d-14)  Or 'infatuate,' as ch. 29.9; lit. 'smear.' 

Ézsaiás 6:11:

6:11  land (e-24)  Adamah, 'soil.' as Deut. 26.2; in ver. 12 it is erets,  'the earth.' see 1Sam. 2.8. 

Ézsaiás 6:12:

6:12  solitude (f-10)  Or 'abandonment.' 

Ézsaiás 6:13:

6:13  eaten; (g-15)  Or 'and it shall be eaten up again.' 

[Geneva] Geneva Bible Translation Notes:

Ézsaiás 6:1:

In the year that king Uzziah died a I saw also the Lord sitting upon a b throne, high and lifted up, and his c train filled the temple.
(a) God does not show himself to man in his majesty but according as man's capacity to comprehend him, that is, by visible signs as John the Baptist saw the Holy Spirit in the form of a dove. (b) As a judge ready to give sentence. (c) Of his garment, or of his throne. 

Ézsaiás 6:2:

Above it stood the d seraphims: each one had six wings; with two he covered his e face, and with two he covered his f feet, and with two he g flew.
(d) They were angels so called because they were of a fiery colour, to signify that they burnt in the love of God, or were light as fire to execute his will. (e) Signifying that they were not able to endure the brightness of God's glory. (f) By which it was declared that man was not able to see the brightness of God in them. (g) Which declares the prompt obedience of the angels to execute God's commandment. 

Ézsaiás 6:3:

And one cried to another, and said, h Holy, holy, holy, [is] the LORD of hosts: the whole i earth [is] full of his glory.
(h) This often repetition signifies that the angels cannot satisfy themselves in praising God, to teach us that in all our lives we should give ourselves to the continual praise of God. (i) His glory not only appears in the heavens but through all the world, and therefore all creatures are bound to praise him. 

Ézsaiás 6:4:

And the posts of the door k moved at the voice of him that cried, and the house was filled with smoke.
(k) Which was to confirm the prophet, that it was not the voice of man: and by the smoke was signified the blindness that would come on the Jews. 

Ézsaiás 6:5:

Then said I, l Woe [is] me! for I am undone; because I [am] a man of unclean lips, and I dwell in the midst of a people of unclean lips: for my eyes have seen the King, the LORD of hosts.
(l) He speaks this for two reasons, the one because he who was a mortal creature and therefore had more need to glorify God than the angels, did not do it, and the other because the nearer that man approaches to God, the more he knows his own sin and corruption. 

Ézsaiás 6:6:

Then one of the seraphims flew to me, having a live coal in his hand, [which] he had taken with the tongs from off the m altar:
(m) Of the burnt offerings where the fire never went out. 

Ézsaiás 6:7:

And he laid [it] upon my mouth, and said, Lo, this hath touched thy lips; and thy iniquity is taken away, and thy n sin purged.
(n) This declares that man cannot render due obedience to God, till he has purged us. 

Ézsaiás 6:9:

And he said, Go, and tell this people, o Hear ye indeed, but understand not; and see ye indeed, but perceive not.
(o) By which is declared that for the malice of man God will not immediately take away his word, but he will cause it to be preached to their condemnation, when as they will not learn by it to obey his will, and be saved: by this he exhorts the ministers to do their duty, and answers to the wicked murmurers, that through their own malice their heart is hardened, Mt 13:14, Ac 28:26, Ro 11:8. 

Ézsaiás 6:11:

Then said I, Lord, p how long? And he answered, Until the cities shall be wasted without inhabitant, and the houses without man, and the land be utterly desolate,
(p) As he was moved with the zeal of God's glory, so was he touched with a charitable affection toward the people. 

Ézsaiás 6:13:

But yet in it [shall be] q a tenth, and [it] shall return, and shall be eaten: as a teil tree, r and as an oak, whose substance [is] in them, when they cast [their leaves: so] the holy seed [shall be] the substance of it.
(q) Meaning, the tenth part: or as some write, it was revealed to Isaiah for the confirmation of his prophecy that ten kings would come before their captivity, as were from Uzziah to Zedekiah. (r) For the fewness of them they will seem to be eaten up: yet they will later flourish as a tree, which in winter loses leaves, and seems to be dead, yet in summer is fresh and green. 

[JFB] Jamieson Fausset Brown Bible Commentary:

Ézsaiás 6:1:

1. In . . . year . . . Uzziah died—Either literal death, or civil when he ceased as a leper to exercise his functions as king [Chaldee], (2Ch 26:19-21). 754 B.C. [CALMET] 758 (Common Chronology). This is not the first beginning of Isaiah's prophecies, but his inauguration to a higher degree of the prophetic office: Isa 6:9, &c., implies the tone of one who had already experience of the people's obstinacy. 
Lord—here Adonai, Jehovah in Isa 6:5; Jesus Christ is meant as speaking in Isa 6:10, according to Joh 12:41. Isaiah could only have "seen" the Son, not the divine essence (Joh 1:18). The words in Isa 6:10 are attributed by Paul (Ac 28:25, 26) to the Holy Ghost. Thus the Trinity in unity is implied; as also by the thrice "Holy" (Isa 6:3). Isaiah mentions the robes, temple, and seraphim, but not the form of God Himself. Whatever it was, it was different from the usual Shekinah: that was on the mercy seat, this on a throne; that a cloud and fire, of this no form is specified: over that were the cherubim, over this the seraphim; that had no clothing, this had a flowing robe and train. 

Ézsaiás 6:2:

2. stood—not necessarily the posture of standing; rather, were in attendance on Him [MAURER], hovering on expanded wings. 
the—not in the Hebrew. 
seraphim—nowhere else applied to God's attendant angels; but to the fiery flying (not winged, but rapidly moving) serpents, which bit the Israelites (Nu 21:6), called so from the poisonous inflammation caused by their bites. Seraph is to burn; implying the burning zeal, dazzling brightness (2Ki 2:11; 6:17; Eze 1:13; Mt 28:3) and serpent-like rapidity of the seraphim in God's service. Perhaps Satan's form as a serpent (nachash) in his appearance to man has some connection with his original form as a seraph of light. The head of the serpent was the symbol of wisdom in Egypt (compare Nu 21:8; 2Ki 18:4). The seraphim, with six wings and one face, can hardly be identified with the cherubim, which had four wings (in the temple only two) and four faces (Eze 1:5-12). (But compare Re 4:8). The "face" and "feet" imply a human form; something of a serpentine form (perhaps a basilisk's head, as in the temples of Thebes) may have been mixed with it: so the cherub was compounded of various animal forms. However, seraph may come from a root meaning "princely," applied in Da 10:13 to Michael [MAURER]; just as cherub comes from a root (changing m into b), meaning "noble." 
twain—Two wings alone of the six were kept ready for instant flight in God's service; two veiled their faces as unworthy to look on the holy God, or pry into His secret counsels which they fulfilled (Ex 3:6; Job 4:18; 15:15); two covered their feet, or rather the whole of the lower parts of their persons—a practice usual in the presence of Eastern monarchs, in token of reverence (compare Eze 1:11, their bodies). Man's service a fortiori consists in reverent waiting on, still more than in active service for, God. 

Ézsaiás 6:3:

3. (Re 4:8). The Trinity is implied (on "Lord," see on Isa 6:1). God's holiness is the keynote of Isaiah's whole prophecies. 
whole earth—the Hebrew more emphatically, the fulness of the whole earth is His glory (Ps 24:1; 72:19). 

Ézsaiás 6:4:

4. posts of . . . door—rather, foundations of the thresholds. 
house—temple. 
smoke—the Shekinah cloud (1Ki 8:10; Eze 10:4). 

Ézsaiás 6:5:

5. undone— (Ex 33:20). The same effect was produced on others by the presence of God (Jud 6:22; 13:22; Job 42:5, 6; Lu 5:8; Re 1:17). 
lips—appropriate to the context which describes the praises of the lips, sung in alternate responses (Ex 15:20, 21; Isa 6:3) by the seraphim: also appropriate to the office of speaking as the prophet of God, about to be committed to Isaiah (Isa 6:9). 
seen—not strictly Jehovah Himself (Joh 1:18; 1Ti 6:16), but the symbol of His presence. 
Lord—Hebrew, "JEHOVAH." 

Ézsaiás 6:6:

6. unto me—The seraph had been in the temple, Isaiah outside of it. 
live coal—literally, "a hot stone," used, as in some countries in our days, to roast meat with, for example, the meat of the sacrifices. Fire was a symbol of purification, as it takes the dross out of metals (Mal 3:2, 3). 
the altar—of burnt offering, in the court of the priests before the temple. The fire on it was at first kindled by God (Le 9:24), and was kept continually burning. 

Ézsaiás 6:7:

7. mouth . . . lips—(See on Isa 6:5). The mouth was touched because it was the part to be used by the prophet when inaugurated. So "tongues of fire" rested on the disciples (Ac 2:3, 4) when they were being set apart to speak in various languages of Jesus. 
iniquity—conscious unworthiness of acting as God's messenger. 
purged—literally, "covered," that is, expiated, not by any physical effect of fire to cleanse from sin, but in relation to the altar sacrifices, of which Messiah, who here commissions Isaiah, was in His death to be the antitype: it is implied hereby that it is only by sacrifice sin can be pardoned. 

Ézsaiás 6:8:

8. I . . . us—The change of number indicates the Trinity (compare Ge 1:26; 11:7). Though not a sure argument for the doctrine, for the plural may indicate merely majesty, it accords with that truth proved elsewhere. 
Whom . . . who—implying that few would be willing to bear the self-denial which the delivering of such an unwelcome message to the Jews would require on the part of the messenger (compare 1Ch 29:5). 
Here am I—prompt zeal, now that he has been specially qualified for it (Isa 6:7; compare 1Sa 3:10, 11; Ac 9:6). 

Ézsaiás 6:9:

9. Hear . . . indeed—Hebrew, "In hearing hear," that is, Though ye hear the prophet's warnings again and again, ye are doomed, because of your perverse will (Joh 7:17), not to understand. Light enough is given in revelation to guide those sincerely seeking to know, in order that they may do, God's will; darkness enough is left to confound the wilfully blind (Isa 43:8). So in Jesus' use of parables (Mt 13:14). 
see . . . indeed—rather, "though ye see again and again," yet, &c. 

Ézsaiás 6:10:

10. Make . . . fat— (Ps 119:17). "Render them the more hardened by thy warnings" [MAURER]. This effect is the fruit, not of the truth in itself, but of the corrupt state of their hearts, to which God here judicially gives them over (Isa 63:17). GESENIUS takes the imperatives as futures. "Proclaim truths, the result of which proclamation will be their becoming the more hardened" (Ro 1:28; Eph 4:18); but this does not so well as the former set forth God as designedly giving up sinners to judicial hardening (Ro 11:8; 2Th 2:11). In the first member of the sentence, the order is, the heart, ears, eyes; in the latter, the reverse order, the eyes, ears, heart. It is from the heart that corruption flows into the ears and eyes (Mr 7:21, 22); but through the eyes and ears healing reaches the heart (Ro 10:17), [BENGEL]. (Jer 5:21; Eze 12:2; Zec 7:11; Ac 7:57; 2Ti 4:4). In Mt 13:15, the words are quoted in the indicative, "is waxed gross" (so the Septuagint), not the imperative, "make fat"; God's word as to the future is as certain as if it were already fulfilled. To see with one's eyes will not convince a will that is opposed to the truth (compare Joh 11:45, 46; 12:10, 11). "One must love divine things in order to understand them" [PASCAL]. 
be healed—of their spiritual malady, sin (Isa 1:6; Ps 103:3; Jer 17:14). 

Ézsaiás 6:11:

11. how long—will this wretched condition of the nation being hardened to its destruction continue? 
until— (Isa 5:9) —fulfilled primarily at the Babylonish captivity, and more fully at the dispersion under the Roman Titus. 

Ézsaiás 6:12:

12. (2Ki 25:21). 
forsaking—abandonment of dwellings by their inhabitants (Jer 4:29). 

Ézsaiás 6:13:

13. and it shall return, and . . . be eaten—Rather, "but it shall be again given over to be consumed": if even a tenth survive the first destruction, it shall be destroyed by a second (Isa 5:25; Eze 5:1-5, 12), [MAURER and HORSLEY]. In English Version, "return" refers to the poor remnant left in the land at the Babylonish captivity (2Ki 24:14; 25:12), which afterwards fled to Egypt in fear (2Ki 25:26), and subsequently returned thence along with others who had fled to Moab and Edom (Jer 40:11, 12), and suffered under further divine judgments. 
tell—rather, "terebinth" or "turpentine tree" (Isa 1:29). 
substance . . . when . . . cast . . . leaves—rather, "As a terebinth or oak in which, when they are cast down (not 'cast their leaves,' Job 14:7), the trunk or stock remains, so the holy seed (Ezr 9:2) shall be the stock of that land." The seeds of vitality still exist in both the land and the scattered people of Judea, waiting for the returning spring of God's favor (Ro 11:5, 23-29). According to Isaiah, not all Israel, but the elect remnant alone, is destined to salvation. God shows unchangeable severity towards sin, but covenant faithfulness in preserving a remnant, and to it Isaiah bequeaths the prophetic legacy of the second part of his book (the fortieth through sixty-sixth chapters). 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Ézsaiás 6:1:

 Isaiah's Heavenly Vision. B. C. 758. 

      1 In the year that king Uzziah died I saw also the Lord sitting upon a throne, high and lifted up, and his train filled the temple.   2 Above it stood the seraphims: each one had six wings; with twain he covered his face, and with twain he covered his feet, and with twain he did fly.   3 And one cried unto another, and said, Holy, holy, holy, is the LORD of hosts: the whole earth is full of his glory.   4 And the posts of the door moved at the voice of him that cried, and the house was filled with smoke. 

      The vision which Isaiah saw when he was, as is said of Samuel, established to be a prophet of the Lord (1 Sam. iii. 20), was intended, 1. To confirm his faith, that he might himself be abundantly satisfied of the truth of those things which should afterwards be made known to him. This God opened the communications of himself to him; but such visions needed not to be afterwards repeated upon every revelation. Thus God appeared at first as a God of glory to Abraham (Acts vii. 2), and to Moses, Exod. iii. 2. Ezekiel's prophecies and St. John's, begin with visions of the divine glory. 2. To work upon his affections, that he might be possessed with such a reverence of God as would both quicken him and fix him to his service. Those who are to teach others the knowledge of God ought to be well acquainted with him themselves. 

      The vision is dated, for the greater certainty of it. It was in the year that king Uzziah died, who had reigned, for the most part, as prosperously and well as any of the kings of Judah, and reigned very long, above fifty years. About the time that he died, Isaiah saw this vision of God upon a throne; for when the breath of princes goes forth, and they return to their earth, this is our comfort, that the Lord shall reign for ever, Ps. cxlvi. 3, 4, 10. Israel's king dies, but Israel's God still lives. From the mortality of great and good men we should take occasion to look up with an eye of faith to the King eternal, immortal. King Uzziah died under a cloud, for he was shut up as a leper till the day of his death. As the lives of princes have their periods, so their glory is often eclipsed; but, as God is everliving, so his glory is everlasting. King Uzziah dies in an hospital, but the King of kings still sits upon his throne. 

      What the prophet here saw is revealed to us, that we, mixing faith with that revelation, may in it, as in a glass, behold the glory of the Lord; let us turn aside therefore, and see this great sight with humble reverence. 

      I. See God upon his throne, and that throne high and lifted up, not only above other thrones, as it transcends them, but over other thrones, as it rules and commands them. Isaiah saw not Jehovah--the essence of God (no man has seen that, or can see it), but Adonai--his dominion. He saw the Lord Jesus; so this vision is explained John xii. 41, that Isaiah now saw Christ's glory and spoke of him, which is an incontestable proof of the divinity of our Saviour. He it is who when, after his resurrection, he sat down on the right hand of God, did but sit down where he was before, John xvii. 5. See the rest of the Eternal Mind: Isaiah saw the Lord sitting, Ps. xxix. 10. See the sovereignty of the Eternal Monarch: he sits upon a throne--a throne of glory, before which we must worship,--a throne of government, under which we must be subject,--and a throne of grace, to which we may come boldly. This throne is high, and lifted up above all competition and contradiction. 

      II. See his temple, his church on earth, filled with the manifestations of his glory. His throne being erected at the door of the temple (as princes sat in judgment at the gates), his train, the skirts of his robes, filled the temple, the whole world (for it is all God's temple, and, as the heaven is his throne, so the earth is his footstool), or rather the church, which is filled enriched, and beautified with the tokens of God's special presence. 

      III. See the bright and blessed attendants on his throne, in and by whom his glory is celebrated and his government served (v. 2): Above the throne, as it were hovering about it, or nigh to the throne, bowing before it, with an eye to it, the seraphim stood, the holy angels, who are called seraphim-burners; for he makes his ministers a flaming fire, Ps. civ. 4. They burn in love to God, and zeal for his glory and against sin, and he makes use of them as instruments of his wrath when he is a consuming fire to his enemies. Whether they were only two or four, or (as I rather think) an innumerable company of angels, that Isaiah saw, is uncertain; see Dan. vii. 10. Note, It is the glory of the angels that they are seraphim, have heat proportionable to their light, have abundance, not only of divine knowledge, but of holy love. Special notice is taken of their wings (and of no other part of their appearance), because of the use they made of them, which is designed for instruction to us. They had each of them six wings, not stretched upwards (as those whom Ezekiel saw, ch. i. 11), but, 1. Four were made use of for a covering, as the wings of a fowl, sitting, are; with the two upper wings, next to the head, they covered their faces, and with the two lowest wings they covered their feet, or lower parts. This bespeaks their great humility and reverence in their attendance upon God, for he is greatly feared in the assembly of those saints, Ps. lxxxix. 7. They not only cover their feet, those members of the body which are less honourable (1 Cor. xii. 23), but even their faces. Though angel's faces, doubtless, are much fairer than those of the children of men (Acts vi. 15), yet in the presence of God, they cover them, because they cannot bear the dazzling lustre of the divine glory, and because, being conscious of an infinite distance from the divine perfection, they are ashamed to show their faces before the holy God, who charges even his angels with folly if they should offer to vie with him, Job iv. 18. If angels be thus reverent in their attendance on God, with what godly fear should we approach his throne! Else we do not the will of God as the angels do it. Yet Moses, when he went into the mount with God, took the veil from off his face. See 2 Cor. iii. 18. 2. Two were made use of for flight; when they are sent on God's errands they fly swiftly (Dan. ix. 21), more swiftly with their own wings than if they flew on the wings of the wind. This teaches us to do the work of God with cheerfulness and expedition. Do angels come upon the wing from heaven to earth, to minister for our good, and shall not we soar upon the wing from earth to heaven, to share with them in their glory? Luke xx. 36. 

      IV. Hear the anthem, or song of praise, which the angels sing to the honour of him that sits on the throne, v. 3. Observe, 

      1. How this song was sung. With zeal and fervency--they cried aloud; and with unanimity--they cried to another, or one with another; they sang alternately, but in concert, and without the least jarring voice to interrupt the harmony. 

      2. What the song was; it is the same with that which is sung by the four living creatures, Rev. iv. 8. Note, Praising God always was, and will be to eternity, the work of heaven, and the constant employment of blessed spirits above, Ps. lxxxiv. 4. Note further, The church above is the same in its praises; there is no change of times or notes there. Two things the seraphim here give God the praise of:-- 

      (1.) His infinite perfections in himself. Here is one of his most glorious titles praised: he is the Lord of hosts, of their hosts, of all hosts; and one of his most glorious attributes, his holiness, without which his being the Lord of hosts (or, as it is in the parallel place, Rev. iv. 8, the Lord God Almighty) could not be so much as it is the matter of our joy and praise; for power, without purity to guide it, would be a terror to mankind. None of all the divine attributes is so celebrated in scripture as this is. God's power was spoken twice (Ps. lxii. 11), but his holiness thrice, Holy, holy, holy. This bespeaks, [1.] The zeal and fervency of the angels in praising God; they even want words to express themselves, and therefore repeat the same again. [2.] The particular pleasure they take in contemplating the holiness of God; this is a subject they love to dwell upon, to harp upon, and are loth to leave. [3.] The superlative excellency of God's holiness, above that of the purest creatures. He is holy, thrice holy, infinitely holy, originally, perfectly, and eternally so. [4.] It may refer to the three person in the Godhead, Holy Father, Holy Son, and Holy Spirit (for it follows, v. 8, Who will go for us?) or perhaps to that which was, and is, and is to come; for that title of God's honour is added to this song, Rev. iv. 8. Some make the angels here to applaud the equity of that sentence which God was now about to pronounce upon the Jewish nation. Herein he was, and is, and will be, holy; his ways are equal. 

      (2.) The manifestation of these to the children of men: The earth is full of his glory, the glory of his power and purity; for he is holy in all his works, Ps. cxlv. 17. The Jews thought the glory of God should be confined to their land; but it is here intimated that in the gospel times (which are pointed to in this chapter) the glory of God should fill all the earth, the glory of his holiness, which is indeed the glory of all his other attributes; this then filled the temple (v. 1), but, in the latter days, the earth shall be full of it. 

      V. Observe the marks and tokens of terror with which the temple was filled, upon this vision of the divine glory, v. 4. 1. The house was shaken; not only the door, but even the posts of the door, which were firmly fixed, moved at the voice of him that cried, at the voice of God, who called to judgment (Ps. l. 4), at the voice of the angel, who praised him. There are voices in heaven sufficient to drown all the noises of the many waters in this lower world, Ps. xciii. 3, 4. This violent concussion of the temple was an indication of God's wrath and displeasure against the people for their sins; it was an earnest of the destruction of it and the city by the Babylonians first, and afterwards by the Romans; and it was designed to strike an awe upon us. Shall walls and posts tremble before God, and shall we not tremble? 2. The house was darkened; it was filled with smoke, which was as a cloud spread upon the face of his throne (Job xxvi. 9); we cannot take a full view of it, nor order our speech concerning it, by reason of darkness. In the temple above there will be no smoke, but everything will be seen clearly. There God dwells in light; here he makes darkness his pavilion, 2 Chron. vi. 1. 

Ézsaiás 6:5:

 Isaiah's Heavenly Vision. B. C. 758. 

      5 Then said I, Woe is me! for I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips: for mine eyes have seen the King, the LORD of hosts.   6 Then flew one of the seraphims unto me, having a live coal in his hand, which he had taken with the tongs from off the altar:   7 And he laid it upon my mouth, and said, Lo, this hath touched thy lips; and thine iniquity is taken away, and thy sin purged.   8 Also I heard the voice of the Lord, saying, Whom shall I send, and who will go for us? Then said I, Here am I; send me. 

      Our curiosity would lead us to enquire further concerning the seraphim, their songs and their services; but here we leave them, and must attend to what passed between God and his prophet. Secret things belong not to us, the secret things of the world of angels, but things revealed to and by the prophets, which concern the administration of God's kingdom among men. Now here we have, 

      I. The consternation that the prophet was put into by the vision which he saw of the glory of God (v. 5): Then said I, Woe is me! I should have said, "Blessed art thou, who hast been thus highly favoured, highly honoured, and dignified, for a time, with the privilege of those glorious beings that always behold the face of our Father. Blessed were those eyes which saw the Lord sitting on his throne, and those ears which heard the angels' praises." And, one would think, he should have said, "Happy am I, for ever happy; nothing now shall trouble me, nothing make me blush or tremble;" but, on the contrary, he cries out, "Woe is me! for I am undone. Alas for me! I am a gone man; I shall surely die (Judges xiii. 22; vi. 22); I am silenced; I am struck dumb, struck dead." Thus Daniel, when he heard the words of the angel, became dumb, and there was no strength, no breath, left in him, Dan. x. 15, 17. Observe, 

      1. What the prophet reflected upon in himself which terrified him: "I am undone if God deal with me in strict justice, for I have made myself obnoxious to his displeasure, because I am a man of unclean lips." Some think he refers particularly to some rash word he had spoken, or to his sinful silence in not reproving sin with the boldness and freedom that were necessary--a sin which God's ministers have too much cause to charge themselves with, and to blush at the remembrance of. But it may be taken more generally; I am a sinner; particularly, I have offended in word; and who is there that hath not? Jam. iii. 2. We all have reason to bewail it before the Lord, (1.) That we are of unclean lips ourselves; our lips are not consecrated to God; he had not had the first-fruits of our lips (Heb. xiii. 15), and therefore they are counted common and unclean, uncircumcised lips, Exod. vi. 30. Nay, they have been polluted with sin. We have spoken the language of an unclean heart, that evil communication which corrupts good manners, and whereby many have been defiled. We are unworthy and unmeet to take God's name into our lips. With what a pure lip did the angels praise God! "But," says the prophet, "I cannot praise him so, for I am a man of unclean lips." The best men in the world have reason to be ashamed of themselves, and the best of their services, when they come into comparison with the holy angels. The angels had celebrated the purity and holiness of God; and therefore the prophet, when he reflects upon sin, calls it uncleanness; for the sinfulness of sin is its contrariety to the holy nature of God, and upon that account especially it should appear both hateful and frightful to us. The impurity of our lips ought to be the grief of our souls, for by our words we shall be justified or condemned. (2.) That we dwell among those who are so too. We have reason to lament not only that we ourselves are polluted, but that the nature and race of mankind are so; the disease is hereditary and epidemic, which is so far from lessening our guilt that it should rather increase our grief, especially considering that we have not done what we might have done for the cleansing of the pollution of other people's lips; nay, we have rather learned their way and spoken their language, as Joseph in Egypt learned the courtier's oath, Gen. xlii. 16. "I dwell in the midst of a people who by their impudent sinnings are pulling down desolating judgments upon the land, which I, who am a sinner too, may justly expect to be involved in." 

      2. What gave occasion for these sad reflections at this time: My eyes have seen the King, the Lord of hosts. He saw God's sovereignty to be incontestable--he is the King; and his power irresistible--he is the Lord of hosts. These are comfortable truths to God's people, and yet they ought to strike an awe upon us. Note, A believing sight of God's glorious majesty should affect us all with reverence and godly fear. We have reason to be abased in the sense of that infinite distance that there is between us and God, and our own sinfulness and vileness before him, and to be afraid of his displeasure. We are undone if there be not a Mediator between us and this holy God, 1 Sam. vi. 20. Isaiah was thus humbled, to prepare him for the honour he was now to be called to as a prophet. Note, Those are fittest to be employed for God who are low in their own eyes and are made deeply sensible of their own weakness and unworthiness. 

      II. The silencing of the prophet's fears by the good words, and comfortable words, with which the angel answered him, v. 6, 7. One of the seraphim immediately flew to him, to purify him, and so to pacify him. Note, God has strong consolations ready for holy mourners. Those that humble themselves in penitential shame and fear shall soon be encouraged and exalted; those that are struck down with the visions of God's glory shall soon be raised up again with the visits of his grace; he that tears will heal. Note, further, Angels are ministering spirits for the good of the saints, for their spiritual good. Here was one of the seraphim dismissed, for a time, from attending on the throne of God's glory, to be a messenger of his grace to a good man; and so well pleased was he with the office that he came flying to him. To our Lord Jesus himself, in his agony, there appeared an angel from heaven, strengthening him, Luke xxii. 43. Here is, 1. A comfortable sign given to the prophet of the purging away of his sin. The seraph brought a live coal from the altar, and touched his lips with it, not to hurt them, but to heal them--not to cauterize, but to cleanse them; for there were purifications by fire, as well as by water, and the filth of Jerusalem was purged by the spirit of burning, ch. iv. 4. The blessed Spirit works as fire, Matt. iii. 11. The seraph, being himself kindled with a divine fire, put life into the prophet, to make him also zealously affected; for the way to purge the lips from the uncleanness of sin is to fire the soul with the love of God. This live coal was taken from off the altar, either the altar of incense or that of burnt-offerings, for they had both of them fire burning on them continually. Nothing is powerful to cleanse and comfort the soul but what is taken from Christ's satisfaction and the intercession he ever lives to make in the virtue of that satisfaction. It must be a coal from his altar that must put life into us and be our peace; it will not be done with strange fire. 2. An explication of this sign: "Lo, this has touched thy lips, to assure thee of this, that thy iniquity is taken away and thy sin purged. The guilt of thy sin is removed by pardoning mercy, the guilt of thy tongue-sins. Thy corrupt disposition to sin is removed by renewing grace; and therefore nothing can hinder thee from being accepted with God as a worshipper, in concert with the holy angels, or from being employed for God as a messenger to the children of men." Those only who are thus purged from an evil conscience are prepared to serve the living God, Heb. ix. 14. The taking away of sin is necessary to our speaking with confidence and comfort either to God in prayer or from God in preaching; nor are any so fit to display to others the riches and power of gospel-grace as those who have themselves tasted the sweetness and felt the influence of that grace; and those shall have their sin taken away who complain of it as a burden and see themselves in danger of being undone by it. 

      III. The renewing of the prophet's mission, v. 8. Here is a communication between God and Isaiah about this matter. Those that would assist others in their correspondence with God must not themselves be strangers to it; for how can we expect that God should speak by us if we never heard him speaking to us, or that we should be accepted as the mouth of others to God if we never spoke to him heartily for ourselves? Observe here, 

      1. The counsel of God concerning Isaiah's mission. God is here brought in, after the manner of men, deliberating and advising with himself: Whom shall I send? And who will go for us? God needs not either to be counselled by others or to consult with himself; he knows what he will do, but thus he would show us that there is a counsel in his whole will, and teach us to consider our ways, and particularly that the sending forth of ministers is a work not to be done but upon mature deliberation. Observe, (1.) Who it is that is consulting. It is the Lord God in his glory, whom he saw upon the throne high and lifted up. It puts an honour upon the ministry that, when God would send a prophet to speak in his name, he appeared in all the glories of the upper world. Ministers are the ambassadors of the King of kings; how mean soever they are, he who sends them is great; it is God in three persons (Who will go for us? as Gen. i. 26, Let us make man), Father, Son, and Holy Ghost. They all concur, as in the creating, so in the redeeming and governing of man. Ministers are ordained in the same name into which all Christians are baptized. (2.) What the consultation is: Whom shall I send? And who will go? Some think this refers to the particular message of wrath against Israel, v. 9, 10. "Who will be willing to go on such a melancholy errand, on which they will go in the bitterness of their souls?" Ezek. iii. 14. But I rather take it more largely for all those messages which the prophet was entrusted to deliver, in God's name, to that people, in which that hardening work was by no means the primary intention, but a secondary effect of them, 2 Cor. ii. 16. Whom shall I send? intimating that the business was such as required a choice and well-accomplished messenger, Jer. xlix. 19. God now appeared, attended with holy angels, and yet asks, Whom shall I send? For he would send them a prophet from among their brethren, Heb. ii. 17. Note, [1.] It is the unspeakable favour of God to us that he is pleased to send us his mind by men like ourselves, whose terror shall not make us afraid, and who are themselves concerned in the messages they bring. Those who are workers together with God are sinners and sufferers together with us. [2.] It is a rare thing to find one who is fit to go for God, and carry his messages to the children of men: Whom shall I send? Who is sufficient? Such a degree of courage for God and concern for the souls of men as is necessary to make a man faithful, and withal such an insight into the mysteries of the kingdom of heaven as is necessary to make a man skilful, are seldom to be met with. Such an interpreter of the mind of God is one of a thousand, Job xxxiii. 23. [3.] None are allowed to go for God but those who are sent by him; he will own none but those whom he appoints, Rom. x. 15. It is Christ's work to put men into the ministry, 1 Tim. i. 12. 

      2. The consent of Isaiah to it: Then said I, Here am I; send me. He was to go on a melancholy errand; the office seemed to go a begging, and every body declined it, and yet Isaiah offered himself to the service. It is an honour to be singular in appearing for God, Judges v. 7. We must not say, "I would go if I thought I should have success;" but, "I will go, and leave the success to God. Here am I; send me." Isaiah had been himself in a melancholy frame (v. 5), full of doubts and fears; but now that he had the assurance of the pardon of his sin the clouds were blown over, and he was fit for service and forward to it. What he says denotes, (1.) His readiness: "Here am I, a volunteer, not pressed into the service." Behold me; so the word is. God says to us, Behold me (ch. lxv. 1), and, Here I am (ch. lviii. 9), even before we call; let us say so to him when he does call. (2.) His resolution; "Here I am, ready to encounter the greatest difficulties. I have set my face as a flint." Compare this with ch. l. 4-7. (3.) His referring himself to God: "Send me whither thou wilt; make what use thou pleasest of me. Send me, that is, Lord, give me commission and full instruction; send me, and then, no doubt, thou wilt stand by me." It is a great comfort to those whom God sends that they go for God, and may therefore speak in his name, as having authority, and be assured that he will bear them out. 

Ézsaiás 6:9:

 Judicial Blindness Threatened. B. C. 758. 

      9 And he said, Go, and tell this people, Hear ye indeed, but understand not; and see ye indeed, but perceive not.   10 Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed.   11 Then said I, Lord, how long? And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,   12 And the LORD have removed men far away, and there be a great forsaking in the midst of the land.   13 But yet in it shall be a tenth, and it shall return, and shall be eaten: as a teil-tree, and as an oak, whose substance is in them, when they cast their leaves: so the holy seed shall be the substance thereof. 

      God takes Isaiah at his word, and here sends him on a strange errand--to foretel the ruin of his people and even to ripen them for that ruin--to preach that which, by their abuse of it, would be to them a savour of death unto death. And this was to be a type and figure of the state of the Jewish church in the days of the Messiah, when they should obstinately reject the gospel, and should thereupon be rejected of God. These verses are quoted in part, or referred to, six times, in the New Testament, which intimates that in gospel time these spiritual judgments would be most frequently inflicted; and though they make the least noise, and come not with observation, yet they are of all judgments the most dreadful. Isaiah is here given to understand these four things:-- 

      1. That the generality of the people to whom he was sent would turn a deaf ear to his preaching, and wilfully shut their eyes against all the discoveries of the mind and will of God which he had to make to them (v. 9): "Go, and tell this people, this foolish wretched people, tell them their own, tell them how stupid and sottish they are." Isaiah must preach to them, and they will hear him indeed, but that is all; they will not heed him; they will no understand him; they will not take any pains, nor use that application of mind which is necessary to the understanding of him; they are prejudiced against that which is the true intent and meaning of what he says, and therefore they will not understand him, or pretend they do not. They see indeed (for the vision is made plain on tables, so that he who runs may read it); but they perceive not their own concern in it; it is to them as a tale that is told. Note, There are many who hear the sound of God's word, but do not feel the power of it. 

      2. That, forasmuch as they would not be made better by his ministry, they should be made worse by it; those that were wilfully blind should be judicially blinded (v. 10): "They will not understand or perceive thee, and therefore thou shalt be instrumental to make their heart fat, senseless, and sensual, and so to make their ears yet more heavy, and to shut their eyes the closer; so that, at length, their recovery and repentance will become utterly impossible; they shall no more see with their eyes the danger they are in, the ruin they are upon the brink of, nor the way of escape from it; they shall no more hear with their ears the warnings and instructions that are given them, nor understand with their heart the things that belong to their peace, so as to be converted from the error of their ways, and thus be healed." Note, (1.) The conversion of sinners is the healing of them. (2.) A right understanding is necessary to conversion. (3.) God sometimes, in a way of righteous judgment, gives men up to blindness of mind and strong delusions, because they would not receive the truth in the love of it, 2 Thess. ii. 10-12. He that is filthy let him be filthy still. (4.) Even the word of God oftentimes proves a means of hardening sinners. The evangelical prophet himself makes the heart of this people fat, not only as he foretels it, passing this sentence upon them in God's name, and seals them under it, but as his preaching had a tendency to it, rocking some asleep in security (to whom it was a lovely song), and making others more outrageous, to whom it was such a reproach that they were not able to bear it. Some looked upon the word as a privilege, and their convictions were smothered by it (Jer. vii. 4); others looked upon it as a provocation, and their corruptions were exasperated by it. 

      3. That the consequence of this would be their utter ruin, v. 11, 12. The prophet had nothing to object against the justice of this sentence, nor does he refuse to go upon such an errand, but asks, "Lord, how long?" (an abrupt question): "Shall it always be thus? Must I and other prophets always labour in vain among them, and will things never be better?" Or, (as should seem by the answer) "Lord, what will it come to at last? What will be in the end hereof?" In answer to this he is told that it should issue in the final destruction of the Jewish church and nation. "When the word of God, especially the word of the gospel, had been thus abused by them, they shall be unchurched, and consequently undone. Their cities shall be uninhabited, and their country houses too; the land shall be untilled, desolate with desolation (as it is in the margin), the people who should replenish the houses and cultivate the ground being all cut off by sword, famine, or pestilence, and those who escape with their lives being removed far away into captivity, so that there shall be a great and general forsaking in the midst of the land; that populous country shall become desert, and that glory of all lands shall be abandoned." Note, Spiritual judgments often bring temporal judgments along with them upon persons and places. This was in part fulfilled in the destruction of Jerusalem by the Chaldeans, when the land, being left desolate, enjoyed her sabbaths seventy years; but, the foregoing predictions being so expressly applied in the New Testament to the Jews in our Saviour's time, doubtless this points at the final destruction of that people by the Romans, in which it had a complete accomplishment, and the effects of it that people and that land remain under to this day. 

      4. That yet a remnant should be reserved to be the monuments of mercy, v. 13. There was a remnant reserved in the last destruction of the Jewish nation (Rom. xi. 5, At this present time there is a remnant); for so it was written here: But in it shall be a tenth, a certain number, but a very small number in comparison with the multitude that shall perish in their unbelief. It is that which, under the law, was God's proportion; they shall be consecrated to God as the tithes were, and shall be for his service and honour. Concerning this tithe, this saved remnant, we are here told, (1.) That they shall return (ch. vi. 13; x. 21), shall return from sin to God and duty, shall return out of captivity to their own land. God will turn them, and they shall be turned. (2.) That they shall be eaten, that is, shall be accepted of God as the tithe was, which was meat in God's house, Mal. iii. 10. The saving of this remnant shall be meat to the faith and hope of those that wish well to God's kingdom. (3.) That they shall be like a timber-tree in winter, which has life, though it has no leaves: As a teil-tree and as an oak, whose substance is in them even when they cast their leaves, so this remnant, though they may be stripped of their outward prosperity and share with others in common calamities, shall yet recover themselves, as a tree in the spring, and flourish again; though they fall, they shall not be utterly cast down. There is hope of a tree, though it be cut down, that it will sprout again, Job xiv. 7. (4.) That this distinguished remnant shall be the stay and support of the public interests. The holy seed in the soul is the substance of the man; a principle of grace reigning in the heart will keep life there; he that is born of God has his seed remaining in him, 1 John iii. 9. So the holy seed in the land is the substance of the land, keeps it from being quite dissolved, and bears up the pillars of it, Ps. lxxv. 3. See ch. i. 9. Some read the foregoing clause with this, thus: As the support at Shallecheth is in the elms and the oaks, so the holy seed is the substance thereof; as the trees that grow on either side of the causeway (the raised way, or terrace-walk, that leads from the king's palace to the temple, 1 Kings x. 5, at the gate of Shallecheth, 1 Chron. xxvi. 16) support the causeway by keeping up the earth, which would otherwise be crumbling away, so the small residue of religious, serious, praying people, are the support of the state, and help to keep things together and save them from going to decay. Some make the holy seed to be Christ. The Jewish nation was therefore saved from utter ruin because out of it, as concerning the flesh, Christ was to come, Rom. ix. 5. Destroy it not, for that blessing is in it (ch. lxv. 8); and when that blessing had come, it was soon destroyed. Now the consideration of this is designed for the support of the prophet in his work. Though far the greater part should perish in their unbelief, yet to some his word should be a savour of life unto life. Ministers do not wholly lose their labour if they be but instrumental to save one poor soul. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Ézsaiás 6:1:

1-8 In this figurative vision, the temple is thrown open to view, even to the most holy place. The prophet, standing outside the temple, sees the Divine Presence seated on the mercy-seat, raised over the ark of the covenant, between the cherubim and seraphim, and the Divine glory filled the whole temple. See God upon his throne. This vision is explained, #Joh 12:41|, that Isaiah now saw Christ's glory, and spake of Him, which is a full proof that our Saviour is God. In Christ Jesus, God is seated on a throne of grace; and through him the way into the holiest is laid open. See God's temple, his church on earth, filled with his glory. His train, the skirts of his robes, filled the temple, the whole world, for it is all God's temple. And yet he dwells in every contrite heart. See the blessed attendants by whom his government is served. Above the throne stood the holy angels, called seraphim, which means "burners;" they burn in love to God, and zeal for his glory against sin. The seraphim showing their faces veiled, declares that they are ready to yield obedience to all God's commands, though they do not understand the secret reasons of his counsels, government, or promises. All vain-glory, ambition, ignorance, and pride, would be done away by one view of Christ in his glory. This awful vision of the Divine Majesty overwhelmed the prophet with a sense of his own vileness. We are undone if there is not a Mediator between us and this holy God. A glimpse of heavenly glory is enough to convince us that all our righteousnesses are as filthy rags. Nor is there a man that would dare to speak to the Lord, if he saw the justice, holiness, and majesty of God, without discerning his glorious mercy and grace in Jesus Christ. The live coal may denote the assurance given to the prophet, of pardon, and acceptance in his work, through the atonement of Christ. Nothing is powerful to cleanse and comfort the soul, but what is taken from Christ's satisfaction and intercession. The taking away sin is necessary to our speaking with confidence and comfort, either to God in prayer, or from God in preaching; and those shall have their sin taken away who complain of it as a burden, and see themselves in danger of being undone by it. It is great comfort to those whom God sends, that they go for God, and may therefore speak in his name, assured that he will bear them out. 

Ézsaiás 6:9:

9-13 God sends Isaiah to foretell the ruin of his people. Many hear the sound of God's word, but do not feel the power of it. God sometimes, in righteous judgment, gives men up to blindness of mind, because they will not receive the truth in the love of it. But no humble inquirer after Christ, need to fear this awful doom, which is a spiritual judgment on those who will still hold fast their sins. Let every one pray for the enlightening of the Holy Spirit, that he may perceive how precious are the Divine mercies, by which alone we are secured against this dreadful danger. Yet the Lord would preserve a remnant, like the tenth, holy to him. And blessed be God, he still preserves his church; however professors or visible churches may be lopped off as unfruitful, the holy seed will shoot forth, from whom all the numerous branches of righteousness shall arise. 

[Wesley] John Wesley’s Notes on the Bible:

Ézsaiás 6:1:

I saw - In a vision. The Lord - The Divine Majesty as he subsisteth in three persons. His train - His royal and judicial robe; for he is represented as a judge. 

Ézsaiás 6:2:

Stood - As ministers attending upon their Lord. Seraphim - An order of holy angels, thus called from fire and burning, which this word properly signifies; to represent either their nature, which is bright and glorious, subtile, and pure; or their property, of fervent zeal for God's service and glory. Covered - Out of profound reverence. 

Ézsaiás 6:3:

Cried - Singing in consort. Holy - This is repeated thrice, to intimate the Trinity of persons united in the Divine essence. Glory - Of the effects and demonstrations of his glorious holiness, as well as of his power, wisdom, and goodness. 

Ézsaiás 6:4:

The posts - Together with the door itself. Such violent motions were commonly tokens of God's anger. Smoak - Which elsewhere is a token of God's presence and acceptance, but here of his anger. 

Ézsaiás 6:5:

l am - I am a great sinner, as many other ways, so particularly by my lips. I am an unclean branch of an unclean tree; besides my own uncleanness, I have both by my omissions and commissions involved myself in the guilt of their sins. Have seen - The sight of this glorious and holy God gives me cause to fear that he is come to judgment against me. 

Ézsaiás 6:6:

Flew - By God's command. A coal - Both a token and an instrument of purification. The altar - Of burnt - offering. 

Ézsaiás 6:7:

Laid it - So as only to touch my lips, and not to burn them; which God could easily effect. Lo - This is a sign that I have pardoned and purged the uncleanness of thy lips. 

Ézsaiás 6:8:

Who - To deliver the following message. The change of the number, I and us, is very remarkable; and both being meant of one and the same Lord, do sufficiently intimate a plurality of persons in the Godhead. 

Ézsaiás 6:9:

Perceive not - The Hebrew words are imperative; yet they are not to be taken as a command what the people ought to do, but only as a prediction what they would do. The sense is, because you have so long heard my words, and seen my works, to no purpose, and have hardened your hearts, and will not learn nor reform, I will punish you in your own kind, your sin shall be your punishment. I will still continue my word and works to you, but will withdraw my Spirit, so that you shall be as unable, as now you are unwilling, to understand. 

Ézsaiás 6:10:

Fat - Stupid and senseless. This making of their hearts fat, is here ascribed to the prophet, as it is ascribed to God in the repetition of this prophecy, John 12:40, because God inflicted this judgment upon them by the ministry of the prophet, partly by way of prediction, foretelling that this would be the effect of his preaching; and partly by withdrawing the light and help of his Spirit. Heavy - Make them dull of hearing. Lest - That they may not be able, as before they were not willing to see. Convert - Turn to God. 

Ézsaiás 6:11:

Lord - An abrupt speech, arising from the prophet's great passion and astonishment: how long shall this dreadful judgment last? Until - Until this land be totally destroyed, first by the Babylonians, and afterward by the Romans. 

Ézsaiás 6:12:

Removed - Hath caused this people to be carried away captive into far countries. A forsaking - 'Till houses and lands be generally forsaken of their owners. 

Ézsaiás 6:13:

A tenth - A small remnant reserved, that number being put indefinitely. Return - Out of the Babylonish captivity, into their own land. Eaten - That remnant shall be devoured a second time, by the kings of Syria, and afterwards by the Romans. Yet - Yet there shall be another remnant, not such an one as that which came out of Babylon, but an holy seed, who shall afterwards look upon him whom they have pierced, and mourn over him. When - Who when their leaves are cast in winter, have a substance within themselves, a vital principle, which preserves life in the root of the tree, and in due time sends it forth into all the branches. The support - Of the land or people, which, were it not for the sake of these, should be finally rooted out. 
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