Kedves ‘Arceltakarók’!

Az igazi páska Bárány éneke vegye el arcunkat eltakaró kezünket a szemünkről, hogy meglássuk Nagypéntek Áldozatát!

Áldott és ihletett készülést!

A Textus és a SWORD-kommentárok:

Textus:

[Aleppo] Aleppo Codex

13יג הנה ישכיל עבדי ירום ונשא וגבה מאד 14יד כאשר שממו עליך רבים כן משחת מאיש מראהו ותארו מבני אדם 15טו כן יזה גוים רבים עליו יקפצו מלכים פיהם  כי אשר לא ספר להם ראו ואשר לא שמעו התבוננו  ס

Fejezet 53

1א מי האמין לשמעתנו וזרוע יהוה על מי נגלתה 2ב ויעל כיונק לפניו וכשרש מארץ ציה--לא תאר לו ולא הדר ונראהו ולא מראה ונחמדהו 3ג נבזה וחדל אישים איש מכאבות וידוע חלי וכמסתר פנים ממנו נבזה ולא חשבנהו 4ד אכן חלינו הוא נשא ומכאבינו סבלם ואנחנו חשבנהו נגוע מכה אלהים ומענה 5ה והוא מחלל מפשענו מדכא מעונתינו מוסר שלומנו עליו ובחברתו נרפא לנו 6ו כלנו כצאן תעינו איש לדרכו פנינו ויהוה הפגיע בו את עון כלנו 7ז נגש והוא נענה ולא יפתח פיו כשה לטבח יובל וכרחל לפני גזזיה נאלמה ולא יפתח פיו 8ח מעצר וממשפט לקח ואת דורו מי ישוחח  כי נגזר מארץ חיים מפשע עמי נגע למו 9ט ויתן את רשעים קברו ואת עשיר במתיו על לא חמס עשה ולא מרמה בפיו 10י ויהוה חפץ דכאו החלי--אם תשים אשם נפשו יראה זרע יאריך ימים וחפץ יהוה בידו יצלח 11יא מעמל נפשו יראה ישבע--בדעתו יצדיק צדיק עבדי לרבים ועונתם הוא יסבל 12יב לכן אחלק לו ברבים ואת עצומים יחלק שלל תחת אשר הערה למות נפשו ואת פשעים נמנה והוא חטא רבים נשא ולפשעים יפגיע  פ

[WLC] Westminster Leningrad Codex:

13הִנֵּה יַשְׂכִּיל עַבְדִּי יָרוּם וְנִשָּׂא וְגָבַהּ מְאֹֽד׃ 14כַּאֲשֶׁר שָׁמְמוּ עָלֶיךָ רַבִּים כֵּן־מִשְׁחַת מֵאִישׁ מַרְאֵהוּ וְתֹאֲרֹו מִבְּנֵי אָדָֽם׃ 15כֵּן יַזֶּה גֹּויִם רַבִּים עָלָיו יִקְפְּצוּ מְלָכִים פִּיהֶם כִּי אֲשֶׁר לֹֽא־סֻפַּר לָהֶם רָאוּ וַאֲשֶׁר לֹֽא־שָׁמְעוּ הִתְבֹּונָֽנוּ׃
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1מִי הֶאֱמִין לִשְׁמֻעָתֵנוּ וּזְרֹועַ יְהוָה עַל־מִי נִגְלָֽתָה׃ 2וַיַּעַל כַּיֹּונֵק לְפָנָיו וְכַשֹּׁרֶשׁ מֵאֶרֶץ צִיָּה לֹא־תֹאַר לֹו וְלֹא הָדָר וְנִרְאֵהוּ וְלֹֽא־מַרְאֶה וְנֶחְמְדֵֽהוּ׃ 3נִבְזֶה וַחֲדַל אִישִׁים אִישׁ מַכְאֹבֹות וִידוּעַ חֹלִי וּכְמַסְתֵּר פָּנִים מִמֶּנּוּ נִבְזֶה וְלֹא חֲשַׁבְנֻֽהוּ׃ 4אָכֵן חֳלָיֵנוּ הוּא נָשָׂא וּמַכְאֹבֵינוּ סְבָלָם וַאֲנַחְנוּ חֲשַׁבְנֻהוּ נָגוּעַ מֻכֵּה אֱלֹהִים וּמְעֻנֶּֽה׃ 5וְהוּא מְחֹלָל מִפְּשָׁעֵנוּ מְדֻכָּא מֵעֲוֹנֹתֵינוּ מוּסַר שְׁלֹומֵנוּ עָלָיו וּבַחֲבֻרָתֹו נִרְפָּא־לָֽנוּ׃ 6כֻּלָּנוּ כַּצֹּאן תָּעִינוּ אִישׁ לְדַרְכֹּו פָּנִינוּ וַֽיהוָה הִפְגִּיעַ בֹּו אֵת עֲוֹן כֻּלָּֽנוּ׃ 7נִגַּשׂ וְהוּא נַעֲנֶה וְלֹא יִפְתַּח־פִּיו כַּשֶּׂה לַטֶּבַח יוּבָל וּכְרָחֵל לִפְנֵי גֹזְזֶיהָ נֶאֱלָמָה וְלֹא יִפְתַּח פִּֽיו׃ 8מֵעֹצֶר וּמִמִּשְׁפָּט לֻקָּח וְאֶת־דֹּורֹו מִי יְשֹׂוחֵחַ כִּי נִגְזַר מֵאֶרֶץ חַיִּים מִפֶּשַׁע עַמִּי נֶגַע לָֽמֹו׃ 9וַיִּתֵּן אֶת־רְשָׁעִים קִבְרֹו וְאֶת־עָשִׁיר בְּמֹתָיו עַל לֹא־חָמָס עָשָׂה וְלֹא מִרְמָה בְּפִֽיו׃ 10וַיהוָה חָפֵץ דַּכְּאֹו הֶֽחֱלִי אִם־תָּשִׂים אָשָׁם נַפְשֹׁו יִרְאֶה זֶרַע יַאֲרִיךְ יָמִים וְחֵפֶץ יְהוָה בְּיָדֹו יִצְלָֽח׃ 11מֵעֲמַל נַפְשֹׁו יִרְאֶה יִשְׂבָּע בְּדַעְתֹּו יַצְדִּיק צַדִּיק עַבְדִּי לָֽרַבִּים וַעֲוֹנֹתָם הוּא יִסְבֹּֽל׃ 12לָכֵן אֲחַלֶּק־לֹו בָרַבִּים וְאֶת־עֲצוּמִים יְחַלֵּק שָׁלָל תַּחַת אֲשֶׁר הֶעֱרָה לַמָּוֶת נַפְשֹׁו וְאֶת־פֹּשְׁעִים נִמְנָה וְהוּא חֵטְא־רַבִּים נָשָׂא וְלַפֹּשְׁעִים יַפְגִּֽיעַ׃

[HebModern] Modern Hebrew Bible:

13הנה ישכיל עבדי ירום ונשא וגבה מאד׃ 14כאשר שממו עליך רבים כן משחת מאיש מראהו ותארו מבני אדם׃ 15כן יזה גוים רבים עליו יקפצו מלכים פיהם כי אשר לא ספר להם ראו ואשר לא שמעו התבוננו׃
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1מי האמין לשמעתנו וזרוע יהוה על מי נגלתה׃ 2ויעל כיונק לפניו וכשרש מארץ ציה לא תאר לו ולא הדר ונראהו ולא מראה ונחמדהו׃ 3נבזה וחדל אישים איש מכאבות וידוע חלי וכמסתר פנים ממנו נבזה ולא חשבנהו׃ 4אכן חלינו הוא נשא ומכאבינו סבלם ואנחנו חשבנהו נגוע מכה אלהים ומענה׃ 5והוא מחלל מפשענו מדכא מעונתינו מוסר שלומנו עליו ובחברתו נרפא לנו׃ 6כלנו כצאן תעינו איש לדרכו פנינו ויהוה הפגיע בו את עון כלנו׃ 7נגש והוא נענה ולא יפתח פיו כשה לטבח יובל וכרחל לפני גזזיה נאלמה ולא יפתח פיו׃ 8מעצר וממשפט לקח ואת דורו מי ישוחח כי נגזר מארץ חיים מפשע עמי נגע למו׃ 9ויתן את רשעים קברו ואת עשיר במתיו על לא חמס עשה ולא מרמה בפיו׃ 10ויהוה חפץ דכאו החלי אם תשים אשם נפשו יראה זרע יאריך ימים וחפץ יהוה בידו יצלח׃ 11מעמל נפשו יראה ישבע בדעתו יצדיק צדיק עבדי לרבים ועונתם הוא יסבל׃ 12לכן אחלק לו ברבים ואת עצומים יחלק שלל תחת אשר הערה למות נפשו ואת פשעים נמנה והוא חטא רבים נשא ולפשעים יפגיע׃

Biblia Hebraica:

Jes 52.13

aC;nIwŇ !Wry: yDib][' lyKic]y" hNEhi

.daom] Hb'g:wŇ

Jes 52.14

!yBir' *yl,[; Wmm]v; rv,a}K'

/ra}towŇ Whaer]m' vyaime tj'v]miA@Ke

.!d;a; ynEB]mi

Jes 52.15

wyl;[; !yBir' !yIwGO hZ<y" @Ke

yKi !h,yPi !ykil;m] WxP]q]yI

rv,a}w" War; !h,l; rP'suAalo rv,a}

.Wnn:/Bt]hi W[m]v;Aalo

 Jes 53 

Jes 53.1

['/rzŇW Wnte[;muv]li @ymia>h, ymi

.ht;l;gŇnI ymiAl[' hw:hyŇ

Jes 53.2

vr,Vok'wŇ wyn:p;l] qnEwYOK' l['Y"w"

alowŇ /l ra'toAalo hY:xi $r,a,me

.Whdem]j]n<wŇ ha,r]m'AalowŇ Whaer]nIwŇ rd;h;

Jes 53.3

t/baok]m' vyai !yviyai ld'j}w" hz<b]nI

!ynIP; rTes]m'k]W ylijo ['WdywI

.WhnUb]v'j} alowŇ hz<b]nI WNM,mi

Jes 53.4

Wnybeaok]m'W ac;n: aWh WnyEl;j? @kea;

['Wgn: WhnUb]v'j} Wnj]n"a}w" !l;b;s]

.hN<[um]W !yhiloa> hKemu

Jes 53.5

aK;dum] Wn[ev;P]mi ll;jom] aWhwŇ

Wnme/lv] rs'Wm WnytenOwO[}me

.Wnl;AaP;r]nI /tr;buj}b'W wyl;[;

Jes 53.6

/Kr]d'l] vyai Wny[iT; @aXoK' WnL;Ku

/B ['yGIp]hi hw:hyw" WnynIP;

.WnL;Ku @wO[} tae

Jes 53.7

wyPiAjT'p]yI alowŇ hn<[}n" aWhwŇ cG"nI

ynEp]li ljer;k]W lb;Wy jb'F,l' hC,K'

jT'p]yI alowŇ hm;l;a>n< h;yz<zŇgO

.wyPi

Jes 53.8

/r/DAta,wŇ jQ;lu fP;v]MimiW rx,[ome

$r,a,me rz"gŇnI yKi j'je/cyŇ ymi

./ml; [g"n< yMi[' [v'P,mi !yYIj'

Jes 53.9

ryvi[;Ata,wŇ /rb]qi !y[iv;r]Ata, @TeYIw"

hc;[; sm;j;Aalo l[' wyt;moB]

.wypiB] hm;r]mi alowŇ

Jes 53.10

!yciT;A!ai ylij>h, /aK]D' $pej; hw:hyw"

&yria}y" [r'z< ha,r]yI /vp]n" !v;a;

.jl;x]yI /dy:B] hw:hyŇ $p,jewŇ !ymiy:

Jes 53.11

/T[]d'B] [B;c]yI ha,r]yI /vp]n" lm'[}me

!yBir'l; yDib][' qyDix' qyDix]y"

.lBos]yI aWh !t;nOwO[}w"

Jes 53.12

!ymiWx[}Ata,wŇ !yBir'b; /lAqL,j'a} @kel;

hr;[>h, rv,a} tj'T' ll;v; qLej'yŇ

hn:m]nI !y[iv]PoAta,wŇ /vp]n" tw<M;l'

!y[iv]Pol'wŇ ac;n: yBir'Aaf]je aWhwŇ

s .['yGIp]y"

LXX/Greek New Testament:

Is 52.13

jIdou; sunhvsei oJ paiÖ" mou kai; uJywqhvsetai kai; doxasqhvsetai  sfovdra.

Is 52.14

oJ;n trovpon ejksthvsontai ejpi; se; polloiv , ouJvtw" ajdoxhvsei  ajpo; ajnqrwvpwn to; eijÖdov" sou kai; hJ dovxa sou ajpo; twÖn ajnqrwvpwn , ,

Is 52.15

ouJvtw" qaumavsontai ejvqnh polla; ejp! aujtwÖ, kai; sunevxousin  basileiÖ" to; stovma aujtwÖn: oJvti oiJÖ" oujk ajnhggevlh peri;  aujtouÖ, ojvyontai, kai; oiJ; oujk ajkhkovasin, sunhvsousin. ,

Is 53.

Is 53.1

kuvrie, tiv" ejpivsteusen thÖ ajkohÖ hJmwÖn_ kai; oJ bracivwn  kurivou tivni ajpekaluvfqh_

Is 53.2

ajnhggeivlamen ejnantivon aujtouÖ wJ" paidivon, wJ" rJivza ejn ghÖ  diywvsh, oujk ejvstin eijÖdo" aujtwÖ oujde; dovxa: kai; eijvdomen  aujtovn, kai; oujk eijÖcen eijÖdo" oujde; kavllos:

Is 53.3

ajlla; to; eijÖdo" aujtouÖ ajvtimon ejkleiÖpon para; pavnta" ajnqrwvpou", ajvnqrwpo" ejn plhghÖ wj;n kai; eijdw;" fevrein  malakivan, oJvti ajpevstraptai to; provswpon aujtouÖ, hjtimavsqh kai;  oujk ejlogivsqh.

Is 53.4

ouJÖto" ta;" aJmartiva" hJmwÖn fevrei kai; peri; hJmwÖn ojdunaÖtai,  kai; hJmeiÖ" ejlogisavmeqa aujto;n eijÖnai ejn povnw kai; ejn plhghÖ kai; ejn kakwvsei.

Is 53.5

aujto;" de; ejtraumativsqh dia; ta;" ajnomiva" hJmwÖn kai; memalavkistai dia; ta;" aJmartiva" hJmwÖn: paideiva eijrhvnh" hJmwÖn ejp! aujtovn, twÖ mwvlwpi aujtouÖ hJmeiÖ" ijavqhmen.

Is 53.6

pavnte" wJ" provbata ejplanhvqhmen, ajvnqrwpo" thÖ oJdwÖ aujtouÖ ejplanhvqh: kai; kuvrio" parevdwken aujto;n taiÖ" aJmartivai" hJmwÖn.

Is 53.7

kai; aujto;" dia; to; kekakwÖsqai oujk ajnoivgei to; stovma: wJ" provbaton ejpi; sfagh;n hjvcqh kai; wJ" ajmno;" ejnantivon touÖ  keivronto" aujto;n ajvfwno" ouJvtw" oujk ajnoivgei to; stovma  aujtouÖ.

Is 53.8

ejn thÖ tapeinwvsei hJ krivsi" aujtouÖ hjvrqh: th;n genea;n aujtouÖ tiv" dihghvsetai_ oJvti aijvretai ajpo; thÖ" ghÖ" hJ zwh; aujtouÖ, ajpo; twÖn ajnomiwÖn touÖ laouÖ mou hjvcqh eij" qavnaton.

Is 53.9

kai; dwvsw tou;" ponhrou;" ajnti; thÖ" tafhÖ" aujtouÖ kai; tou;" plousivou" ajnti; touÖ qanavtou aujtouÖ: oJvti ajnomivan oujk  ejpoivhsen, oujde; euJrevqh dovlo" ejn twÖ stovmati aujtouÖ.

Is 53.10

kai; kuvrio" bouvletai kaqarivsai aujto;n thÖ" plhghÖs: eja;n dwÖte  peri; aJmartiva", hJ yuch; uJmwÖn ojvyetai spevrma makrovbion: kai;  bouvletai kuvrio" ajfeleiÖn

Is 53.11

ajpo; touÖ povnou thÖ" yuchÖ" aujtouÖ, deiÖxai aujtwÖ fwÖ" kai; plavsai thÖ sunevsei, dikaiwÖsai divkaion eujÖ douleuvonta polloiÖ",  kai; ta;" aJmartiva" aujtwÖn aujto;" ajnoivsei.

Is 53.12

dia; touÖto aujto;" klhronomhvsei pollou;" kai; twÖn ijscurwÖn merieiÖ skuÖla, ajnq! wJÖn paredovqh eij" qavnaton hJ yuch; aujtouÖ, kai; ejn toiÖ" ajnovmoi" ejlogivsqh: kai; aujto;" aJmartiva" pollwÖn ajnhvnegken kai; dia; ta;" aJmartiva" aujtwÖn paredovqh.

[LXX] Septuagint, Morphologically Tagged Rahlfs’

13ιδου συνησει ο παις μου και υψωθησεται και δοξασθησεται σφοδρα 14ον τροπον εκστησονται επι σε πολλοι ουτως αδοξησει απο ανθρωπων το ειδος σου και η δοξα σου απο των ανθρωπων 15ουτως θαυμασονται εθνη πολλα επ αυτω και συνεξουσιν βασιλεις το στομα αυτων οτι οις ουκ ανηγγελη περι αυτου οψονται και οι ουκ ακηκοασιν συνησουσιν 
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1κυριε τις επιστευσεν τη ακοη ημων και ο βραχιων κυριου τινι απεκαλυφθη 2ανηγγειλαμεν εναντιον αυτου ως παιδιον ως ριζα εν γη διψωση ουκ εστιν ειδος αυτω ουδε δοξα και ειδομεν αυτον και ουκ ειχεν ειδος ουδε καλλος 3αλλα το ειδος αυτου ατιμον εκλειπον παρα παντας ανθρωπους ανθρωπος εν πληγη ων και ειδως φερειν μαλακιαν οτι απεστραπται το προσωπον αυτου ητιμασθη και ουκ ελογισθη 4ουτος τας αμαρτιας ημων φερει και περι ημων οδυναται και ημεις ελογισαμεθα αυτον ειναι εν πονω και εν πληγη και εν κακωσει 5αυτος δε ετραυματισθη δια τας ανομιας ημων και μεμαλακισται δια τας αμαρτιας ημων παιδεια ειρηνης ημων επ αυτον τω μωλωπι αυτου ημεις ιαθημεν 6παντες ως προβατα επλανηθημεν ανθρωπος τη οδω αυτου επλανηθη και κυριος παρεδωκεν αυτον ταις αμαρτιαις ημων 7και αυτος δια το κεκακωσθαι ουκ ανοιγει το στομα ως προβατον επι σφαγην ηχθη και ως αμνος εναντιον του κειροντος αυτον αφωνος ουτως ουκ ανοιγει το στομα αυτου 8εν τη ταπεινωσει η κρισις αυτου ηρθη την γενεαν αυτου τις διηγησεται οτι αιρεται απο της γης η ζωη αυτου απο των ανομιων του λαου μου ηχθη εις θανατον 9και δωσω τους πονηρους αντι της ταφης αυτου και τους πλουσιους αντι του θανατου αυτου οτι ανομιαν ουκ εποιησεν ουδε ευρεθη δολος εν τω στοματι αυτου 10και κυριος βουλεται καθαρισαι αυτον της πληγης εαν δωτε περι αμαρτιας η ψυχη υμων οψεται σπερμα μακροβιον και βουλεται κυριος αφελειν 11απο του πονου της ψυχης αυτου δειξαι αυτω φως και πλασαι τη συνεσει δικαιωσαι δικαιον ευ δουλευοντα πολλοις και τας αμαρτιας αυτων αυτος ανοισει 12δια τουτο αυτος κληρονομησει πολλους και των ισχυρων μεριει σκυλα ανθ ων παρεδοθη εις θανατον η ψυχη αυτου και εν τοις ανομοις ελογισθη και αυτος αμαρτιας πολλων ανηνεγκεν και δια τας αμαρτιας αυτων παρεδοθη

[UMGreek] Unaccented Modern Greek Text:

13Ιδου, ο δουλος μου θελει ευοδωθη  θελει υψωθη και δοξασθη και αναβη υψηλα σφοδρα. 14Καθως πολλοι εμειναν εκστατικοι επι σε, τοσον ητο το προσωπον αυτου αδοξον παρα παντος ανθρωπου και το ειδος αυτου παρα των υιων των ανθρωπων. 15Ουτω θελει τισει πολλα εθνη  οι βασιλεις θελουσι φραξει το στομα αυτων επ  αυτον  διοτι θελουσιν ιδει εκεινο το οποιον δεν ελαληθη προς αυτους  και θελουσι νοησει εκεινο, το οποιον δεν ηκουσαν. 

Fejezet 53

1Τις επιστευσεν εις το κηρυγμα ημων; και ο βραχιων του Κυριου εις τινα απεκαλυφθη; 2διοτι ανεβη ενωπιον αυτου ως τρυφερον φυτον και ως α απο ξηρας γης  δεν εχει ειδος ουδε καλλος  και ειδομεν αυτον και δεν ειχεν ωραιοτητα ωστε να επιθυμωμεν αυτον. 3Καταπεφρονημενος και απερριμμενος υπο των ανθρωπων  ανθρωπος θλιψεων και δοκιμος ασθενειας  και ως ανθρωπος απο του οποιου αποστρεφει τις το προσωπον, κατεφρονηθη και ως ουδεν ελογισθημεν αυτον. 4Αυτος τωοντι τας ασθενειας ημων εβαστασε και τας θλιψεις ημων επεφορτισθη  ημεις δε ενομισαμεν αυτον τετραυματισμενον, πεπληγωμενον υπο Θεου και τεταλαιπωρημενον. 5Αλλ  αυτος ετραυματισθη δια τας παραβασεις ημων, εταλαιπωρηθη δια τας ανομιας ημων  η τιμωρια, ητις εφερε την ειρηνην ημων, ητο επ  αυτον  και δια των πληγων αυτου ημεις ιαθημεν. 6Παντες ημεις επλανηθημεν ως προβατα  εστραφημεν εκαστος εις την οδον αυτου  και ο Κυριος εθεσεν επ  αυτον την ανομιαν παντων ημων. 7Αυτος ητο κατατεθλιμμενος και βεβασανισμενος αλλα δεν ηνοιξε το στομα αυτου  εφερθη ως αρνιον επι σφαγην, και ως προβατον εμπροσθεν του κειροντος αυτο αφωνον, ουτω δεν ηνοιξε το στομα αυτου. 8Απο καταθλιψεως και κρισεως ανηρπαχθη  την δε γενεαν αυτου τις θελει διηγηθη; διοτι εσηκωθη απο της γης των ζωντων  δια τας παραβασεις του λαου μου ετραυματισθη. 9Και ο ταφος αυτου διωρισθη μετα των κακουργων  πλην εις τον θανατον αυτου εσταθη μετα του πλουσιου  διοτι δεν εκαμεν ανομιαν ουδε ευρεθη δολος εν τω στοματι αυτου. 10Αλλ  ο Κυριος ηθελησε να βασανιση αυτον  εταλαιπωρησεν αυτον. Αφου ομως δωσης την ψυχην αυτου προσφοραν περι αμαρτιας, θελει ιδει εκγονα, θελει μακρυνει τας ημερας αυτου, και το θελημα του Κυριου θελει ευοδωθη εν τη χειρι αυτου. 11Θελει ιδει τους καρπους του πονου της ψυχης αυτου και θελει χορτασθη  ο δικαιος δουλος μου θελει δικαιωσει πολλους δια της επιγνωσεως αυτου  διοτι αυτος θελει βαστασει τας ανομιας αυτων. 12Δια τουτο θελω δωσει εις αυτον μεριδα μετα των μεγαλων και τους ισχυρους θελει μοιρασθη λαφυρον, διοτι παρεδωκε την ψυχην αυτου εις θανατον και μετα ανομων ελογισθη και αυτος εβαστασε τας αμαρτιας πολλων και θελει μεσιτευσει υπερ των ανομων.

[Vulgate] Latin Vulgate:

 13ecce intelleget servus meus exaltabitur et elevabitur et sublimis erit valde 14sicut obstipuerunt super te multi sic inglorius erit inter viros aspectus eius et forma eius inter filios hominum 15iste asperget gentes multas super ipsum continebunt reges os suum quia quibus non est narratum de eo viderunt et qui non audierunt contemplati sunt

Fejezet 53

1quis credidit auditui nostro et brachium Domini cui revelatum est 2et ascendet sicut virgultum coram eo et sicut radix de terra sitienti non est species ei neque decor et vidimus eum et non erat aspectus et desideravimus eum 3despectum et novissimum virorum virum dolorum et scientem infirmitatem et quasi absconditus vultus eius et despectus unde nec reputavimus eum

 4vere languores nostros ipse tulit et dolores nostros ipse portavit et nos putavimus eum quasi leprosum et percussum a Deo et humiliatum 5ipse autem vulneratus est propter iniquitates nostras adtritus est propter scelera nostra disciplina pacis nostrae super eum et livore eius sanati sumus 6omnes nos quasi oves erravimus unusquisque in viam suam declinavit et Dominus posuit in eo iniquitatem omnium nostrum 7oblatus est quia ipse voluit et non aperuit os suum sicut ovis ad occisionem ducetur et quasi agnus coram tondente obmutescet et non aperiet os suum 8de angustia et de iudicio sublatus est generationem eius quis enarrabit quia abscisus est de terra viventium propter scelus populi mei percussit eum 9et dabit impios pro sepultura et divitem pro morte sua eo quod iniquitatem non fecerit neque dolus fuerit in ore eius

 10et Dominus voluit conterere eum in infirmitate si posuerit pro peccato animam suam videbit semen longevum et voluntas Domini in manu eius dirigetur 11pro eo quod laboravit anima eius videbit et saturabitur in scientia sua iustificabit ipse iustus servus meus multos et iniquitates eorum ipse portabit 12ideo dispertiam ei plurimos et fortium dividet spolia pro eo quod tradidit in morte animam suam et cum sceleratis reputatus est et ipse peccatum multorum tulit et pro transgressoribus rogavit

Magyar Bibliatársulat Újfordítású Bibliája:

Ézs. 52,13

Eredményes lesz szolgám munkája, magasra emelkedik, igen hatalmas lesz. [Ézs 49,6-7;  Jer 23,5-6;  ApCsel 3,13]

Ézs. 52,14

Sokan csak iszonyodtak tőle, annyira torz, nem emberi volt külseje, emberhez nem méltó volt alakja.

Ézs. 52,15

De bámulatba ejt majd sok népet, királyok is befogják előtte szájukat, mert olyan dolgot látnak, amiről senki sem beszélt nekik, olyan dolgot tudnak meg, amiről addig nem hallottak. [Ézs 65,1;  Róm 15,21;  1Kor 2,9]

Ézs. 53.

Ézs. 53,1

Ki hitte volna el, amit hallottunk, ki előtt volt nyilvánvaló az ÚR hatalma? [Ézs 49,5;  Jn 12,38;  Róm 10,16 ]

Ézs. 53,2

Mint vesszőszál, sarjadt ki előttünk, mint gyökér a szikkadt földből. Nem volt neki szép alakja, amiben gyönyörködhettünk volna, sem olyan külseje, amiért kedvelhettük volna. [Ézs 11,1;  52,14]

Ézs. 53,3

Megvetett volt, és emberektől elhagyatott, fájdalmak férfia, betegség ismerője. Eltakartuk arcunkat előle, megvetett volt, nem törődtünk vele. [Zsolt 22,7;  Mk 9,12]

Ézs. 53,4

Pedig a mi betegségeinket viselte, a mi fájdalmainkat hordozta. Mi meg azt gondoltuk, hogy Isten csapása sújtotta és kínozta. [Mt 8,17;  26,67]

Ézs. 53,5

Pedig a mi vétkeink miatt kapott sebeket, bűneink miatt törték össze. Ő bűnhődött, hogy nekünk békességünk legyen, az ő sebei árán gyógyultunk meg. [Róm 4,25;  1Kor 15,3;  1Pt 2,24]

Ézs. 53,6

Mindnyájan tévelyegtünk, mint a juhok, mindenki a maga útját járta. De az ÚR őt sújtotta mindnyájunk bűnéért. [ApCsel 10,43;  2Kor 5,21;  1Pt 2,25]

Ézs. 53,7

Amikor kínozták, alázatos maradt, száját sem nyitotta ki. Mint a bárány, ha vágóhídra viszik, vagy mint a juh, mely némán tűri, hogy nyírják, ő sem nyitotta ki száját. [Zsolt 38,14-15;  39,10;  Mt 26,62;  27,12. 14;  Mk 14,60-61. 65;  15,4-5;  Jn 1,29;  ApCsel 8,32-35;  1Kor 5,7;  1Pt 2,23;  Jel 5,6. 12;  13,8]

Ézs. 53,8

Fogság és ítélet nélkül hurcolták el, de kortársai közül ki törődött azzal, hogy amikor kiirtják a földön élők közül, népe vétke miatt éri a büntetés?!

Ézs. 53,9

A bűnösök közt adtak sírt neki, a gazdagok közé jutott halála után, bár nem követett el gonoszságot, és nem beszélt álnokul. [2Kor 5,21;  1Pt 2,22;  1Jn 3,5]

Ézs. 53,10

Az ÚR akarata volt az, hogy betegség törje össze. De ha fel is áldozta magát jóvátételül, mégis meglátja utódait, sokáig él. Az ÚR akarata célhoz jut vele. [3Móz 5,15;  Mt 20,28;  Jn 12,24]

Ézs. 53,11

Lelki gyötrelmeitől megszabadulva látja őket, és megelégedett lesz. Igaz szolgám sokakat tesz igazzá ismeretével, és ő hordozza bűneiket. [Róm 5,19;  1Kor 1,30;  2Kor 5,21]

Ézs. 53,12

Ezért a nagyok között adok neki részt, a hatalmasokkal együtt részesül zsákmányban, hiszen önként ment a halálba, hagyta, hogy a bűnösök közé sorolják, pedig sokak vétkét vállalta magára, és közbenjárt a bűnösökért. [Mk 15,27-28;  Lk 22,32. 37;  23,34;  24,27. 46;  Zsid 9,28;  1Pt 1,11]

Protestáns revideált újfordítás saját variánsa:

Károli:

Ésa. 52,13

Ímé, jó szerencsés lesz szolgám, magasságos, felséges és dicső [rész 57,15.  Jer. 23,5. 6.] lesz nagyon.

Ésa. 52,14

Miképen eliszonyodtak tőled sokan, oly rút, nem emberi volt ábrázatja, és alakja sem ember fiaié volt:

Ésa. 52,15

Akképen ejt ámulatba sok népeket; fölötte a királyok befogják szájokat, mert a mit nékik nem [rész 53,2. 3. 49,6. 7. 51,6.  Zsolt. 31,10-12. 22,16. 18. 6,3. 8. 35,21.] beszéltek volt, azt látják, és mit nem hallottak volt, arra figyelnek.

Ésa. 53.

Az Úr szolgájának szenvedése és jutalma.

Ésa. 53,1

Ki hitt a mi [rész 49,4.  Ján. 12,38.  Róm. 10,16.] tanításunknak, és az Úr karja kinek jelentetett meg?

Ésa. 53,2

Felnőtt, mint egy vesszőszál Ő előtte, és mint gyökér a száraz földből, nem volt néki alakja és ékessége, és [rész 52,14.] néztünk reá, de nem vala ábrázata kivánatos!

Ésa. 53,3

Útált és az emberektől elhagyott volt, fájdalmak férfia és betegség ismerője! mint a ki elől orczánkat elrejtjük, útált volt; [rész 51,8.  Jer. 6,14.  Zsolt. 22,7. 8. 15. 16. 18. 38,3-9. 11. 39,12.  Siral. 3,4. 12.] és nem gondoltunk vele.

Ésa. 53,4

Pedig betegséginket [rész 6,7.  Máté 8,17.] ő viselte, és fájdalmainkat hordozá, és mi azt hittük, hogy ostoroztatik, verettetik és kínoztatik Istentől!

Ésa. 53,5

És ő megsebesíttetett [Róm. 4,25.  1 Kor. 15,3.  1 Pét. 2,24.] bűneinkért, megrontatott a mi vétkeinkért, békességünknek büntetése rajta van, és az ő sebeivel gyógyulánk meg.

Ésa. 53,6

Mindnyájan, mint juhok eltévelyedtünk, kiki az ő útára tértünk; de az Úr mindnyájunk vétkét [vers 4.] ő reá veté.

Ésa. 53,7

Kínoztatott, pedig alázatos volt, és száját nem nyitotta meg, [Máté 26,63.  Csel. 8,32-35.  Zsolt. 22,3. 12. 13-15. 17. 21. 22. 38,14. 15. 39,10.] mint bárány, mely mészárszékre vitetik, és mint juh, mely megnémul az őt nyírők előtt; és száját nem nyitotta meg!

Ésa. 53,8

A fogságból és ítéletből ragadtatott el, és kortársainál ki gondolt arra, hogy kivágatott az élők földéből, hogy népem bűnéért lőn rajta [Zsolt. 88,6.  Siral. 3,54.] vereség?!

Ésa. 53,9

És a gonoszok közt adtak sírt néki, és a gazdagok mellé jutott kínos halál után: pedig nem cselekedett hamisságot, és álnokság [1 Pét. 2,22. 24.  1 Móz. 23,4. 46,4. 49,29-31.  2 Krón. 21,20. 24,25. 28,27.] sem találtatott szájában.

Ésa. 53,10

És az Úr akarta őt megrontani betegség által; hogyha önlelkét áldozatul adja, magot lát, és napjait meghosszabbítja, és az Úr akarata az ő keze által jó szerencsés [rész 44,28.] lesz.

Ésa. 53,11

Mert lelke szenvedése folytán látni fog, és megelégszik, ismeretével igaz szolgám sokakat megigazít, és vétkeiket ő viseli.

Ésa. 53,12

Azért részt osztok néki a nagyokkal, és zsákmányt a hatalmasokkal oszt, mivelhogy életét halálra adta, és a bűnösök közé számláltatott; pedig ő sokak bűnét hordozá, és a bűnösökért imádkozott! [Máté 27,28.  Luk. 23,34.  Péld. 16,19.]

Biblia (Héber-magyar kétnyelvű Biblia, Makkabi Kiadó Kft.) magyar fordítása:

52 13 Ime, boldogúlni fog az én szolgám, fölmagasodik, fölemelkedik és magas lesz nagyon. 14 Valamint eliszonyodtak rajtad sokan — annyira eltorzított, nem is emberi volt az ábrázatja és alakja nem olyan mint az ember fiaié — 15 akképen megdöbbent sok nemzetet, miatta királyok zárják el szájukat; mert a mi nem beszéltetett el nekik, azt látták, és a mit nem hallottak, azt észlelték. 53 1 Ki hitt a mi hírünknek, és az Örökkévaló karja kiben nyilvánult? 2 Felnevekedett előtte mind a csemete, és mint gyökér elszikkadt földből, sem alakja neki, sem disze; nézzük, de nincs ábrázatja, hogy megkedvelnők. 3 Megvetett és az emberek elhagyatottja, fájdalmak embere és betegség meg-hittje; és mint a ki elől elrejtik az arczot, megvetett, és nem tekintettük. 4 De bizony a mi betegségeinket ő viselte és a mi fájdalmainkat ő hordozta, pedig mi öt tekintettük sújtottnak, Istentől vertnek és nyomorgatottnak; 5 megsebzett volt a mi bűntetteinktől, összezúzott a mi bűneinktől, jólétünkre való fenyítés volt rajta, és az ő sebei által nekünk lett gyógyulás. 6 Mindannyiunk mint a juhok tévelyegtünk, kiki a maga útjára fordultunk; az Örökkévaló pedig őt illette mindnyájunk bűnével. 7 Szorongattatott, míg ő megalázta magát és nem nyitotta ki száját, mint a bárány, mely levágásra vitetik és mint a juh, mely nyirói előtt elnémul; nem nyitotta ki száját. 8 Elnyomás által és itélet által elragadtatott, kortársai közt pedig ki gondol arra, hogy kivágatott az élők országából: népem bűntette miatt ő sújtatott? 9 Gonoszok mellé tették a sóját és gazdag mellé halálában, noha nem követett el erőszakot és nem volt álnokság a szájában. 10 De az Örökkévaló akarta őt összezúzni, szenvedtetni ha lelke bűnáldozattá teszi magát, látni fog magzatot, hosszú életű lesz, és az Örökkévaló akarata sikerül kezében. 11 Lelkének fáradalmából fog látni, jól lakni; megismerésével visz igazságra az igaz, az én szolgám, sokakat és bűneiket ő hordozza. 12 Ezért kiosztok neki a sokak közt és hatalmasokkal osztja a zsákmányt, azért, hogy odaengedte halálra lelkét és bűnösökhöz számíttatta magát; pedig ő sokaknak a vétkét viselte és a bűnösökért közbenjárt.

Szent István Társulati Biblia:

Iz 52,13

Nézzétek, szolgám diadalmaskodik, fönséges lesz és felmagasztalják, és nagy dicsőségre emelkedik.

Iz 52,14

Amint sokan megborzadtak láttán, - hiszen oly dicstelennek látszott, és alig volt emberi ábrázata -, úgy fog majd sok nemzet ámulni rajta,

Iz 52,15

és királyok némulnak el színe előtt. Mert olyasmit fognak látni, amilyet még soha nem hirdettek nekik; és olyan dolognak lesznek tanúi, amilyenről addig soha nem hallottak.

Iz 53.

Iz 53,1

Ki hitt abban, amit hallottunk, és az Úr karja ki előtt nyilvánult meg?

Iz 53,2

Úgy nőtt fel előttünk, mint a hajtás, és mint a gyökér a szomjas földből. Nem volt sem szép, sem ékes [hiszen láttuk], a külsejére nézve nem volt vonzó.

Iz 53,3

Megvetett volt, utolsó az emberek között, a fájdalmak férfia, aki tudta, mi a szenvedés; olyan, aki elől iszonyattal eltakarjuk arcunkat, megvetett, akit bizony nem becsültünk sokra.

Iz 53,4

Bár a mi betegségeinket viselte, és a mi fájdalmaink nehezedtek rá, mégis (Istentől) megvertnek néztük, olyannak, akire lesújtott az Isten, és akit megalázott.

Iz 53,5

Igen, a mi bűneinkért szúrták át, a mi gonoszságainkért törték össze; a mi békességünkért érte utol a büntetés, az ő sebei szereztek nekünk gyógyulást.

Iz 53,6

Mi mindnyájan, mint a juhok, tévelyegtünk, ki-ki a maga útjára tért, és az Úr mégis az ő vállára rakta mindnyájunk gonoszságát.

Iz 53,7

Megkínozták, s ő alázattal elviselte, nem nyitotta ki a száját. Mint a juh, amelyet leölni visznek, vagy amint a bárány elnémul nyírója előtt, ő sem nyitotta ki a száját.

Iz 53,8

Erőszakos ítélettel végeztek vele. Ugyan ki törődik egyáltalán ügyével? Igen, kitépték az élők földjéből, és bűneink miatt halállal sújtották.

Iz 53,9

A gonoszok közt adtak neki sírboltot, és a gazdagok mellé temették el, bár nem vitt végbe gonoszságot, sem álnokság nem volt a szájában.

Iz 53,10

Úgy tetszett az Úrnak, hogy összetöri a szenvedéssel. Ha odaadja életét engesztelő áldozatul: látni fogja utódait, hosszúra nyúlik élete, és teljesül általa az Úr akarata.

Iz 53,11

„Majd ha véget ér lelkének gyötrelme, látni fogja a világosságot, és megelégedés tölti el. Szenvedésével sokakat megigazultakká tesz szolgám, mivel gonoszságaikat magára vállalta.

Iz 53,12

Ezért osztályrészül sokakat adok neki, és a hatalmasok lesznek a zsákmánya, amiért életét halálra adta, és a gonosztevők közé sorolták, noha sokak vétkeit hordozta, és közben imádkozott a bűnösökért.”

Káldi Biblia:

Iz 52,13

Ime * értelmes leszen az én szolgám, ** fölmagasztaltatik, fölemeltetik és igen nagy leszen.

Iz 52,14

A mint sokan álmélkodnak rajtad, * úgy dicstelen lesz a férfiak között az ő tekintete és ábrázata az emberek fiai között. **

Iz 52,15

Ez meghint sok nemzetet, * a királyok befogják előtte szájokat; ** mert a kiknek nem is beszéltek felőle, *** látják, és a kik mit sem hallottak, szemlélik. **** [Rom. 15,21.]

Iz 53

A Messiás szenvedésének és megdicsőülésének leirása.

Iz 53,1

Ki hiszen a mi hallomásunknak? * és az Úr karja kinek lőn kijelentve? **

Iz 53,2

Felnövekedett, mint a vesszőszál * őelőtte, ** és mint a gyökér a szomjúhozó földből; *** nincs neki színe, sem ékessége; **** és néztük őt, és nem volt tekintete, hogy kivántuk volna őt, *****

Iz 53,3

a megutáltat és legutolsót * az emberek között, a fájdalmak férfiát, a nyomorúsághoz szokottat; ** ki elrejtette orczáját, mint megútált, azért nem is becsültük őt. *** [Márk 9,11.]

Iz 53,4

Bizonyára * a mi betegségeinket ő viselte, ** és fájdalmainkat ő hordozta; és mi őt mintegy poklosnak tartottuk, és az Istentől megvertnek és megalázottnak; ***

Iz 53,5

ő pedig megsebesíttetett * a mi gonoszságainkét, megroncsoltatott bűneinkért; a mi békeségünkért ** van rajta a fenyíték, és az ő kékségével gyógyúltunk meg. [Kor. I. 15,3.]

Iz 53,6

Mi mindnyájan, mint a juhok, eltévelyedtünk, kiki az ő útjára térűlt; * és az Úr őrá tette mindnyájunk gonoszságát.

Iz 53,7

Föláldoztatott, mert ő akarta, * és nem nyitotta meg száját; mint a juh, leölésre vitetik, és megnémúl, mint a bárány nyirője előtt, és nem nyitja meg száját. [Ap.cs. 8,32.]

Iz 53,8

A szorongatásból és itéletből kiragadtatik; * az ő nemzedékét ki fogja elbeszélni? ** mert *** kivágatik **** az élők földéből, az én népem bűneiért vertem meg őt. *****

Iz 53,9

És istenteleneket ad temetéseért és gazdagot halálaért, * mivelhogy gonoszságot nem cselekedett, sem álnokság nem volt szájában. [Pét. I. 2,22. Ján. I. 3,5.]

Iz 53,10

És az Úr meg akarta őt rontani szenvedés által; de ha életét adja a bűnért hosszúéletű ivadékot lát, és az Úr akaratja az ő keze által sikerűlni fog. *

Iz 53,11

Mivelhogy * munkálkodott az ő lelke, látni fog ** és megelégszik; tudományával *** ő, az én igaz szolgám, sokat megigazúlttá tesz, és azok gonoszságait ő hordozza.

Iz 53,12

Azért igen sokat adok neki osztályúl, és az erősek ragadományait osztani fogja, * mivelhogy halálra adta életét, és a bűnösök közé számláltatott; ő sokak bűnét viselte, és könyörgött a bűnösökért. [Márk 15,28. Luk. 22,37. 23,34.]

Káldi Neovulgáta Biblia:

Iz 52,13

Íme, sikert arat szolgám,

magasra emelkedik, magasztos és igen fenséges lesz.

Iz 52,14

Amint sokan megborzadtak tőle,

hisz olyan torz volt, nem emberi a külseje,

alakja nem hasonló az emberek fiaihoz,

Iz 52,15

úgy ámulatba ejt majd sok nemzetet,

királyok fogják be előtte szájukat,

mert olyat látnak, amiről nem beszéltek nekik,

és olyat vesznek észre, amiről nem hallottak.

Iz 53.

Iz 53,1

»Ki hitt annak, amit hallottunk,

és az Úr karja ki előtt nyilvánult meg?

Iz 53,2

Úgy nőtt fel színe előtt, mint a hajtás,

és mint a gyökér a szomjas földből;

nem volt szép alakja, sem ékessége,

hogy megnézzük őt,

és nem volt olyan külseje,

hogy kívánjuk őt.

Iz 53,3

Megvetett volt, és utolsó az emberek között,

fájdalmak férfia és betegség ismerője,

aki elől elrejtettük arcunkat;

megvetett volt, és nem becsültük őt.

Iz 53,4

Pedig a mi betegségeinket ő viselte,

és a mi fájdalmainkat ő hordozta;

mi mégis megvertnek tekintettük,

Istentől sújtottnak és megalázottnak.

Iz 53,5

De őt a mi vétkeinkért szúrták át,

a mi bűneinkért törték össze;

a mi békességünkért érte fenyítés,

és az ő sebe által gyógyultunk meg.

Iz 53,6

Mindnyájan, mint a juhok, tévelyegtünk,

mindenki a maga útjára tért;

és az Úr őrá rakta

mindnyájunk bűnét.«

Iz 53,7

Megkínozták, és ő alázatos volt,

nem nyitotta ki száját;

mint a bárány, melyet leölésre visznek,

és mint a juh, mely nyírói előtt elnémul,

nem nyitotta ki száját.

Iz 53,8

Sanyargatás és ítélet után vitték el;

és sorsával ki törődik?

Mert kivetették az élők földjéből,

népem vétke miatt sújtották halálra.

Iz 53,9

Istentelenek között adtak sírt neki,

és gazdag mellett, amikor meghalt,

bár nem követett el erőszakot,

és nem volt álnokság a szájában.

Iz 53,10

De az Úrnak úgy tetszett,

hogy összetörje betegséggel.

Ha odaadja engesztelő áldozatul életét,

meglátja majd utódait, hosszúra nyújtja napjait;

és az Úr tetszése az ő keze által teljesül.

Iz 53,11

Lelkének gyötrelme után

meglátja a világosságot, megelégedett lesz;

tudásával szolgám igazzá tesz sokakat,

és bűneiket ő hordozza.

Iz 53,12

Ezért osztályrészül adok neki sokakat,

és hatalmasokkal osztozik a zsákmányon,

amiért halálra adta életét,

és a bűnösök közé számították;

pedig ő sokak vétkét viselte,

és a bűnösökért közbenjár.

Aranyos Biblia:

Esa. 52.13

Imé jó szerentsés lészen az én Szolgám, felmagasztaltatik, felemeltetik, és igen ditsöséges lészen.

Esa. 52.14

Miképen hogy álmélkodtanak sokan te rajtad mivelhogy az ö ábrázatja rútabb mint valamelly emberé, és az ö formája, hogy-nem mint az emberek fiaié;

Esa. 52.15

Azonképen sok népeket meghint, a’Királyok az ö szájokat ö elötte béfogják: [Róm. 15:21.] mert a’mit nékiek nem beszéllettek vólt, azt meglátják, és a’mit nem hallottak vólt, megértik.

Esa. LIII.

Christus ßenvedése ’s felmagaßtaltatása.

Esa. 53.1

KItsoda [Ián. 12:38. Róm. 10:16.] hiszen a mi prédikálásunknak? és az URnak karja kinek jelenik-meg?

Esa. 53.2

Mindazáltal felnevekedik ö elötte mintegy veszszö-szál, és mintegy gyökér a’szomjúhozó földböl: Nem vala néki formája, se ékessége: nézénk ö reája, és nem vala kivánatos ábrázatja.

Esa. 53.3

Az emberek között utálatos [Fell. 52:14.] és megvettetett, fájdalmokkal tellyes, beteges, és ollyan vala mint a’ki elött ember elrejti ortzáját, és semminek alitottuk ötet.

Esa. 53.4

De a’mi [Mát. 8:17.] betegséginket ö viselte, és a’mi fájdalminkat hordozta: jóllehet mi azt alítottuk hogy megostoroztatott, megverettetett ’s megnyomoríttatott Istentöl:

Esa. 53.5

De ö [Róm. 4:25. 1 Kór. 15:3.] megsebesíttetett a’mi álnokságinkért, megrontatott a’mi büneinkért: a’ mi békességünknek veresége vagyon ö rajta, és az ö sebeivel [1 Pét. 2:24.] gyógyúltunk-meg.

Esa. 53.6

Mi mindnyájan mint a’juhok eltévelyedtünk kiki az ö útára tértünk és az UR mindnyájunknak álnokságát ö reá vetette.

Esa. 53.7

A’mi bününk büntetését szenvedte, és ö kínoztatott, mindazáltal nem [Mát. 26:63. és 27:12.] nyitotta meg az ö száját: [Tsel. 8:32.] mint a’bárány a’mészárszékre vitetett, és mint a’juh az ötet nyirök elött meg némúlt: és nem nyitotta-meg az ö száját.

Esa. 53.8

A’fogságtól és az itélettöl megszabadúlt: és az ö nemzetségét kitsoda beszéllhetné-meg? Mivelhogy kivágatott az élöknek földökböl: Az én népemnek bünéért vólt ö rajta a’vereség.

Esa. 53.9

Es az istenteleneknek adá az ö koporsóját, és a’gazdagnak az ö halálát: jóllehet nem tselekedett hamisságot, és [1 Pét. 2:22. 1 Ián. 3:5.] álnokság nem találtatott az ö szájában.

Esa. 53.10

Mindazáltal az UR akarta ötet megrontani, s betegség alá vetni: Hogy minekutánna tejéndi az ö lelkét áldozatúl a’bünért, meglássa a’magot, meghoszszabbítsa napjait, és az URnak akaratja az ö keze által jó szerentsés légyen.

Esa. 53.11

Az ö lelkének fáradtságának meglátván haßnát, megelégedik, Az ö esméretivel az én igaz Szolgám sokokakat megigazít: mert azoknak álnokságaikat ö vette el.

Esa. 53.12

Annakokáért önéki részt osztok a’nagyokkal, és a’ hatalmasokkal osztja-meg a’ sákmányt: mivelhogy az ö életét halálra adta, és a’ bünösök közzé [Márk. 15:28.] számláltatott, és ö sokaknak bünöket hordozta, és a’bünösökért [Luk. 23:34.] imádkozott.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

13 Siehe, mein Knecht wird weislich tun und wird erhöhet und sehr hoch erhaben sein, 14 daß sich viele über dir ärgern werden, weil seine Gestalt häßlicher ist denn anderer Leute und sein Ansehen denn der Menschenkinder. 15 Aber also wird er viel Heiden besprengen, daß auch Könige werden ihren Mund gegen ihm zuhalten. Denn welchen nichts davon verkündiget ist, dieselben werden's mit Lust sehen, und die nichts davon gehöret haben, die werden's merken. 

Fejezet 53

1 Aber wer glaubt unserer Predigt, und wem wird der Arm des HERRN offenbaret? 2 Denn er schießt auf vor ihm wie ein Reis und wie eine Wurzel aus dürrem Erdreich. Er hatte keine Gestalt noch Schöne; wir sahen ihn, aber da war keine Gestalt, die uns gefallen hätte. 3 Er war der Allerverachtetste und Unwerteste, voller Schmerzen und Krankheit. Er war so verachtet, daß man das Angesicht vor ihm verbarg; darum haben wir ihn nichts geachtet. 4 Fürwahr, er trug unsere Krankheit und lud auf sich unsere Schmerzen. Wir aber hielten ihn für den, der geplagt und von Gott geschlagen und gemartert wäre. 5 Aber er ist um unserer Missetat willen verwundet und um unserer Sünde willen zerschlagen. Die Strafe liegt auf ihm, auf daß wir Frieden hätten, und durch seine Wunden sind wir geheilet. 6 Wir gingen alle in der Irre wie Schafe, ein jeglicher sah auf seinen Weg; aber der HERR warf unser aller Sünde auf ihn. 7 Da er gestraft und gemartert ward, tat er seinen Mund nicht auf, wie ein Lamm, das zur Schlachtbank geführt wird, und wie ein Schaf, das verstummet vor seinem Scherer und seinen Mund nicht auftut. 8 Er ist aber aus der Angst und Gericht genommen; wer will seines Lebens Länge ausreden? Denn er ist aus dem Lande der Lebendigen weggerissen, da er um die Missetat meines Volks geplagt war. 9 Und er ist begraben wie die Gottlosen und gestorben wie ein Reicher, wiewohl er niemand unrecht getan hat, noch Betrug in seinem Munde gewesen ist. 10 Aber der HERR wollte ihn also zerschlagen mit Krankheit. Wenn er sein Leben zum Schuldopfer gegeben hat, so wird er Samen haben und in die Länge leben; und des HERRN Vornehmen wird durch seine Hand fortgehen. 11 Darum daß seine Seele gearbeitet hat, wird er seine Lust sehen und die Fülle haben. Und durch seine Erkenntnis wird er, mein Knecht, der Gerechte, viele gerecht machen; denn er trägt ihre Sünde. 12 Darum will ich ihm große Menge zur Beute geben, und er soll die Starken zum Raube haben, darum daß er sein Leben in den Tod gegeben hat und den Übeltätern gleich gerechnet ist und er vieler Sünde getragen hat und für die Übeltäter gebeten.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

13Behold, my servant shall deal prudently, he shall be exalted and extolled, and be very high.  14As many were astonied at thee; his visage was so marred more than any man, and his form more than the sons of men: 15So shall he sprinkle many nations; the kings shall shut their mouths at him: for that which had not been told them shall they see; and that which they had not heard shall they consider. 

Fejezet 53

1Who hath believed our report? and to whom is the arm of the LORD revealed?  2For he shall grow up before him as a tender plant, and as a root out of a dry ground: he hath no form nor comeliness; and when we shall see him,  there is no beauty that we should desire him. 3He is despised and rejected of men; a man of sorrows, and acquainted with grief: and we hid as it were our  faces from him; he was despised, and we esteemed him not.  4Surely he hath borne our griefs, and carried our sorrows: yet we did esteem him stricken, smitten of God, and afflicted. 5But he was wounded for our transgressions, he was bruised for our iniquities: the chastisement of our peace was upon him; and with his stripes we are healed.   6All we like sheep have gone astray; we have turned every one to his own way; and the LORD hath laid on him the iniquity of us all.  7He was oppressed, and he was afflicted, yet he opened not his mouth: he is brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he openeth not his mouth. 8He was taken from prison and from judgment: and who shall declare his generation? for he was cut off out of the land of the living: for the transgression of my people was he stricken.   9And he made his grave with the wicked, and with the rich in his death; because he had done no violence, neither was any deceit in his mouth.  10Yet it pleased the LORD to bruise him; he hath put him to grief: when thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days, and the pleasure of the LORD shall prosper in his hand.  11He shall see of the travail of his soul, and shall be satisfied: by his knowledge shall my righteous servant justify many; for he shall bear their iniquities. 12Therefore will I divide him a portion with the great, and he shall divide the spoil with the strong; because he hath poured out his soul unto death: and he was numbered with the transgressors; and he bare the sin of many, and made intercession for the transgressors.

[LITV] Green’s Literal Translation:

 13Behold, My Servant shall rule wisely; He shall be exalted and lifted up and be very high. 14Just as many were astonished over You, so much was the disfigurement from man, His appearance and His form from sons of mankind. 15so He sprinkles from many nations. At Him kings shall shut their mouths; for they will see that which was not told to them; yea, what they had not heard, they will understand.

Fejezet 53

1Who has believed our report? And to whom is the arm of Jehovah revealed? 2For He comes up before Him as a tender plant, and as a root out of dry ground. He has no form nor magnificence that we should see Him; nor form that we should desire Him. 3 He is despised and abandoned of men, a Man of pains, and acquainted with sickness. And as it were hiding our faces from Him, He being despised, and we did not value Him.

 4Surely He has borne our sicknesses, and He carried our pain; yet we esteemed Him plagued, smitten by God, and afflicted. 5But He was wounded for our transgressions; He was bruised for our iniquities; the chastisement of our peace was upon Him; and with His wounds we ourselves are healed. 6All we like sheep have gone astray; we have each one turned to his own way; and Jehovah made meet in Him the iniquity of all of us. 7He was oppressed, and He was afflicted, but He did not open His mouth. He was led as a lamb to the slaughter; and as a ewe before her shearers is dumb, so He opened not His mouth. 8He was taken from prison and from justice; and who shall consider His generation? For He was cut off out of the land of the living; from the transgression of My people, the stroke was to Him. 9And He put His grave with the wicked; and with a rich man in His death; although He had done no violence, and deceit was not in His mouth.

 10But Jehovah pleased to crush Him, to make Him sick, so that If He should put His soul as a guilt offering, He shall see His seed; He shall prolong His days; and the will of Jehovah shall prosper in His hand. 11He shall see the fruit of the travail of His soul; He shall be fully satisfied. By His knowledge shall My righteous Servant justify for many, and He shall bear their iniquities. 12Because of this I will divide to Him with the great, and with the strong He shall divide the spoil; because He poured out His soul to death; and He was counted with transgressors; and He bore the sin of many, and made intercession for transgressors.

[Swe1917] Swedish Bible (1917):

 13
 Se, min tjänare skall hava framgång;
 han skall bliva upphöjd och stor och högt uppsatt. 14
 Såsom många häpnade över honom,
 därför att hans utseende var vanställt mer än andra människors
 och hans gestalt oansenligare än andra människobarns, 15
 så skall han ock väcka förundran hos många folk;
 ja, konungar skola förstummas i förundran över honom.
 Ty vad aldrig har varit förtäljt för dem, det få de se,
 och vad de aldrig hava hört, det få de förnimma. 

Fejezet 53

1
 Men vem trodde, vad som predikades för oss,
 och för vem var HERRENS arm uppenbar? 2
 Han sköt upp såsom en ringa telning inför honom,
 såsom ett rotskott ur förtorkad jord.
 Han hade ingen gestalt eller fägring;
 när vi sågo på honom, kunde hans utseende ej behaga oss. 3
 Föraktat var han och övergiven av människor,
 en smärtornas man och förtrogen med krankhet;
 han var såsom en, för vilken man skyler sitt ansikte,
 så föraktat, att vi höllo honom för intet. 4
 Men det var våra krankheter han bar,
 våra smärtor, dem lade han på sig,
 medan vi höllo honom för att vara hemsökt,
 tuktad av Gud och pinad. 5
 Ja, han var sargad för våra överträdelsers skull
 och slagen för våra missgärningars skull;
 näpsten var lagd på honom, för att vi skulle få frid,
 och genom hans sår bliva vi helade. 6
 Vi gingo alla vilse såsom får,
 var och en av oss ville vandra sin egen väg,
 men HERREN lät allas vår missgärning drabba honom. 7
 Han blev plågad, fastän han ödmjukade sig
 och icke öppnade sin mun,
 lik ett lamm, som föres bort att slaktas,
 och lik ett får, som är tyst inför dem som klippa det
 ja, han öppnade icke sin mun. 8
 Undan våld och dom blev han borttagen,
 men vem i hans släkte betänker detta?
 Ja, han rycktes bort ifrån de levandes land,
 och för mitt folks överträdelses skull kom plåga över honom. 9
 Och bland de ogudaktiga fick hans in grav
 bland de rika kom han först, när han var död
 fastän han ingen orätt hade gjort
 och fastän svek icke fanns i hans mun. 10
 Det behagade HERREN att slå honom med krankhet:
 om hans liv så bleve ett skuldoffer,
 då skulle han få se avkomlingar och länge leva,
 och HERRENS vilja skulle genom honom hava framgång. 11
 Ja, av den vedermöda hans själ har utstått
 skall han se frukt och så bliva mättad;
 genom sin kunskap skall han göra många rättfärdiga,
 han, den rättfärdige, min tjänare,
 i det han bär deras missgärningar. 12
 Därför skall jag tillskifta honom hans lott bland de många,
 och med talrika skaror skall han få utskifta byte,
 eftersom han utgav sitt liv i döden
 och blev räknad bland överträdare,
 han som bar mångas synder
 och bad för överträdarna.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

mme une racine en terre aride; sans beauté ni éclat pour attirer nos regards, et sans apparence qui nous eűt séduits;

Is 53,3

objet de mépris, abandonné des hommes, homme de douleur, familier de la souffrance, comme quelqu'un devant qui on se voile la face, méprisé, nous n'en faisions aucun cas.

Is 53,4

Or ce sont nos souffrances qu'il portait et nos douleurs dont il était chargé. Et nous, nous le considérions comme puni, frappé par Dieu et humilié.

Is 53,5

Mais lui, il a été transpercé à cause de nos crimes, écrasé à cause de nos fautes. Le châtiment qui nous rend la paix est sur lui, et dans ses blessures nous trouvons la guérison.

Is 53,6

Tous, comme des moutons, nous étions errants, chacun suivant son propre chemin, et Yahvé a fait retomber sur lui nos fautes à tous.

Is 53,7

Maltraité, il s'humiliait, il n'ouvrait pas la bouche, comme l'agneau qui se laisse mener à l'abattoir, comme devant les tondeurs une brebis muette, il n'ouvrait pas la bouche.

Is 53,8

Par contrainte et jugement il a été saisi. Parmi ses contemporains, qui s'est inquiété qu'il ait été retranché de la terre des vivants, qu'il ait été frappé pour le crime de son peuple?

Is 53,9

On lui a donné un sépulcre avec les impies et sa tombe est avec le riche, bien qu'il n'ait pas commis de violence et qu'il n'y ait pas eu de tromperie dans sa bouche.

Is 53,10

Yahvé a voulu l'écraser par la souffrance; s'il offre sa vie en sacrifice expiatoire, il verra une postérité, il prolongera ses jours, et par lui la volonté de Yahvé s'accomplira.

Is 53,11

A la suite de l'épreuve endurée par son âme, il verra la lumière et sera comblé. Par sa connaissance, le juste, mon serviteur, justifiera les multitudes en s'accablant lui-męme de leurs fautes.

Is 53,12

C'est pourquoi il aura sa part parmi les multitudes, et avec les puissants il partagera le butin, parce qu'il s'est livré lui-męme à la mort et qu'il a été compté parmi les criminels, alors qu'il portait le péché des multitudes et qu'il intercédait pour les criminels.

A The SWORD Project kommentárjai:

[Clarke] Adam Clarke’s Commentary on the Bible:

Ézsaiás 52:13:

 Verse 13. My servant shall deal prudently] yaskil, shall
prosper, or act prosperously. The subject of Isaiah's prophecy,
from the fortieth chapter inclusive, has hitherto been, in
general, the deliverance of the people of God. This includes in it
three distinct parts; which, however, have a close connexion with
one another; that is, 1. The deliverance of the Jews from the
captivity of Babylon; 2. The deliverance of the Gentiles from
their miserable state of ignorance and idolatry; and, 3. The
deliverance of mankind from the captivity of sin and death. These
three subjects are subordinate to one another; and the two
latter are shadowed out under the image of the former. They are
covered by it as by a veil; which however is transparent, and
suffers them to appear through it. Cyrus is expressly named as the
immediate agent of God in effecting the first deliverance. A
greater person is spoken of as the Agent who is to effect the
two latter deliverances, called the servant, the elect, of God, in
whom his soul delighteth; Israel, in whom God will be glorified.
Now these three subjects have a very near relation to one another;
for as the Agent who was to effect the two latter
deliverances,-that is, the Messiah,-was to be born a Jew, with
particular limitations of time, family, and other circumstances;
the first deliverance was necessary in the order of providence,
and according to the determinate counsel of God, to the
accomplishment of the two latter deliverances; and the second
deliverance was necessary to the third, or rather was involved in
it, and made an essential part of it. This being the case, Isaiah
has not treated the three subjects as quite distinct and separate
in a methodical and orderly manner, like a philosopher or a
logician, but has taken them in their connective view. He has
handled them as a prophet and a poet; he has allegorized the
former, and under the image of it has shadowed out the two latter:
he has thrown them all together, has mixed one with another, has
passed from this to that with rapid transitions, and has painted
the whole with the strongest and boldest imagery. The restoration
of the Jews from captivity, the call of the Gentiles, the
redemption by Messiah, have hitherto been handled
interchangeably and alternately. Babylon has hitherto been kept
pretty much in sight; at the same time, that strong intimations of
something much greater have frequently been thrown in. But here
Babylon is at once dropped, and I think hardly ever comes in
sight again; unless perhaps in Isa 55:12; 57:14. The prophet's
views are almost wholly engrossed by the superior part of his
subject. He introduces the Messiah as appearing at first in the
lowest state of humiliation, which he had just touched upon
before, (Isa 50:5, 6,) and obviates the offence which would be
occasioned by it, by declaring the important and necessary cause
of it, and foreshowing the glory which should follow it.

This seems to me to be the nature and the true design of this
part of Isaiah's prophecies; and this view of them seems to afford
the best method of resolving difficulties, in which expositors are
frequently engaged, being much divided between what is called the
literal and the mystical sense, not very properly; for the
mystical or spiritual sense is very often the most literal sense
of all.

Abarbanel seems to have had an idea of this kind, as he is
quoted by Vitringa on chap. xlix. 1, who thus represents his
sentiments: Censet Abarbanel prophetam hic transitum facere a
liberatione ex exilio Babylonico ad liberationem ex exilio
Romano; et, quod hic animadversu dignum est, observat liberationem
ex exilio Babylonico esse oth veraayah, signum et
argumentum liberationis futurae; atque adeo orationem prophetae de
duabus hisce liberationibus in superioribus concionibus saepe
inter se permisceri. Verba ejus: "Et propterea verba, sive res, in
prophetic superiore inter se permixtae occurrunt; modo de
liberatione Babylonica, modo de liberatione extrema accipiendae,
ut orationis necessitas exigit." Nullum hic vitium, nisi quod
redemptionem veram et spiritualem a Messia vero Jesu adductam, non
agnoscat. "Abarbanel supposes that the prophet here makes a
transition from the deliverance from the Babylonish captivity to
the deliverance from the Roman captivity; and (which is worthy of
particular note) he observes that the deliverance from the
Babylonish captivity is a sign and pledge of the future
redemption; and that on this account it is we find in the
preceding prophecies the circumstances of the two captivities
intimately blended together. His words are the following: 'And,
therefore, the words or subjects in the foregoing prophecy are
very much intermixed; in one passage the redemption from the
Babylonish captivity being treated of, in another the redemption
from the general dispersion, as may be collected from the obvious
import of the words.' No fault can be found with the above remark,
except that the true and spiritual redemption procured by Jesus
the Messiah is not acknowledged."-L.
 

Ézsaiás 52:14:

 Verse 14. As many were astonished at thee-"As many were
astonished at him"] For aleicha read alaiv. So the
Syriac, Chaldee, and Vulgate in a MS.; and so likewise two ancient
MSS.

His visage was so marred more than any man] Most interpreters
understand this of the indignities offered to our blessed Lord:
but Kimchi gives it another turn, and says, "It means the Jewish
people, whom are considered by most nations as having an
appearance different from all the people of the earth." Poor Jews!
they have in general a very disagreeable look, partly affected,
and partly through neglect of neatness and cleanliness. Most
Christians think they carry the impress of their reprobation on
every feature of their face. However this may be, it should never
be forgotten that the greatest men that ever flourished as kings,
judges, magistrates, lawgivers, heroes, and poets, were of Jewish
extraction. Isaiah was a Jew; so was Paul, and so was JESUS of
Nazareth.
 

Ézsaiás 52:15:

 Verse 15. So shall he sprinkle many nations] I retain the common
rendering, though I am by no means satisfied with it. " yazzeh,
frequent in the law, means only to sprinkle: but the water
sprinkled is the accusative case; the thing on which has al or
el. θαυμασονταιο, makes the best apodosis. 
yenahag would do. yinharu is used Isa 2:2;
Jer 31:12; Isa 51:14, but is unlike. 'Kings shall shut,'

translates it, faciet loqui, (de se;) and in his note thus
explains it: yazzeh proprie significat spargere et stillas
disseminare; hic hero capitur pro loqui, et verbum disseminare.
" yazzeh properly signifies to sprinkle, and to scatter
about drops; but it here means to speak, and to disseminate the
word." This is pretty much as the Rabbins Kimchi and Sal. ben
Melec explain it, referring to the expression of "dropping the
word." But the same objection lies to this as to the common
rendering; it ought to be yazzeh (debar) al
goyim. Bishop Chandler, Defence, p. 148, says, "that to sprinkle
is used for to surprise and astonish, as people are that have much
water thrown upon them. And this sense is followed by the
Septuagint." This is ingenious, but rather too refined. Dr.
Durell conjectures that the true reading may be yechezu,
they shall regard, which comes near to the θαυμασονται of the
Septuagint, who seem to give the best sense of any to this
place.

"I find in my papers the same conjecture which Dr. Durell made
from θαυμασονται in the Septuagint. And it may be added that 
chazah is used to express 'looking on any thing with admiration,'
Ps 11:7; 17:15; 27:4; 63:2; So 6:13. It is particularly
applied to 'looking on God,' Ex 24:11, and Job 19:26.
Gisbert Cuper, in Observ. lib. ii. 1, though treating on another
subject, has some observations which show how nearly οραω and
θαυμαζω are allied, which, with the peculiar sense of the verb
chazah above noted, add to the probability of θαυμασονται
being the version of yechezu in the text: οιδενυλαοι
παντεςεςαυτονορωσι. Hesiod., id est. cum veneratione quadam
adminantur. Hinc οραω et θαυμαζω junxit Themistius Or.
i. ειταπαυσονταιοιανθρωποιπροςσεμονονορωνεςκαισεμονον
θαυμαζοντες Theophrastus in Charact. c. 3. ενθυμηωςαποβλεπουσιν
ειςσεοιανθρωποι Hence the rendering of this verse seems to be-

"So many nations shall look on him with admiration
Kings shall stop their mouths-" DR. JUBB.

Does not sprinkling the nations refer to the conversion and
baptism of the Gentiles? Many nations shall become proselytes to
his religion.

Kings shall shut their mouths at him] His Gospel shall so
prevail that all opposition shall be finally overcome; and kings
and potentates shall be overwhelmed with confusion, and become
speechless before the doctrines of his truth. When they hear these
declared they shall attentively consider them, and their
conviction of their truth shall be the consequence.

For that which had not been told them] The mystery of the Gospel
so long concealed. See Ro 15:21; 16:25.

Shall they see] With the eyes of their faith; God enlightening
both organ and object.

And that which they had not heard] The redemption of the world
by Jesus Christ; the conversion of the Gentiles, and making them
one flock with the converted Jews.-TRAPP
 

Ézsaiás 53:1:

 CHAPTER LIII

This chapter foretells the sufferings of the Messiah, the end
for which he was to die, and the advantages resulting to
mankind from that illustrious event. It begins with a complaint
of the infidelity of the Jews, 1;
the offence they took at his mean and humble appearance, 2;
and the contempt with which they treated him, 3.
The prophet then shows that the Messiah was to suffer for sins
not his own; but that our iniquities were laid on him, and the
punishment of them exacted of him, which is the meritorious
cause of our obtaining pardon and salvation, 4-6.
He shows the meekness and placid submission with which he
suffered a violent and unjust death, with the circumstances of
his dying with the wicked, and being buried with the great, 7-9;
and that, in consequence of his atonement, death, resurrection,
and intercession, he should procure pardon and salvation to the
multitudes, insure increasing prosperity to his Church, and
ultimately triumph over all his foes, 10, 11.
This chapter contains a beautiful summary of the most peculiar
and distinguishing doctrines of Christianity.

NOTES ON CHAP. LIII

That this chapter speaks of none but JESUS must be evident to
every unprejudiced reader who has ever heard the history of his
sufferings and death. The Jews have endeavoured to apply it to
their sufferings in captivity; but, alas for their cause! they can
make nothing out in this way. Allowing that it belongs to our
blessed Lord, (and the best men and the best scholars agree in
this,) then who can read Isa 53:4-6, 8, 10, without being
convinced that his death was a vicarious sacrifice for the sins of
mankind? On the first and second verses of this chapter I have
received the following remarks from an unknown hand.

"Verse 1. Who hath believed our report?] The report of the
prophets, of John the Baptist, and Christ's own report of
himself. The Jews did not receive the report, and for this reason
he was not manifested to them as the promised Messiah. 'He came
unto his own, but his own received him not.' Before the FATHER he
grew up as a tender plant: but to the JEWS he was as a root out of
a dry ground. 'He hath no form nor comeliness; and when we shall
see him, there is no beauty that we should desire him.'

"Verse 2. For he shall grow up] Supposes something to have
preceded; as it might be asked, what or who shall 'grow up before
him,' 
given to this question. The translation then is wrong, the
connexion broken, and the sense obscured. zeroa, translated
the arm, from the root zara. 1. To sow, or plant; also
seed, limb which reaches from the shoulder to the hand,
called the arm; or more properly beginning at the shoulder and
ending at the elbow. The translator has given the wrong sense of
the word. It would be very improper to say, the arm of the Lord
should grow up before him; but by taking the word in its former
sense, the connexion and metaphor would be restored, and the true
sense given to the text. zera signifies, not only the seed of
herbs, but children, offspring, or posterity. The same word we
find Ge 3:15, where CHRIST is the Seed promised. See also
Ge 22:17, 18; 26:4; 28:14. Hence the SEED of the
woman, the SEED promised to the patriarchs is, according to
Isaiah, the Seed of the Lord, the Child born, and the Son given;
and according to St. John, 'the Son of God, the only-begotten of
the Father, full of grace and truth.' then, in this place,
should be understood to mean JESUS CHRIST, and him alone. To speak
here of the manifestation of the arm or power of God would be
irregular; but to suppose the text to speak of the manifestation
of Jesus Christ would be very proper, as the whole of the chapter
is written concerning him, particularly his humiliation and
sufferings, and the reception he should meet with from the Jewish
nation.

"The first verse of this chapter is quoted Joh 12:38, and the
former part of the same verse Ro 10:16. But no objection of
importance can be brought forward from either of these quotations
against the above explanation, as they are quoted to show the
unbelief of the Jews in not receiving Christ as the promised
Messiah."

He hath no form nor comeliness-"He hath no form nor any beauty"]
ουκειδοςαυτωουδεαξιωμαιναειδωμεναυτονουδεθεωριαινα
επιθυμωμεναυτον He hath no form, nor any beauty, that we should
regard him; nor is his countenance such that we should desire
him." Symmachus; the only one of the ancients that has translated
it rightly.
 

Ézsaiás 53:2:

 Verse 2. See Clarke on Isa 53:1.
 

Ézsaiás 53:3:

 Verse 3. Acquainted with grief] For vidua, familiar with
grief, eight MSS. and one edition have veyada, and knowing
grief; the Septuagint, Syriac, and Vulgate read it 
veyodea.

We hid as it were our faces from him-"As one that hideth his
face from us"] For uchemaster, four MSS. (two ancient)
have uchemastir, one MS. umastir. For 
panim, two MSS. have panaiv; so likewise the Septuagint
and Vulgate. Mourners covered up the lower part of their faces,
and their heads, 2Sa 15:30; Eze 29:17; and lepers were commanded
by the law, Le 13:45, to cover their upper lip. From which
circumstance it seems that the Vulgate, Aquila, Symmachus, and the
Jewish commentators have taken the word nagua, stricken, in
the next verse, as meaning stricken with the leprosy: εναφηοντα,
Sym.; αφημενον, Aq.; leprosum, Vulg. So my old MS. Bible. I will
insert the whole passage as curious:-

There is not schap to him, ne fairnesse,
And we seegen him, and he was not of sigte,
And we desiriden him dispisid; and the last of men:
Man of souaris and witing infirmitie;
And he hid his cheer and despisid;
Wherfor ne we settiden bi him:
Verili our seeknesse he toke and our sorewis he bair,
And we helden him as leprous and smyten of God, and meekid;
He forsoth wounded is for our wickednesse,
Defoulid is for our hidous giltis
The discipline of our pese upon him,
And with his wanne wound we ben helid.

 

Ézsaiás 53:4:

 Verse 4. Surely he hath borne our griefs-"Surely our infirmities
he hath borne"] Seven MSS. (two ancient) and three editions have
cholayeynu in the plural number.

And carried our sorrows-"And our sorrows, he hath carried them"]
Seventeen MSS. (two ancient) of Dr. Kennicott's, two of De
Rossi's, and two editions have the word hu, he, before
sebalam, "carrieth them," in the text; four other MSS. have
it in the margin. This adds force to the sense, and elegance to
the construction.
 

Ézsaiás 53:5:

 Verse 5. The chastisement of our peace-"The chastisement by
which our peace is effected"] Twenty-one MSS. and six editions
have the word fully and regularly expressed, shelomeynu;
pacificationum nostrarum, "our pacification;" that by which we are
brought into a state of peace and favour with God. Ar. Montan.
 

Ézsaiás 53:6:

 Verse 6. The iniquity of us all.] For avon, "iniquity,"
the ancient interpreters read avonoth, "iniquities," plural;
and so the Vulgate in MS. Blanchini. And the Lord hath 
hiphgia bo, caused to meet in him the iniquities of us all. He
was the subject on which all the rays collected on the focal point
fell. These fiery rays, which should have fallen on all mankind,
diverged from Divine justice to the east, west, north, and south,
were deflected from them, and converged in him. So the Lord hath
caused to meet in him the punishment due to the iniquities of ALL.
 

Ézsaiás 53:8:

 Verse 8. And who shall declare his generation-"And his manner of
life who would declare"] A learned friend has communicated to me
the following passages from the Mishna, and the Gemara of Babylon,
as leading to a satisfactory explication of this difficult place.
It is said in the former, that before any one was punished for a
capital crime, proclamation was made before the prisoner by the
public crier, in these words: 
col mi shioda lo zachoth yabo vayilmad alaiv, "whosoever knows
any thing of this man's innocence, let him come and declare it."
Tract. Sandhedrim. Surenhus. Part iv. p. 233. On which passage the
Gemara of Babylon adds, that "before the death of Jesus this
proclamation was made for forty days; but no defense could be
found." On which words Lardner observes: "It is truly surprising
to see such falsities, contrary to well-known facts." Testimonies,
Vol. I. p. 198. The report is certainly false; but this false
report is founded on the supposition that there was such a custom,
and so far confirms the account given from the Mishna. The Mishna
was composed in the middle of the second century according to
Prideaux; Lardner ascribes it to the year of Christ 180.

Casaubon has a quotation from Maimonides which farther confirms
this account:-Exercitat. in Baronii Annales, Art. lxxvi. Ann. 34.
Num. 119. Auctor est Maimonides in Perek xiii. ejus libri ex opere
Jad, solitum fieri, ut cum reus, sententiam mortis passus, a loco
judicii exibat ducendus ad supplicium, praecedoret ipsum 
κηρυξ, praeco; et haec verba diceret: Ille exit occidendus morte
illa, quia transgressus est transgressione illa, in loco illo,
tempore illo, et sunt ejus ret testes ille et ille. Qui noverit
aliquid ad ejus innoeentiam probandam, veniat, et loquatur pro eo.
"It was customary when sentence of death was passed upon a
criminal, and he was led out from the seat of judgment to the
place of punishment, a crier went before, and spoke as
follows:-'This man is going out to suffer death by _____ because
he has transgressed by _____ such a transgression, in such a
place, in such a time; and the witnesses against him are _____. He
who may know any thing relative to his innocence let him come and
speak in his behalf.'"

Now it is plain from the history of the four Evangelists, that
in the trial and condemnation of Jesus no such rule was observed;
though, according to the account of the Mishna, it must have been
in practice at that time, no proclamation was made for any person
to bear witness to the innocence and character of Jesus; nor did
any one voluntarily step forth to give his attestation to it. And
our Saviour seems to refer to such a custom, and to claim the
benefit of it, by his answer to the high priest, when he asked him
of his disciples and of his doctrine: "I spoke openly to the
world; I ever taught in the synagogue and in the temple, whither
the Jews always resort; and in secret have I said nothing. Why
askest thou me? ask them who heard me, what I have said unto them:
behold, they know what I said," Joh 18:20, 21. This, therefore,
was one remarkable instance of hardship and injustice, among
others predicted by the prophet, which our Saviour underwent in
his trial and sufferings.

St. Paul likewise, in similar circumstances, standing before the
judgment seat of Festus, seems to complain of the same unjust
treatment; that no one was called, or would appear, to vindicate
his character. "My manner of life (τηνβιωσινμου, dori,
'my generation') from my youth, which was at the first among my
own nation at Jerusalem, know all the Jews, who knew me from the
beginning, if they would testify; that after the straitest sect of
our religion I lived a Pharisee;" Ac 26:4, 5.

dor signifies age, duration, the time which one man or many
together pass in this world, in this place; the course, tenor, or
manner of life. The verb dor signifies, according to Castell,
ordinatam vitam sive aetatem egit, ordinavit, ordine constituit.
"He passed a certain course of life, he ordained," Arabic,
curavit, administravit, "he took care of, administered to."

Was he stricken-"He was smitten to death"] The Septuagint read
lemaveth, ειςθανατον, "to death." And so the Coptic
and Saidic Versions, from the Septuagint; MSS. St. Germain de
Prez.

"Origen," (Contra Celsum, lib. i. p. 370, edit. 1733,) after
having quoted at large this prophecy concerning the Messiah,
"tells us, that having once made use of this passage in a dispute
against some that were accounted wise among the Jews, one of them
replied, that the words did not mean one man, but one people, the
Jews, who were smitten of God and dispersed among the Gentiles
for their conversion; that he then urged many parts of this
prophecy to show the absurdity of this interpretation, and that he
seemed to press them the hardest by this sentence, αποτωνανομιων
τουλαουμονηχθηειςθανατον, 'for the iniquity of my people was
he smitten to death.'" Now as Origen, the author of the Hexapla,
must have understood Hebrew, we cannot suppose that he would have
urged this last quotation as so decisive if the Greek Version had
not agreed here with the Hebrew text; nor that these wise Jews
would have been at all distressed by this quotation, unless their
Hebrew text had read agreeably to ειςθανατον, "to death," on
which the argument principally depended; for, by quoting it
immediately, they would have triumphed over him, and reprobated
his Greek version. This, whenever they could do it, was their
constant practice in their disputes with the Christians. Jerome,
in his Preface to the Psalms, says, Nuper cum Hebraeo disputans,
quaedam pro Domino Salvatore de Psalmis testimonia protulisti:
volensque ille te illudere, per sermones fere singulos asserebat,
non ita haberi in Hebraeo, ut tu de LXX. opponebas. "Lately
disputing with a Hebrew,-thou advancedst certain passages out of
the Psalms which bear testimony to the Lord the Saviour; but he,
to elude thy reasoning, asserted that almost all thy quotations
have an import in the Hebrew text different from what they had in
the Greek." And Origen himself, who laboriously compared the
Hebrew text with the Septuagint, has recorded the necessity of
arguing with the Jews from such passages only as were in the
Septuagint agreeable to the Hebrew: ιναπροςιουδαιοις
διαλεγομενοιμηπροφερωμεναυτοιταμηκειμεναεντοιςαντιγραφοις
αυτωνκαιινασυγχρησωμεθατοιςφερομενοιςπαρεκεινοις. See
Epist. ad African. p. 15, 17. Wherefore as Origen had carefully
compared the Greek version of the Septuagint with the Hebrew text,
and speaks of the contempt with which the Jews treated all appeals
to the Greek version where it differed from their Hebrew text; and
as he puzzled and confounded the learned Jews by urging upon them
the reading ειςθανατον, "unto death," in this place; it seems
almost impossible not to conclude, both from Origen's argument and
the silence of his Jewish adversaries, that the Hebrew text at
that time actually had lemaveth, "to death," agreeably to the
version of the Septuagint.-Dr. Kennicott.
 

Ézsaiás 53:9:

 Verse 9. With the rich in his death-"With the rich man was his
tomb"] It may be necessary to introduce Bishop Lowth's translation
of this verse before we come to his very satisfactory criticisms:-

And his grave was appointed with the wicked;
But with the rich man was his tomb:
Although he had done no wrong,
Neither was there any guile in his mouth.

Among the various opinions which have been given on this passage,
I have no doubt in giving my assent to that which makes the beth
in bemothaiv radical, and renders it excelsa sua. This is
mentioned by Aben Ezra as received by some in his time; and has
been long since approved by Schindler, Drusius, and many other
learned Christian interpreters.

The most simple tombs or monuments of old consisted of hillocks
of earth heaped up over the grave; of which we have numerous
examples in our own country, generally allowed to be of very high
antiquity. The Romans called a monument of this sort very properly
tumulus; and the Hebrews as properly bamoth, "high place,"
for that is the form of the noun in the singular number; and
sixteen MSS. and the two oldest editions express the word fully
in this place, bamothaiv. Tumulus et collem et sepulchrum
fuisse significat. Potest enim tumulus sine sepulchro
interpretatione collis interdum accipi. Nam et terrae congestio
super ossa tumulus dicitur. "Tumulus signifies a sepulchre with a
hillock of earth raised over it. The word is sometimes restrained
to the bank of earth; for the heaping up of the earth over the
bones is named the tumulus."-Servius, AEn. iii. 22. And to make
the tumulus still more elevated and conspicuous, a pillar or some
other ornament was often erected upon it:-

τυμβονχευαντεςκαιεπιστηληνερυσαντες
πηξαμενακροτατωτυμβωευηρεςερετμον
Odyss. xii. 14.

"A rising tomb, the silent dead to grace,
Fast by the roarings of the main we place;
The rising tomb a lofty column bore,
And high above it rose the tapering oar."
POPE.

The tomb therefore might with great propriety be called the high
place. The Hebrews might also call such a tomb bamoth, from
the situation, for they generally chose to erect them on
eminences. The sepulchre of Joseph of Arimathea, in which the
body of Christ was laid, was upon a hill, Mount Calvary. See
Isa 22:16, and the note there.

"It should be observed that the word bamothaiv is not
formed from bamoth, the plural of bamah, the
feminine noun, but from bamothim, the plural of a masculine
noun, bamoth. This is noted because these two nouns have been
negligently confounded with one another, and absurdly reduced to
one by very learned men. So Buxtorf, lex. in voc. bamah,
represents bamotey, though plainly without any pronoun
suffixed, as it governs the word arets following it, as only
another form of bamoth; whereas the truth is, that 
bamoth and bamothim are different words, and have through
the whole Bible very different significations; bamah, whether
occurring in the singular or plural number, always signifying a
place or places of worship; and bamothim always
signifying heights. Thus in De 32:13; Isa 58:14; Am 4:13;
and Mic 1:3, 
bamothey arets signifies 'the heights of the earth;' Isa 14:14,
bamothey ab, 'the heights of the clouds;' and in
Job 9:8, 
bamothey yam, 'the heights of the sea,' i.e., the high waves of
the sea, as Virgil calls a wave praeruptus aqua mons, 'a broken
mountain of water.' These being all the places where this word
occurs without a suffix, the sense of it seems nearly determined
by them. It occurs in other instances with a pronoun suffixed,
which confirm this signification. Unluckily, our English Bible has
not distinguished the feminine noun bamah from the masculine
singular noun bamoth; and has consequently always given the
signification of the latter to the former, always rendering it a
high place; whereas the true sense of the word appears plainly to
be, in the very numerous passages in which it occurs, 'a place of
worship,' or 'a sacred court,' or 'a sacred inclosure;' whether
appropriated to the worship of idols or to that of the true God,
for it is used of both, passim. Now as the Jewish graves are
shown, from 2Ch 32:33, and Isa 22:16, to have been in high
situations, to which may be added the custom of another eastern
nation from Osbeck's Travels, who says, vol. i. p. 339, 'the
Chinese graves are made on the side of hills;' 'his heights'
becomes a very easy metaphor to express 'his sepulchre.'"-JUBB.

The exact completion of this prophecy will be fully shown by
adding here the several circumstances of the burial of Jesus,
collected from the accounts of the evangelists:-

"There was a rich man of Arimathea, named Joseph, a member of
the sanhedrin, and of a respectable character, who had not
consented to their counsel and act; he went to Pilate and begged
the body of Jesus: and he laid it in his own new tomb, which had
been hewn out of the rock, near to the place where Jesus was
crucified; having first wound it in fine linen with spices, as the
manner of the Jews was to bury the rich and great."

It has been supposed that kibro, his grave, and 
bemothaiv, in his death, may have been transposed, as also the
prefix be originally placed before reshaim, the
wicked. Thus:-


mothaiv eth bireshayim vaiyitten


kibro ashir veeth

Yea, his death was appointed among the wicked,
And with a rich man, his tomb.

By these alterations it is supposed the text would be freed from
all embarrassment. But see the preceding notes of Bishop Lowth,
and the various readings of De Rossi, in loc.
 

Ézsaiás 53:10:

 Verse 10. To grief-"With affliction"] For hecheli, the
verb, the construction of which seems to be hard and inelegant in
this place, the Vulgate reads bocholi, in infirmitate,
"with infirmity."

When thou shalt make his soul-"If his soul shall make"] For 
tasim, a MS. has tasem, which may be taken passively, "If
his soul shall be made-"agreeably to some copies of the
Septuagint, which have δωται. See likewise the Syriac.

When thou shalt make his soul an offering] The word nephesh,
soul, is frequently used in Hebrew to signify life. Throughout
the New Testament the salvation of men is uniformly attributed to
the death of Christ.

He shall see his seed] True converts, genuine Christians.

He shall prolong his days] Or this spiritual progeny shall
prolong their days, i.e., Christianity shall endure to the end of
time.

And the pleasure of the Lord] To have all men saved and brought
to the knowledge of the truth.

Shall prosper in his hand.] Shall go on in a state of
progressive prosperity; and so completely has this been thus far
accomplished, that every succeeding century has witnessed more
Christianity in the world than the preceding, or any former one.
 

Ézsaiás 53:11:

 Verse 11. Shall be satisfied-"And be satisfied"] The Septuagint,
Vulgate, Syriac, and a MS. add the conjunction to the verb, 
vaigisba.

Shall my righteous servant justify-"Shall my servant justify"]
Three MSS., (two of them ancient,) omit the word tsaddik; it
seems to be only an imperfect repetition, by mistake, of the
preceding word. It makes a solecism in this place; for according
to the constant usage of the Hebrew language, the adjective, in a
phrase of this kind, ought to follow the substantive; and
tsaddik abdi, in Hebrew, would be as absurd as "shall
my servant righteous justify," in English. Add to this, that it
makes the hemistich too long.
 

Ézsaiás 53:12:

 Verse 12. He bare the sin of many] rabbim, the
multitudes, the many that were made sinners by the offences of
one; i.e., the whole human race; for all have sinned-all have
fallen; and for all that have sinned, and for all that have
fallen, Jesus Christ died. The rabbim of the prophet
answers to the οιπολλοι, of the apostle, Ro 5:15, 19. As the
πολλοι of the apostle means all that have sinned; so the 
rabbim of the prophet means those for whom Christ died; i.e.,
all that have sinned.

And made intercession for the transgressors.] For yaphgia,
in the future, a MS. has hiphgia, preterite, rather better,
as agreeable with the other verbs immediately preceding in the
sentence.

He made intercession for the transgressors.-This was literally
fulfilled at his death, "Father, forgive them; they know not what
they do!" Lu 23:34. And to make intercession for transgressors is
one part of his mediatorial office. Heb 7:25; 9:24.

IN this chapter the incarnation, preaching, humiliation,
rejection, sufferings, death, atonement, resurrection, and
mediation of Jesus Christ are all predicted, together with the
prevalence of his Gospel, and the extension of his kingdom through
all ages.

[DTN] Darby Translation Notes:

Ézsaiás 52:15:

52:15  consider. (b-33)  Or 'perceive.' 

Ézsaiás 53:3:

53:3  alone (c-6)  Or 'held aloof.'  grief, (d-16)  Or 'suffering.' The word also means, 'sickness,' 'infirmity.' 

Ézsaiás 53:4:

53:4  griefs (d-6)  Or 'suffering.' The word also means, 'sickness,' 'infirmity.'  carried (e-8)  Sustained. same as 'bear,' ver. 11, and 'carry,' ch. 46.4,7. 

Ézsaiás 53:7:

53:7  oppressed, (f-3)  Or 'illtreated.' 

Ézsaiás 53:8:

53:8  oppression (g-5)  Lit. 'a shutting up,' the word having also the moral force of  detention, constraint.  was (h-17)  According to others, 'and who, of his generation, would have  thought that he would be.' 

Ézsaiás 53:10:

53:10  suffering. (i-13)  Or 'put him to grief.' see vers. 3,4.  soul (k-19)  Or 'when his soul shall have made.'  sin, (l-23)  Asham, 'trespass-offering.' see Note b, Lev. 5.1. 

Ézsaiás 53:11:

53:11  many (a-25)  Lit. 'the many,' i.e. those that are in relationship with  him.  bear (b-31)  See Note e, ver. 4. 

Ézsaiás 53:12:

53:12  strong. (c-19)  Or 'he shall have for his portion the strong as spoil.'

[Geneva] Geneva Bible Translation Notes:

Ézsaiás 52:13:

Behold, my n servant shall deal prudently, he shall be exalted and extolled, and be very high.
(n) Meaning Christ, by whom our spiritual deliverance would be wrought of which this was a sign. 

Ézsaiás 52:14:

As many were astonished at thee; his visage was so o marred more than any man, and his form more than the sons of men:
(o) In the corrupt judgment of man, Christ in his person was not valued. 

Ézsaiás 52:15:

So p shall he sprinkle many nations; the kings shall shut their q mouths at him: for [that] which had not been told them shall they see; and [that] which they had not heard shall they r consider.
(p) He will spread his word through many nations. (q) In sign of reverence, and as being astonished at his excellency. (r) By the preaching of the gospel. 

Ézsaiás 53:1:

Who a hath believed our report? and to whom is the b arm of the LORD revealed?
(a) The prophet shows that very few will receive their preaching from Christ, and from their deliverance by him, Joh 12:38, Ro 10:16. (b) Meaning, that no one can believe but whose hearts God touches with the virtue of his Holy Spirit. 

Ézsaiás 53:2:

For he shall grow up before him as a tender plant, and as a c root out of a dry d ground: he hath no form nor comeliness; and when we shall see him, [there is] no beauty that we should desire him.
(c) The beginning of Christ's kingdom will be small and contemptible in the sight of man, but it will grow wonderfully and flourish before God. (d) Read Isa 11:1. 

Ézsaiás 53:3:

He is despised and rejected by men; a man of sorrows, and acquainted with e grief: and we hid as it were [our] faces from him; he was despised, and we esteemed him not.
(e) Which was by God's singular providence for the comfort of sinners, He 4:15. 

Ézsaiás 53:4:

Surely he hath borne our griefs, and carried f our sorrows: yet we did esteem him g stricken, smitten by God, and afflicted.
(f) That is, the punishment due to our sins, for which he has both suffered and made satisfaction, Mt 8:17, 1Pe 2:24. (g) We judge evil, thinking that he was punished for his own sins, and not for ours. 

Ézsaiás 53:5:

But he [was] wounded for our transgressions, [he was] bruised for our iniquities: the h chastisement for our peace [was] upon him; and with his stripes we are healed.
(h) He was chastised for our reconciliation, 1Co 15:3. 

Ézsaiás 53:6:

All we like sheep have gone astray; we have turned every one to his own way; and the LORD hath laid on him the i iniquity of us all.
(i) Meaning, the punishment of our iniquity, and not the fault itself. 

Ézsaiás 53:7:

He was oppressed, and he was afflicted, yet he k opened not his mouth: he is brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he opened not his mouth.
(k) But willingly and patiently obeyed his father's appointment, Mt 26:63, Ac 8:32. 

Ézsaiás 53:8:

He was taken from l prison and from judgment: m and who shall declare his generation? for he was cut off from the land of the living: for the transgression of my people was he stricken.
(l) From the cross and grave, after that he was condemned. (m) Though he died for sin, yet after his resurrection he will live forever and this his death is to restore life to his members, Ro 6:9. 

Ézsaiás 53:9:

n And he made his grave with the wicked, and with the rich in his death; because he had done no violence, neither [was any] deceit in his mouth.
(n) God the Father delivered him into the hands of the wicked, and to the powers of the world to do with him what they would. 

Ézsaiás 53:10:

Yet it pleased the LORD to bruise him; he hath put [him] to grief: when o thou shalt make his soul an offering for sin, he shall see [his] seed, he shall prolong [his] days, and the pleasure of the LORD shall prosper in his hand.
(o) Christ by offering up himself will give life to his Church, and so cause them to live with him forever. 

Ézsaiás 53:11:

He shall see of the p travail of his soul, [and] shall be satisfied: by his knowledge shall my q righteous servant justify many; for he shall bear their iniquities.
(p) That is, the fruit and effect of his labour, which is the salvation of his Church. (q) Christ will justify by faith through his word, while Moses could not justify by the law. 

Ézsaiás 53:12:

Therefore I will divide to him [a portion] with the great, and he shall divide the spoil with the strong; because r he hath poured out his soul to death: and he was numbered with the transgressors; and he bore the sin s of many, and made intercession for the transgressors.
(r) Because he humbled himself, therefore he will be extolled to glory, Php 2:7-2:12. (s) That is, of all that believe in him.

[JFB] Jamieson Fausset Brown Bible Commentary:

Ézsaiás 52:13:

13. Here the fifty-third chapter ought to begin, and the fifty-second chapter end with Isa 52:12. This section, from here to end of the fifty-third chapter settles the controversy with the Jews, if Messiah be the person meant; and with infidels, if written by Isaiah, or at any time before Christ. The correspondence with the life and death of Jesus Christ is so minute, that it could not have resulted from conjecture or accident. An impostor could not have shaped the course of events so as to have made his character and life appear to be a fulfilment of it. The writing is, moreover, declaredly prophetic. The quotations of it in the New Testament show: (1) that it was, before the time of Jesus, a recognized part of the Old Testament; (2) that it refers to Messiah (Mt 8:17; Mr 15:28; Lu 22:37; Joh 12:38; Ac 8:28-35; Ro 10:16; 1Pe 2:21-25). The indirect allusions to it still more clearly prove the Messianic interpretation; so universal was that interpretation, that it is simply referred to in connection with the atoning virtue of His death, without being formally quoted (Mr 9:12; Ro 4:25; 1Co 15:3; 2Co 5:21; 1Pe 1:19; 2:21-25; 1Jo 3:5). The genuineness of the passage is certain; for the Jews would not have forged it, since it is opposed to their notion of Messiah, as a triumphant temporal prince. The Christians could not have forged it; for the Jews, the enemies of Christianity, are "our librarians" [PALEY]. The Jews try to evade its force by the figment of two Messiahs, one a suffering Messiah (Ben Joseph), the other a triumphant Messiah (Ben David). HILLEL maintained that Messiah has already come in the person of Hezekiah. BUXTORF states that many of the modern Rabbins believe that He has been come a good while, but will not manifest Himself because of the sins of the Jews. But the ancient Jews, as the Chaldee paraphrast, Jonathan, refer it to Messiah; so the Medrasch Tauchuma (a commentary on the Pentateuch); also Rabbi Moses Haddarschan (see HENGSTENBERG, Christology of the Old Testament). Some explain it of the Jewish people, either in the Babylonish exile, or in their present sufferings and dispersion. Others, the pious portion of the nation taken collectively, whose sufferings made a vicarious satisfaction for the ungodly. Others, Isaiah, or Jeremiah [GESENIUS], the prophets collectively. But an individual is plainly described: he suffers voluntarily, innocently, patiently, and as the efficient cause of the righteousness of His people, which holds good of none other but Messiah (Isa 53:4-6, 9, 11; contrast Jer 20:7; 15:10-21; Ps 137:8, 9). Isa 53:9 can hold good of none other. The objection that the sufferings (Isa 53:1-10) referred to are represented as past, the glorification alone as future (Isa 52:13-15; 53:11, 12) arises from not seeing that the prophet takes his stand in the midst of the scenes which he describes as future. The greater nearness of the first advent, and the interval between it and the second, are implied by the use of the past tense as to the first, the future as to the second. 
Behold—awakening attention to the striking picture of Messiah that follows (compare Joh 19:5, 14). 
my servant—Messiah (Isa 42:1). 
deal prudently—rather, "prosper" [GESENIUS] as the parallel clause favors (Isa 53:10). Or, uniting both meanings, "shall reign well" [HENGSTENBERG]. This verse sets forth in the beginning the ultimate issue of His sufferings, the description of which follows: the conclusion (Isa 53:12) corresponds; the section (Isa 52:13; 53:12) begins as it ends with His final glory. 
extolled—elevated (Mr 16:19; Eph 1:20-22; 1Pe 3:22). 

Ézsaiás 52:14:

14, 15. Summary of Messiah's history, which is set forth more in detail in the fifty-third chapter. "Just as many were astonished (accompanied with aversion, Jer 18:16; 19:8), &c.& his visage, &c.& so shall He sprinkle," &c.& Israel in this answers to its antitype Messiah, now "an astonishment and byword" (De 28:37), hereafter about to be a blessing and means of salvation to many nations (Isa 2:2, 3; Mic 5:7). 
thee; his—Such changes of persons are common in Hebrew poetry. 
marred—Hebrew, "disfigurement"; abstract for concrete; not only disfigured, but disfigurement itself. 
more than man—CASTALIO translates, "so that it was no longer that of a man" (compare Ps 22:6). The more perfect we may suppose the "body prepared" (Heb 10:5) for Him by God, the sadder by contrast was the "marring" of His visage and form. 

Ézsaiás 52:15:

15. sprinkle many—GESENIUS, for the antithesis to "be astonished," translates, "shall cause . . . to exult." But the word universally in the Old Testament means either to sprinkle with blood, as the high priest makes an expiation (Le 4:6; 16:18, 19); or with water, to purify (Eze 36:25; compare as to the Spirit, Ac 2:33), both appropriate to Messiah (Joh 13:8; Heb 9:13, 14; 10:22; 12:24; 1Pe 1:2). The antithesis is sufficient without any forced rendering. Many were astonished; so many (not merely men, but) nations shall be sprinkled. They were amazed at such an abject person claiming to be Messiah; yet it is He who shall justify and purify. Men were dumb with the amazement of scorn at one marred more than the lowest of men, yet the highest: even kings (Isa 49:7, 23) shall be dumb with awe and veneration ("shut . . . mouths" Job 29:9, 10; Mic 7:16). 
that . . . not . . . told them—the reason why kings shall so venerate them; the wonders of redemption, which had not been before told them, shall then be announced to them, wonders such as they had never heard or seen parallelled (Isa 55:1; Ro 15:21; 16:25, 26). 

Ézsaiás 53:1:

1. report—literally, "the thing heard," referring to which sense Paul says, "So, then, faith cometh by hearing" (Ro 10:16, 17). 
arm—power (Isa 40:10); exercised in miracles and in saving men (Ro 1:16; 1Co 1:18). The prophet, as if present during Messiah's ministry on earth, is deeply moved to see how few believed on Him (Isa 49:4; Mr 6:6; 9:19; Ac 1:15). Two reasons are given why all ought to have believed: (1) The "report" of the "ancient prophets." (2) "The arm of Jehovah" exhibited in Messiah while on earth. In HORSLEY'S view, this will be the penitent confession of the Jews, "How few of our nation, in Messiah's days, believed in Him!" 

Ézsaiás 53:2:

2. tender plant—Messiah grew silently and insensibly, as a sucker from an ancient stock, seemingly dead (namely, the house of David, then in a decayed state) (see on Isa 11:1). 
shall grow . . . hath—rather, "grew up . . . had." 
before him—before Jehovah. Though unknown to the world (Joh 1:11), Messiah was observed by God, who ordered the most minute circumstances attending His growth. 
root—that is, sprout from a root. 
form—beautiful form: sorrow had marred His once beautiful form. 
and when we shall see—rather, joined with the previous words, "Nor comeliness (attractiveness) that we should look (with delight) on Him." 
there is—rather, "was." The studied reticence of the New Testament as to His form, stature, color, &c., was designed to prevent our dwelling on the bodily, rather than on His moral beauty, holiness, love, &c., also a providential protest against the making and veneration of images of Him. The letter of P. LENTULUS to the emperor Tiberius, describing His person, is spurious; so also the story of His sending His portrait to Abgar, king of Edessa; and the alleged impression of His countenance on the handkerchief of Veronica. The former part of this verse refers to His birth and childhood; the latter to His first public appearance [VITRINGA]. 

Ézsaiás 53:3:

3. rejected—"forsaken of men" [GESENIUS]. "Most abject of men." Literally, "He who ceases from men," that is, is no longer regarded as a man [HENGSTENBERG]. (See on Isa 52:14; Isa 49:7). 
man of sorrows—that is, whose distinguishing characteristic was sorrows. 
acquainted with—familiar by constant contact with. 
grief—literally, "disease"; figuratively for all kinds of calamity (Jer 6:14); leprosy especially represented this, being a direct judgment from God. It is remarkable Jesus is not mentioned as having ever suffered under sickness. 
and we hid . . . faces—rather, as one who causes men to hide their faces from Him (in aversion) [MAURER]. Or, "He was as an hiding of the face before it," that is, as a thing before which a man covers his face in disgust [HENGSTENBERG]. Or, "as one before whom is the covering of the face"; before whom one covers the face in disgust [GESENIUS]. 
we—the prophet identifying himself with the Jews. See HORSLEY'S view (see on Isa 53:1). 
esteemed . . . not—negative contempt; the previous words express positive.  

Ézsaiás 53:4:

4. Surely . . . our griefs—literally, "But yet He hath taken (or borne) our sicknesses," that is, they who despised Him because of His human infirmities ought rather to have esteemed Him on account of them; for thereby "Himself took OUR infirmities" (bodily diseases). So Mt 8:17 quotes it. In the Hebrew for "borne," or took, there is probably the double notion, He took on Himself vicariously (so Isa 53:5, 6, 8, 12), and so He took away; His perfect humanity whereby He was bodily afflicted for us, and in all our afflictions (Isa 63:9; Heb 4:15) was the ground on which He cured the sick; so that Matthew's quotation is not a mere accommodation. See Note 42 of ARCHBISHOP MAGEE, Atonement. The Hebrew there may mean to overwhelm with darkness; Messiah's time of darkness was temporary (Mt 27:45), answering to the bruising of His heel; Satan's is to be eternal, answering to the bruising of his head (compare Isa 50:10). 
carried . . . sorrows—The notion of substitution strictly. "Carried," namely, as a burden. "Sorrows," that is, pains of the mind; as "griefs" refer to pains of the body (Ps 32:10; 38:17). Mt 8:17 might seem to oppose this: "And bare our sicknesses." But he uses "sicknesses" figuratively for sins, the cause of them. Christ took on Himself all man's "infirmities;" so as to remove them; the bodily by direct miracle, grounded on His participation in human infirmities; those of the soul by His vicarious suffering, which did away with the source of both. Sin and sickness are ethically connected as cause and effect (Isa 33:24; Ps 103:3; Mt 9:2; Joh 5:14; Jas 5:15). 
we did esteem him stricken—judicially [LOWTH], namely, for His sins; whereas it was for ours. "We thought Him to be a leper" [JEROME, Vulgate], leprosy being the direct divine judgment for guilt (Le 13:1-59; Nu 12:10, 15; 2Ch 26:18-21). 
smitten—by divine judgments. 
afflicted—for His sins; this was the pointin which they so erred (Lu 23:34; Ac 3:17; 1Co 2:8). He was, it is true, "afflicted," but not for His sins. 

Ézsaiás 53:5:

5. wounded—a bodily wound; not mere mental sorrow; literally, "pierced"; minutely appropriate to Messiah, whose hands, feet, and side were pierced (Ps 22:16). The Margin, wrongly, from a Hebrew root, translates, "tormented." 
for . . . for— (Ro 4:25; 2Co 5:21; Heb 9:28; 1Pe 2:24; 3:18) —the cause for which He suffered not His own, but our sins. 
bruised—crushing inward and outward suffering (see on Isa 53:10). 
chastisement—literally, the correction inflicted by a parent on children for their good (Heb 12:5-8, 10, 11). Not punishment strictly; for this can have place only where there is guilt, which He had not; but He took on Himself the chastisement whereby the peace (reconciliation with our Father; Ro 5:1; Eph 2:14, 15, 17) of the children of God was to be effected (Heb 2:14). 
upon him—as a burden; parallel to "hath borne" and "carried." 
stripes—minutely prophetical of His being scourged (Mt 27:26; 1Pe 2:24). 
healed—spiritually (Ps 41:4; Jer 8:22). 

Ézsaiás 53:6:

6. Penitent confession of believers and of Israel in the last days (Zec 12:10). 
sheep . . . astray— (Ps 119:176; 1Pe 2:25). The antithesis is, "In ourselves we were scattered; in Christ we are collected together; by nature we wander, driven headlong to destruction; in Christ we find the way to the gate of life" [CALVIN]. True, also, literally of Israel before its coming restoration (Eze 34:5, 6; Zec 10:2, 6; compare with Eze 34:23, 24; Jer 23:4, 5; also Mt 9:36). 
laid—"hath made to light on Him" [LOWTH]. Rather, "hath made to rush upon Him" [MAURER]. 
the iniquity—that is, its penalty; or rather, as in 2Co 5:21; He was not merely a sin offering (which would destroy the antithesis to "righteousness"), but "sin for us"; sin itself vicariously; the representative of the aggregate sin of all mankind; not sins in the plural, for the "sin" of the world is one (Ro 5:16, 17); thus we are made not merely righteous, but righteousness, even "the righteousness of God." The innocent was punished as if guilty, that the guilty might be rewarded as if innocent. This verse could be said of no mere martyr.  

Ézsaiás 53:7:

7. oppressed—LOWTH translates, "It was exacted, and He was made answerable." The verb means, "to have payment of a debt sternly exacted" (De 15:2, 3), and so to be oppressed in general; the exaction of the full penalty for our sins in His sufferings is probably alluded to. 
and . . . afflicted—or, and yet He suffered, or bore Himself patiently, &c. [HENGSTENBERG and MAURER]. LOWTH'S translation, "He was made answerable," is hardly admitted by the Hebrew. 
opened not . . . mouth— Jer 11:19; and David in Ps 38:13, 14; 39:9, prefiguring Messiah (Mt 26:63; 27:12, 14; 1Pe 2:23). 

Ézsaiás 53:8:

8. Rather, "He was taken away (that is, cut off) by oppression and by a judicial sentence"; a hendiadys for, "by an oppressive judicial sentence" [LOWTH and HENGSTENBERG]. GESENIUS not so well, "He was delivered from oppression and punishment" only by death. English Version also translates, "from . . . from," not "by . . . by." But "prison" is not true of Jesus, who was not incarcerated; restraint and bonds (Joh 18:24) more accord with the Hebrew. Ac 8:33; translate as the Septuagint: "In His humiliation His judgment (legal trial) was taken away"; the virtual sense of the Hebrew as rendered by LOWTH and sanctioned by the inspired writer of Acts; He was treated as one so mean that a fair trial was denied Him (Mt 26:59; Mr 14:55-59). HORSLEY translates, "After condemnation and judgment He was accepted." 
who . . . declare . . . generation—who can set forth (the wickedness of) His generation? that is, of His contemporaries [ALFORD on Ac 8:33], which suits best the parallelism, "the wickedness of His generation" corresponding to "oppressive judgment." But LUTHER, "His length of life," that is, there shall be no end of His future days (Isa 53:10; Ro 6:9). CALVIN includes the days of His Church, which is inseparable from Himself. HENGSTENBERG, "His posterity." He, indeed, shall be cut off, but His race shall be so numerous that none can fully declare it. CHYRSOSTOM, &c., "His eternal sonship and miraculous incarnation." 
cut off—implying a violent death (Da 9:26). 
my people—Isaiah, including himself among them by the word "my" [HENGSTENBERG]. Rather, JEHOVAH speaks in the person of His prophet, "My people," by the election of grace (Heb 2:13). 
was he stricken—Hebrew, "the stroke (was laid) upon Him." GESENIUS says the Hebrew means "them"; the collective body, whether of the prophets or people, to which the Jews refer the whole prophecy. But JEROME, the Syriac, and Ethiopiac versions translate it "Him"; so it is singular in some passages; Ps 11:7, His; Job 27:23, Him; Isa 44:15, thereto. The Septuagint, the Hebrew, lamo, "upon Him," read the similar words, lamuth, "unto death," which would at once set aside the Jewish interpretation, "upon them." ORIGEN, who laboriously compared the Hebrew with the Septuagint, so read it, and urged it against the Jews of his day, who would have denied it to be the true reading if the word had not then really so stood in the Hebrew text [LOWTH]. If his sole authority be thought insufficient, perhaps lamo may imply that Messiah was the representative of the collective body of all men; hence the equivocal plural-singular form. 

Ézsaiás 53:9:

9. Rather, "His grave was appointed," or "they appointed Him His grave" [HENGSTENBERG]; that is, they intended (by crucifying Him with two thieves, Mt 27:38) that He should have His grave "with the wicked." Compare Joh 19:31, the denial of honorable burial being accounted a great ignominy (see on Isa 14:19; Jer 26:23). 
and with . . . rich—rather, "but He was with a rich man," &c. GESENIUS, for the parallelism to "the wicked," translates "ungodly" (the effect of riches being to make one ungodly); but the Hebrew everywhere means "rich," never by itself ungodly; the parallelism, too, is one of contrast; namely, between their design and the fact, as it was ordered by God (Mt 27:57; Mr 15:43-46; Joh 19:39, 40); two rich men honored Him at His death, Joseph of Arimath桬 and Nicodemus. 
in his death—Hebrew, "deaths." LOWTH translates, "His tomb"; bamoth, from a different root, meaning "high places," and so mounds for sepulture (Eze 43:7). But all the versions oppose this, and the Hebrew hardly admits it. Rather translate, "after His death" [HENGSTENBERG]; as we say, "at His death." The plural, "deaths," intensifies the force; as Adam by sin "dying died" (Ge 2:17, Margin); that is, incurred death, physical and spiritual. So Messiah, His substitute, endured death in both senses; spiritual, during His temporary abandonment by the Father; physical, when He gave up the ghost. 
because—rather, as the sense demands (so in Job 16:17), "although He had done no," &c. [HENGSTENBERG], (1Pe 2:20-22; 1Jo 3:5). 
violence—that is, wrong. 

Ézsaiás 53:10:

10. Transition from His humiliation to His exaltation. 
pleased the Lord—the secret of His sufferings. They were voluntarily borne by Messiah, in order that thereby He might "do Jehovah's will" (Joh 6:38; Heb 10:7, 9), as to man's redemption; so at the end of the verse, "the pleasure of the LORD shall prosper in His hand." 
bruise—(see Isa 53:5); Ge 3:15, was hereby fulfilled, though the Hebrew word for "bruise," there, is not the one used here. The word "Himself," in Matthew, implies a personal bearing on Himself of our maladies, spiritual and physical, which included as a consequence His ministration to our bodily ailments: these latter are the reverse side of sin; His bearing on Him our spiritual malady involved with it His bearing sympathetically, and healing, the outward: which is its fruits and its type. HENGSTENBERG rightly objects to MAGEE'S translation, "taken away," instead of "borne," that the parallelism to "carried" would be destroyed. Besides, the Hebrew word elsewhere, when connected with sin, means to bear it and its punishment (Eze 18:20). Matthew, elsewhere, also sets forth His vicarious atonement (Mt 20:28). 
when thou, &c.—rather, as Margin, "when His soul (that is, He) shall have made an offering," &c. In the English Version the change of person is harsh: from Jehovah, addressed in the second person (Isa 53:10), to Jehovah speaking in the first person in Isa 53:11. The Margin rightly makes the prophet in the name of Jehovah Himself to speak in this verse. 
offering for sin— (Ro 3:25; 1Jo 2:2; 4:10). 
his seed—His spiritual posterity shall be numerous (Ps 22:30); nay, more, though He must die, He shall see them. A numerous posterity was accounted a high blessing among the Hebrews; still more so, for one to live to see them (Ge 48:11; Ps 128:6). 
prolong . . . days—also esteemed a special blessing among the Jews (Ps 91:16). Messiah shall, after death, rise again to an endless life (Ho 6:2; Ro 6:9). 
prosper— (Isa 52:13, Margin). 

Ézsaiás 53:11:

11. Jehovah is still speaking. 
see of the travail—He shall see such blessed fruits resulting from His sufferings as amply to repay Him for them (Isa 49:4, 5; 50:5, 9). The "satisfaction," in seeing the full fruit of His travail of soul in the conversion of Israel and the world, is to be realized in the last days (Isa 2:2-4). 
his knowledge—rather, the knowledge (experimentally) of Him (Joh 17:3; Php 3:10). 
my . . . servant—Messiah (Isa 42:1; 52:13). 
righteous—the ground on which He justifies others, His own righteousness (1Jo 2:1). 
justify—treat as if righteous; forensically; on the ground of His meritorious suffering, not their righteousness. 
bear . . . iniquities— (Isa 53:4, 5), as the sinner's substitute. 

Ézsaiás 53:12:

12. divide—as a conqueror dividing the spoil after a victory (Ps 2:8; Lu 11:22). 
him—for Him. 
with . . . great—HENGSTENBERG translates, "I will give Him the mighty for a portion"; so the Septuagint. But the parallel clause, "with the strong," favors English Version. His triumphs shall be not merely among the few and weak, but among the many and mighty. 
spoil . . . strong— (Col 2:15; compare Pr 16:19). "With the great; with the mighty," may mean, as a great and mighty hero. 
poured out . . . soul—that is, His life, which was considered as residing in the blood (Le 17:11; Ro 3:25). 
numbered with, &c.—not that He was a transgressor, but He was treated as such, when crucified with thieves (Mr 15:28; Lu 22:37). 
made intercession, &c.—This office He began on the cross (Lu 23:34), and now continues in heaven (Isa 59:16; Heb 9:24; 1Jo 2:1). Understand because before "He was numbered . . . He bare . . . made intercession." His meritorious death and intercession are the cause of His ultimate triumph. MAURER, for the parallelism, translates, "He was put on the same footing with the transgressors." But English Version agrees better with the Hebrew, and with the sense and fact as to Christ. MAURER'S translation would make a tautology after "He was numbered with the transgressors"; parallelism does not need so servile a repetition. "He made intercession for," &c., answers to the parallel, "He was numbered with," &c., as effect answers to cause, His intercession for sinners being the effect flowing from His having been numbered with them.

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

Ézsaiás 52:13:

 The Humiliation of the Messiah. B. C. 706. 

      13 Behold, my servant shall deal prudently, he shall be exalted and extolled, and be very high.   14 As many were astonished at thee; his visage was so marred more than any man, and his form more than the sons of men:   15 So shall he sprinkle many nations; the kings shall shut their mouths at him: for that which had not been told them shall they see; and that which they had not heard shall they consider. 

      Here, as in other places, for the confirming of the faith of God's people and the encouraging of their hope in the promises of temporal deliverances, the prophet passes from them to speak of the great salvation which should in the fulness of time be wrought out by the Messiah. As the prophecy of Christ's incarnation was intended for the ratification of the promise of their deliverance from the Assyrian army, so this of Christ's death and resurrection is to confirm the promise of their return out of Babylon; for both these salvations were typical of the great redemption and the prophecies of them had a reference to that. This prophecy, which begins here and is continued to the end of the next chapter, points as plainly as can be at Jesus Christ; the ancient Jews understood it of the Messiah, though the modern Jews take a great deal of pains to pervert it, and some of ours (no friends therein to the Christian religion) will have it understood of Jeremiah; but Philip, who hence preached Christ to the eunuch, has put it past dispute that of him speaks the prophet this, of him and of no other man, Acts viii. 34, 35. Here, 

      I. God owns Christ to be both commissioned and qualified for his undertaking. 1. He is appointed to it. "He is my servant, whom I employ and therefore will uphold." In his undertaking he does his Father's will, seeks his Father's honour, and serves the interests of his Father's kingdom. 2. He is qualified for it. He shall deal prudently, for the spirit of wisdom and understanding shall rest upon him, ch. xi. 2. The word is used concerning David when he behaved himself wisely, 1 Sam. xviii. 14. Christ is wisdom itself, and, in the contriving and carrying on the work of our redemption, there appeared much of the wisdom of God in a mystery, 1 Cor. ii. 7. Christ, when he was here upon earth, dealt very prudently, to the admiration of all. 

      II. He gives a short prospect both of his humiliation and his exaltation. See here, 1. How he humbled himself: Many were astonished at him, as they were at David when by reason of his sorrows and troubles he became a wonder unto many, Ps. lxxi. 7. Many wondered to see what base usage he met with, how inveterate people were against him, how inhuman, and what indignities were done him: His visage was marred more than any man's when he was buffeted, smitten on the cheek, and crowned with thorns, and hid not his face from shame and spitting. His face was foul with weeping, for he was a man of sorrows; he that really was fairer than the children of men had his face spoiled with the abuses that were done him. Never was man used so barbarously; his form, when he took upon him the form of a servant, was more mean and abject than that of any of the sons of men. Those that saw him said, "Surely never man looked so miserably, a worm and no man," Ps. xxii. 6. The nation abhorred him (ch. xlix. 7), treated him as the off-scouring of all things. Never was sorrow like unto his sorrow. 2. How highly God exalted him, and exalted him because he humbled himself. Three words are used for this (v. 13): He shalt be exalted and extolled and be very high. God shall exalt him, men shall extol him, and with both he shall be very high, higher than the highest, higher than the heavens. He shall prosper in his work, and succeed in it, and that shall raise him very high. (1.) Many nations shall be the better for him, for he shall sprinkle them, and not the Jews only; the blood of sprinkling shall be applied to their consciences, to purify them. He suffered, and died, and so sprinkled many nations; for in his death there was a fountain opened, Zech. xiii. 1. He shall sprinkle many nations by his heavenly doctrine, which shall drop as the rain and distil as the dew. Moses's did so only on one nation (Deut. xxxii. 2), but Christ's on many nations. He shall do it by baptism, which is the washing of the body with pure water, Heb. x. 22. So that this promise had its accomplishment when Christ sent his apostles to disciple all nations, by baptizing or sprinkling them. (2.) The great ones of the nation shall show him respect: Kings shall shut their mouths at him, that is, they shall not open their mouths against him, as they have done, to contradict and blaspheme his sacred oracles; nay, they shall acquiesce in, and be well pleased with, the methods he takes of setting up his kingdom in the world; they shall with great humility and reverence receive his oracles and laws, as those who, when they heard Job's wisdom, after his speech spoke not again, Job xxix. 9, 22. Kings shall see and arise, ch. xlix. 7. (3.) The mystery which was kept secret from the beginning of the world shall by him be made known to all nations for the obedience of faith, as the apostle speaks, Rom. xvi. 25, 26. That which had not been told them shall they see; the gospel brings to light things new and unheard of, which will awaken the attention and engage the reverence of kings and kingdoms. This is applied to the preaching of the gospel in the Gentile world, Rom. xv. 21. These words are there quoted according to the Septuagint translation: To whom he was not spoken of they shall see, and those that have not heard shall understand. As the things revealed had long been kept secret, so the persons to whom they were revealed had long been kept in the dark; but now they shall see and consider the glory of God shining in the face of Christ, which before they had not been told of--they had not heard. That shall be discovered to them by the gospel of Christ which could never be told them by all the learning of their philosophers, or the art of their diviners, or any of their pagan oracles. Much had been said in the Old Testament concerning the Messiah; much had been told them, and they had heard it. But, as the queen of Sheba found concerning Solomon, what they shall see in him, when he comes, shall far exceed what had been told them. Christ disappointed the expectations of those who looked for a Messiah according to their fancies, as the carnal Jews, but outdid theirs who looked for such a Messiah as was promised. According to their faith, nay, and beyond it, it was to them. 

Ézsaiás 53:1:

 The Humiliation of the Messiah. B. C. 706. 

      1 Who hath believed our report? and to whom is the arm of the LORD revealed?   2 For he shall grow up before him as a tender plant, and as a root out of a dry ground: he hath no form nor comeliness; and when we shall see him, there is no beauty that we should desire him.   3 He is despised and rejected of men; a man of sorrows, and acquainted with grief: and we hid as it were our faces from him; he was despised, and we esteemed him not. 

      The prophet, in the close of the former chapter, had foreseen and foretold the kind reception which the gospel of Christ should find among the Gentiles, that nations and their kings should bid it welcome, that those who had not seen him should believe in him; and though they had not any prophecies among them of gospel grace, which might raise their expectations, and dispose them to entertain it, yet upon the first notice of it they should give it its due weight and consideration. Now here he foretels, with wonder, the unbelief of the Jews, notwithstanding the previous notices they had of the coming of the Messiah in the Old Testament and the opportunity they had of being personally acquainted with him. Observe here, 

      I. The contempt they put upon the gospel of Christ, v. 1. The unbelief of the Jews in our Saviour's time is expressly said to be the fulfilling of this word, John xii. 38. And it is applied likewise to the little success which the apostles' preaching met with among Jews and Gentiles, Rom. x. 16. Note, 1. Of the many that hear the report of the gospel there are few, very few, that believe it. It is reported openly and publicly, not whispered in a corner, or confined to the schools, but proclaimed to all; and it is so faithful a saying, and so well worthy of all acceptation, that one would think it should be universally received and believed. But it is quite otherwise; few believed the prophets who spoke before of Christ; when he came himself none of the rulers nor of the Pharisees followed him, and but here and there one of the common people; and, when the apostles carried this report all the world over, some in every place believed, but comparatively very few. To this day, of the many that profess to believe this report, there are few that cordially embrace it and submit to the power of it. 2. Therefore people believe not the report of the gospel, because the arm of the Lord is not revealed to them; they do not discern, nor will be brought to acknowledge, that divine power which goes along with the word. The arm of the Lord is made bare (as was said, ch. lii. 10) in the miracles that were wrought to confirm Christ's doctrine, in the wonderful success of it, and its energy upon the conscience; though it is a still voice, it is a strong one; but they do not perceive this, nor do they experience in themselves that working of the Spirit which makes the word effectual. They believe not the gospel because, by rebelling against the light they had, they had forfeited the grace of God, which therefore he justly denied them and withheld from them, and for want of that they believed not. 3. This is a thing we ought to be much affected with; it is to be wondered at, and greatly lamented, and ministers may go to God and complain of it to him, as the prophet here. What a pity is it that such rich grace should be received in vain, that precious souls should perish at the pool's side, because they will not step in and be healed! 

      II. The contempt they put upon the person of Christ because of the meanness of his appearance, v. 2, 3. This seems to come in as a reason why they rejected his doctrine, because they were prejudiced against his person. When he was on earth many that heard him preach, and could not but approve of what they heard, would not give it any regard or entertainment, because it came from one that made so small a figure and had no external advantages to recommend him. Observe here, 

      1. The low condition he submitted to, and how he abased and emptied himself. The entry he made into the world, and the character he wore in it, were no way agreeable to the ideas which the Jews had formed of the Messiah and their expectations concerning him, but quite the reverse. (1.) It was expected that his extraction would be very great and noble. He was to be the Son of David, of a family that had a name like to the names of the great men that were in the earth, 2 Sam. vii. 9. But he sprang out of this royal and illustrious family when it was reduced and sunk, and Joseph, that son of David, who was his supposed father, was but a poor carpenter, perhaps a ship-carpenter, for most of his relations were fishermen. This is here meant by his being a root out of a dry ground, his being born of a mean and despicable family, in the north, in Galilee, of a family out of which, like a dry and desert ground, nothing green, nothing great, was expected, in a country of such small repute that it was thought no good thing could come out of it. His mother, being a virgin, was as dry ground, yet from her he sprang who is not only fruit, but root. The seed on the stony ground had no root; but, though Christ grew out of a dry ground, he is both the root and the offspring of David, the root of the good olive. (2.) It was expected that he should make a public entry, and come in pomp and with observation; but, instead of that, he grew up before God, not before men. God had his eye upon him, but men regarded him not: He grew up as a tender plant, silently and insensibly, and without any noise, as the corn, that tender plant, grows up, we know not how, Mark iv. 27. Christ rose as a tender plant, which, one would have thought, might easily be crushed, or might be nipped in one frosty night. The gospel of Christ, in its beginning, was as a grain of mustard-seed, so inconsiderable did it seem, Matt. xiii. 31, 32. (3.) It was expected that he should have some uncommon beauty in his face and person, which should charm the eye, attract the heart, and raise the expectations of all that saw him. But there was nothing of this kind in him; not that he was in the least deformed or misshapen, but he had no form nor comeliness, nothing extraordinary, which one might have thought to meet with in the countenance of an incarnate deity. Those who saw him could not see that there was any beauty in him that they should desire him, nothing in him more than in another beloved, Cant. v. 9. Moses, when he was born, was exceedingly fair, to such a degree that it was looked upon as a happy presage, Acts vii. 20; Heb. xi. 23. David, when he was anointed, was of a beautiful countenance, and goodly to look to, 1 Sam. xvi. 12. But our Lord Jesus had nothing of that to recommend him. Or it may refer not so much to his person as to the manner of his appearing in the world, which had nothing in it of sensible glory. His gospel is preached, not with the enticing words of man's wisdom, but with all plainness, agreeable to the subject. (4.) It was expected that he should live a pleasant life, and have a full enjoyment of all the delights of the sons and daughters of men, which would have invited all sorts to him; but, on the contrary, he was a man of sorrows and acquainted with grief. It was not only his last scene that was tragical, but his whole life was so, not only mean, but miserable, -------- but one continued chain
Of labour, sorrow, and consuming pain.             SIR R. BLACKMORE. 

      Thus, being made sin for us, he underwent the sentence sin had subjected us to, that we should eat in sorrow all the days of our life (Gen. iii. 17), and thereby relaxed much of the rigour and extremity of the sentence as to us. His condition was, upon many accounts, sorrowful. He was unsettled, had not where to lay his head, lived upon alms, was opposed and menaced, and endured the contradiction of sinners against himself. His spirit was tender, and he admitted the impressions of sorrow. We never read that he laughed, but often that he wept. Lentulus, in his epistle to the Roman senate concerning Jesus, says, "he was never seen to laugh;" and so worn and macerated was he with continual grief that when he was but a little above thirty years of age he was taken to be nearly fifty, John viii. 57. Grief was his intimate acquaintance; for he acquainted himself with the grievances of others, and sympathized with them, and he never set his own at a distance; for in his transfiguration he talked of his own decease, and in his triumph he wept over Jerusalem. Let us look unto him and mourn. 

      2. The low opinion that men had of him, upon this account. Being generally apt to judge of persons and things by the sight of the eye, and according to outward appearance, they saw no beauty in him that they should desire him. There was a great deal of true beauty in him, the beauty of holiness and the beauty of goodness, enough to render him the desire of all nations; but the far greater part of those among whom he lived, and conversed, saw none of this beauty, for it was spiritually discerned. Carnal hearts see no excellency in the Lord Jesus, nothing that should induce them to desire an acquaintance with him or interest in him. Nay, he is not only not desired, but he is despised and rejected, abandoned and abhorred, a reproach of men, an abject, one that men were shy of keeping company with and had not any esteem for, a worm and no man. He was despised as a mean man, rejected as a bad man. He was the stone which the builders refused; they would not have him to reign over them. Men, who should have had so much reason as to understand things better, so much tenderness as not to trample upon a man in misery--men whom he came to seek and save rejected him: "We hid as it were our faces from him, looked another way, and his sufferings were as nothing to us; though never sorrow was like unto his sorrow. Nay, we not only behaved as having no concern for him, but as loathing him, and having him in detestation." It may be read, He hid as it were his face from us, concealed the glory of his majesty, and drew a veil over it, and therefore he was despised and we esteemed him not, because we could not see through that veil. Christ having undertaken to make satisfaction to the justice of God for the injury man had done him in his honour by sin (and God cannot be injured except in his honour), he did it not only by divesting himself of the glories due to an incarnate deity, but by submitting himself to the disgraces due to the worst of men and malefactors; and thus by vilifying himself he glorified his Father: but this is a good reason why we should esteem him highly, and study to do him honour; let him be received by us whom men rejected. 

Ézsaiás 53:4:

 The Humiliation of the Messiah. B. C. 706. 

      4 Surely he hath borne our griefs, and carried our sorrows: yet we did esteem him stricken, smitten of God, and afflicted.   5 But he was wounded for our transgressions, he was bruised for our iniquities: the chastisement of our peace was upon him; and with his stripes we are healed.   6 All we like sheep have gone astray; we have turned every one to his own way; and the LORD hath laid on him the iniquity of us all.   7 He was oppressed, and he was afflicted, yet he opened not his mouth: he is brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he openeth not his mouth.   8 He was taken from prison and from judgment: and who shall declare his generation? for he was cut off out of the land of the living: for the transgression of my people was he stricken.   9 And he made his grave with the wicked, and with the rich in his death; because he had done no violence, neither was any deceit in his mouth. 

      In these verses we have, 

      I. A further account of the sufferings of Christ. Much was said before, but more is said here, of the very low condition to which he abased and humbled himself, to which he became obedient even to the death of the cross. 1. He had griefs and sorrows; being acquainted with them, he kept up the acquaintance, and did not grow shy, no, not of such melancholy acquaintance. Were griefs and sorrows allotted him? He bore them, and blamed not his lot; he carried them, and did neither shrink from them, nor sink under them. The load was heavy and the way long, and yet he did not tire, but persevered to the end, till he said, It is finished. 2. He had blows and bruises; he was stricken, smitten, and afflicted. His sorrows bruised him; he felt pain and smart from them; they touched him in the most tender part, especially when God was dishonoured, and when he forsook him upon the cross. All along he was smitten with the tongue, when he was cavilled at and contradicted, put under the worst of characters, and had all manner of evil said against him. At last he was smitten with the hand, with blow after blow. 3. He had wounds and stripes. He was scourged, not under the merciful restriction of the Jewish law, which allowed not above forty stripes to be given to the worst of male factors, but according to the usage of the Romans. And his scourging, doubtless, was the more severe because Pilate intended it as an equivalent for his crucifixion, and yet it proved a preface to it. He was wounded in his hands, and feet, and side. Though it was so ordered that not a bone of him should be broken, yet he had scarcely in any part a whole skin (how fond soever we are to sleep in one, even when we are called out to suffer for him), but from the crown of his head, which was crowned with thorns, to the soles of his feet, which were nailed to the cross, nothing appeared but wounds and bruises. 4. He was wronged and abused (v. 7): He was oppressed, injuriously treated and hardly dealt with. That was laid to his charge which he was perfectly innocent of, that laid upon him which he did not deserve, and in both he was oppressed and injured. He was afflicted both in mind and body; being oppressed, he laid it to heart, and, though, he was patient, was not stupid under it, but mingled his tears with those of the oppressed, that have no comforter, because on the side of the oppressors there is power, Eccl. iv. 1. Oppression is a sore affliction; it has made many a wise man mad (Eccl. vii. 7); but our Lord Jesus, though, when he was oppressed, he was afflicted, kept possession of his own soul. 5. He was judged and imprisoned, as is implied in his being taken from prison and judgment, v. 8. God having made him sin for us, he was proceeded against as a malefactor; he was apprehended and taken into custody, and made a prisoner; he was judge, accused, tried, and condemned, according to the usual forms of law: God filed a process against him, judged him in pursuance of that process, and confined him in the prison of the grave, at the door of which a stone was rolled and sealed. 6. He was cut off by an untimely death from the land of the living, though he lived a most useful life, did so many good works, and they were all such that one would be apt to think it was for some of them that they stoned him. He was stricken to death, to the grave which he made with the wicked (for he was crucified between two thieves, as if he had been the worst of the three) and yet with the rich, for he was buried in a sepulchre that belonged to Joseph, an honourable counsellor. Though he died with the wicked, and according to the common course of dealing with criminals should have been buried with them in the place where he was crucified, yet God here foretold, and Providence so ordered it, that he should make his grave with the innocent, with the rich, as a mark of distinction put between him and those that really deserved to die, even in his sufferings. 

      II. A full account of the meaning of his sufferings. It was a very great mystery that so excellent a person should suffer such hard things; and it is natural to ask with amazement, "How came it about? What evil had he done?" His enemies indeed looked upon him as suffering justly for his crimes; and, though they could lay nothing to his charge, they esteemed him stricken, smitten of God, and afflicted, v. 4. Because they hated him, and persecuted him, they thought that God did, that he was his enemy and fought against him; and therefore they were the more enraged against him, saying, God has forsaken him; persecute and take him, Ps. lxxi. 11. Those that are justly smitten are smitten of God, for by him princes decree justice; and so they looked upon him to be smitten, justly put to death as a blasphemer, a deceiver, and an enemy to Cæsar. Those that saw him hanging on the cross enquired not into the merits of his cause, but took it for granted that he was guilty of every thing laid to his charge and that therefore vengeance suffered him not to live. Thus Job's friends esteemed him smitten of God, because there was something uncommon in his sufferings. It is true he was smitten of God, v. 10 (or, as some read it, he was God's smitten and afflicted, the Son of God, though smitten and afflicted), but not in the sense in which they meant it; for, though he suffered all these things, 

      1. He never did any thing in the least to deserve this hard usage. Whereas he was charged with perverting the nation, and sowing sedition, it was utterly false; he had done no violence, but went about doing good. And, whereas he was called that deceiver, he never deserved that character; for there was no deceit in his mouth (v. 9), to which the apostle refers, 1 Pet. ii. 22. He did no sin, neither was guile found in his mouth. He never offended either in word or deed, nor could any of his enemies take up that challenge of his, Which of you convinceth me of sin? The judge that condemned owned he found no fault in him, and the centurion that executed him professed that certainly he was a righteous man. 

      2. He conducted himself under his sufferings so as to make it appear that he did not suffer as an evil-doer; for, though he was oppressed and afflicted, yet he opened not his mouth (v. 7), no, not so much as to plead his own innocency, but freely offered himself to suffer and die for us, and objected nothing against it. This takes away the scandal of the cross, that he voluntarily submitted to it, for great and holy ends. By his wisdom he could have evaded the sentence, and by his power have resisted the execution; but thus it was written, and thus it behoved him to suffer. This commandment he received from his Father, and therefore he was led as a lamb to the slaughter, without any difficulty or reluctance (he is the Lamb of God); and as a sheep is dumb before the shearers, nay, before the butchers, so he opened not his mouth, which denotes not only his exemplary patience under affliction (Ps. xxxix. 9), and his meekness under reproach (Ps. xxxviii. 13), but his cheerful compliance with his Father's will. Not my will, but thine be done. Lo, I come. By this will we are sanctified, his making his own soul, his own life, an offering for our sin. 

      3. It was for our good, and in our stead, that Jesus Christ suffered. This is asserted here plainly and fully, and in a very great variety of emphatical expressions. 

      (1.) It is certain that we are all guilty before God. We have all sinned, and have come short of the glory of God (v. 6): All we like sheep have gone astray, one as well as another. The whole race of mankind lies under the stain of original corruption, and every particular person stands charged with many actual transgressions. We have all gone astray from God our rightful owner, alienated ourselves from him, from the ends he designed us to move towards and the way he appointed us to move in. We have gone astray like sheep, which are apt to wander, and are unapt, when they have gone astray, to find the way home again. That is our true character; we are bent to backslide from God, but altogether unable of ourselves to return to him. This is mentioned not only as our infelicity (that we go astray from the green pastures and expose ourselves to the beasts of prey), but as our iniquity. We affront God in going astray from him, for we turn aside every one to his own way, and thereby set up ourselves, and our own will, in competition with God and his will, which is the malignity of sin. Instead of walking obediently in God's way, we have turned wilfully and stubbornly to our own way, the way of our own heart, the way that our own corrupt appetites and passions lead us to. We have set up for ourselves, to be our own masters, our own carvers, to do what we will and have what we will. Some think it intimates our own evil way, in distinction from the evil way of others. Sinners have their own iniquity, their beloved sin, which does most easily beset them, their own evil way, that they are particularly fond of and bless themselves in. 

      (2.) Our sins are our sorrows and our griefs (v. 4), or, as it may be read, our sicknesses and our wounds: the LXX. reads it, our sins; and so the apostle, 1 Pet. ii. 24. Our original corruptions are the sickness and disease of the soul, an habitual indisposition; our actual transgressions are the wounds of the soul, which put conscience to pain, if it be not seared and senseless. Or our sins are called our griefs and sorrows because all our griefs and sorrows are owing to our sins and our sins deserve all our griefs and sorrows, even those that are most extreme and everlasting. 

      (3.) Our Lord Jesus was appointed and did undertake to make satisfaction for our sins and so to save us from the penal consequences of them. [1.] He was appointed to do it, by the will of his Father; for the Lord has laid on him the iniquity of us all. God chose him to be the Saviour of poor sinners and would have him to save them in this way, by bearing their sins and the punishment of them; not the idem--the same that we should have suffered, but the tantundem--that which was more than equivalent for the maintaining of the honour of the holiness and justice of God in the government of the world. Observe here, First, In what way we are saved from the ruin to which by sin we had become liable--by laying our sins on Christ, as the sins of the offerer were laid upon the sacrifice and those of all Israel upon the head of the scape-goat. Our sins were made to meet upon him (so the margin reads it); the sins of all that he was to save, from every place and every age, met upon him, and he was met with for them. They were made to fall upon him (so some read it) as those rushed upon him that came with swords and staves to take him. The laying of our sins upon Christ implies the taking of them off from us; we shall not fall under the curse of the law if we submit to the grace of the gospel. They were laid upon Christ when he was made sin (that is, a sin-offering) for us, and redeemed us from the curse of the law by being made a curse for us; thus he put himself into a capacity to make those easy that come to him heavily laden under the burden of sin. See Ps. xl. 6-12. Secondly, By whom this was appointed. It was the Lord that laid our iniquities on Christ; he contrived this way of reconciliation and salvation, and he accepted of the vicarious satisfaction Christ was to make. Christ was delivered to death by the determinate counsel and foreknowledge of God. None but God had power to lay our sins upon Christ, both because the sin was committed against him and to him the satisfaction was to be made, and because Christ, on whom the iniquity was to be laid, was his own Son, the Son of his love, and his holy child Jesus, who himself knew no sin. Thirdly, For whom this atonement was to be made. It was the iniquity of us all that was laid on Christ; for in Christ there is a sufficiency of merit for the salvation of all, and a serious offer made of that salvation to all, which excludes none that do not exclude themselves. It intimates that this is the one only way of salvation. All that are justified are justified by having their sins laid on Jesus Christ, and, though they were ever so many, he is able to bear the weight of them all. [2.] He undertook to do it. God laid upon him our iniquity; but did he consent to it? Yes, he did; for some think that the true reading of the next words (v. 7) is, It was exacted, and he answered; divine justice demanded satisfaction for our sins, and he engaged to make the satisfaction. He became our surety, not as originally bound with us, but as bail to the action: "Upon me be the curse, my Father." And therefore, when he was seized, he stipulated with those into whose hands he surrendered himself that that should be his disciples' discharge: If you seek me, let these go their way, John xviii. 8. By his own voluntary undertaking he made himself responsible for our debt, and it is well for us that he was responsible. Thus he restored that which he took not away. 

      (4.) Having undertaken our debt, he underwent the penalty. Solomon says: He that is surety for a stranger shall smart for it. Christ, being surety for us, did smart for it. [1.] He bore our griefs and carried our sorrows, v. 4. He not only submitted to the common infirmities of human nature, and the common calamities of human life, which sin had introduced, but he underwent the extremities of grief, when he said, My soul is exceedingly sorrowful. He made the sorrows of this present time heavy to himself, that he might make them light and easy for us. Sin is the wormwood and the fall in the affliction and the misery. Christ bore our sins, and so bore our griefs, bore them off us, that we should never be pressed above measure. This is quoted (Matt. viii. 17) with application to the compassion Christ had for the sick that came to him to be cured and the power he put forth to cure them. [2.] He did this by suffering for our sins (v. 5): He was wounded for our transgressions, to make atonement for them and to purchase for us the pardon of them. Our sins were the thorns in his head, the nails in his hands and feet, the spear in his side. Wounds and bruises were the consequences of sin, what we deserved and what we had brought upon ourselves, ch. i. 6. That these wounds and bruises, though they are painful, may not be mortal, Christ was wounded for our transgressions, was tormented or pained (the word is used for the pains of a woman in travail) for our revolts and rebellions. He was bruised, or crushed, for our iniquities; they were the procuring cause of his death. To the same purport is v. 8, for the transgression of my people was he smitten, the stroke was upon him that should have been upon us; and so some read it, He was cut off for the iniquity of my people, unto whom the stroke belonged, or was due. He was delivered to death for our offences, Rom. iv. 25. Hence it is said to be according to the scriptures, according to this scripture, that Christ died for our sins, 1 Cor. xv. 3. Some read this, by the transgressions of my people; that is, by the wicked hands of the Jews, who were, in profession, God's people, he was stricken, was crucified and slain, Acts ii. 23. But, doubtless, we are to take it in the former sense, which is abundantly confirmed by the angel's prediction of the Messiah's undertaking, solemnly delivered to Daniel, that he shall finish transgression, make an end of sin, and make reconciliation for iniquity, Dan. ix. 24. 

      (5.) The consequence of this to us is our peace and healing, v. 5. [1.] Hereby we have peace: The chastisement of our peace was upon him; he, by submitting to these chastisements, slew the enmity, and settled an amity, between God and man; he made peace by the blood of his cross. Whereas by sin we had become odious to God's holiness and obnoxious to his justice, through Christ God is reconciled to us, and not only forgives our sins and saves us from ruin, but takes us into friendship and fellowship with himself, and thereby peace (that is, all good) comes unto us, Col. i. 20. He is our peace, Eph. ii. 14. Christ was in pain that we might be at ease; he gave satisfaction to the justice of God that we might have satisfaction in our own minds, might be of good cheer, knowing that through him our sins are forgiven us. [2.] Hereby we have healing; for by his stripes we are healed. Sin is not only a crime, for which we were condemned to die and which Christ purchased for us the pardon of, but it is a disease, which tends directly to the death of our souls and which Christ provided for the cure of. By his stripes (that is, the sufferings he underwent) he purchased for us the Spirit and grace of God to mortify our corruptions, which are the distempers of our souls, and to put our souls in a good state of health, that they may be fit to serve God and prepared to enjoy him. And by the doctrine of Christ's cross, and the powerful arguments it furnishes us with against sin, the dominion of sin is broken in us and we are fortified against that which feeds the disease. 

      (6.) The consequence of this to Christ was his resurrection and advancement to perpetual honour. This makes the offence of the cross perfectly to cease; he yielded himself to die as a sacrifice, as a lamb, and, to make it evident that the sacrifice he offered of himself was accepted, we are told here, v. 8, [1.] That he was discharged: He was taken from prison and from judgment; whereas he was imprisoned in the grave under a judicial process, lay there under an arrest for our debt, and judgment seemed to be given against him, he was by an express order from heaven taken out of the prison of the grave, an angel was sent on purpose to roll away the stone and set him at liberty, by which the judgment given against him was reversed and taken off; this redounds not only to his honour, but to our comfort; for, being delivered for our offences, he was raised again for our justification. That discharge of the bail amounted to a release of the debt. [2.] That he was preferred: Who shall declare his generation? his age, or continuance (so the word signifies), the time of his life? He rose to die no more; death had no more dominion over him. He that was dead is alive, and lives for evermore; and who can describe that immortality to which he rose, or number the years and ages of it? And he is advanced to this eternal life because for the transgression of his people he became obedient to death. We may take it as denoting the time of his usefulness, as David is said to serve his generation, and so to answer the end of living. Who can declare how great a blessing Christ by his death and resurrection will be to the world? Some by his generation understand his spiritual seed: Who can count the vast numbers of converts that shall by the gospel be begotten to him, like the dew of the morning? When thus exalted he shall live to see
A numberless believing progeny
Of his adopted sons; the godlike race
Exceed the stars that heav'n's high arches grace.             SIR R. BLACKMORE. 

      Of this generation of his let us pray, as Moses did for Israel, The Lord God of our fathers make them a thousand times so many more as they are, and bless them as he has promised them, Deut. i. 11. 

Ézsaiás 53:10:

 The Exaltation of the Messiah; The Triumph of the Messiah. B. C. 706. 

      10 Yet it pleased the LORD to bruise him; he hath put him to grief: when thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days, and the pleasure of the LORD shall prosper in his hand.   11 He shall see of the travail of his soul, and shall be satisfied: by his knowledge shall my righteous servant justify many; for he shall bear their iniquities.   12 Therefore will I divide him a portion with the great, and he shall divide the spoil with the strong; because he hath poured out his soul unto death: and he was numbered with the transgressors; and he bare the sin of many, and made intercession for the transgressors. 

      In the foregoing verses the prophet had testified very particularly of the sufferings of Christ, yet mixing some hints of the happy issue of them; here he again mentions his sufferings, but largely foretels the glory that should follow. We may observe, in these verses, 

      I. The services and sufferings of Christ's state of humiliation. Come, and see how he loved us, see what he did for us. 

      1. He submitted to the frowns of Heaven (v. 10): Yet it pleased the Lord to bruise him, to put him to pain, or torment, or grief. The scripture nowhere says that Christ is his sufferings underwent the wrath of God; but it says here, (1.) That the Lord bruised him, not only permitted men to bruise him, but awakened his own sword against him, Zech. xiii. 7. They esteemed him smitten of God for some very great sin of his own (v. 4); now it was true that he was smitten of God, but it was for our sin; the Lord bruised him, for he did not spare him, but delivered him up for us all, Rom. viii. 32. He it was that put the bitter cup into his hand, and obliged him to drink it (John xviii. 11), having laid upon him our iniquity. He it was that made him sin and a curse for us, and turned to ashes all his burnt-offering, in token of the acceptance of it, Ps. xx. 3. (2.) That he bruised him so as to put him to grief. Christ accommodated himself to this dispensation, and received the impressions of grief from his Father's delivering him up; and he was troubled to such a degree that it put him into an agony, and he began to be amazed and very heavy. (3.) It pleased the Lord to do this. He determined to do it; it was the result of an eternal counsel; and he delighted in it, as it was an effectual method for the salvation of man and the securing and advancing of the honour of God. 

      2. He substituted himself in the room of sinners, as a sacrifice. He made his soul an offering for sin; he himself explains this (Matt. xx. 28), that he came to give his life a ransom for many. When men brought bulls and goats as sacrifices for sin they made them offerings, for they had an interest in them, God having put them under the feet of man. But Christ made himself an offering; it was his own act and deed. We could not put him in our stead, but he put himself, and said, Father, into thy hands I commit my spirit, in a higher sense than David said, or could say it. "Father, I commit my soul to thee, I deposit it in thy hands, as the life of a sacrifice and the price of pardons." Thus he shall bear the iniquities of the many that he designed to justify (v. 11), shall take away the sin of the world by taking it upon himself, John i. 29. This mentioned again (v. 12): He bore the sin of many, who, if they had borne it themselves, would have been sunk by it to the lowest hell. See how this dwelt upon; for, whenever we think of the sufferings of Christ, we must see him in them bearing our sin. 

      3. He subjected himself to that which to us is the wages of sin (v. 12): He has poured out his soul unto death, poured it out as water, so little account did he make of it, when the laying of it down was the appointed means of our redemption and salvation. He loved not his life unto the death, and his followers, the martyrs, did likewise, Rev. xii. 11. Or, rather, he poured it out as a drink-offering, to make his sacrifice complete, poured it out as wine, that his blood might be drink indeed, as his flesh is meat indeed to all believers. There was not only a colliquation of his body in his sufferings (Ps. xxii. 14, I am poured out like water), but a surrender of his spirit; he poured out that, even unto death, though he is the Lord of life. 

      4. He suffered himself to be ranked with sinners, and yet offered himself to be an intercessor for sinners, v. 12. (1.) It was a great aggravation of his sufferings that he was numbered with transgressors, that he was not only condemned as a malefactor, but executed in company with two notorious malefactors, and he in the midst, as if he had been the worst of the three, in which circumstance of his suffering, the evangelist tells us, this prophecy was fulfilled, Mark xv. 27, 28. Nay, the vilest malefactor of all, Barabbas, who was a traitor, a thief, and a murderer, was put in election with him for the favour of the people, and carried it; for they would not have Jesus released, but Barabbas. In his whole life he was numbered among the transgressors; for he was called and accounted a sabbath-breaker, a drunkard, and a friend to publicans and sinners. (2.) It was a great commendation of his sufferings, and redounded very much to his honour, that in his sufferings he made intercession for the transgressors, for those that reviled and crucified him; for he prayed, Father, forgive them, thereby showing, not only that he forgave them, but that he was now doing that upon which their forgiveness, and the forgiveness of all other transgressors, were to be founded. That prayer was the language of his blood, crying, not for vengeance, but for mercy, and therein it speaks better things than that of Abel, even for those who with wicked hands shed it. 

      II. The grace and glories of his state of exaltation; and the graces he confers on us are not the least of the glories conferred on him. These are secured to him by the covenant of redemption, which these verses give us some idea of. He promises to make his soul an offering for sin, consents that the Father shall deliver him up, and undertakes to bear the sin of many, in consideration of which the Father promises to glorify him, not only with the glory he had, as God, before the world was (John xvii. 5), but with the glories of the Mediator. 

      1. He shall have the glory of an everlasting Father. Under this title he was brought into the world (ch. ix. 6), and he shall not fail to answer the title when he goes out of the world. This was the promise made to Abraham (who herein was a type of Christ), that he should be the father of many nations and so be the heir of the world, Rom. iv. 13, 17. As he was the root of the Jewish church, and the covenant was made with him and his seed, so is Christ of the universal church and with him and his spiritual seed is the covenant of grace made, which is grounded upon and grafted in the covenant of redemption, which here we have some of the glorious promises of. It is promised, 

      (1.) That the Redeemer shall have a seed to serve him and to bear up his name, Ps. xxii. 30. True believers are the seed of Christ; the Father gave them to him to be so, John xvii. 6. He died to purchase and purify them to himself, fell to the ground as a corn of wheat, that he might bring forth much fruit, John xii. 24. The word, that incorruptible see, of which they are born again, is his word; the Spirit, the great author of their regeneration, is his Spirit; and it is his image that is impressed upon them. 

      (2.) That he shall live to see his seed. Christ's children have a living Father, and because he lives they shall live also, for he is their life. Though he died, he rose again, and left not his children orphans, but took effectual care to secure to them the spirit, the blessing, and the inheritance of sons. He shall see a great increase of them; the word is plural, He shall see his seeds, multitudes of them, so many that they cannot be numbered. 

      (3.) That he shall himself continue to take care of the affairs of this numerous family: He shall prolong his days. Many, when they see their seed, their seed's seed, wish to depart in peace; but Christ will not commit the care of his family to any other, no, he shall himself live long, and of the increase of his government and peace there shall be no end, for he ever lives. Some refer it to believers: He shall see a seed that shall prolong its days, agreeing with Ps. lxxxix. 29, 36, His seed shall endure for ever. While the world stands Christ will have a church in it, which he himself will be the life of. 

      (4.) That his great undertaking shall be successful and shall answer expectation: The pleasure of the Lord shall prosper in his hand. God's purposes shall take effect, and not one iota or tittle of them shall fail. Note, [1.] The work of man's redemption is in the hands of the Lord Jesus, and it is in good hands. It is well for us that it is in his, for our own hands are not sufficient for us, but he is able to save to the uttermost. It is in his hands who upholds all things. [2.] It is the good pleasure of the Lord, which denotes not only his counsel concerning it, but his complacency in it; and therefore God loved him, and was well pleased in him, because he undertook to lay down his life for the sheep. [3.] It has prospered hitherto, and shall prosper, whatever obstructions or difficulties have been, or may be, in the way of it. Whatever is undertaken according to God's pleasure shall prosper, ch. xlvi. 10. Cyrus, a type of Christ, shall perform all God's pleasure (ch. xliv. 28), and therefore, no doubt, Christ shall. Christ was so perfectly well qualified for his undertaking, and prosecuted it with so much vigour, and it was from first to last so well devised, that it could not fail to prosper, to the honour of his Father and the salvation of all his seed. 

      (5.) That he shall himself have abundant satisfaction in it (v. 11): He shall see of the travail of his soul, and shall be satisfied. He shall see it beforehand (so it may be understood); he shall with the prospect of his sufferings have a prospect of the fruit, and he shall be satisfied with the bargain. He shall see it when it is accomplished in the conversion and salvation of poor sinners. Note, [1.] Our Lord Jesus was in travail of soul for our redemption and salvation, in great pain, but with longing desire to be delivered, and all the pains and throes he underwent were in order to it and hastened it on. [2.] Christ does and will see the blessed fruit of the travail of his soul in the founding and building up of his church and the eternal salvation of all that were given him. He will not come short of his end in any part of his work, but will himself see that he has not laboured in vain. [3.] The salvation of souls is a great satisfaction to the Lord Jesus. He will reckon all his pains well bestowed, and himself abundantly recompensed, if the many sons be by him brought through grace to glory. Let him have this, and he has enough. God will be glorified, penitent believers will be justified, and then Christ will be satisfied. Thus, in conformity to Christ, it should be a satisfaction to us if we can do any thing to serve the interests of God's kingdom in the world. Let it always be our meat and drink, as it was Christ's, to do God's will. 

      2. He shall have the glory of bringing in an everlasting righteousness; for so it was foretold concerning him, Dan. ix. 24. And here, to the same purport, By his knowledge (the knowledge of him, and faith in him) shall my righteous servant justify many; for he shall bear the sins of many, and so lay a foundation for our justification from sin. Note, (1.) The great privilege that flows to us from the death of Christ is justification from sin, our being acquitted from that guilt which alone can ruin us, and accepted into God's favour, which alone can make us happy. (2.) Christ, who purchased our justification for us, applies it to us, by his intercession made for us, his gospel preached to us, and his Spirit witnessing in us. The Son of man had power even on earth to forgive sin. (3.) There are many whom Christ justifies, not all (multitudes perish in their sins), yet many, even as many as he gave his life a ransom for, as many as the Lord our God shall call. He shall justify not here and there one that is eminent and remarkable, but those of the many, the despised multitude. (4.) It is by faith that we are justified, by our consent to Christ and the covenant of grace; in this way we are saved, because thus God is most glorified, free grace most advanced, self most abased, and our happiness most effectually secured. (5.) Faith is the knowledge of Christ, and without knowledge there can be no true faith. Christ's way of gaining the will and affections is by enlightening the understanding and bringing that unfeignedly to assent to divine truths. (6.) That knowledge of Christ, and that faith in him, by which we are justified, have reference to him both as a servant to God and as a surety for us. [1.] As one that is employed for God to pursue his designs and secure and advance the interests of his glory. "He is my righteous servant, and as such justifies men." God has authorized and appointed him to do it; it is according to God's will and for his honour that he does it. He is himself righteous, and of his righteousness have all we received. He that is himself righteous (for he could not have made atonement for our sin if he had had any sin of his own to answer for) is made of God to us righteousness, the Lord our righteousness. [2.] As one that has undertaken for us. We must know him, and believe in him, as one that bore our iniquities--saved us from sinking under the load by taking it upon himself. 

      3. He shall have the glory of obtaining an incontestable victory and universal dominion, v. 12. Because he has done all these good services, therefore will I divide him a portion with the great, and, according to the will of the Father, he shall divide the spoil with the strong, as a great general, when he has driven the enemy out of the field, takes the plunder of it for himself and his army, which is both an unquestionable evidence of the victory and a recompense for all the toils and perils of the battle. Note, (1.) God the Father has engaged to reward the services and sufferings of Christ with great glory: "I will set him among the great, highly exalt him, and give him a name above every name." Great riches are also assigned to him: He shall divide the spoil, shall have abundance of graces and comforts to bestow upon all his faithful soldiers. (2.) Christ comes at his glory by conquest. He has set upon the strong man armed, dispossessed him, and divided the spoil. He has vanquished principalities and powers, sin and Satan, death and hell, the world and the flesh; these are the strong that he has disarmed and taken the spoil of. (3.) Much of the glory with which Christ is recompensed, and the spoil which he has divided, consists in the vast multitudes of willing, faithful, loyal subjects, that shall be brought in to him; for so some read it: I will give many to him, and he shall obtain many for a spoil. God will give him the heathen for his inheritance and the uttermost parts of the earth for his possession, Ps. ii. 8. His dominion shall be from sea to sea. Many shall be wrought upon by the grace of God to give up themselves to him to be ruled, and taught, and saved by him, and hereby he shall reckon himself honoured, and enriched, and abundantly recompensed for all he did and all he suffered. (4.) What God designed for the Redeemer he shall certainly gain the possession of: "I will divide it to him," and immediately it follows, He shall divide it, notwithstanding the opposition that is given to him; for, as Christ finished the work that was given him to do, so God completed the recompence that was promised him for it; for he is both able and faithful. (5.) The spoil which God divided to Christ he divides (it is the same word), he distributes, among his followers; for, when he led captivity captive, he received gifts for men, that he might give gifts to men; for as he has told us (Acts xx. 35) he did himself reckon it more blessed and honourable to give than to receive. Christ conquered for us, and through him we are more than conquerors. He has divided the spoils, the fruits of his conquest, to all that are his: let us therefore cast in our lot among them.

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

Ézsaiás 52:13:

13-15 Here begins that wonderful, minute, and faithful description of the office, character, and glory of the Messiah, which has struck conviction to many of the most hardened unbelievers. Christ is Wisdom itself; in the work of our redemption there appeared the wisdom of God in a mystery. Those that saw him, said, Surely never man looked so miserable: never was sorrow like unto his sorrow. But God highly exalted him. That shall be discovered by the gospel of Christ, which could never be told in any other way. And Christ having once shed his blood for sinners, its power still continues. May all opposers see the wisdom of ceasing from their opposition, and be made partakers of the blood of sprinkling, and the baptism of the Holy Ghost; obeying him, and praising his salvation. 

Ézsaiás 53:1:

1-3 No where in all the Old Testament is it so plainly and fully prophesied, that Christ ought to suffer, and then to enter into his glory, as in this chapter. But to this day few discern, or will acknowledge, that Divine power which goes with the word. The authentic and most important report of salvation for sinners, through the Son of God, is disregarded. The low condition he submitted to, and his appearance in the world, were not agreeable to the ideas the Jews had formed of the Messiah. It was expected that he should come in pomp; instead of that, he grew up as a plant, silently, and insensibly. He had nothing of the glory which one might have thought to meet with him. His whole life was not only humble as to outward condition, but also sorrowful. Being made sin for us, he underwent the sentence sin had exposed us to. Carnal hearts see nothing in the Lord Jesus to desire an interest in him. Alas! by how many is he still despised in his people, and rejected as to his doctrine and authority! 

Ézsaiás 53:4:

4-9 In these verses is an account of the sufferings of Christ; also of the design of his sufferings. It was for our sins, and in our stead, that our Lord Jesus suffered. We have all sinned, and have come short of the glory of God. Sinners have their beloved sin, their own evil way, of which they are fond. Our sins deserve all griefs and sorrows, even the most severe. We are saved from the ruin, to which by sin we become liable, by laying our sins on Christ. This atonement was to be made for our sins. And this is the only way of salvation. Our sins were the thorns in Christ's head, the nails in his hands and feet, the spear in his side. He was delivered to death for our offences. By his sufferings he purchased for us the Spirit and grace of God, to mortify our corruptions, which are the distempers of our souls. We may well endure our lighter sufferings, if He has taught us to esteem all things but loss for him, and to love him who has first loved us. 

Ézsaiás 53:10:

10-12 Come, and see how Christ loved us! We could not put him in our stead, but he put himself. Thus he took away the sin of the world, by taking it on himself. He made himself subject to death, which to us is the wages of sin. Observe the graces and glories of his state of exaltation. Christ will not commit the care of his family to any other. God's purposes shall take effect. And whatever is undertaken according to God's pleasure shall prosper. He shall see it accomplished in the conversion and salvation of sinners. There are many whom Christ justifies, even as many as he gave his life a ransom for. By faith we are justified; thus God is most glorified, free grace most advanced, self most abased, and our happiness secured. We must know him, and believe in him, as one that bore our sins, and saved us from sinking under the load, by taking it upon himself. Sin and Satan, death and hell, the world and the flesh, are the strong foes he has vanquished. What God designed for the Redeemer he shall certainly possess. When he led captivity captive, he received gifts for men, that he might give gifts to men. While we survey the sufferings of the Son of God, let us remember our long catalogue of transgressions, and consider him as suffering under the load of our guilt. Here is laid a firm foundation for the trembling sinner to rest his soul upon. We are the purchase of his blood, and the monuments of his grace; for this he continually pleads and prevails, destroying the works of the devil.

[Wesley] John Wesley’s Notes on the Bible:

Ézsaiás 52:13:

Behold - This is the beginning of a new prophecy, which is continued from hence to the end of the next chapter. My servant - That it is Christ who is here spoken of, is so evident, that the Chaldee paraphrast, and other ancient, and some later Hebrew doctors, understand it directly of him, and that divers Jews have been convinced and converted to the Christian faith, by the evidence of this prophecy. Prosper - This is fitly put in the first place to prevent those scandals which otherwise might arise from the succeeding passages, which describe his state of humiliation. Very high - Here are three words signifying the same thing to express the height and glory of his exaltation. 

Ézsaiás 52:14:

Astonished - At his humiliation. Thee - At thee, O my servant. His form - Christ, in respect of his birth, breeding, and manner of life, was most obscure and contemptible. His countenance also was so marred with frequent watchings, and fastings, and troubles, that he was thought to be near fifty years old when he was but about thirty, John 8:57, and was farther spoiled with buffetings, and crowning with thorns, and other cruel and despiteful usages. 

Ézsaiás 52:15:

So - His exaltation shall be answerable to his humiliation. Sprinkle - With his word or doctrine; which being often compared to rain or water, may be said to be sprinkled, as it is said to be dropped, Deut 32:2 Ezek 20:46. Kings - Shall be silent before him out of profound humility, reverence, and admiration of his wisdom. For - They shall hear from his mouth many excellent doctrines, which will be new and strange to them. And particularly that comfortable doctrine of the salvation of the Gentiles, which was not only new to them, but strange and incredible to the Jews themselves. 

Ézsaiás 53:1:

Who - Who, not only of the Gentiles, but even of the Jews, will believe the truth of what I say? And this premonition was highly necessary, both to caution the Jews that they should not stumble at this stone, and to instruct the Gentiles that they should not be seduced with their example. The arm - The Messiah, called the arm or power of God, because the almighty power of God was seated in him. Revealed - Inwardly and with power. 

Ézsaiás 53:2:

As a root - And the reason why the Jews will generally reject their Messiah, is, because he shall not come into the world with secular pomp, but he shall grow up, (or spring up, out of the ground) before him, (before the unbelieving Jews, of whom he spake ver.1, and that in the singular number, as here, who were witnesses of his mean original; and therefore despised him) as a tender plant (small and inconsiderable) and as a root, or branch, grows out of a dry, barren ground. No form - His bodily presence shall be mean and contemptible. No beauty - This the prophet speaks in the person of the unbelieving Jews. We - Our people, the Jewish nation. 

Ézsaiás 53:3:

We hid - We scorned to look upon him. 

Ézsaiás 53:4:

Yet - Our people believed that he was thus punished by the just judgment of God. 

Ézsaiás 53:5:

Wounded - Which word comprehends all his pains and punishments. For our iniquities - For the guilt of their sins, which he had voluntarily taken upon himself, and for the expiation of their sins, which was hereby purchased. The chastisement - Those punishments by which our peace, our reconciliation to God, was to be purchased, were laid upon him by God's justice with his own consent. Healed - By his sufferings we are saved from our sins. 

Ézsaiás 53:6:

We - All mankind. Astray - From God. Have turned - In general, to the way of sin, which may well be called a man's own way, because sin is natural to us, inherent in us, born with us; and in particular, to those several paths, which several men chuse, according to their different opinions, and circumstances. Hath laid - Heb. hath made to meet, as all the rivers meet in the sea. The iniquity - Not properly, for he knew no sin; but the punishment of iniquity, as that word is frequently used. That which was due for all the sins of all mankind, which must needs be so heavy a load, that if he had not been God as well as man, he must have sunk under the burden. 

Ézsaiás 53:7:

He opened not - He neither murmured against God, nor reviled men. 

Ézsaiás 53:8:

Taken away - Out of this life. By distress and judgment - By oppression and violence. and a pretence of justice. His generation - His posterity. For his death shall not be unfruitful; when he is raised from the dead, he shall have a spiritual seed, a numberless multitude of those who shall believe in him. Cut off - By a violent death. And this may be added as a reason of the blessing of a numerous posterity conferred upon him, because he was willing to be cut off for the transgression of his people. 

Ézsaiás 53:9:

With the wicked - This was a farther degree of humiliation. He saith, he made his grave, because this was Christ's own act, and he willingly yielded up himself to death and burial. And that which follows, with the wicked, does not denote the sameness of place, as if he should be buried in the same grave with other malefactors, but the sameness of condition. 

Ézsaiás 53:10:

He - God was the principal cause of all his sufferings, tho' mens sins were the deserving cause. When - When thou, O God, shalt have made, thy son a sacrifice, by giving him up to death for the atonement of mens sins. His soul is here put for his life, or for himself. Shall see - He shall have a numerous issue of believers reconciled by God, and saved by his death. Prolong - He shall live and reign with God for ever. The pleasure - God's gracious decree for the salvation of mankind shall be effectually carried on by his ministry and mediation. 

Ézsaiás 53:11:

Shall see - He shall enjoy. The travel - The blessed fruit of all his labours, and sufferings. Satisfied - He shall esteem his own and his father's glory, and the salvation of his people, an abundant recompence. By his knowledge - By the knowledge of him. Justify - Acquit them from the guilt of their sins, and all the dreadful consequences thereof. And Christ is said to justify sinners meritoriously, because he purchases and procures it for us. Many - An innumerable company of all nations. For - For he shall satisfy the justice of God, by bearing the punishment due to their sins. 

Ézsaiás 53:12:

I - God the father. A portion - Which is very commodiously supplied out of the next clause. With the strong - God will give him happy success in his glorious undertaking: he shall conquer all his enemies, and set up his universal and everlasting kingdom in the world. Because - Because he willingly laid down his life. Transgressors - He prayed upon earth for all sinners, and particularly for those that crucified him, and in heaven he still intercedes for them, by a legal demand of those good things which he purchased; by the sacrifice of himself, which, though past, he continually represents to his father, as if it were present.
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�	A felhasznált fordítások forrása egyrészt a The SWORD Project (ld. � HYPERLINK "http://www.crosswire.org/sword"��http://www.crosswire.org/sword�) moduljai — ez általában unicode betűkészlettel működik a héber és görög szövegek esetén —, másrészt a BibliaTéka CD-ROM (Arcanum Digitéka Kft.) program — itt sajnos továbbra sem unicode a betűkészlet, így a héber és görög szöveghez szükség van a BibliaTéka fontjaira. A kivételeknél pedig a forrás külön jelölve. A The SWORD Project esetén a forrásmegjelölés az Install Manager által használt módon történik.


�	Mivel a The SWORD Project kommentármoduljai külföldiül olvashatók (döntő többség angol, kevés német), ezért ezeket ide a legvégére illesztem be, hogy akinek van kedve és/vagy ideje, ezeket is megnézhesse. (Sajnos a Rieger kommentár unicode megoldása problémás, ezért bizonyos karakterek helyett csak egy négyzet jelenik meg. Aki fel kívánja használni, és tud eléggé németül, az reménység szerint kitalálja, milyen betűk maradtak le...) A kommentárokat itt is az Install Manager által használt módon jelölöm.





