Textus:

[Aleppo] Aleppo Codex

1א ומשה היה רעה את צאן יתרו חתנו--כהן מדין וינהג את הצאן אחר המדבר ויבא אל הר האלהים חרבה 2ב וירא מלאך יהוה אליו בלבת אש--מתוך הסנה וירא והנה הסנה בער באש והסנה איננו אכל 3ג ויאמר משה--אסרה נא ואראה את המראה הגדל הזה  מדוע לא יבער הסנה 4ד וירא יהוה כי סר לראות ויקרא אליו אלהים מתוך הסנה ויאמר משה משה--ויאמר הנני 5ה ויאמר אל תקרב הלם של נעליך מעל רגליך--כי המקום אשר אתה עומד עליו אדמת קדש הוא 6ו ויאמר אנכי אלהי אביך אלהי אברהם אלהי יצחק ואלהי יעקב ויסתר משה פניו כי ירא מהביט אל האלהים 7ז ויאמר יהוה ראה ראיתי את עני עמי אשר במצרים ואת צעקתם שמעתי מפני נגשיו כי ידעתי את מכאביו 8ח וארד להצילו מיד מצרים ולהעלתו מן הארץ ההוא אל ארץ טובה ורחבה אל ארץ זבת חלב ודבש--אל מקום הכנעני והחתי והאמרי והפרזי והחוי והיבוסי 9ט ועתה הנה צעקת בני ישראל באה אלי וגם ראיתי את הלחץ אשר מצרים לחצים אתם 10י ועתה לכה ואשלחך אל פרעה והוצא את עמי בני ישראל ממצרים 11יא ויאמר משה אל האלהים מי אנכי כי אלך אל פרעה וכי אוציא את בני ישראל ממצרים 12יב ויאמר כי אהיה עמך וזה לך האות כי אנכי שלחתיך  בהוציאך את העם ממצרים תעבדון את האלהים על ההר הזה 13יג ויאמר משה אל האלהים הנה אנכי בא אל בני ישראל ואמרתי להם אלהי אבותיכם שלחני אליכם ואמרו לי מה שמו מה אמר אלהם 14יד ויאמר אלהים אל משה אהיה אשר אהיה ויאמר כה תאמר לבני ישראל אהיה שלחני אליכם 15טו ויאמר עוד אלהים אל משה כה תאמר אל בני ישראל יהוה אלהי אבתיכם אלהי אברהם אלהי יצחק ואלהי יעקב שלחני אליכם זה שמי לעלם וזה זכרי לדר דר

[WLC] Westminster Leningrad Codex:

1וּמֹשֶׁה הָיָה רֹעֶה אֶת־צֹאן יִתְרֹו חֹתְנֹו כֹּהֵן מִדְיָן וַיִּנְהַג אֶת־הַצֹּאן אַחַר הַמִּדְבָּר וַיָּבֹא אֶל־הַר הָאֱלֹהִים חֹרֵֽבָה׃ 2וַיֵּרָא מַלְאַךְ יְהֹוָה אֵלָיו בְּלַבַּת־אֵשׁ מִתֹּוךְ הַסְּנֶה וַיַּרְא וְהִנֵּה הַסְּנֶה בֹּעֵר בָּאֵשׁ וְהַסְּנֶה אֵינֶנּוּ אֻכָּֽל׃ 3וַיֹּאמֶר מֹשֶׁה אָסֻֽרָה־נָּא וְאֶרְאֶה אֶת־הַמַּרְאֶה הַגָּדֹל הַזֶּה מַדּוּעַ לֹא־יִבְעַר הַסְּנֶֽה׃ 4וַיַּרְא יְהוָה כִּי סָר לִרְאֹות וַיִּקְרָא אֵלָיו אֱלֹהִים מִתֹּוךְ הַסְּנֶה וַיֹּאמֶר מֹשֶׁה מֹשֶׁה וַיֹּאמֶר הִנֵּֽנִי׃ 5וַיֹּאמֶר אַל־תִּקְרַב הֲלֹם שַׁל־נְעָלֶיךָ מֵעַל רַגְלֶיךָ כִּי הַמָּקֹום אֲשֶׁר אַתָּה עֹומֵד עָלָיו אַדְמַת־קֹדֶשׁ הֽוּא׃ 6וַיֹּאמֶר אָנֹכִי אֱלֹהֵי אָבִיךָ אֱלֹהֵי אַבְרָהָם אֱלֹהֵי יִצְחָק וֵאלֹהֵי יַעֲקֹב וַיַּסְתֵּר מֹשֶׁה פָּנָיו כִּי יָרֵא מֵהַבִּיט אֶל־הָאֱלֹהִֽים׃ 7וַיֹּאמֶר יְהוָה רָאֹה רָאִיתִי אֶת־עֳנִי עַמִּי אֲשֶׁר בְּמִצְרָיִם וְאֶת־צַעֲקָתָם שָׁמַעְתִּי מִפְּנֵי נֹֽגְשָׂיו כִּי יָדַעְתִּי אֶת־מַכְאֹבָֽיו׃ 8וָאֵרֵד לְהַצִּילֹו ׀ מִיַּד מִצְרַיִם וּֽלְהַעֲלֹתֹו מִן־הָאָרֶץ הַהִוא אֶל־אֶרֶץ טֹובָה וּרְחָבָה אֶל־אֶרֶץ זָבַת חָלָב וּדְבָשׁ אֶל־מְקֹום הַֽכְּנַעֲנִי וְהַחִתִּי וְהָֽאֱמֹרִי וְהַפְּרִזִּי וְהַחִוִּי וְהַיְבוּסִֽי׃ 9וְעַתָּה הִנֵּה צַעֲקַת בְּנֵי־יִשְׂרָאֵל בָּאָה אֵלָי וְגַם־רָאִיתִי אֶת־הַלַּחַץ אֲשֶׁר מִצְרַיִם לֹחֲצִים אֹתָֽם׃ 10וְעַתָּה לְכָה וְאֶֽשְׁלָחֲךָ אֶל־פַּרְעֹה וְהֹוצֵא אֶת־עַמִּי בְנֵֽי־יִשְׂרָאֵל מִמִּצְרָֽיִם׃ 11וַיֹּאמֶר מֹשֶׁה אֶל־הָאֱלֹהִים מִי אָנֹכִי כִּי אֵלֵךְ אֶל־פַּרְעֹה וְכִי אֹוצִיא אֶת־בְּנֵי יִשְׂרָאֵל מִמִּצְרָֽיִם׃ 12וַיֹּאמֶר כִּֽי־אֶֽהְיֶה עִמָּךְ וְזֶה־לְּךָ הָאֹות כִּי אָנֹכִי שְׁלַחְתִּיךָ בְּהֹוצִֽיאֲךָ אֶת־הָעָם מִמִּצְרַיִם תַּֽעַבְדוּן אֶת־הָאֱלֹהִים עַל הָהָר הַזֶּֽה׃ 13וַיֹּאמֶר מֹשֶׁה אֶל־הָֽאֱלֹהִים הִנֵּה אָנֹכִי בָא אֶל־בְּנֵי יִשְׂרָאֵל וְאָמַרְתִּי לָהֶם אֱלֹהֵי אֲבֹותֵיכֶם שְׁלָחַנִי אֲלֵיכֶם וְאָֽמְרוּ־לִי מַה־שְּׁמֹו מָה אֹמַר אֲלֵהֶֽם׃ 14וַיֹּאמֶר אֱלֹהִים אֶל־מֹשֶׁה אֶֽהְיֶה אֲשֶׁר אֶֽהְיֶה וַיֹּאמֶר כֹּה תֹאמַר לִבְנֵי יִשְׂרָאֵל אֶֽהְיֶה שְׁלָחַנִי אֲלֵיכֶֽם׃ 15וַיֹּאמֶר עֹוד אֱלֹהִים אֶל־מֹשֶׁה כֹּֽה־תֹאמַר אֶל־בְּנֵי יִשְׂרָאֵל יְהוָה אֱלֹהֵי אֲבֹתֵיכֶם אֱלֹהֵי אַבְרָהָם אֱלֹהֵי יִצְחָק וֵאלֹהֵי יַעֲקֹב שְׁלָחַנִי אֲלֵיכֶם זֶה־שְּׁמִי לְעֹלָם וְזֶה זִכְרִי לְדֹר דֹּֽר׃

[HebModern] Modern Hebrew Bible:

1ומשה היה רעה את צאן יתרו חתנו כהן מדין וינהג את הצאן אחר המדבר ויבא אל הר האלהים חרבה׃ 2וירא מלאך יהוה אליו בלבת אש מתוך הסנה וירא והנה הסנה בער באש והסנה איננו אכל׃ 3ויאמר משה אסרה נא ואראה את המראה הגדל הזה מדוע לא יבער הסנה׃ 4וירא יהוה כי סר לראות ויקרא אליו אלהים מתוך הסנה ויאמר משה משה ויאמר הנני׃ 5ויאמר אל תקרב הלם של נעליך מעל רגליך כי המקום אשר אתה עומד עליו אדמת קדש הוא׃ 6ויאמר אנכי אלהי אביך אלהי אברהם אלהי יצחק ואלהי יעקב ויסתר משה פניו כי ירא מהביט אל האלהים׃ 7ויאמר יהוה ראה ראיתי את עני עמי אשר במצרים ואת צעקתם שמעתי מפני נגשיו כי ידעתי את מכאביו׃ 8וארד להצילו מיד מצרים ולהעלתו מן הארץ ההוא אל ארץ טובה ורחבה אל ארץ זבת חלב ודבש אל מקום הכנעני והחתי והאמרי והפרזי והחוי והיבוסי׃ 9ועתה הנה צעקת בני ישראל באה אלי וגם ראיתי את הלחץ אשר מצרים לחצים אתם׃ 10ועתה לכה ואשלחך אל פרעה והוצא את עמי בני ישראל ממצרים׃ 11ויאמר משה אל האלהים מי אנכי כי אלך אל פרעה וכי אוציא את בני ישראל ממצרים׃ 12ויאמר כי אהיה עמך וזה לך האות כי אנכי שלחתיך בהוציאך את העם ממצרים תעבדון את האלהים על ההר הזה׃ 13ויאמר משה אל האלהים הנה אנכי בא אל בני ישראל ואמרתי להם אלהי אבותיכם שלחני אליכם ואמרו לי מה שמו מה אמר אלהם׃ 14ויאמר אלהים אל משה אהיה אשר אהיה ויאמר כה תאמר לבני ישראל אהיה שלחני אליכם׃ 15ויאמר עוד אלהים אל משה כה תאמר אל בני ישראל יהוה אלהי אבתיכם אלהי אברהם אלהי יצחק ואלהי יעקב שלחני אליכם זה שמי לעלם וזה זכרי לדר דר׃ 

Biblia Hebraica:

Exo 3.1

/rt]yI @axoAta, h[,ro hy:h; hv,moW

@aXoh'Ata, gh'nŇYIw" @y:d]mi @heKo wnOt]jo

rh'Ala, aboY:w" rB;d]Mih' rj'a'

.hb;rejo !yhiloa>h;

Exo 3.2

wyl;ae hw:hoyŇ &a'l]m' ar;YEw"

ar]Y"w" hn<S]h' &/Tmi vaeAtB'l'B]

hn<S]h'wŇ vaeB; r[eBo hn<S]h' hNEhiwŇ

.lK;au WNn<yae

Exo 3.3

ha,r]a,wŇ aN:Ahr;sua; hv,mo rm,aYOw"

['WDm' hZ<h' ldoG:h' ha,r]M'h'Ata,

.hn<S]h' r['b]yIAalo

Exo 3.4

t/ar]li rs; yKi hw:hyŇ ar]Y"w"

&/Tmi !yhiloa> wyl;ae ar;q]YIw"

rm,aYOw" hv,mo hv,mo rm,aYOw" hn<S]h'

.ynINEhi

Exo 3.5

*yl,[;nŇAlv' !loh} br'q]TiAla' rm,aYOw"

rv,a} !/qM;h' yKi *yl,gŇr' l['me

vd,qoAtm'd]a' wyl;[; dme/[ hT;a'

.aWh

Exo 3.6

*ybia; yheloa> ykinOa; rm,aYOw"

qj;x]yI yheloa> !h;r;b]a' yheloa>

hv,mo rTes]Y"w" bqo[}y" yheloawE

.!yhiloa>h;Ala, fyBih'me arey: yKi wyn:P;

Exo 3.7

ytiyair; haor; hw:hyŇ rm,aYOw"

!yIr;x]miB] rv,a} yMi[' ynI[?Ata,

ynEP]mi yTi[]m'v; !t;q;[}x'Ata,wŇ

.wb;aok]m'Ata, yTi[]d'y: yKi wyc;gŇnO

Exo 3.8

!yIr'x]mi dY"mi /lyXih'l] dreaew:

awhih' $r,a;h;A@mi /tlo[}h'l]W

$r,a,Ala, hb;j;r]W hb;/f $r,a,Ala,

!/qm]Ala, vb;d]W bl;j; tb'z:

yrimoa>h;wŇ yTijih'wŇ ynI[}n"K]h'

.ysiWbyŇh'wŇ yWIjih'wŇ yZIriP]h'wŇ

Exo 3.9

laer;c]yIAynEB] tq'[}x' hNEhi hT;['wŇ

$j'L'h'Ata, ytiyair;A!g"wŇ yl;ae ha;B;

.!t;ao !yxij}lo !yIr'x]mi rv,a}

Exo 3.10

h[or]P'Ala, *j}l;v]a,wŇ hk;l] hT;['wŇ

laer;c]yIAynEb] yMi['Ata, axe/hwŇ

.!yIr;x]Mimi

Exo 3.11

ymi !yhiloa>h;Ala, hv,mo rm,aYOw"

h[or]P'Ala, &leae yKi ykinOa;

laer;c]yI ynEB]Ata, ayxi/a ykiwŇ

.!yIr;x]Mimi

Exo 3.12

*L]Ahz<wŇ &M;[i hy<h]a,AyKi rm,aYOw"

*a}yxi/hB] *yTij]l'v] ykinOa; yKi t/ah;

@Wdb]['T' !yIr'x]Mimi ![;h;Ata,

.hZ<h' rh;h; l[' !hiloa>h;Ata,

Exo 3.13

!yhiloa>h;Ala, hv,mo rm,aYOw"

laer;c]yI ynEB]Ala, ab; ykinOa; hNEhi

!k,yte/ba} yheloa> !h,l; yTir]m'a;wŇ

yliAWrm]a;wŇ !k,ylea} ynIj'l;v]

.!h,lea} rm'ao hm; /mV]Ahm'

Exo 3.14

hy<h]a, hv,moAla, !yhiloa> rm,aYOw"

rm'ato hKo rm,aYOw" hy<h]a, rv,a}

ynIj'l;v] hy<h]a, laer;c]yI ynEb]li

.!k,ylea}

Exo 3.15

hv,moAla, !yhiloa> d/[ rm,aYOw"

laer;c]yI ynEB]Ala, rm'atoAhKo

yheloa> !k,yteboa} yheloa> hw:hyŇ

yheloawE qj;x]yI yheloa> !h;r;b]a'

ymiV]Ahz< !k,ylea} ynIj'l;v] bqoy"

.rDo rdol] yrik]zI hz<wŇ !l;[ol]

LXX/Greek New Testament:

Exod 3.1

Kai; MwushÖ" hjÖn poimaivnwn ta; provbata Ioqor touÖ gambrouÖ  aujtouÖ touÖ iJerevw" Madiam kai; hjvgagen ta; provbata uJpo; th;n  ejvrhmon kai; hjÖlqen eij" to; ojvro" Cwrhb.

Exod 3.2

wjvfqh de; aujtwÖ ajvggelo" kurivou ejn flogi; puro;" ejk touÖ  bavtou, kai; oJraÖ oJvti oJ bavto" kaivetai puriv, oJ de; bavto" ouj  katekaiveto.

Exod 3.3

eijÖpen de; MwushÖ" Parelqw;n ojvyomai to; oJvrama to; mevga touÖto, tiv oJvti ouj katakaivetai oJ bavto".

Exod 3.4

wJ" de; eijÖden kuvrio" oJvti prosavgei ijdeiÖn, ejkavlesen aujto;n  kuvrio" ejk touÖ bavtou levgwn MwushÖ, MwushÖ. oJ de; eijÖpen Tiv ejstin_

Exod 3.5

kai; eijÖpen Mh; ejggivsh" wJÖde: luÖsai to; uJpovdhma ejk twÖn  podwÖn sou: oJ ga;r tovpo", ejn wJÖ su; eJvsthka", ghÖ aJgiva ejstivn.

Exod 3.6

kai; eijÖpen aujtwÖ jEgwv eijmi oJ qeo;" touÖ patrov" sou, qeo;" Abraam kai; qeo;" Isaak kai; qeo;" Iakwb. ajpevstreyen de;  MwushÖ" to; provswpon aujtouÖ: eujlabeiÖto ga;r katemblevyai  ejnwvpion touÖ qeouÖ.

Exod 3.7

eijÖpen de; kuvrio" pro;" MwushÖn jIdw;n eijÖdon th;n kavkwsin touÖ  laouÖ mou touÖ ejn Aijguvptw kai; thÖ" kraughÖ" aujtwÖn ajkhvkoa ajpo; twÖn ejrgodiwktwÖn: oijÖda ga;r th;n ojduvnhn aujtwÖn:

Exod 3.8

kai; katevbhn ejxelevsqai aujtou;" ejk ceiro;" Aijguptivwn kai; ejxagageiÖn aujtou;" ejk thÖ" ghÖ" ejkeivnh" kai; eijsagageiÖn aujtou;" eij" ghÖn ajgaqh;n kai; pollhvn, eij" ghÖn rJevousan gavla  kai; mevli, eij" to;n tovpon twÖn Cananaivwn kai; Cettaivwn kai; Amorraivwn kai; FErezaivwn kai; Gergesaivwn kai; Euaivwn kai;  Iebousaivwn.

Exod 3.9

kai; nuÖn ijdou; kraugh; twÖn uiJwÖn Israhl hJvkei prov" me, kajgw; eJwvraka to;n qlimmovn, oJ;n oiJ Aijguvptioi qlivbousin aujtouv".

Exod 3.10

kai; nuÖn deuÖro ajposteivlw se pro;" FAraw basileva Aijguvptou, kai; ejxavxei" to;n laovn mou tou;" uiJou;" Israhl ejk ghÖ" Aijguvptou. ,

Exod 3.11

kai; eijÖpen MwushÖ" pro;" to;n qeovn Tiv" eijmi, oJvti poreuvsomai  pro;" FAraw basileva Aijguvptou, kai; oJvti ejxavxw tou;" uiJou;"  Israhl ejk ghÖ" Aijguvptou_

Exod 3.12

eijÖpen de; oJ qeo;" MwuseiÖ levgwn oJvti jvEsomai meta; souÖ, kai;  touÖtov soi to; shmeiÖon oJvti ejgwv se ejxapostevllw: ejn twÖ  ejxagageiÖn se to;n laovn mou ejx Aijguvptou kai; latreuvsete twÖ  qewÖ ejn twÖ ojvrei touvtw.

Exod 3.13

kai; eijÖpen MwushÖ" pro;" to;n qeovn jIdou; ejgw; ejleuvsomai pro;" tou;" uiJou;" Israhl kai; ejrwÖ pro;" aujtouv" JO qeo;" twÖn patevrwn uJmwÖn ajpevstalkevn me pro;" uJmaÖ", ejrwthvsousivn me Tiv  ojvnoma aujtwÖ_ tiv ejrwÖ pro;" aujtouvs_

Exod 3.14

kai; eijÖpen oJ qeo;" pro;" MwushÖn jEgwv eijmi oJ wjvn: kai;  eijÖpen OuJvtw" ejreiÖ" toiÖ" uiJoiÖ" Israhl JO wj;n ajpevstalkevn  me pro;" uJmaÖ".

Exod 3.15

kai; eijÖpen oJ qeo;" pavlin pro;" MwushÖn OuJvtw" ejreiÖ" toiÖ" uiJoiÖ" Israhl Kuvrio" oJ qeo;" twÖn patevrwn uJmwÖn, qeo;" Abraam  kai; qeo;" Isaak kai; qeo;" Iakwb, ajpevstalkevn me pro;" uJmaÖs:  touÖtov mouv ejstin ojvnoma aijwvnion kai; mnhmovsunon genewÖn geneaiÖ".

[LXX] Septuagint, Morphologically Tagged Rahlfs’

1και μωυσης ην ποιμαινων τα προβατα ιοθορ του γαμβρου αυτου του ιερεως μαδιαμ και ηγαγεν τα προβατα υπο την ερημον και ηλθεν εις το ορος χωρηβ 2ωφθη δε αυτω αγγελος κυριου εν φλογι πυρος εκ του βατου και ορα οτι ο βατος καιεται πυρι ο δε βατος ου κατεκαιετο 3ειπεν δε μωυσης παρελθων οψομαι το οραμα το μεγα τουτο τι οτι ου κατακαιεται ο βατος 4ως δε ειδεν κυριος οτι προσαγει ιδειν εκαλεσεν αυτον κυριος εκ του βατου λεγων μωυση μωυση ο δε ειπεν τι εστιν 5και ειπεν μη εγγισης ωδε λυσαι το υποδημα εκ των ποδων σου ο γαρ τοπος εν ω συ εστηκας γη αγια εστιν 6και ειπεν αυτω εγω ειμι ο θεος του πατρος σου θεος αβρααμ και θεος ισαακ και θεος ιακωβ απεστρεψεν δε μωυσης το προσωπον αυτου ευλαβειτο γαρ κατεμβλεψαι ενωπιον του θεου 7ειπεν δε κυριος προς μωυσην ιδων ειδον την κακωσιν του λαου μου του εν αιγυπτω και της κραυγης αυτων ακηκοα απο των εργοδιωκτων οιδα γαρ την οδυνην αυτων 8και κατεβην εξελεσθαι αυτους εκ χειρος αιγυπτιων και εξαγαγειν αυτους εκ της γης εκεινης και εισαγαγειν αυτους εις γην αγαθην και πολλην εις γην ρεουσαν γαλα και μελι εις τον τοπον των χαναναιων και χετταιων και αμορραιων και φερεζαιων και γεργεσαιων και ευαιων και ιεβουσαιων 9και νυν ιδου κραυγη των υιων ισραηλ ηκει προς με καγω εωρακα τον θλιμμον ον οι αιγυπτιοι θλιβουσιν αυτους 10και νυν δευρο αποστειλω σε προς φαραω βασιλεα αιγυπτου και εξαξεις τον λαον μου τους υιους ισραηλ εκ γης αιγυπτου 11και ειπεν μωυσης προς τον θεον τις ειμι οτι πορευσομαι προς φαραω βασιλεα αιγυπτου και οτι εξαξω τους υιους ισραηλ εκ γης αιγυπτου 12ειπεν δε ο θεος μωυσει λεγων οτι εσομαι μετα σου και τουτο σοι το σημειον οτι εγω σε εξαποστελλω εν τω εξαγαγειν σε τον λαον μου εξ αιγυπτου και λατρευσετε τω θεω εν τω ορει τουτω 13και ειπεν μωυσης προς τον θεον ιδου εγω ελευσομαι προς τους υιους ισραηλ και ερω προς αυτους ο θεος των πατερων υμων απεσταλκεν με προς υμας ερωτησουσιν με τι ονομα αυτω τι ερω προς αυτους 14και ειπεν ο θεος προς μωυσην εγω ειμι ο ων και ειπεν ουτως ερεις τοις υιοις ισραηλ ο ων απεσταλκεν με προς υμας 15και ειπεν ο θεος παλιν προς μωυσην ουτως ερεις τοις υιοις ισραηλ κυριος ο θεος των πατερων υμων θεος αβρααμ και θεος ισαακ και θεος ιακωβ απεσταλκεν με προς υμας τουτο μου εστιν ονομα αιωνιον και μνημοσυνον γενεων γενεαις

[UMGreek] Unaccented Modern Greek Text:

1Ο δε Μωυσης εβοσκε τα προβατα του Ιοθορ, πενθερου αυτου, ιερεως της Μαδιαμ  και εφερε τα προβατα εις το οπισθεν μερος της ερημου και ηλθεν εις το ορος του Θεου, το Χωρηβ. 2Εφανη δε εις αυτον αγγελος Κυριου εν φλογι πυρος εκ μεσου της βατου  και ειδε και ιδου, η βατος εκαιετο υπο του πυρος και η βατος δεν κατεκαιετο. 3Και ειπεν ο Μωυσης, Ας στρεψω και ας παρατηρησω το μεγα τουτο θεαμα, δια τι η βατος δεν κατακαιεται. 4Και ως ειδεν ο Κυριος τον Μωυσην οτι εστρεψε να παρατηρηση, εφωνησε προς αυτον ο Θεος εκ μεσου της βατου και ειπε, Μωυση, Μωυση. Ο δε ειπεν, Ιδου, εγω. 5Και ειπε, Μη πλησιασης εδω  λυσον τα υποδηματα σου εκ των ποδων σου  διοτι ο τοπος επι του οποιου ιστασαι ειναι γη αγια. 6Και ειπε προς αυτον, Εγω ειμαι ο Θεος του πατρος σου, ο Θεος του Αβρααμ, ο Θεος του Ισαακ και ο Θεος του Ιακωβ. Εκρυψε δε το προσωπον αυτου ο Μωυσης  διοτι εφοβειτο να εμβλεψη εις τον Θεον. 7Και ειπεν ο Κυριος, Ειδον, ειδον την ταλαιπωριαν του λαου μου του εν Αιγυπτω και ηκουσα την κραυγην αυτων εξ αιτιας των εργοδιωκτων αυτων  διοτι εγνωρισα την οδυνην αυτων 8και κατεβην δια να ελευθερωσω αυτους εκ της χειρος των Αιγυπτιων και να αναβιβασω αυτους εκ της γης εκεινης εις γην καλην και ευρυχωρον, εις γην ρεουσαν γαλα και μελι, εις τον τοπον των Χαναναιων και Χετταιων και Αμορραιων και Φερεζαιων και Ευαιων και Ιεβουσαιων 9και τωρα ιδου, η κραυγη των υιων Ισραηλ ηλθεν εις εμε  και ειδον ετι την καταθλιψιν, με την οποιαν οι Αιγυπτιοι καταθλιβουσιν αυτους 10ελθε λοιπον τωρα και θελω σε αποστειλει προς τον Φαραω, και θελεις εξαγαγει τον λαον μου τους υιους Ισραηλ εξ Αιγυπτου. 11Και απεκριθη ο Μωυσης προς τον Θεον, Τις ειμαι εγω, δια να υπαγω προς τον Φαραω και να εξαγαγω τους υιους Ισραηλ εξ Αιγυπτου; 12Και ειπεν ο Θεος, Βεβαιως εγω θελω εισθαι μετα σου  και τουτο θελει εισθαι εις σε το σημειον, οτι εγω σε απεστειλα  Αφου εξαγαγης τον λαον μου εξ Αιγυπτου, θελετε λατρευσει τον Θεον επι του ορους τουτου. 13Και ειπεν ο Μωυσης προς τον Θεον, Ιδου, οταν εγω υπαγω προς τους υιους Ισραηλ και ειπω προς αυτους, Ο Θεος των πατερων σας με απεστειλε προς εσας, και εκεινοι μ  ερωτησωσι, Τι ειναι το ονομα αυτου; τι θελω ειπει προς αυτους; 14Και ειπεν ο Θεος προς τον Μωυσην, Εγω ειμαι ο Ων  και ειπεν, Ουτω θελεις ειπει προς τους υιους Ισραηλ  Ο Ων με απεστειλε προς εσας. 15Και ειπεν ετι ο Θεος προς τον Μωυσην, Ουτω θελεις ειπει προς τους υιους Ισραηλ  Κυριος ο Θεος των πατερων σας, ο Θεος του Αβρααμ, ο Θεος του Ισαακ και ο Θεος του Ιακωβ, με απεστειλε προς εσας  τουτο θελει εισθαι το ονομα μου εις τον αιωνα και τουτο το μνημοσυνον μου εις γενεας γενεων

[Vulgate] Latin Vulgate:

1Moses autem pascebat oves Iethro cognati sui sacerdotis Madian cumque minasset gregem ad interiora deserti venit ad montem Dei Horeb 2apparuitque ei Dominus in flamma ignis de medio rubi et videbat quod rubus arderet et non conbureretur 3dixit ergo Moses vadam et videbo visionem hanc magnam quare non conburatur rubus 4cernens autem Dominus quod pergeret ad videndum vocavit eum de medio rubi et ait Moses Moses qui respondit adsum 5at ille ne adpropies inquit huc solve calciamentum de pedibus tuis locus enim in quo stas terra sancta est 6et ait ego sum Deus patris tui Deus Abraham Deus Isaac Deus Iacob abscondit Moses faciem suam non enim audebat aspicere contra Deum

 7cui ait Dominus vidi adflictionem populi mei in Aegypto et clamorem eius audivi propter duritiam eorum qui praesunt operibus 8et sciens dolorem eius descendi ut liberarem eum de manibus Aegyptiorum et educerem de terra illa in terram bonam et spatiosam in terram quae fluit lacte et melle ad loca Chananei et Hetthei et Amorrei Ferezei et Evei et Iebusei 9clamor ergo filiorum Israhel venit ad me vidique adflictionem eorum qua ab Aegyptiis opprimuntur 10sed veni mittam te ad Pharaonem ut educas populum meum filios Israhel de Aegypto

 11dixit Moses ad Deum quis ego sum ut vadam ad Pharaonem et educam filios Israhel de Aegypto 12qui dixit ei ero tecum et hoc habebis signum quod miserim te cum eduxeris populum de Aegypto immolabis Deo super montem istum 13ait Moses ad Deum ecce ego vadam ad filios Israhel et dicam eis Deus patrum vestrorum misit me ad vos si dixerint mihi quod est nomen eius quid dicam eis 14dixit Deus ad Mosen ego sum qui sum ait sic dices filiis Israhel qui est misit me ad vos 15dixitque iterum Deus ad Mosen haec dices filiis Israhel Dominus Deus patrum vestrorum Deus Abraham Deus Isaac et Deus Iacob misit me ad vos hoc nomen mihi est in aeternum et hoc memoriale meum in generationem et generatione

Magyar Bibliatársulat Újfordítású Bibliája:

2Móz. 3,1

Mózes pedig apósának, Jetrónak, Midján papjának a juhait legeltette. Egyszer a juhokat a pusztán túlra terelte, és eljutott az Isten hegyéhez, a Hórebhez. [2Móz 17,6;  1Kir 19,8]

2Móz. 3,2

Ott megjelent neki az ÚR angyala tűz lángjában egy csipkebokor közepéből. Látta ugyanis, hogy a csipkebokor tűzben ég, de mégsem ég el a csipkebokor. [ApCsel 7,30-34 ]

2Móz. 3,3

Akkor ezt mondta Mózes: Odamegyek, és megnézem ezt a nagy csodát: miért nem ég el a csipkebokor?

2Móz. 3,4

Amikor az ÚR látta, hogy odamegy megnézni, kiáltott neki Isten a csipkebokor közepéből, és ezt mondta: Mózes! Mózes! Ő pedig így felelt: Itt vagyok!

2Móz. 3,5

Isten ekkor azt mondta: Ne jöjj közelebb! Oldd le sarudat a lábadról, mert szent föld az a hely, ahol állasz!

2Móz. 3,6

Majd ezt mondta: Én vagyok atyádnak Istene, Ábrahám Istene, Izsák Istene és Jákób Istene. Ekkor elrejtette Mózes az arcát, mert félt rátekinteni az Istenre. [1Móz 12,1;  26,3-5;  28,13-15;  46,3-4]

2Móz. 3,7

Az ÚR pedig azt mondta: Megláttam népem nyomorúságát Egyiptomban, és meghallottam kiáltozásukat a sanyargatók miatt, mert ismerem fájdalmukat.

2Móz. 3,8

Le is szállok, hogy kimentsem őket Egyiptom hatalmából és elvigyem őket arról a földről egy jó és tágas földre, tejjel és mézzel folyó földre: a kánaáni, a hettita, az emóri, a perizzi, a hivvi és jebúszi nép helyére. [1Móz 15,19-21;  5Móz 7,1;  Józs 9,1;  Neh 9,8]

2Móz. 3,9

Bizony, eljutott hozzám Izráel fiainak segélykiáltása; látom is, hogy mennyire sanyargatják őket az egyiptomiak.

2Móz. 3,10

Most azért menj! Elküldelek a fáraóhoz, vezesd ki népemet, Izráel fiait Egyiptomból! [1Sám 12,6;  Zsolt 105,26;  Ézs 63,11;  Hós 12,14;  Mik 6,4]

2Móz. 3,11

Mózes azt felelte erre az Istennek: Ki vagyok én, hogy a fáraóhoz menjek, és kihozzam Izráel fiait Egyiptomból?

2Móz. 3,12

De Isten azt mondta: Bizony, én veled leszek. Ez lesz annak a jele, hogy én küldelek: Amikor kivezeted a népet Egyiptomból, ennél a hegynél fogjátok tisztelni az Istent.

2Móz. 3,13

De Mózes azt felelte Istennek: Ha majd elmegyek Izráel fiaihoz, és azt mondom nekik: a ti atyáitok Istene küldött engem hozzátok, és ők megkérdezik tőlem, hogy mi a neve, akkor mit mondjak nekik? [2Móz 6,2-3]

2Móz. 3,14

Isten ezt felelte Mózesnek: Vagyok, aki vagyok. Majd azt mondta: Így szólj Izráel fiaihoz: A Vagyok küldött engem hozzátok. [2Móz 6,2;  20,2;  5Móz 5,6;  32,39;  Ézs 41,4;  43,3. 11-12;  44,6. 24;  45,5-6;  46,9;  48,12. 17;  51,5;  52,6;  Jn 6,35. 41. 48;  8,12;  10,14;  15,1;  18,5. 8;  Jel 1,4. 8. 17;  2,23;  21,6;  22,13]

2Móz. 3,15

Még ezt is mondta Isten Mózesnek: Így szólj Izráel fiaihoz: Az ÚR, atyáitok Istene, Ábrahám Istene, Izsák Istene és Jákób Istene küldött engem hozzátok. Ez az én nevem mindörökre, és így szólítsatok meg engem nemzedékről nemzedékre!

Károli:

Mózes az Izráel népének kiszabadítására küldetik Istentől.

2 Móz. 3,1

Mózes pedig őrzi vala az ő ipának, Jethrónak a Midián papjának juhait és hajtá a juhokat a pusztán túl és juta az Isten hegyéhez, Hórebhez.

2 Móz. 3,2

És megjelenék néki az Úr [Csel. 7,30. 32.] angyala tűznek lángjában egy csipkebokor közepéből, és látá, hogy ímé a csipkebokor ég vala; de a csipkebokor meg nem emésztetik vala.

2 Móz. 3,3

S monda Mózes: Oda megyek, hogy lássam e nagy csudát, miért nem ég el a csipkebokor.

2 Móz. 3,4

És látá az Úr, hogy oda méne megnézni, és szólítá őt Isten a csipkebokorból, mondván: Mózes, Mózes. Ez pedig monda: Ímhol vagyok.

2 Móz. 3,5

És monda: Ne jőjj ide [Józs. 5,15.] közel, oldd le a te saruidat lábaidról; mert a hely, a melyen állasz, szent föld.

2 Móz. 3,6

És monda: Én vagyok [Máté, 22,32.] a te atyádnak Istene, Ábrahámnak Istene, Izsáknak Istene és Jákóbnak Istene. Mózes pedig elrejté az ő orczáját, mert fél vala az Istenre tekinteni.

2 Móz. 3,7

Az Úr pedig monda: [Csel. 7,34.] Látván láttam az én népemnek nyomorúságát, a mely Égyiptomban vagyon és meghallottam az ő sanyargatóik miatt való kiáltásukat; sőt ismerem szenvedéseit.

2 Móz. 3,8

Le is szállok, hogy megszabadítsam őt az Égyiptombeliek kezéből és felvigyem őt arról a földről, jó és tágas földre, téjjel és mézzel folyó földre, a Kananeusok, Khitteusok, Emoreusok, Perizeusok, Khivveusok és Jebuzeusok lakóhelyére.

2 Móz. 3,9

Mivel hát ímé feljutott hozzám az Izráel fiainak kiáltása és láttam is a nyomorgatást, a melylyel nyomorgatják őket az Égyiptombeliek:

2 Móz. 3,10

Most azért eredj, elküldelek téged a Faraóhoz és hozd ki az én népemet, az Izráel fiait Égyiptomból.

2 Móz. 3,11

Mózes pedig monda az Istennek: Kicsoda vagyok én, hogy elmenjek a Faraóhoz és kihozzam az Izráel fiait Égyiptomból?

2 Móz. 3,12

És felele: Én veled lészek! és ez lesz a jele, hogy én küldöttelek téged, hogy mikor kihozod a népet Égyiptomból, ezen a hegyen fogtok szolgálni az Istennek.

2 Móz. 3,13

Mózes pedig monda az Istennek: Ímé én elmegyek az Izráel fiaihoz és ezt mondom nékik: A ti atyáitok Istene küldött engem ti hozzátok; ha azt mondják nékem: Mi a neve? mit mondjak nékik?

2 Móz. 3,14

És monda Isten Mózesnek: VAGYOK A KI VAGYOK. És monda: Így szólj az Izráel fiaihoz: A VAGYOK küldött engem ti hozzátok.

2 Móz. 3,15

És ismét monda Isten Mózesnek: Így szólj az Izráel fiaihoz: Az Úr, a ti atyáitoknak Istene, Ábrahámnak Istene, Izsáknak Istene és Jákóbnak Istene küldött engem ti hozzátok. Ez az én nevem mind [Ésa. 42,8.] örökké és ez az én emlékezetem nemzetségről nemzetségre.

2 Móz. 3,16

Menj el és gyűjtsd egybe az Izráel véneit és mondd ezt nékik: Az Úr, a ti atyáitok Istene, Ábrahámnak, Izsáknak és Jákóbnak Istene megjelent nékem, mondván: Megemlékeztem rólatok és arról a mit elkövettek rajtatok Égyiptomban.

2 Móz. 3,15

És ismét monda Isten Mózesnek: Így szólj az Izráel fiaihoz: Az Úr, a ti atyáitoknak Istene, Ábrahámnak Istene, Izsáknak Istene és Jákóbnak Istene küldött engem ti hozzátok. Ez az én nevem mind [Ésa. 42,8.] örökké és ez az én emlékezetem nemzetségről nemzetségre.

Biblia (Héber-magyar kétnyelvű Biblia, Makkabi Kiadó Kft.) magyar fordítása:

31 Mózes pedig legeltette Jitró apósának, Midján papjának juhait; és elvezette a juhokat a puszta mögé és eljutott az Isten hegyéig, a Chórébig. 2 És megjelent neki az Örökkévaló angyala tűzlángban a csipkebokor közepéből; és látta, ime, a csipkebokor ég a tűzben, s a csipkebokor nem emésztődik el. 3 És szólt Mózes: Hadd térek csak arra s lássam ezt a nagy látványt: miért nem ég el a csipkebokor? 4 És látta az Örökkévaló, hogy arra tér megnézni, akkor szólította őt Isten a csipkebokor közepéből s mondta: Mózes, Mózes! Mondta: Itt vagyok. 5 És mondta: Ne közelíts ide, vesd le saruidat lábaidról, mert a hely, melyen állsz, szent föld az. 6 És mondta: Én vagyok atyád Istene, Ábrahám Istene, Izsák Istene és Jákób Istene! És elrejtette Mózes az arczát, mert félt odatekinteni Istenhez. 7 És mondta az Örökkévaló: Bizony láttam nyomorát népemnek, mely Egyiptomban van és kiáltásukat hallottam szorongatói miatt, bizony ismerem fájdalmait. Alászálltam tehát, hogy megmentsem Egyiptom kezéből, hogy fölvigyem amaz országból egy jó és tágas országba, egy tejjel-mézzel folyó országba, a kanaáni, a chitti, az emóri, a perizzi, a chivvi és a jebúszi helyére. 9 És most, íme Izraél fiainak kiáltása eljutott hozzám és láttam is a nyomorgatást, melylyel az egyiptomiak őket nyomorgatják. 10 Most tehát jer s én küldelek Fáraóhoz és vezesd ki népemet, Izraél fiait Egyiptomból. 11 És szólt Mózes Istenhez: Ki vagyok én, hogy menjek Fáraóhoz, és hogy kivezessem Izraél fiait Egyiptomból? 12 Mondta: Mert veled leszek. És ez neked a jel, hogy én küldtelek: midőn kivezeted a népet Egyiptomból, szolgálni fogjátok Istent ezen a hegyen. 13 És szólt Mózes Istenhez: Ime, eljövök Izraél fiaihoz és mondom nekik: őseitek Istene küldött engem hozzátok, és ők azt mondják nekem: mi a neve ? — mit mondjak nekik? 14 Mondta Isten Mózesnek: Vagyok aki vagyok. S mondta: Így szólj Izraél fiaihoz: Ehje küldött engem hozzátok. 15 És mondta Isten még Mózesnek: Így szólj Izraél fiaihoz: az Örökkévaló, őseitek Istene, Ábrahám Istene, Izsák Istene, Jákób Istene küldött engem hozzátok; ez a nevem örökké és ez hirem nemzedékről nemzedékre.

Hertz Biblia:

Ex 3,1

Mózes pedig legeltette apósának, Jitrónak, Midján papjának juhait és terelte a nyájat a pusztaságon túl és elérkezett Isten hegyéhez, Hórébhez.

Ex 3,2

És megjelent neki az Örökkévaló angyala tűzlángban a csipkebokor közepéből és látta, hogy íme a tüskebokor tűzben ég és a tüskebokor el nem hamvad.

Ex 3,3

És szólt Mózes: Hadd menjek oda, hogy szemléljem ezt a nagy látványt, miért nem ég el a tüskebokor?

Ex 3,4

És látta az Örökkévaló, hogy odatér megnézni és kiáltott feléje Isten a csipkebokor közepéből és szólt: Mózes! Mózes! Ő pedig felelt: Itt vagyok.

Ex 3,5

És szólt: Ne közeledj ide, vesd le sarudat lábadról, mert szent föld az a hely, amelyen állsz.

Ex 3,6

És szólt tovább: Én vagyok atyád Istene, Ábrahám Istene, Izsák Istene és Jákób Istene! És Mózes eltakarta arcát, mert félt Isten felé tekinteni.

Ex 3,7

És szólt az Örökkévaló: Látva láttam népem szenvedését, amely Egyiptomban van és hallottam jajkiáltásukat gyötrőik miatt, mert ismerem fájdalmaikat.

Ex 3,8

És leszállottam, hogy kiszabadítsam őket Egyiptom kezéből és felhozzam abból az országból egy jó és tágas országba, egy tejjel-mézzel folyó országba, a Kanaáni, a Hitti, az Emóri, a Perizzi, a Hivvi és a Jebúszi helyére.

Ex 3,9

És most, íme Izráel fiainak jajkiáltása elérkezett hozzám és láttam a kínzást, amellyel az egyiptomiak kínozzák őket.

Ex 3,10

Most tehát jöjj, hogy elküldjelek Fáraóhoz és vezesd ki népemet, Izráel gyermekeit Egyiptomból.

Ex 3,11

És szólt Mózes az Istenhez: Ki vagyok én, hogy elmenjek Fáraóhoz és hogy kivezessem Izráel gyermekeit Egyiptomból?

Ex 3,12

És szólt Isten: Bizonnyal veled leszek és ez legyen számodra a jel, hogy Én küldöttelek: mikor már kihoztad a népet Egyiptomból, ezen a hegyen fogjátok szolgálni Istent.

Ex 3,13

És szólt Mózes Istennek: Íme, ha én elmegyek Izráel gyermekeihez és azt mondom nékik, Atyáitok Istene küldött engem tihozzátok és ők azt mondják nekem: Mi a neve? – mit feleljek nékik?

Ex 3,14

És szólt Isten Mózeshez: Ehje aser ehje – Én vagyok, aki a Lét vagyok – és mondta: Így szólj Izráel fiaihoz: Ehje, Ki a lét vagyok, az küldött tihozzátok.

Ex 3,15

És újra szólott Isten Mózeshez: Ekképpen szólj Izráel fiaihoz: Az Örökkévaló, Atyáitok Istene, Ábrahám Istene, Izsák Istene és Jákób Istene küldött tihozzátok; amaz az én Nevem örökre és ez az én emlékeztető nevem nemzedékről nemzedékre!

Szent István Társulati Biblia:

Az égő csipkebokor

Kiv 3,1

Mózes apósának, Jetrónak, Midián papjának a juhait őrizte. Egyszer messzire behajtotta a juhokat a pusztába, és eljutott az Isten hegyéhez, a Hórebhez.

Kiv 3,2

Itt megjelent neki az Isten angyala a tűz lángjában, egy égő csipkebokorban. Mikor odanézett, látta, hogy a bokor ég, de nem ég el.

Kiv 3,3

Így szólt magában: „Odamegyek és megnézem ezt a különös jelenséget, hadd lássam, miért nem ég el a csipkebokor.”

Kiv 3,4

Amikor az Úr látta, hogy vizsgálódva közeledik, az Isten megszólította a csipkebokorból: „Mózes, Mózes!” „Itt vagyok” - felelte.

Kiv 3,5

Erre így szólt: „Ne közelíts! Vedd le sarudat a lábadról, mert a hely, ahol állasz, szent föld.”

Kiv 3,6

Azután így folytatta: „Én vagyok az Isten, atyáid Istene: Ábrahám Istene, Izsák Istene, Jákob Istene.” Erre Mózes eltakarta arcát, mert félt Istenre tekinteni.

Mózes küldetése

Kiv 3,7

Az Úr pedig így szólt: „Láttam Egyiptomban élő népem nyomorúságát és hallottam a munkafelügyelőkre vonatkozó panaszát; igen, ismerem szenvedését.

Kiv 3,8

Azért szálltam le, hogy kiszabadítsam az egyiptomiak hatalmából, és hogy kivezessem arról a földről egy szép, tágas országba, egy tejjel-mézzel folyó országba, a kánaániak, a hetiták, az amoriták, a periziták, a hivviták és a jebuziták területére.

Kiv 3,9

Most tehát Izrael fiainak a kiáltása felhatolt hozzám, és láttam a gyötrelmet is, amellyel az egyiptomiak kínozzák őket.

Kiv 3,10

Ezért menj, elküldelek a fáraóhoz, hogy népemet, Izrael fiait kivezesd Egyiptomból.”

Kiv 3,11

Mózes így szólt Istenhez: „Ki vagyok én, hogy a fáraóhoz menjek és Izrael fiait kivezessem Egyiptomból?”

Kiv 3,12

Isten ezt válaszolta: „Veled leszek, s ez lesz a jel, amelyről felismered, hogy küldetésed tőlem van… Ha majd kivezetted a népet Egyiptomból, ezen a hegyen mutattok be áldozatot Isteneteknek.”

Isten nevének kinyilvánítása

Kiv 3,13

Mózes ezt mondta Istennek: „Ha megérkezem Izrael fiaihoz és így szólok hozzájuk: Atyáitok Istene küldött, akkor majd megkérdezik: Mi a neve? - mit feleljek erre?”

Kiv 3,14

Isten ezt válaszolta: „Én vagyok, aki vagyok.” Azután folytatta: „Így beszélj Izrael fiaihoz: Aki van, az küldött engem hozzátok.”

Kiv 3,15

Azután még ezt mondta Isten Mózesnek: „Jahve, atyáitok Istene, Ábrahám Istene, Izsák Istene, Jákob Istene küldött hozzátok. Ez az én nevem minden időkre, s így kell neveznetek nemzedékről nemzedékre.”

Káldi Biblia:

Az égő csipkebokor. Mózes hivatása.

2 Móz. 3,1

Mózes pedig legelteti vala ipának, Jetrónak, a madiáni papnak juhait; és midőn a puszta belsejébe hajtotta a nyájat, az Isten hegyéig, Hórebig juta.

2 Móz. 3,2

És megjelene az Úr * neki tűz lángjában egy csipkebokor közepén, és látá, hogy a csipkebokor ég, és meg nem emésztetik. [Ap.cs. 7,30.]

2 Móz. 3,3

Mondá tehát Mózes: Elmegyek és megnézem e nagy látványt, miért nem ég meg a csipkebokor?

2 Móz. 3,4

Látván pedig az Úr, hogy nézni megy, szólítá őt a csipkebokorból, és mondá: Mózes, Mózes! Ki felelé: Jelen vagyok.

2 Móz. 3,5

Amaz pedig: Ne közelíts, úgymond, ide; oldd le a sarut lábaidról, mert a hely, melyen állasz, szent föld.

2 Móz. 3,6

És mondá: Én vagyok atyád Istene, Ábrahám Istene, Izsák Istene és Jákob Istene. Mózes elrejté orczáját, mivel nem mere nézni az Istenre. [Máté 22,32. Márk 12,26. Luk. 20,37.]

2 Móz. 3,7

Kinek mondá az Úr: Láttam Egyiptomban népem nyomorúságát, és hallottam kiáltását, azok keménysége miatt, kik a munkára ügyelnek,

2 Móz. 3,8

és tudván az ő fájdalmát, leszállottam, hogy megszabadítsam őt az egyiptomiak kezeiből, és kivigyem azon földről jó és tágas földre, oly földre, mely tejjel és mézzel foly, a kananeusok és heteusok, az amorreusok és ferezeusok, a heveusok és jebuzeusok helyeire.

2 Móz. 3,9

Izrael fiainak kiáltása tehát fölhatott hozzám, és láttam inségöket, melylyel az egyiptomiak által elnyomatnak.

2 Móz. 3,10

De jöszte, és elküldelek téged Fáraóhoz, hogy kivezesd népemet, Izrael fiait Egyiptomból. [Zsolt. 104,26.]

2 Móz. 3,11

És mondá Mózes az Istennek: Ki vagyok én, hogy Fáraóhoz menjek, és kihozzam Izrael fiait Egyiptomból?

2 Móz. 3,12

Ki mondá neki: Én veled leszek, * és ez lesz jeled, hogy én küldöttelek téged: Mikor kihozod az én népemet Egyiptomból, e hegyen fogsz áldozni az Istennek. **

2 Móz. 3,13

Mondá Mózes az Istennek: Ime én elmegyek Izrael fiaihoz, és mondom nekik: Atyáitok Istene küldött engem hozzátok. Ha azt mondandják nekem: Mi az ő neve? mit mondjak nekik?

2 Móz. 3,14

Mondá az Isten Mózesnek: Én vagyok, a ki vagyok. * Mondá: Igy szólj Izrael fiainak: Az, a ki vagyon, küldött engem hozzátok.

2 Móz. 3,15

És Isten mondá ismét Mózesnek: Ezeket mondd Izrael fiainak: Atyátok Ura * Istene, Ábrahám Istene, Izsák Istene és Jákob Istene küldött engem hozzátok; ez az én nevem mindörökké, s igy legyen rólam emlékezet nemzedékről nemzedékre.

Káldi Neovulgáta Biblia:

Kiv 3,1

Mózes pedig apósának, Jetrónak, Mádián papjának a juhait legeltette. Egyszer, amikor behajtotta a nyájat a puszta belsejébe, eljutott Isten hegyéhez, a Hórebhez.

Kiv 3,2

Ekkor megjelent neki az Úr angyala, tűz lángjában egy csipkebokor közepéből. Látta ugyanis, hogy a csipkebokor lángol, de nem ég el.

Kiv 3,3

Erre Mózes így szólt: »Odamegyek, megnézem ezt a különös látványt, miért nem ég el a csipkebokor!«

Kiv 3,4

Amikor az Úr látta, hogy odamegy megnézni, szólította őt Isten a csipkebokor közepéből, és azt mondta: »Mózes, Mózes!« Ő azt felelte: »Itt vagyok!«

Kiv 3,5

Az Úr ekkor így szólt: »Ne közelíts ide! Oldd le lábadról sarudat, mert a hely, amelyen állsz, szent föld!«

Kiv 3,6

Azután azt mondta: »Én vagyok atyáid Istene, Ábrahám Istene, Izsák Istene és Jákob Istene.« Mózes erre eltakarta az arcát, mert nem mert Istenre nézni.

Kiv 3,7

Az Úr ezután azt mondta neki: »Láttam népem nyomorúságát Egyiptomban, hallottam kiáltását a munkafelügyelők kegyetlensége miatt,

Kiv 3,8

és ismerem szenvedését. Leszálltam tehát, hogy megszabadítsam az egyiptomiak kezéből, és kivezessem arról a földről egy jó és tágas földre, egy tejjel és mézzel folyó földre, a kánaániak, a hetiták, az amoriták, a periziták, a hivviták és a jebuziták lakóhelyére.

Kiv 3,9

Mert Izrael fiainak kiáltása felhatolt hozzám, és láttam sanyargatásukat, amellyel az egyiptomiak nyomorgatják őket.

Kiv 3,10

Most tehát jöjj, hadd küldjelek a fáraóhoz, hogy kivezesd népemet, Izrael fiait Egyiptomból!«

Kiv 3,11

Mózes erre azt felelte Istennek: »Ki vagyok én, hogy a fáraóhoz menjek, és kivezessem Izrael fiait Egyiptomból?«

Kiv 3,12

Ő azt mondta neki: »Én veled leszek! Ez legyen a jel számodra, hogy én küldtelek: miután kivezetted népemet Egyiptomból, ezen a hegyen fogtok szolgálni Istennek!«

Kiv 3,13

Mózes azt felelte Istennek: »Íme, elmegyek Izrael fiaihoz, és azt mondom nekik: Atyáitok Istene küldött engem hozzátok! Ha ők akkor azt kérdezik tőlem: „Mi az ő neve?” -- mit mondjak nekik?«

Kiv 3,14

Isten erre azt mondta Mózesnek: »Én vagyok az, „Aki vagyok”.« Aztán azt mondta: »Ezt mondd Izrael fiainak: Az „Aki van” küldött engem hozzátok!«

Kiv 3,15

Azután Isten azt mondta Mózesnek: »Ezt mondd Izrael fiainak: Az Úr, atyáitok Istene, Ábrahám Istene, Izsák Istene és Jákob Istene küldött engem hozzátok. Ez az én nevem mindörökké, és ez az én emlékezetem nemzedékről-nemzedékre.

Aranyos Biblia:

Mósesnek hivatala az Izrael népének kißabadítására.

2 Mós. 3.1

Móses pedig örizi vala az ö ipának, Jethrónak, a’ Midiániták Papjának juhait, és hajtá a’ juhokat a’ pusztán túl, és juta az Istennek hegyéhez, a’ Hórebhez.

2 Mós. 3.2

[Tsel. 7:30.] Es megjelenék nékie az URnak [Mát. 22:32. Márk. 12:26. Luk. 1:37. Tsel. 7:31.] Angyala tüznek lángjában egy tsipke-bokorban, és tekinte oda Móses, és ímé a’ tsipke-bokor ég vala, de a’ tsipke-bokor meg nem emésztetik vala.

2 Mós. 3.3

Monda azért Móses: oda térek, és meglátom e’ nagy tsudálatos látást, hogy a tsipke-bokor meg nem emésztetik.

2 Mós. 3.4

Látván pedig az UR hogy oda térne Móses meglátni azt, szóllítá ötet Isten a’ tsipke-bokorból, és monda: Móses, Móses. Ki felele: Imhól vagyok.

2 Mós. 3.5

Es monda az Isten: Ne jövj ide közel, óldd-le a’ te sarudat a’ te lábaidról, mert a’ föld mellyen állasz, szent föld.

2 Mós. 3.6

Es monda: En [Tsel. 7:31.] vagyok a’ te atyádnak Istene, Abrahámnak Istene Isáknak Istene, Jákóbnak Istene. Annakokáért elrejté Móses az ö ortzáját, mert fél vala Istenre nézni.

2 Mós. 3.7

Es monda az UR [Mát. 22:32. Márk. 12:26. Luk. 1:37. Tsel. 7:34.]: Bizonnyal láttam az én népemnek nyomorúságát melly vagyon Egyiptomban, és a’ sattzoltatók miatt való kiáltásokat meghallottam és megtudtam az ö sanyarúságokat.

2 Mós. 3.8

Leszállottam azért hogy megszabadítsam ötet az Egyiptombélieknek kezekböl, és kihozzam arról a’ földröl, jó és széles földre, téjjel mézzel folyó földre, a’ Kananéusoknak, Chithéusoknak, Emoréusoknak, Perizéusoknak, Chivéusoknak, és Jébuséusoknak helyekbe.

2 Mós. 3.9

Mostan pedig ímé az Izrael fiainak kiáltások én hozzám jutott, és láttam a’ nagy nyomorúságot, mellyel nyomorgatják öket az Egyiptombéliek.

2 Mós. 3.10

Annakokáért mostan jövel ide, és elküldelek tégedet Faraóhoz, és hozd-ki az én népemet az Izrael fiait Egyptomból.

2 Mós. 3.11

Es monda Móses az Istennek: Kitsoda vagyok én hogy Faraóhoz mennyek, és kihozzam az Izrael fiait Egyiptomból?

2 Mós. 3.12

Es felele: En te-veled lészek, és ez a’ jelensége hogy én küldöttelek tégedet: Mikor kihozándod e’ népet Egyrptomból, az Istennek szolgálni fogtok ez hegyen.

2 Mós. 3.13

Es monda Móses az Istennek: Imé én elmégyek az Izrael fiaihoz, és azt mondom nékiek: A’ ti atyáitoknak Istene küldött engemet ti hozzátok. Ha azt mondándják nékem: Kitsoda annak neve, mit feleljek nékiek?

2 Mós. 3.14

Es monda Isten Mósesnek: Eheje nevem, mert én vagyok. Es monda: igy szóllj az Izrael fiainak: Az Eheje küldött engemet ti hozzátok.

2 Mós. 3.15

Es ismét monda Isten Mósesnek: Igy szóllj az Izrael fiainak: A’ ti atyáitoknak URA Istene, az Abrahámnak Istene, Isáknak Istene, Jákóbnak Istene küldött engemet ti hozzátok. Ez az én nevem mind örökké, ez az én nevem, mellynek általa az emberek megemlekeznek rólam minden nemzetségröl nemzetségre.

[GerLut1545] German Unrevidierte Luther Übersetzung von 1545:

1Mose aber hütete die Schafe Jethros, seines Schwiegervaters, des Priesters in Midian, und trieb die Schafe hinter die Wüste und kam an den Berg Gottes, Horeb. 2Und der Engel des HERRN erschien ihm in einer feurigen Flamme aus dem Busch. Und er sah, daß der Busch mit Feuer brannte und ward doch nicht verzehrt; 3und sprach: ich will dahin und beschauen dies große Gesicht, warum der Busch nicht verbrennt. 4Da aber der HERR sah, daß er hinging, zu sehen, rief ihm Gott aus dem Busch und sprach: Mose, Mose! Er antwortete: Hier bin ich. 5Er sprach: Tritt nicht herzu, zieh deine Schuhe aus von deinen Füßen; denn der Ort, darauf du stehst, ist ein heilig Land! 6Und sprach weiter: Ich bin der Gott deines Vaters, der Gott Abrahams, der Gott Isaaks und der Gott Jakobs. Und Mose verhüllte sein Angesicht; denn er fürchtete sich Gott anzuschauen.

 7Und der HERR sprach: Ich habe gesehen das Elend meines Volkes in Ägypten und habe ihr Geschrei gehört über die, so sie drängen; ich habe ihr Leid erkannt 8und bin herniedergefahren, daß ich sie errette von der Ägypter Hand und sie ausführe aus diesem Lande in ein gutes und weites Land, in ein Land, darin Milch und Honig fließt, an den Ort der Kanaaniter, Hethiter, Amoriter, Pheresiter, Heviter und Jebusiter. 9Weil nun das Geschrei der Kinder Israel vor mich gekommen ist, und ich auch dazu ihre Angst gesehen habe, wie die Ägypter sie ängsten, 10so gehe nun hin, ich will dich zu Pharao senden, daß du mein Volk, die Kinder Israel, aus Ägypten führest.

 11Mose sprach zu Gott: Wer bin ich, daß ich zu Pharao gehe und führe die Kinder Israel aus Ägypten? 12Er sprach: Ich will mit dir sein. Und das soll dir ein Zeichen sein, daß ich dich gesandt habe: Wenn du mein Volk aus Ägypten geführt hast, werdet ihr Gott opfern auf diesem Berge. 13Mose sprach zu Gott: Siehe, wenn ich zu den Kindern Israel komme und spreche zu ihnen: Der Gott eurer Väter hat mich zu euch gesandt, und sie mir sagen werden: Wie heißt sein Name? was soll ich ihnen sagen? 14Gott sprach zu Mose: ICH WERDE SEIN, DER ICH SEIN WERDE. Und sprach: Also sollst du den Kindern Israel sagen: ICH WERDE SEIN hat mich zu euch gesandt. 15 Und Gott sprach weiter zu Mose: Also sollst du zu den Kindern Israel sagen: Der HERR, eurer Väter Gott, der Gott Abrahams, der Gott Isaaks, der Gott Jakobs, hat mich zu euch gesandt. Das ist mein Name ewiglich, dabei soll man mein gedenken für und für.

[KJV] King James Version (1769) with Strong Numbers and Morphology:

1Now Moses kept the flock of Jethro his father in law, the priest of Midian: and he led the flock to the backside of the desert, and came to the mountain of God, even to Horeb. 2And the angel of the LORD appeared unto him in a flame of fire out of the midst of a bush: and he looked, and, behold, the bush burned with fire, and the bush was not consumed. 3And Moses said, I will now turn aside, and see this great sight, why the bush is not burnt. 4And when the LORD saw that he turned aside to see, God called unto him out of the midst of the bush, and said, Moses, Moses. And he said, Here am I. 5And he said, Draw not nigh hither: put off thy shoes from off thy feet, for the place whereon thou standest is holy ground. 6Moreover he said, I am the God of thy father, the God of Abraham, the God of Isaac, and the God of Jacob. And Moses hid his face; for he was afraid to look upon God. 7And the LORD said, I have surely seen the affliction of my people which are in Egypt, and have heard their cry by reason of their taskmasters; for I know their sorrows; 8And I am come down to deliver them out of the hand of the Egyptians, and to bring them up out of that land unto a good land and a large, unto a land flowing with milk and honey; unto the place of the Canaanites, and the Hittites, and the Amorites, and the Perizzites, and the Hivites, and the Jebusites. 9Now therefore, behold, the cry of the children of Israel is come unto me: and I have also seen the oppression wherewith the Egyptians oppress them. 10Come now therefore, and I will send thee unto Pharaoh, that thou mayest bring forth my people the children of Israel out of Egypt. 11And Moses said unto God, Who am I, that I should go unto Pharaoh, and that I should bring forth the children of Israel out of Egypt? 12And he said, Certainly I will be with thee; and this shall be a token unto thee, that I have sent thee: When thou hast brought forth the people out of Egypt, ye shall serve God upon this mountain. 13And Moses said unto God, Behold, when I come unto the children of Israel, and shall say unto them, The God of your fathers hath sent me unto you; and they shall say to me, What is his name? what shall I say unto them? 15And God said moreover unto Moses, Thus shalt thou say unto the children of Israel, The LORD God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath sent me unto you: this is my name for ever, and this is my memorial unto all generations.

[LITV] Green’s Literal Translation:

1And Moses was feeding the flock of his father-in-law Jethro, the priest of Midian. And he led the flock behind the wilderness and came to the mountain of God, to Horeb. 2And the Angel of Jehovah appeared to him in a flame of fire from the middle of a thorn bush. And he looked, and behold, the thorn bush was burning with fire, and the thorn bush was not burned up! 3And Moses said, I will turn aside now and see this great sight, why the thorn bush is not burned up. 4And Jehovah saw that he turned aside to see, and God called to him from the midst of the thorn bush, and said, Moses! Moses! And he said, Behold me. 5And He said, Do not come near here pull off your sandals from your feet, for the place on which you are standing is holy ground. 6And He said, I am the God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob. And Moses hid his face, for he feared to look upon God.

 7And Jehovah said, I have certainly seen the affliction of My people who are in Egypt, and I have heard their cry from before their slave-drivers; for I know his sorrows. 8And I have come down to deliver them from the hand of the Egyptians, and to bring them up from that land to a good and broad land, to a land flowing with milk and honey; to the place of the Canaanite, and the Hittite, and the Jebusite. 9And now, behold, the cry of the sons of Israel has come to Me, and I also have seen the oppression with which the Egyptians are oppressing them. 10And now, come, and I will send you to Pharaoh, and you bring My people out, the sons of Israel out of Egypt.

 11And Moses said to God, Who am I that I should go to Pharaoh, and that I should bring out the sons of Israel from Egypt? 12And He said, I will be with you, and this shall be the sign for you that I have sent you, when you bring out the people from Egypt: You shall serve God on this mountain. 13And Moses said to God, Behold, I shall come to the sons of Israel and say to them, the God of your fathers has sent me to you; and they will say to me, What is His name? What shall I say to them? 14And God said to Moses, I AM THAT I AM; and He said, you shall say this to the sons of Israel, I AM has sent me to you. 15And God said to Moses again, You shall say this to the sons of Israel, Jehovah the God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, has sent me to you. This is My name forever, and this is  My memorial from generation to generation.

[Swe1917] Swedish Bible (1917):

1

Gud visar sig i den brinnande busken, kallar Mose, uppenbarar sitt namn »HERREN».

Och Mose vaktade fåren åt sin svärfader Jetro, prästen i Midjan. Och han drev en gång fåren bortom öknen och kom så till Guds berg Horeb. 2Där uppenbarade sig HERRENS ängel för honom i en eldslåga som slog upp ur en buske. Han såg att busken brann av elden, och att busken dock icke blev förtärd.5 Mos. 33,16. Apg. 7,30 f. 3Då tänkte Mose: »Jag vill gå ditbort och betrakta den underbara synen och se varför busken icke brinner upp.» 4När då HERREN såg att han gick åstad för att se, ropade Gud till honom ur busken och sade: »Mose! Mose!» Han svarade: »Här är jag.» 5Då sade han: »Träd icke hit; drag dina skor av dina fötter, ty platsen där du står är helig mark.»Jos. 5,15. 6Och han sade ytterligare: »Jag är din faders Gud, Abrahams Gud, Isaks Gud och Jakobs Gud.» Då skylde Mose sitt ansikte, ty han fruktade för att se på Gud.Matt. 22,32. Mark. 12,26. Luk. 20,37. 7Och HERREN sade: »Jag har nogsamt sett mitt folks betryck i Egypten, och jag har hört huru de ropa över sina plågare; jag vet vad de måste lida. 8Därför har jag stigit ned för att rädda dem ur egyptiernas våld och föra dem från det landet upp till ett gott och rymligt land, ett land som flyter av mjölk och honung, det land där kananéer, hetiter, amoréer, perisséer, hivéer och jebuséer bo.1 Mos. 15,18 f. 9Fördenskull, eftersom Israels barns rop har kommit till mig, och jag därjämte har sett huru egyptierna förtrycka dem, 10därför må du nu gå åstad, jag vill sända dig till Farao; och du skall föra mitt folk, Israels barn, ut ur Egypten» 11Men Mose sade till Gud: »Vem är jag, att jag skulle gå till Farao, och att jag skulle föra Israels barn ut ur Egypten?» 12Han svarade: »Jag vill vara med dig. Och detta skall för dig vara tecknet på att det är jag som har sänt dig: när du har fört folket ut ur Egypten, skolen I hålla gudstjänst på detta berg.» 13Då sade Mose till Gud: »När jag nu kommer till Israels barn och säger till dem: 'Edra fäders Gud har sänt mig till eder', och de fråga mig; 'Vad är hans namn?', vad skall jag då svara dem?» 14Gud sade till Mose: »Jag är den jag är.» Och han sade vidare: »Så skall du säga till Israels barn: 'Jag är' har sänt mig till eder.Vish. 13,1. Upp. 1,4,8. 15Och Gud sade ytterligare till Mose: »Så skall du säga till Israels barn: HERREN, edra fäders Gud, Abrahams Gud, Isaks Gud och Jakobs Gud, har sänt mig till eder. Detta skall vara mitt namn evinnerligen, och så skall man nämna mig från släkte till släkte.

La Bible de Jérusalem (szükség esetén elkel egy ů→ù, č→è és ŕ→à csere):

Ex 3,1

Moďse faisait paître le petit bétail de Jéthro, son beau-pčre, prętre de Madiân; il l'emmena par-delŕ le désert et parvint ŕ la montagne de Dieu, l'Horeb.

Ex 3,2

L'Ange de Yahvé lui apparut, dans une flamme de feu, du milieu d'un buisson. Moďse regarda: le buisson était embrasé mais le buisson ne se consumait pas.

Ex 3,3

Moďse dit: "Je vais faire un détour pour voir cet étrange spectacle, et pourquoi le buisson ne se consume pas."

Ex 3,4

Yahvé vit qu'il faisait un détour pour voir, et Dieu l'appela du milieu du buisson. "Moďse, Moďse", dit-il, et il répondit: "Me voici."

Ex 3,5

Il dit: "N'approche pas d'ici, retire tes sandales de tes pieds car le lieu oů tu te tiens est une terre sainte."

Ex 3,6

Et il dit: "Je suis le Dieu de tes pčres, le Dieu d'Abraham, le Dieu d'Isaac et le Dieu de Jacob." Alors Moďse se voila la face, car il craignait de fixer son regard sur Dieu.

Ex 3,7

Yahvé dit: "J'ai vu, j'ai vu la misčre de mon peuple qui est en Egypte. J'ai entendu son cri devant ses oppresseurs; oui, je connais ses angoisses.

Ex 3,8

Je suis descendu pour le délivrer de la main des Egyptiens et le faire monter de cette terre vers une terre plantureuse et vaste, vers une terre qui ruisselle de lait et de miel, vers la demeure des Cananéens, des Hittites, des Amorites, des Perizzites, des Hivvites, et des Jébuséens.

Ex 3,9

Maintenant, le cri des Israélites est venu jusqu'ŕ moi, et j'ai vu l'oppression que font peser sur eux les Egyptiens.

Ex 3,10

Maintenant va, je t'envoie auprčs de Pharaon, fais sortir d'Egypte mon peuple, les Israélites."

Ex 3,11

Moďse dit ŕ Dieu: "Qui suis-je pour aller trouver Pharaon et faire sortir d'Egypte les Israélites?"

Ex 3,12

Dieu dit: "Je serai avec toi, et voici le signe qui te montrera que c'est moi qui t'ai envoyé. Quand tu feras sortir le peuple d'Egypte, vous servirez Dieu sur cette montagne."

Ex 3,13

Moďse dit ŕ Dieu: "Voici, je vais trouver les Israélites et je leur dis: Le Dieu de vos pčres m'a envoyé vers vous. Mais s'ils me disent: Quel est son nom?, que leur dirai-je?"

Ex 3,14

Dieu dit ŕ Moďse: "Je suis celui qui est." Et il dit: "Voici ce que tu diras aux Israélites: Je suis m'a envoyé vers vous."

Ex 3,15

Dieu dit encore ŕ Moďse: "Tu parleras ainsi aux Israélites: Yahvé, le Dieu de vos pčres, le Dieu d'Abraham, le Dieu d'Isaac et le Dieu de Jacob m'a envoyé vers vous. C'est mon nom pour toujours, c'est ainsi que l'on m'invoquera de génération en génération.

A The SWORD Project kommentárjai:

[Clarke] Adam Clarke’s Commentary on the Bible:

2. Mózes 3:1:

 CHAPTER III

Moses keeping the flock of Jethro at Mount Horeb, the angel of
the Lord appears to him in a burning bush, 1, 2.
Astonished at the sight, he turns aside to examine it, 3,
when God speaks to him out of the fire, and declares himself to
be the God of Abraham, Isaac, and Jacob, 4-6;
announces his purpose of delivering the Israelites from their
oppression, and of bringing them into the promised land, 7-9;
commissions him to go to Pharaoh, and to be leader of the
children of Israel from Egypt, 10.
Moses excuses himself, 11;
and God, to encourage him, promises him his protection, 12.
Moses doubts whether the Israelites will credit him, 13,
and God reveals to him his NAME, and informs him what he is to
say to the people, 14-17,
and instructs him and the elders of Israel to apply unto Pharaoh
for permission to go three days' journey into the wilderness, to
sacrifice unto the Lord, 18;
foretells the obstinacy of the Egyptian king, and the miracles
which he himself should work in the sight of the Egyptians, 19, 20;
and promises that, on the departure of the Israelites, the
Egyptians should be induced to furnish them with all necessaries
for their journey, 21, 22.

NOTES ON CHAP. III

Verse 1. Jethro his father-in-law] Concerning Jethro,
See Clarke on Ex 2:18. Learned men are not agreed on the
signification of the word chothen, which we translate
father-in-law, and which in Ge 19:14, we translate
son-in-law. It seems to be a general term for a relative by
marriage, and the connection only in which it stands can determine
its precise meaning. It is very possible that Reuel was now dead,
it being forty years since Moses came to Midian; that Jethro was
his son, and had succeeded him in his office of prince and priest
of Midian; that Zipporah was the sister of Jethro; and that
consequently the word chothen should be translated
brother-in-law in this place: as we learn from
Ge 34:9; De 7:3; Jos 23:12, and other places, that it simply
signifies to contract affinity by marriage. If this conjecture be
right, we may well suppose that, Reuel being dead, Moses was
continued by his brother-in-law Jethro in the same employment he
had under his father.

Mountain of God] Sometimes named Horeb, at other times Sinai.
The mountain itself had two peaks; one was called Horeb, the
other Sinai. Horeb was probably the primitive name of the
mountain, which was afterwards called the mountain of God, because
God appeared upon it to Moses; and Mount Sinai, , from 
seneh, a bush, because it was in a bush or bramble, in a
flame of fire, that this appearance was made.
 

2. Mózes 3:2:

 Verse 2. The angel of the Lord] Not a created angel certainly;
for he is called Jehovah, Ex 3:4, 
expressive attributes of the Godhead applied to him, Ex 3:14, 
Yet he is an angel, malach, a messenger, in whom was
the name of God, Ex 23:21; and in whom dwelt all the fulness of
the Godhead bodily, Col 2:9; and who, in all these primitive
times, was the Messenger of the covenant, Mal 3:1. And who was
this but JESUS, the Leader, Redeemer, and Saviour of mankind?
See Clarke on Ge 16:7.

A flame of fire, out of the midst of a bush] Fire was, not only
among the Hebrews but also among many other ancient nations, a
very significant emblem of the Deity. God accompanied the
Israelites in all their journeyings through the wilderness as a
pillar of fire by night; and probably a fire or flame in the holy
of holies, between the cherubim, was the general symbol of his
presence; and traditions of these things, which must have been
current in the east, have probably given birth, not only to the
pretty general opinion that God appears in the likeness of fire,
but to the whole of the Zoroastrian system of fire-worship. It
has been reported of Zoroaster, or Zeradusht, that having retired
to a mountain for the study of wisdom, and the benefit of
solitude, the whole mountain was one day enveloped with flame, out
of the midst of which he came without receiving any injury; on
which he offered sacrifices to God, who, he was persuaded, had
then appeared to him. M. Anquetil du Perron gives much curious
information on this subject in his Zend Avesta. The modern
Parsees call fire the off-spring of Ormusd, and worship it with a
vast variety of ceremonies.

Among the fragments attributed to AEschylus, and collected by
Stanley in his invaluable edition of this poet, p. 647, col. 1, we
find the following beautiful verses:-

χωριζεθνητωντονθεονκαιμηδοκει
ομοιοναυτωσαπκινονκαθεσταναι
ουκοισθαδαυτον. ποτεμενωςπυρφαινεται
απλαστονορμη. ποτεδυδωρποτεδεγνοφος

"Distinguish God from mortal men; and do not suppose that any
thing fleshly is like unto him. Thou knowest him not: sometimes
indeed he appears as a formless and impetuous FIRE, sometimes as
water, sometimes as thick darkness." The poet proceeds:-

τρεμειδορηκαιγαιακαιπελεριος
βυθοςθαλασσηςκωρεωνυψοςμεγα
οτανεπιβλεψηγοργονομμαδεσποτου

"The mountains, the earth, the deep and extensive sea, and the
summits of the highest mountains tremble whenever the terrible eye
of the Supreme Lord looks down upon them."

These are very remarkable fragments, and seem all to be
collected from traditions relative to the different manifestations
of God to the Israelites in Egypt, and in the wilderness. Moses
wished to see God, but he could behold nothing but an
indescribable glory: nothing like mortals, nothing like a human
body, appeared at any time to his eye, or to those of the
Israelites. "Ye saw no manner of similitude," said Moses, "on the
day that the Lord spake unto you in Horeb, out of the midst of the
FIRE," De 4:15. But sometimes the Divine power and justice were
manifested by the indescribable, formless, impetuous, consuming
flame; at other times he appeared by the water which he brought
out of the flinty rock; and in the thick darkness on Horeb, when
the fiery law proceeded from his right hand, then the earth quaked
and the mountain trembled: and when his terrible eye looked out
upon the Egyptians through the pillar of cloud and fire, their
chariot wheels were struck off, and confusion and dismay were
spread through all the hosts of Pharaoh; Ex 14:24, 25.

And the bush was not consumed.] 1. An emblem of the state of
Israel in its various distresses and persecutions: it was in the
fire of adversity, but was not consumed. 2. An emblem also of the
state of the Church of God in the wilderness, in persecutions
often, in the midst of its enemies, in the region of the shadow of
death-yet not consumed. 3. An emblem also of the state of every
follower of Christ: cast down, but not forsaken; grievously
tempted, but not destroyed; walking through the fire, but still
unconsumed! Why are all these preserved in the midst of those
things which have a natural tendency to destroy them! Because GOD
IS IN THE MIDST OF THEM; it was this that preserved the bush from
destruction; and it was this that preserved the Israelites; and it
is this, and this alone, that preserves the Church, and holds the
soul of every genuine believer in the spiritual life. He in whose
heart Christ dwells not by faith, will soon be consumed by the
world, the flesh, and the devil.
 

2. Mózes 3:5:

 Verse 5. Put off thy shoes] It is likely that from this
circumstance all the eastern nations have agreed to perform all
the acts of their religious worship barefooted. All the
Mohammedans, Brahmins, and Parsees do so still. The Jews were
remarked for this in the time of Juvenal; hence he speaks of their
performing their sacred rites barefooted; Sat. vi., ver. 158:

Observant ubi festa mero pede sabbata reges.

The ancient Greeks did the same. Jamblichus, in the life of
Pythagoras, tells us that this was one of his maxims, ανυποδητος
θυεκαιπροσκυνει, Offer sacrifice and worship with your shoes
off. And Solinus asserts that no person was permitted to enter
into the temple of Diana, in Crete, till he had taken off his
shoes. "AEdem Numinis (Dianae) praeterquam nudus vestigio nulles
licito ingreditur." Tertullian observes, de jejunio, that in a
time of drought the worshippers of Jupiter deprecated his wrath,
and prayed for rain, walking barefooted. "Cum stupet caelum, et
aret annus, nudipedalia, denunciantur." It is probable that 
nealim, in the text, signifies sandals, translated by the Chaldee
sandal, and sandala, (see Ge 14:23,) which
was the same as the Roman solea, a sole alone, strapped about the
foot As this sole must let in dust, gravel, and sand about the
foot in travelling, and render it very uneasy, hence the custom of
frequently washing the feet in those countries where these sandals
were worn. Pulling off the shoes was, therefore, an emblem of
laying aside the pollutions contracted by walking in the way of
sin. Let those who name the Lord Jesus Christ depart from
iniquity. In our western countries reverence is expressed by
pulling off the hat; but how much more significant is the eastern
custom! "The natives of Bengal never go into their own houses
with their shoes on, nor into the houses of others, but always
leave their shoes at the door. It would be a great affront not to
attend to this mark of respect when visiting; and to enter a
temple without pulling off the shoes would be an unpardonable
offence."-Ward.

The place whereon thou standest is holy ground.] It was not
particularly sanctified by the Divine presence; but if we may
credit Josephus, a general opinion had prevailed that God dwelt on
that mountain; and hence the shepherds, considering it as sacred
ground, did not dare to feed their flocks there. Moses, however,
finding the soil to be rich and the pasturage good, boldly drove
his flock thither to feed on it.-Antiq., b. ii., c. xii., s. 1.
 

2. Mózes 3:6:

 Verse 6. I am the God of thy father] Though the word 
abi, father, is here used in the singular, St Stephen, quoting
this place, Ac 7:32, uses the plural, οθεοςτωνπατερωνσου,
The God of thy FATHERS; and that this is the meaning the following
words prove: The God of Abraham, the God of Isaac, and the God of
Jacob. These were the fathers of Moses in a direct line. This
reading is confirmed by the Samaritan and by the Coptic. ABRAHAM
was the father of the Ishmaelites, and with him was the covenant
first made. ISAAC was the father of the Edomites as well as the
Israelites, and with him was the covenant renewed. JACOB was
the father of the twelve patriarchs, who were founders of the
Jewish nation, and to him were the promises particularly
confirmed. Hence we see that the Arabs and Turks in general,
who are descendants of Ishmael; the Edomites, now absorbed among
the Jews, (See Clarke on Ge 25:23,) who are the
descendants of Esau; and the Jewish people, wheresoever scattered,
who are the descendants of Jacob, are all heirs of the promises
included in this primitive covenant; and their gathering in with
the fulness of the Gentiles may be confidently expected.

And Moses hid his face] For similar acts, see the passages
referred to in the margin. He was afraid to look-he was overawed
by God's presence, and dazzled with the splendour of the
appearance.
 

2. Mózes 3:7:

 Verse 7. I have surely seen] raoh raithi, seeing,
I have seen-I have not only seen the afflictions of this people
because I am omniscient, but I have considered their sorrows, and
my eye affects my heart.
 

2. Mózes 3:8:

 Verse 8. And I am come down to deliver them] This is the very
purpose for which I am now come down upon this mountain, and for
which I manifest myself to thee.

Large-land] Canaan, when compared with the small tract of
Goshen, in which they were now situated, and where, we learn, from
Ex 1:7, they were straitened for room, might be well called a
large land. See a fine description of this land De 8:7.

A land flowing with milk and honey] Excellent for pasturage,
because abounding in the most wholesome herbage and flowers; and
from the latter an abundance of wild honey was collected by the
bees. Though cultivation is now almost entirely neglected in this
land, because of the badness of the government and the scantiness
of the inhabitants, yet it is still good for pasturage, and yields
an abundance of honey. The terms used in the text to express the
fertility of this land, are commonly used by ancient authors on
similar subjects. It is a metaphor taken from a breast producing
copious streams of milk. Homer calls Argos ουθαραρουρης, the
breast of the country, as affording streams of milk and honey,
Il. ix., ver. 141. So Virgil: -

Prima tulit tellus, eadem vos ubere laeto
Accipiet. AEn., lib. iii., ver. 95.

"The land that first produced you shall receive
you again into its joyous bosom."

The poets feign that Bacchus, the fable of whom they have taken
from the history of Moses, produced rivers of milk and honey, of
water and wine:-

πειδεγαλακτιπεδον
πειδοινωπειδεμελισσαν
νεκταρι. EURIP. Bacch., εποδ., ver. 8.

"The land flows with milk; it flows also with wine; it flows
also with the nectar of bees, (honey.)" This seems to be a mere
poetical copy from the Pentateuch, where the sameness of the
metaphor and the correspondence of the descriptions are obvious.

Place of the Canaanites, ] See Ge 15:18, 
 

2. Mózes 3:11:

 Verse 11. Who am I-that I should bring] He was so satisfied that
this was beyond his power, and all the means that he possessed,
that he is astonished that even God himself should appoint him to
this work! Such indeed was the bondage of the children of Israel,
and the power of the people by whom they were enslaved, that had
not their deliverance come through supernatural means, their
escape had been utterly impossible.
 

2. Mózes 3:12:

 Verse 12. Certainly I will be with thee] This great event shall
not be left to thy wisdom and to thy power; my counsel shall
direct thee, and my power shall bring all these mighty things to
pass.

And this shall be a token] Literally, And THIS to thee for
a sign, i.e., this miraculous manifestation of the burning bush
shall be a proof that I have sent thee; or, My being with thee, to
encourage thy heart, strengthen thy hands, and enable thee to work
miracles, shall be to thyself and to others the evidence of thy
Divine mission.

Ye shall serve God upon this mountain.] This was not the sign,
but God shows him, that in their return from Egypt they should
take this mountain in their way, and should worship him in this
place. There may be a prophetic allusion here to the giving of the
law on Mount Sinai. As Moses received his commands here, so
likewise should the Israelites receive theirs in the same place.
After all, the Divine Being seems to testify a partial
predilection for this mountain, for reasons that are not
expressed. See Clarke on Ex 3:5.
 

2. Mózes 3:13:

 Verse 13. They shall say-What is his name?] Does not this
suppose that the Israelites had an idolatrous notion even of the
Supreme Being? They had probably drank deep into the Egyptian
superstitions, and had gods many and lords many; and Moses
conjectured that, hearing of a supernatural deliverance, they
would inquire who that God was by whom it was to be effected. The
reasons given here by the rabbins are too refined for the
Israelites at this time. "When God," say they, "judgeth his
creatures, he is called Elohim; when he warreth against
the wicked, he is called Tsebaoth; but when he showeth mercy
unto the world, he is called Yehovah." It is not likely that
the Israelites had much knowledge of God or of his ways at the
time to which the sacred text refers; it is certain they had no
written word. The book of Genesis, if even written, (for some
suppose it had been composed by Moses during his residence in
Midian,) had not yet been communicated to the people; and being so
long without any revelation, and perhaps without even the form of
Divine worship, their minds being degraded by the state of bondage
in which they had been so long held, and seeing and hearing little
in religion but the superstitions of those among whom they
sojourned, they could have no distinct notion of the Divine Being.
Moses himself might have been in doubt at first on this subject,
and he seems to have been greatly on his guard against illusion;
hence he asks a variety of questions, and endeavours, by all
prudent means, to assure himself of the truth and certainty of the
present appearance and commission. He well knew the power of the
Egyptian magicians, and he could not tell from these first views
whether there might not have been some delusion in this case. God
therefore gives him the fullest proof, not only for the
satisfaction of the people to whom he was to be sent, but for his
own full conviction, that it was the supreme God who now spoke to
him.
 

2. Mózes 3:14:

 Verse 14. I AM THAT I AM] EHEYEH asher EHEYEH.
These words have been variously understood. The Vulgate
translates EGO SUM QUI SUM, I am who am. The Septuagint, εγωειμι
οων, I am he who exists. The Syriac, the Persic, and the
Chaldee preserve the original words without any gloss. The
Arabic paraphrases them, The Eternal, who passes not away; which
is the same interpretation given by Abul Farajius, who also
preserves the original words, and gives the above as their
interpretation. The Targum of Jonathan, and the Jerusalem Targum
paraphrase the words thus: "He who spake, and the world was; who
spake, and all things existed." As the original words literally
signify, I will be what I will be, some have supposed that God
simply designed to inform Moses, that what he had been to his
fathers Abraham, Isaac, and Jacob, he would be to him and the
Israelites; and that he would perform the promises he had made to
his fathers, by giving their descendants the promised land. It is
difficult to put a meaning on the words; they seem intended to
point out the eternity and self-existence of God. Plato, in his
Parmenides, where he treats sublimely of the nature of God,
says, ουδαραονομαεστιναυτω, nothing can express his nature;
therefore no name can be attributed to him. See the conclusion
of this chapter, See Clarke on Ex 3:22. and on the word
Jehovah, Ex 34:6, 7.

2. Mózes 3:15:

 Verse 15. This is my name for ever] The name here referred to
is that which immediately precedes, Yehovah Elohim,
which we translate the LORD GOD, the name by which God had been
known from the creation of the world, (see Ge 2:4.) and the name
by which he is known among the same people to the present day.
Even the heathens knew this name of the true God; and hence out of
our Yehovah they formed their Jao, Jeve, and Jove; so
that the word has been literally fulfilled, This is my memorial
unto all generations.
See Clarke on Ge 1:1.
As to be self-existent and eternal must be attributes of God for
ever, does it not follow that the leolam, for ever, in the
text signifies eternity? "This is my name to eternity-and my
memorial," ledor dor, "to all succeeding generations."
While human generations continue he shall be called the God of
Abraham, the God of Isaac, and the God of Jacob; but when time
shall be no more, he shall be Jehovah Elohim. Hence the first
expression refers to his eternal existence, the latter to the
discovery he should make of himself as long as time should last.
See Ge 21:33. Diodorus Siculus says, that "among the Jews, Moses
is reported to have received his laws from the God named Jao,"
ιαω, i.e., Jeue, Jove, or Jeve; for in all these ways the
word Yehovah may be pronounced; and in this way I have seen
it on Egyptian monuments. See Diod., lib. l., c. xciv.

[DTN] Darby Translation Notes:

2. Mózes 3:2:

3:2  thorn-bush. (b-20)  Bramble. 

2. Mózes 3:5:

3:5  ground. (c-23)  Lit. 'soil.' 

2. Mózes 3:12:

3:12  will (d-6)  Or 'Certainly will I.' 

2. Mózes 3:15:

3:15  memorial (e-50)  As Ps. 30.4; 97.12; 102.12; 135.13; Isa. 26.8; Hos. 12.5. 

[Geneva] Geneva Bible Translation Notes:

2. Mózes 3:1:

Now Moses kept the flock of Jethro his father in law, the priest of Midian: and he led the flock to the backside of the desert, and came to the a mountain of God, [even] to b Horeb.
(a) It was so called after the law was given. (b) Called also Sinai. 

2. Mózes 3:2:

And the angel of the LORD appeared unto him in a flame of fire out of the midst of a c bush: and he looked, and, behold, the bush burned with fire, and the bush [was] not consumed.
(c) This shows that the Church is not consumed by the fires of affliction, because God is in the midst of it. 

2. Mózes 3:4:

And when the d LORD saw that he turned aside to see, God called unto him out of the midst of the bush, and said, Moses, Moses. And he said, Here [am] I.
(d) Whom he calls the angel in Ex 3:2. 

2. Mózes 3:5:

And he said, Draw not nigh hither: e put off thy shoes from off thy feet, for the place whereon thou standest [is] f holy ground.
(e) Resign yourself to me; Ru 4:7, Jos 5:15. (f) Because of my presence. 

2. Mózes 3:6:

Moreover he said, I [am] the God of thy father, the God of Abraham, the God of Isaac, and the God of Jacob. And Moses hid his face; for he was g afraid to look upon God.
(g) For sin causes man to fear God's justice. 

2. Mózes 3:7:

And the LORD said, I have surely seen the affliction of my people which [are] in Egypt, and have heard their cry by reason of their h taskmasters; for I know their sorrows;
(h) Whose cruelty was intolerable. 

2. Mózes 3:8:

And I am come down to deliver them out of the hand of the Egyptians, and to bring them up out of that land unto a good land and a large, unto a land i flowing with milk and honey; unto the place of the Canaanites, and the Hittites, and the Amorites, and the Perizzites, and the Hivites, and the Jebusites.
(i) Most plentiful of all things. 

2. Mózes 3:9:

k Now therefore, behold, the cry of the children of Israel is come unto me: and I have also seen the oppression wherewith the Egyptians oppress them.
(k) He heard before, but now he would avenge it. 

2. Mózes 3:11:

And Moses said unto God, Who [am] l I, that I should go unto Pharaoh, and that I should bring forth the children of Israel out of Egypt?
(l) He does not fully disobey God, but acknowledges his own weakness. 

2. Mózes 3:12:

And he said, m Certainly I will be with thee; and this [shall be] a token unto thee, that I have sent thee: When thou hast brought forth the people out of Egypt, ye shall serve God upon this mountain.
(m) Neither fear your own weakness, or Pharaoh's tyranny. 

2. Mózes 3:14:

And God said unto Moses, I n AM THAT I AM: and he said, Thus shalt thou say unto the children of Israel, I AM hath sent me unto you.
(n) The God who has always been, am, and shall be: the God almighty, by whom all things have their being, and the God of mercy, mindful of my promise. 

[JFB] Jamieson Fausset Brown Bible Commentary:

2. Mózes 3:1:

1. Now Moses kept the flock—This employment he had entered on in furtherance of his matrimonial views (see on Ex 2:21), but it is probable he was continuing his service now on other terms like Jacob during the latter years of his stay with Laban (Ge 30:28). 
he led the flock to the backside of the desert—that is, on the west of the desert [GESENIUS], assuming Jethro's headquarters to have been at Dahab. The route by which Moses led his flock must have been west through the wide valley called by the Arabs, Wady-es-Zugherah [ROBINSON], which led into the interior of the wilderness. 
Mountain of God—so named either according to Hebrew idiom from its great height, as "great mountains," Hebrew, "mountains of God" (Ps 36:6); "goodly cedars," Hebrew, "cedars of God" (Ps 80:10); or some think from its being the old abode of "the glory"; or finally from its being the theater of transactions most memorable in the history of the true religion to Horeb—rather, "Horeb-ward." 
Horeb—that is, "dry," "desert," was the general name for the mountainous district in which Sinai is situated, and of which it is a part. (See on Ex 19:2). It was used to designate the region comprehending that immense range of lofty, desolate, and barren hills, at the base of which, however, there are not only many patches of verdure to be seen, but almost all the valleys, or wadys, as they are called, show a thin coating of vegetation, which, towards the south, becomes more luxuriant. The Arab shepherds seldom take their flocks to a greater distance than one day's journey from their camp. Moses must have gone at least two days' journey, and although he seems to have been only following his pastoral course, that region, from its numerous springs in the clefts of the rocks being the chief resort of the tribes during the summer heats, the Providence of God led him thither for an important purpose. 

2. Mózes 3:2:

2, 3. the angel of the Lord appeared unto him in a flame of fire—It is common in Scripture to represent the elements and operations of nature, as winds, fires, earthquakes, pestilence, everything enlisted in executing the divine will, as the "angels" or messengers of God. But in such cases God Himself is considered as really, though invisibly, present. Here the preternatural fire may be primarily meant by the expression "angel of the Lord"; but it is clear that under this symbol, the Divine Being was present, whose name is given (Ex 3:4, 6), and elsewhere called the angel of the covenant, Jehovah-Jesus. 
out of the midst of a bush—the wild acacia or thorn, with which that desert abounds, and which is generally dry and brittle, so much so, that at certain seasons, a spark might kindle a district far and wide into a blaze. A fire, therefore, being in the midst of such a desert bush was a "great sight." It is generally supposed to have been emblematic of the Israelites' condition in Egypt—oppressed by a grinding servitude and a bloody persecution, and yet, in spite of the cruel policy that was bent on annihilating them, they continued as numerous and thriving as ever. The reason was "God was in the midst of them." The symbol may also represent the present state of the Jews, as well as of the Church generally in the world. 

2. Mózes 3:4:

4. when the Lord saw that he turned aside to see—The manifestations which God anciently made of Himself were always accompanied by clear, unmistakable signs that the communications were really from heaven. This certain evidence was given to Moses. He saw a fire, but no human agent to kindle it; he heard a voice, but no human lips from which it came; he saw no living Being, but One was in the bush, in the heat of the flames, who knew him and addressed him by name. Who could this be but the Divine Being? 

2. Mózes 3:5:

5. put off thy shoes—The direction was in conformity with a usage which was well known to Moses, for the Egyptian priests observed it in their temples, and it is observed in all Eastern countries where the people take off their shoes or sandals, as we do our hats. But the Eastern idea is not precisely the same as the Western. With us, the removal of the hat is an expression of reverence for the place we enter, or rather of Him who is worshipped there. With them the removal of the shoes is a confession of personal defilement and conscious unworthiness to stand in the presence of unspotted holiness. 

2. Mózes 3:6:

6-8. I am the God . . . come down to deliver—The reverential awe of Moses must have been relieved by the divine Speaker (see Mt 22:32), announcing Himself in His covenant character, and by the welcome intelligence communicated. Moreover, the time, as well as all the circumstances of this miraculous appearance, were such as to give him an illustrious display of God's faithfulness to His promises. The period of Israel's journey and affliction in Egypt had been predicted (Ge 15:13), and it was during the last year of the term which had still to run that the Lord appeared in the burning bush. 

2. Mózes 3:10:

10-22. Come now therefore, and I will send thee—Considering the patriotic views that had formerly animated the breast of Moses, we might have anticipated that no mission could have been more welcome to his heart than to be employed in the national emancipation of Israel. But he evinced great reluctance to it and stated a variety of objections [Ex 3:11, 13; 4:1, 10] all of which were successfully met and removed—and the happy issue of his labors was minutely described. 

[MHC] Matthew Henry’s Complete Commentary on the Whole Bible:

2. Mózes 3:1:

 The Burning Bush. B. C. 1491. 

      1 Now Moses kept the flock of Jethro his father in law, the priest of Midian: and he led the flock to the backside of the desert, and came to the mountain of God, even to Horeb. 2 And the angel of the LORD appeared unto him in a flame of fire out of the midst of a bush: and he looked, and, behold, the bush burned with fire, and the bush was not consumed. 3 And Moses said, I will now turn aside, and see this great sight, why the bush is not burnt. 4 And when the LORD saw that he turned aside to see, God called unto him out of the midst of the bush, and said, Moses, Moses. And he said, Here am I. 5 And he said, Draw not nigh hither: put off thy shoes from off thy feet, for the place whereon thou standest is holy ground. 6 Moreover he said, I am the God of thy father, the God of Abraham, the God of Isaac, and the God of Jacob. And Moses hid his face; for he was afraid to look upon God. 

      The years of the life of Moses are remarkably divided into three forties: the first forty he spent as a prince in Pharaoh's court, the second a shepherd in Midian, the third a king in Jeshurun; so changeable is the life of men, especially the life of good men. He had now finished his second forty, when he received his commission to bring Israel out of Egypt. Note, Sometimes it is long before God calls his servants out of that work which of old he designed them for, and has been graciously preparing them for. Moses was born to be Israel's deliverer, and yet not a word is said of it to him till he is eighty years of age. Now observe, 

      I. How this appearance of God to him found him employed. He was keeping the flock (tending sheep) near mount Horeb, v. 1. This was a poor employment for a man of his parts and education, yet he rests satisfied with it, and thus learns meekness and contentment to a high degree, for which he is more celebrated in sacred writ than for all his other learning. Note, 1. In the calling to which we are called we should abide, and not be given to change. 2. Even those that are qualified for great employments and services must not think it strange if they be confined to obscurity; it was the lot of Moses before them, who foresaw nothing to the contrary but that he should die, as he had lived a great while, a poor despicable shepherd. Let those that think themselves buried alive be content to shine like lamps in their sepulchres, and wait till God's time come for setting them on a candlestick. Thus employed Moses was, when he was honoured with this vision. Note, (1.) God will encourage industry. The shepherds were keeping their flocks when they received the tidings of our Saviour's birth, Luke ii. 8. Satan loves to find us idle; God is well pleased when he find us employed. (2.) Retirement is a good friend to our communion with God. When we are alone, the Father is with us. Moses saw more of God in a desert than ever he had seen in Pharaoh's court. 

      II. What the appearance was. To his great surprise he saw a bush burning, when he perceived no fire either from earth or heaven to kindle it, and, which was more strange, it did not consume, v. 2. It was an angel of the Lord that appeared to him; some think, a created angel, who speaks in the language of him that sent him; others, the second person, the angel of the covenant, who is himself Jehovah. It was an extraordinary manifestation of the divine presence and glory; what was visible was produced by the ministry of an angel, but he heard God in it speaking to him. 1. He saw a flame of fire; for our God is a consuming fire. When Israel's deliverance out of Egypt was promised to Abraham, he saw a burning lamp, which signified the light of joy which that deliverance should cause (Gen. xv. 17); but now it shines brighter, as a flame of fire, for God in that deliverance brought terror and destruction to his enemies, light and heat to his people, and displayed his glory before all. See Isa. x. 17. 2. This fire was not in a tall and stately cedar, but in a bush, a thorny bush, so the word signifies; for God chooses the weak and despised things of the world (such as Moses, now a poor shepherd), with them to confound the wise; he delights to beautify and crown the humble. 3. The bush burned, and yet was not consumed, an emblem of the church now in bondage in Egypt, burning in the brick-kilns, yet not consumed; perplexed, but not in despair; cast down, but not destroyed. 

      III. The curiosity Moses had to enquire into this extraordinary sight: I will turn aside and see, v. 3. He speaks as one inquisitive and bold in his enquiry; whatever it was, he would, if possible, know the meaning of it. Note, Things revealed belong to us, and we ought diligently to enquire into them. 

      IV. The invitation he had to draw near, yet with a caution not to come too near, nor rashly. 

      1. God gave him a gracious call, to which he returned a ready answer, v. 4. When God saw that he took notice of the burning bush, and turned aside to see it, and left his business to attend it, then God called to him. If he had carelessly neglected it as an ignis fatuus--a deceiving meteor, a thing not worth taking notice of, it is probable that God would have departed, and said nothing to him; but, when he turned aside, God called to him. Note, Those that would have communion with God must attend upon him, and approach to him, in those ordinances wherein he is pleased to manifest himself, and his power and glory, though it be in a bush; they must come to the treasure, though in an earthen vessel. Those that seek God diligently shall find him, and find him their bountiful rewarder. Draw nigh to God, and he will draw nigh to you. God called him by name, Moses, Moses. This which he heard could not but surprise him much more than what he saw. The word of the Lord always went along with the glory of the Lord, for every divine vision was designed for divine revelation, Job iv. 16, &c.& xxxii. 14-15. Divine calls are then effectual, (1.) When the Spirit of God makes them particular, and calls us by name. The word calls, Ho, every one! The Spirit, by the application of that, calls, Ho, such a one! I know thee by name, Exod. xxxiii. 12. (2.) When we return an obedient answer to them, as Moses here, "Here am I, what saith my Lord unto his servant? Here am I, not only to hear what is said, but to do what I am bidden." 

      2. God gave him a needful caution against rashness and irreverence in his approach, (1.) He must keep his distance; draw near, but not too near; so near as to hear, but not so near as to pry. His conscience must be satisfied, but not his curiosity; and care must be taken that familiarity do not breed contempt. Note, In all our approaches to God, we ought to be deeply affected with the infinite distance there is between us and God, Eccl. v. 2. Or this may be taken as proper to the Old-Testament dispensation, which was a dispensation of darkness, bondage, and terror, from which the gospel happily frees us, giving us boldness to enter into the holiest, and inviting us to draw near. (2.) He must express his reverence, and his readiness to obey: Put off thy shoes from off thy feet, as a servant. Putting off the shoe was then what putting off the hat is now, a token of respect and submission. "The ground, for the present, is holy ground, made so by this special manifestation of the divine presence, during the continuance of which it must retain this character; therefore tread not on that ground with soiled shoes." Keep thy foot, Eccl. v. 1. Note, We ought to approach to God with a solemn pause and preparation; and, though bodily exercise alone profits little, yet we ought to glorify God with our bodies, and to express our inward reverence by a grave and reverent behaviour in the worship of God, carefully avoiding everything that looks light, and rude, and unbecoming the awfulness of the service. 

      V. The solemn declaration God made of his name, by which he would be known to Moses: I am the God of thy father, v. 6. 1. He lets him know that it is God who speaks to him, to engage his reverence and attention, his faith and obedience; for this is enough to command all these: I am the Lord. Let us always hear the word as the word of God, 1 Thess. ii. 13. 2. He will be known as the God of his father, his pious father Amram, and the God of Abraham, Isaac, and Jacob, his ancestors, and the ancestors of all Israel, for whom God was now about to appear. By this God designed, (1.) To instruct Moses in the knowledge of another world, and to strengthen his belief of a future state. Thus it is interpreted by our Lord Jesus, the best expositor of scripture, who from this proves that the dead are raised, against the Sadducees. Moses, says he, showed it at the bush (Luke xx. 37), that is, God there showed it to him, and in him to us, Matt. xxii. 31, &c. Abraham was dead, and yet God is the God of Abraham& therefore Abraham's soul lives, to which God stands in relation& and, to make his soul completely happy, his body must live again in due time. This promise made unto the fathers, that God would be their God, must include a future happiness& for he never did anything for them in this world sufficient to answer to the vast extent and compass of that great word, but, having prepared for them a city, he is not ashamed to be called their God, Heb. xi. 16; and see Acts xxvi. 6, 7; xxiv. 15. (2.) To assure Moses of the fulfillment of all those particular promises made to the fathers. He may confidently expect this, for by these words it appears that God remembered his covenant, ch. ii. 24. Note, [1.] God's covenant-relation to us as our God is the best support in the worst of times, and a great encouragement to our faith in particular promises. [2.] When we are conscious to ourselves of our own great unworthiness we may take comfort from God's relation to our fathers, 2 Chron. xx. 6. 

      VI. The solemn impression this made upon Moses: He hid his face, as one both ashamed and afraid to look upon God. Now that he knew it was a divine light his eyes were dazzled with it; he was not afraid of a burning bush till he perceived that God was in it. Yea, though God called himself the God of his father, and a God in covenant with him, yet he was afraid. Note, 1. The more we see of God the more cause we shall see to worship him with reverence and godly fear. 2. Even the manifestations of God's grace and covenant-love should increase our humble reverence of him. 

2. Mózes 3:7:

 Compassion of God for the Israelites. B. C. 1491. 

      7 And the LORD said, I have surely seen the affliction of my people which are in Egypt, and have heard their cry by reason of their taskmasters; for I know their sorrows; 8 And I am come down to deliver them out of the hand of the Egyptians, and to bring them up out of that land unto a good land and a large, unto a land flowing with milk and honey; unto the place of the Canaanites, and the Hittites, and the Amorites, and the Perizzites, and the Hivites, and the Jebusites. 9 Now therefore, behold, the cry of the children of Israel is come unto me: and I have also seen the oppression wherewith the Egyptians oppress them. 10 Come now therefore, and I will send thee unto Pharaoh, that thou mayest bring forth my people the children of Israel out of Egypt. 

      Now that Moses had put off his shoes (for, no doubt, he observed the orders given him, v. 5), and covered his face, God enters upon the particular business that was now to be concerted, which was the bringing of Israel out of Egypt. Now, after forty years of Israel's bondage and Moses's banishment, when we may suppose both he and they began to despair, they of being delivered and he of delivering them, at length, the time has come, even the year of the redeemed. Note, God often comes for the salvation of his people when they have done looking for him. Shall he find faith? Luke xviii. 8. 

      Here is, I. The notice God takes of the afflictions of Israel (v. 7, 9): Seeing I have seen, not only, I have surely seen, but I have strictly observed and considered the matter. Three things God took cognizance of:-- 1. Their sorrows, v. 7. It is likely they were not permitted to make a remonstrance of their grievances to Pharaoh, nor to seek relief against their task-masters in any of his courts, nor scarcely durst complain to one another; but God observed their tears. Note, Even the secret sorrows of God's people are known to him. 2. Their cry: I have heard their cry (v. 7), it has come unto me, v. 9. Note, God is not deaf to the cries of his afflicted people. 3. The tyranny of their persecutors: I have seen the oppression, v. 9. Note, As the poorest of the oppressed are not below God's cognizance, so the highest and greatest of their oppressors are not above his check, but he will surely visit for these things. 

      II. The promise God makes of their speedy deliverance and enlargement: I have come down to deliver them, v. 8. 1. It denotes his resolution to deliver them, and that his heart was upon it, so that it should be done speedily and effectually, and by methods out of the common road of providence: when God does something very extraordinary he is said to come down to do it, as Isa. lxiv. 1. 2. This deliverance was typical of our redemption by Christ, in which the eternal Word did indeed come down from heaven to deliver us: it was his errand into the world. He promises also their happy settlement in the land of Canaan, that they should exchange bondage for liberty, poverty for plenty, labour for rest, and the precarious condition of tenants at will for the ease and honour of lords proprietors. Note, Whom God by his grace delivers out of a spiritual Egypt he will bring to a heavenly Canaan. 

      III. The commission he gives to Moses in order hereunto, v. 10. He is not only sent as a prophet to Israel, to assure them that they should speedily be delivered (even that would have been a great favour), but he is sent as an ambassador to Pharaoh, to treat with him, or rather as a herald at arms, to demand their discharge, and to denounce war in case of refusal; and he is sent as a prince to Israel, to conduct and command them. Thus is he taken from following the ewes great with young, to a pastoral office much more noble, as David, Ps. lxxviii. 71. Note, God is the fountain of power, and the powers that be are ordained of him as he pleases. The same hand that now fetched a shepherd out of a desert, to be the planter of a Jewish church, afterwards fetched fishermen from their ships, to be the planters of the Christian church, That the excellency of the power might be of God. 

2. Mózes 3:11:

 Instructions Given to Moses. B. C. 1491. 

      11 And Moses said unto God, Who am I, that I should go unto Pharaoh, and that I should bring forth the children of Israel out of Egypt? 12 And he said, Certainly I will be with thee; and this shall be a token unto thee, that I have sent thee: When thou hast brought forth the people out of Egypt, ye shall serve God upon this mountain. 13 And Moses said unto God, Behold, when I come unto the children of Israel, and shall say unto them, The God of your fathers hath sent me unto you; and they shall say to me, What is his name? what shall I say unto them? 14 And God said unto Moses, I AM THAT I AM: and he said, Thus shalt thou say unto the children of Israel, I AM hath sent me unto you. 15 And God said moreover unto Moses, Thus shalt thou say unto the children of Israel, The LORD God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath sent me unto you: this is my name for ever, and this is my memorial unto all generations. 

      God, having spoken to Moses, allows him also a liberty of speech, which he here improves; and, 

      I. He objects his own insufficiency for the service he was called to (v. 11): Who am I? He thinks himself unworthy of the honour, and not par negotio--equal to the task. He thinks he wants courage, and therefore cannot go to Pharaoh, to make a demand which might cost the demandant his head: he thinks he wants skill, and therefore cannot bring forth the children of Israel out of Egypt; they are unarmed, undisciplined, quite dispirited, utterly unable to help themselves; it is morally impossible to bring them out. 1. Moses was incomparably the fittest of any man living for this work, eminent for learning, wisdom, experience, valour, faith, holiness; and yet he says, Who am I? Note, The more fit any person is for service commonly the less opinion he has of himself: see Judg. ix. 8, &c. 2. The difficulties of the work were indeed very great, enough to startle the courage and stagger the faith of Moses himself. Note, Even wise and faithful instruments may be much discouraged at the difficulties that lie in the way of the church's salvation. 3. Moses had formerly been very courageous when he slew the Egyptian, but now his heart failed him& for good men are not always alike bold and zealous. 4. Yet Moses is the man that does it at last& for God gives grace to the lowly. Modest beginnings are very good presages. 

      II. God answers this objection, v. 12. 1. He promises him his presence: Certainly I will be with thee, and that is enough. Note, Those that are weak in themselves may yet do wonders, being strong in the Lord and in the power of his might; and those that are most diffident of themselves may be most confident in God. God's presence puts an honour upon the worthless, wisdom and strength into the weak and foolish, makes the greatest difficulties dwindle to nothing, and is enough to answer all objections. 2. He assures him of success, and that the Israelites should serve God upon this mountain. Note, (1.) Those deliverances are most valuable which open to us a door of liberty to serve God. (2.) If God gives us opportunity and a heart to serve him, it is a happy and encouraging earnest of further favours designed us. 

      III. He begs instructions for the executing of his commission, and has them, thoroughly to furnish him. He desires to know by what name God would at this time make himself known, v. 13. 

      1. He supposes the children of Israel would ask him, What is his name? This they would ask either, (1.) To perplex Moses: he foresaw difficulty, not only in dealing with Pharaoh, to make him willing to part with them, but in dealing with them, to make them willing to remove. They would be scrupulous and apt to cavil, would bid him produce his commission, and probably this would be the trial: "Does he know the name of God? Has he the watch-word?" Once he was asked, Who made thee a judge? Then he had not his answer ready, and he would not be nonplussed so again, but would be able to tell in whose name he came. Or, (2.) For their own information. It is to be feared that they had grown very ignorant in Egypt, by reason of their hard bondage, want of teachers, and loss of the sabbath, so that they needed to be told the first principles of the oracles of God. Or this question, What is his name? amounted to an enquiry into the nature of the dispensation they were now to expect: "How will God in it be known to us, and what may we depend upon from him?" 

      2. He desires instructions what answer to give them: "What shall I say to them? What name shall I vouch to them for the proof of my authority? I must have something great and extraordinary to say to them; what must it be? If I must go, let me have full instructions, that I may not run in vain." Note, (1.) It highly concerns those who speak to people in the name of God to be well prepared beforehand. (2.) Those who would know what to say must go to God, to the word of his grace and to the throne of his grace, for instructions, Ezek. ii. 7; iii. 4, 10, 17. (3.) Whenever we have any thing to do with God, it is desirable to know, and our duty to consider, what is his name. 

      IV. God readily gives him full instructions in this matter. Two names God would now be known by:-- 

      1. A name that denotes what he is in himself (v. 14): I am that I am. This explains his name Jehovah, and signifies, (1.) That he is self-existent; he has his being of himself, and has no dependence upon any other: the greatest and best man in the world must say, By the grace of God I am what I am; but God says absolutely--and it is more than any creature, man or angel, can say--I am that I am. Being self-existent, he cannot but be self-sufficient, and therefore all-sufficient, and the inexhaustible fountain of being and bliss. (2.) That he is eternal and unchangeable, and always the same, yesterday, to-day, and for ever; he will be what he will be and what he is; see Rev. i. 8. (3.) That we cannot by searching find him out. This is such a name as checks all bold and curious enquiries concerning God, and in effect says, Ask not after my name, seeing it is secret, Judg. xiii. 18; Prov. xxx. 4. Do we ask what is God? Let it suffice us to know that he is what he is, what he ever was, and ever will be. How little a portion is heard of him! Job xxvi. 14. (4.) That he is faithful and true to all his promises, unchangeable in his word as well as in his nature, and not a man that he should lie. Let Israel know this, I AM hath sent me unto you. 

      2. A name that denotes what he is to his people. Lest that name I AM should amuse and puzzle them, he is further directed to make use of another name of God more familiar and intelligible: The Lord God of your fathers hath sent me unto you (v. 15): Thus God had made himself know to him (v. 6), and thus he must make him known to them, (1.) That he might revive among them the religion of their fathers, which, it is to be feared, was much decayed and almost lost. This was necessary to prepare them for deliverance, Ps. lxxx. 19. (2.) That he might raise their expectations of the speedy performance of the promises made unto their fathers. Abraham, Isaac, and Jacob, are particularly named, because with Abraham the covenant was first made, and with Isaac and Jacob often expressly renewed; and these three were distinguished from their brethren, and chosen to be the trustees of the covenant, when their brethren were rejected. God will have this to be his name for ever, and it has been, is, and will be, his name, by which his worshippers know him, and distinguish him from all false gods; see 1 Kings xviii. 36. Note, God's covenant-relation to his people is what he will be ever mindful of, what he glories in, and what he will have us never forget, but give him the glory of: if he will have this to be his memorial unto all generations, we have all the reason in the world to make it so with us, for it is a precious memorial. 

[MHCC] Matthew Henry’s Concise Commentary on the Whole Bible:

2. Mózes 3:1:

1-6 The years of the life of Moses are divided into three forties; the first forty he spent as a prince in Pharaoh's court, the second as a shepherd in Midian, the third as a king in Jeshurun. How changeable is the life of man! The first appearance of God to Moses, found him tending sheep. This seems a poor employment for a man of his parts and education, yet he rests satisfied with it; and thus learns meekness and contentment, for which he is more noted in sacred writ, than for all his learning. Satan loves to find us idle; God is pleased when he finds us employed. Being alone, is a good friend to our communion with God. To his great surprise, Moses saw a bush burning without fire to kindle it. The bush burned, and yet did not burn away; an emblem of the church in bondage in Egypt. And it fitly reminds us of the church in every age, under its severest persecutions kept by the presence of God from being destroyed. Fire is an emblem, in Scripture, of the Divine holiness and justice, also of the afflictions and trials with which God proves and purifies his people, and even of that baptism of the Holy Ghost, by which sinful affections are consumed, and the soul changed into the Divine nature and image. God gave Moses a gracious call, to which he returned a ready answer. Those that would have communion with God, must attend upon him in the ordinances wherein he is pleased to manifest himself and his glory, though it be in a bush. Putting off the shoe was a token of respect and submission. We ought to draw nigh to God with a solemn pause and preparation, carefully avoiding every thing that looks light and rude, and unbecoming his service. God does not say, I was the God of Abraham, Isaac, and Jacob, but I am. The patriarchs still live, so many years after their bodies have been in the grave. No length of time can separate the souls of the just from their Maker. By this, God instructed Moses as to another world, and strengthened his belief of a future state. Thus it is interpreted by our Lord Jesus, who, from hence, proves that the dead are raised, #Lu 20:37|. Moses hid his face, as if both ashamed and afraid to look upon God. The more we see of God, and his grace, and covenant love, the more cause we shall see to worship him with reverence and godly fear. 

2. Mózes 3:7:

7-10 God notices the afflictions of Israel. Their sorrows; even the secret sorrows of God's people are known to him. Their cry; God hears the cries of his afflicted people. The oppression they endured; the highest and greatest of their oppressors are not above him. God promises speedy deliverance by methods out of the common ways of providence. Those whom God, by his grace, delivers out of a spiritual Egypt, he will bring to a heavenly Canaan. 

2. Mózes 3:11:

11-15 Formerly Moses thought himself able to deliver Israel, and set himself to the work too hastily. Now, when the fittest person on earth for it, he knows his own weakness. This was the effect of more knowledge of God and of himself. Formerly, self-confidence mingled with strong faith and great zeal, now sinful distrust of God crept in under the garb of humility; so defective are the strongest graces and the best duties of the most eminent saints. But all objections are answered in, Certainly I will be with thee. That is enough. Two names God would now be known by. A name that denotes what he is in himself, I AM THAT I AM. This explains his name Jehovah, and signifies, 1. That he is self-existent: he has his being of himself. 2. That he is eternal and unchangeable, and always the same, yesterday, to-day, and for ever. 3. That he is incomprehensible; we cannot by searching find him out: this name checks all bold and curious inquiries concerning God. 4. That he is faithful and true to all his promises, unchangeable in his word as well as in his nature; let Israel know this, I AM hath sent me unto you. I am, and there is none else besides me. All else have their being from God, and are wholly dependent upon him. Also, here is a name that denotes what God is to his people. The Lord God of your fathers sent me unto you. Moses must revive among them the religion of their fathers, which was almost lost; and then they might expect the speedy performance of the promises made unto their fathers. 

[Wesley] John Wesley’s Notes on the Bible:

2. Mózes 3:1:

Now Moses - The years of Moses's life are remarkably divided into three forties; the first forty he spent as a prince in Pharaoh's court, the second a shepherd in Midian, the third a king in Jeshurun. He had now finished his second forty when he received his commission to bring Israel out of Egypt. Sometimes it is long before God calls his servants out to that work which of old he designed them for. Moses was born to be Israel's deliverer, and yet not a word is said of it to him till he is eighty years of age. Even to Horeb - Horeb and Sinai were two tops of the same mountain. 

2. Mózes 3:2:

And the angel of the Lord appeared to him - It was an extraordinary manifestation of the divine glory; what was visible was produced by the ministry of an angel, but he heard God in it speaking to him. In a flame of fire - To shew that God was about to bring terror and destruction to his enemies, light and heat to his people, and to display his glory before all. And the bush burned, and yet was not consumed - An emblem of the church now in bondage in Egypt, burning in the brick - kilns, yet not consumed; cast down, but not destroyed. 

2. Mózes 3:3:

I will turn aside and see - He speaks as one inquisitive, and bold in his inquiry; whatever it was, he would if possible know the meaning of it. 

2. Mózes 3:4:

When the Lord saw that he turned aside to see it, God called to him - If he had carelessly neglected it, it is likely God had departed and said nothing to him. God called and said, Moses, Moses - This which he heard could not but surprise him much more than what he saw. Divine calls are then effectual, when the spirit of God makes them particular, and calls us as by name. The Word calls, Ho, every one; the Spirit, by the application of that, calls, Ho, such a one; I know thee by name. Here am I - Not only to hear what is said, but to do what I am bidden. 

2. Mózes 3:5:

Put off thy shoes from off thy feet - The putting off the shoe was then what the putting off the hat is now, a token of respect and submission. The ground is holy ground, made so by this special manifestation of the divine presence. We ought to approach to God with a solemn pause and preparation; and to express our inward reverence, by a grave and reverent behaviour in the worship of God, carefully avoiding every thing that looks light, or rude. 

2. Mózes 3:6:

I am the God of thy father - He lets him know it is God that speaks to him, to engage his reverence, faith and obedience. Thy father, thy pious father Amram, and the God of Abraham, Isaac, and Jacob, thy ancestors. Engaged to them by solemn covenant, which I am now come to perform. And Moses hid his face, for he was afraid to look upon God - The more we see of God, the more cause we shall see to worship him with reverence and godly fear. And even the manifestations of God's grace should increase our humble reverence of him. 

2. Mózes 3:8:

I am come down to deliver them - When God doth something very extraordinary, he is said to come down to do it, as Isa 64:1. This deliverance was typical of our redemption by Christ, and in that the eternal Word did indeed come down from heaven to deliver us. A large land - So it was, according to its true and ancient bounds, as they are described, Gen 15:18, and not according to those narrow limits, to which they were afterwards confined for their unbelief and impiety. A land flowing with milk and honey - A proverbial expression, abounding with the choicest fruits, both for necessity and delight. 

2. Mózes 3:10:

I will send thee - And the same hand that now fetched a shepherd out of a desert to be the planter of the Jewish church, afterwards fetched fishermen from their ships to be the planters of the Christian church, that the excellency of the power might be of God. 

2. Mózes 3:11:

Who am I? - He thinks himself unworthy of the honour and unable for the work. He thinks he wants courage, and therefore cannot go to Pharaoh: he thinks he wants conduct, and therefore cannot bring forth the children of Israel out of Egypt; they are unarmed, undisciplined, quite dispirited, utterly unable to help themselves, Moses was incomparably the fittest of any man living for this work, eminent for learning, wisdom, experience, valour, faith, holiness, and yet Who am I? The more fit any person is for service, commonly the less opinion he has of himself. 

2. Mózes 3:12:

Certainly I will be with thee - Those that are weak in themselves, yet may do wonders being strong in the Lord, and in the power of his might. God's presence puts wisdom and strength into the weak and foolish, and is enough to answer all objections. 

2. Mózes 3:13:

When they shall say to me, What is his name? What shall I say unto them? - What name shall I use, whereby thou mayest be distinguished from false gods, and thy people may be encouraged to expect deliverance from thee? 

2. Mózes 3:14:

And God said - Two names God would now be known by. A name that speaks what he is in himself, I am that I am - This explains his name Jehovah, and signifies, 1st, That he is self - existent; he has his being of himself, and has no dependence upon any other. And being self - existent he cannot but be self - sufficient, and therefore all - sufficient, and the inexhaustible fountain of being and bliss. 2dly, That he is eternal and unchangeable, always the same, yesterday to - day, and for ever: he will be what he will be, and what he is. 3dly. That he is faithful and true to all his promises, unchangeable in his word as well as in his nature, and not a man that he should lie. Let Israel know this, I am hath sent me unto you. A name that speaks what he is to his people. Lest that name I am should puzzle them, he is farther directed to make use of another name of God, more familiar. 

2. Mózes 3:15:

The Lord God of our fathers hath sent me unto you - Thus God made himself known, that he might revive among them the religion of their fathers, which was much decayed, and almost lost. And that he might raise their expectations of the speedy performance of the promises made unto their fathers: Abraham, Isaac, and Jacob are particularly named, because with Abraham the covenant was first made, and with Isaac and Jacob oft expressly renewed, and these three were distinguished from their brethren, and chosen to be the trustees of the covenant. This God will have to be his name for ever, and it has been, is, and will be his name, by which his worshippers know him, and distinguish him from all false gods. 
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